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mentions the nation’s "DRNM" - “goings forth” as a means
to the "omyon” - “journeys,” which would take them there.
When the posuk continues with the words "DrNsmMD omMyoN”
- “the journeys of their going forth,” it refers to the attitude

A SERIES IN HALACHA
LIVING A “TORAH” DAY
Avoiding Sheker (Falsehood) at all Costs (5)
When is it Permitted to Lie? (cont.) As we continue on the
topic of situations and instances when one is permitted to lie, we
began with examples of when Reuven (A) lies to Shimon (B)
for the true good of Shimon, even when there might be some
loss to Shimon. We continue with an example that is quite

common, however, it is also extremely delicate.

PLEASE NOTE: THE FOLLOWING MUST BE
HANDLED VERY CAREFULLY, IN CONSULTATION
WITH A TALMID CHACHAM, AND AN EXPERT IN
THE FIELD, TO DETERMINE THE TRUE FACTS

AND HOW TO PROCEED, AND/OR WHAT TO SAY.

In Shidduchim. Sometimes, a person can be overly cautious,
too picky, or not realistic when it comes to shidduchim - for
oneself or for one’s children. A good match might be out there
and in front of one’s eyes - as determined by impartial people,
shadchanim and relatives - however, the “decision makers”
might do, or not do, what is really the right thing in this situation.
The only way to get these “decision makers” on a sensible
equilibrium, is to withhold some truth or say that one is not
aware of certain pertinent facts - or actually lie. In such a case, it
would be permitted since it is being done for the person’s true
good. (This cannot be done in a case where there would be an
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of Bnei Yisroel. They didn’t have a feel for the land. They
weren’t aware of its qualities. Their journey was just to get
away from Egypt. That is why here the posuk first mentions
their “journeys” merely “according to their goings forth.”
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actual halachic "myv Npr'’ - a physical blemish that can invalidate
a marriage transaction, i.e. if a lady cannot have children, some
good advisers knowing the entire situation might feel it is
nevertheless worthwhile for a man to go for such a lady, even
though he himself might never consider a lady who is infertile.
This is a whole new level that one must keep away from.)

Next Category. The second category we discussed is when
Reuven lies to Shimon, even when there is “loss” to Shimon so
as to protect others from undeservingly suffering from Shimon.
Example 1. Shimon comes into a room very angrily and asks
Reuven if Levi (C) is in the house. One can clearly estimate that
Shimon is going to harm Levi, either by screaming at him or by
actually hitting him. More often than not, Shimon will do
something unjustified since he is angry. (Even great people make
mistakes and do things they regret later, when they are angry, see
Pesachim 66b.) It is therefore permitted to say a lie to protect Levi.
Example 2. In the world of business the following scenario can
and does happen quite often. Shimon asks Reuven to find out
about some business activity planned by Levi. With this
information, Shimon has the ability to torpedo the deal. Reuven
should avoid answering if possible by saying that he doesn’t talk
about business plans of other people. If that doesn’t work, and he
can’t get Shimon to back down any other way, he is allowed to lie.
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R’ Mordechai Gifter ZT”L (Pirkei Torah) would say:
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“‘Moshe spoke to the heads of the tribes of Bnei Yisroel.” Moshe spoke to Bnei Yisroel regarding the heads of the tribes,
and he said, “Whatever the heads of the tribes say, this is the thing that Hashem commanded.” The obligation to submit to
the opinion of Torah scholars comes from our recognition that they are our link to Moshe Rabbeinu and the giving of the
Torah. From this deep conviction, Jews have derived the fundamental principle of emunas chachamim - faith in Torah
sages and to believe in the validity of their teachings. And ‘even when they tell you that right is left and left is right’ - even
when you feel that you know better, you must submit to their words. Woe to the generation that seeks to know the Torah’s
‘right’ and ‘left’ but only according to his own understanding, rather than according to the wisdom of the Torah itself.”

R’ Schneur Zalman of Liadi ZT”’L (Baal HaTanya) would say:

“Our Sages have taught: When the Jewish people were exiled to Edom (Rome in the West), the Divine Presence
of Hashem went out with them. This also occurs on a personal level, within the soul of every Jew. When a person
commits a sin and causes his soul to go into its individual, personal exile, the Almighty Himself accompanies him.
The G-dly spark present in every Jewish soul is also dragged down with the sin.”

A Wise Man would say:
“Although actions speak louder than words, often times actions lie louder than words!”
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After the birth of his first child, R’ Yitzchok Aizik Ausband ZT”’L (Rosh HaYeshivah of Telshe in Wickliffe, Ohio),
very much wished to name his son Avrohom Yitzchok, after his father-in-law, the esteemed Rosh HaYeshivah of Telz in
Lithuania, R’ Avraham Yitzchok Bloch ZT”’L HY”’D. The GRA”’Y as he was known (Gaon Rav Avraham Yitzchok)
was one of the leading Roshei Yeshivah and mussar personalities in Europe, before the Nazis YM”S cut his life short
during the second world war. Although it didn’t happen as quickly as in Poland, the entry of the German army into
Lithuania, following their attack on their erstwhile allies the Soviets in June 1941, unleashed a torrent of savage
anti-Semitism. In the latter half of 1941, local Lithuanians attacked the Jews of Telz without any fear of rebuke or
recrimination from the Nazis. They wrecked and destroyed Jewish property and slaughtered many Jews. The worst day was
the massacre on the twentieth of Tammuz 5741 (1941), when, with exceeding cruelty, all the Jews of Telz were rounded
up and killed with indescribable afflictions and tortures. Amongst the massacred that day was the Rabbi of the town who
was also the Rosh HaYeshivah, R* Avraham Yitzchok Bloch, together with the members of his family and students.

Of course, giving a baby a name in memory of a grandfather is a great merit, however, R’ Aizik had a unique concern
since Yitzchok was also his own name and it is the custom among Ashkenazi Jews not to give the same name to a child as
a living parent, grandparent, etc. Unsure of how to proceed, he sent a query with this question to R’ Eliezer Silver ZT”’L,
the Rav of Cincinnati. R’ Silver was quick to respond. By telegram, he replied that since the name “Avrohom Yitzchok”
would be the child’s given name and R’ Aizik’s name was only “Yitzchok,” they are not to be considered the same names.
“Name him ‘Avraham Yitzchok,”” wrote R’ Laizer, “and I even have a proof for this from the Torah in spite of the fact
that there might be a question on it.” He did not elaborate in the telegram itself and did not write the proof.

It was some time later when R’ Aizik met R’ Silver in person. It was then that R* Aizik told R’ Silver that he had
figured out the proof from two posukim in Parshas Matos. In the first posuk, the Torah relates that Yair ben Menashe
overpowered certain communities and then renamed them “Chavos Yair.” In the very next posuk it states that Novach
overpowered Knus and its environs, and then named it “Novach” in his name (ww3). Why doesn’t the earlier posuk also
say “Chavos Yair B’shmo” - in his name? We see from this that the addition of the word “Chavos” created a new name,
and it was no longer considered his name. Similarly, the name “Avraham” creates a new name for this child.

When R’ Silver heard this, he nodded that indeed, this was his proof. But R* Aizik wasn’t finished and went on to tell
him what his question was. “Although we find in the words of a later posuk, PN TN WY DY ONN XY - ‘And he called
them in his name, Chavos Yair,” (1-) ©927) which would imply that the cities were indeed called for his name, “Chavos
Yair,” however, the term 'mw Yy’ is not the same as 'Wwa'. B’shmo means ‘In his own name,” while ‘Al Shmo’ means ‘as a
remembrance for his name.”” Again R’ Silver smiled and agreed that that was what he had meant years earlier.

However, as R’ Aizik was then a member of the Telshe Yeshivah in Ohio, under the leadership of the GRA”Y’s
brother, R’ Elya Meir Bloch ZT’L, he decided that the current Rosh HaYeshivah would have the final word. In the end,
R’ Elya Meir advised that it would be appropriate in this situation to give only one name, and R’ Aizik heeded his words.

The postscript to this story is that when the next generation - R’ Aizik’s children - were beginning to have children of
their own, they inquired as to the propriety of giving the full name - Avraham Yitzchok - to their sons, in spite of the fact
that their father, R’ Aizik, was still alive. At this point, R’ Aizik ruled that it was permissible to give the full name since R’
Elya Meir was no longer alive and thus unable to override the ingenious proof of R’ Laizer Silver. Today, many of R’
Aizik’s children have a “Avraham Yitzchok™ in the family, named for their greit- grandfather, the Rosh HaYeshivah of Telz.
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Swm: After the death of his wife a man remarried, but his
second wife was very cruel to his son. Eventually, the man
arranged a shidduch for his son with the daughter of a
prominent scholar and philanthropist in a distant town. The
father and son began their journey to meet with the bride
and her family. After a while, the son asked the wagon
driver, “How far are we from the town we left?”
The father, on the other hand, phrased his question
differently. “How far are we from our destination?”
When the son wondered why his father asked the same

question in a different manner, his father answered, “I know
your in-laws, what fine people they are and how fortunate
you are to marry into their family. I can’t wait to meet them.
Therefore, I want to know how far we are from our
destination and how long it will take us to get there. You
aren’t familiar with who your in-laws really are. You are
only pleased to get away from my new wife, which is why
you only ask about how far away we have traveled.”

Swna: Moshe knew the importance and beauty of Eretz
Yisroel. He wished desperately to see it. That is why he first
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The Ariza”l denotes that the word "on" (violate) here
relates to the word ">on" (hollow). A person must realize
that his words are not empty and hollow, but rather they
give rise to an actual spiritual reality. If one speaks words
of Torah and sanctity, his words create sacred angels who
intercede on his behalf in the heavens. If, however, one
speaks words of frivolity and lightheadedness, not to
mention lashon hara and gossip, then he creates destructive
angels who operate against him, Heaven forbid.

The Abir Yaakov, Chacham Yaakov Abuchatzeira
ZT”L writes that if a person occupies himself in Torah and
tefilah, and vows to fulfill the mitzvos of Hashem, but is not
careful in the marketplace when he speaks, then for naught
has he been so diligently observant and for naught is all his
Torah and tefilah! An offering requires a pure utensil,
through which it will be brought before Hashem. If the
utensil containing the offering is impure, then they are both
rejected! The utensil in which the offering is brought is the
mouth, and if one contaminates it with improper speech, not
to mention words of falsehood and trickery, then certainly his
Torah is deemed repugnant and his tefilah an abomination.
One depends upon the other. If one does not guard his mouth
when involved in mundane affairs, he does not earn favor,
neither through Torah nor tefilah. If he does guard his mouth,
then his Torah and tefilah are accepted and welcomed.

This is the meaning of the posuk: “A person who takes
an oath to Hashem” - he wants to guard himself through
Torah and ftefilah, then he must ensure that he does not
“violate his word” - no lies or falsehood shall be found in
his mouth, so that he is not pious inside but sinful outside.
Rather, “like everything that comes from his mouth” - the
way he speaks on the outside, “he shall do” - with sanctity.
If one speaks truthfully and conducts himself honestly, then
all of his Torah and tefilah are considered truthful.

EDITORIAL AND INSIGHTS
ON THE WEEKLY MIDDAH OF ...
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The gemara (2> M572) writes: "DPHN NN THIN YN -
“Everything follows the conclusion.” Based on this, why
does Parshas Maasay, as the concluding parsha of Sefer
Bamidbar, culminate with the restatement of the sojourns of
Klal Yisroel? Since the various journeys were already
mentioned in earlier parshiyos, why does the Torah find it
necessary to conclude the sefer with this specific topic?
Chassidic masters see the parsha in metaphoric terms. Over
the course of a lifetime, a Jew will encounter every variety
of trials and tribulations, of which it may be said, “These are
the journeys of life.” It is incumbent on us to regard these
challenges, irrespective of their scale and unpredictability,
as opportunities for growth and character development.

The Rizhiner Rebbe, R’ Yisroel Friedman ZT"’L, shares
an inspiring insight. Chazal teach: “Wherever it says ‘these’
(MON) in the Torah it rejects that which has been stated
previously. Wherever it says ‘and these’ (mon), it adds on to
that which has been stated previously.” (R-NJ NN>D0)

The word “and” indicates that there is a connection
between contiguous chapters or events. Allegorically, noN’
"IN 2 YON - “These are the journeys of the children of
Israel” teaches that one who rejects and severs himself from
previous misguided deeds and searches for a new beginning
through feshuvah, will merit to transform his previous
misguided deeds, into assets and positive merits. His new
beginning reflects "0mPyond” - a spirit of “moving forward”
and discarding sinful behavior. However, when one continues
with an unsatisfactory mode of behavior - reflecting a spirit of
"ONY' - “continuing,” without regret for his harmful
behavior, then the random good deeds which he may have
accumulated will be posted to his liability column for they
reflect an attitude of "DrPRYIND" - perpetuating his previous
lifestyle. This random movement is not genuine and
remains anchored in the previous iniquitous behavior.

FROM THE WELLSPRINGS OF
R’ GUTTMAN - RAMAT SHLOMO
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We are now in the middle of o 30N 3, the three most tragic and saddest weeks of the year. For some, though, the days
pass by, filled with summer fun and sunshine without realizing the darkness that surrounds us. It is ironic, almost paradoxical
that we are blinded by the light and need to be illuminated and actually woken up by the darkness.

“All who run after her will reach her, between the straits.” The Kotzker Rebbe ZT”’L gives a unique explanation to these

words and says, “All who run after her,” means that all those who are searching for Hashem will find Him during these three
weeks. The Avoda of this sorrowful time is to connect to Hashem through the troubles, rather than allow the troubles to
overpower us. How is this connection different than the connection we are meant to forge with our Creator all the time?

The answer was given to us by Chana, mother of Shmuel HaNavi, who came to the Mishkan, and poured out her heart in
supplication to Hashem for a child, after 19 and a half years of being barren. The posuk states: "n 9y mn 559nm" - Chana
prayed ON Hashem. What a strange expression! Shouldn’t it say that Chana prayed TO Hashem? However, Chazal teach us
that Chana was not thinking about her own pain, but about the n»>wn 7y - the terrible pain that Hashem feels when one of His
children is suffering. Chana knew that His pain was greater than hers and thus when she prayed she didn’t daven for herself to
have a child but rather so that Hashem should not feel the anguish of watching His beloved child suffer. We, too, must daven
that the final Geulah arrive speedily, not because we are sufferingi but so our beloved Tatte in Himmel should not be pained.




