
kg uskh,hu hbav asjk sjtc ukhvev vsgv kf ,tu
vba ohrag icn ,una rpxnc o,ct ,hck o,jpan

 /// o,kdkdk vkgnu(jh-t)ohkupf uhnh zhrzv - 
    dvank rntba huuhmv og uz varpc vhrcs ,t ,j,up vausev vru,v vb

't khgk ihhg) huuhmv ,khj,cu /ktrah hbc ,sg kf ka irpxn ,t ,gsku ,ubnk
ifn rjtku /w,hbav vbac hbav asujk sjtcw rntb huuhmv vza vru,v ,bhhmn (t
kg ohrpxnv ,utrenv utc ifn rjtku '(zy - c oheuxp) huuhmv hyrp kf utcuv
uca ouhv ,t uhrcs ihc ihhmnv ubhbpka trenv ovhbhcu 'kgupc huuhmv ouhe
uca ouh u,utc sug ubhhv 'whbav asujk sjtcw if od vz vhva 'u,uagk ukhj,v

/vrucdv hpn vank huuhmv rntb
'uh,uumn ouhecu trucv ,sucgc zhrz ,uhvk cuhjv kg vzc ,uruvk vru,v v,mr   
vcajn vfhrmnv vumn uhbpk ,bnsznaf odu 'inz rjtku rjnk i,ujsk tku
;fh, tkt 'r,uh vrhvc u,gs vhv,a vgak v,ut vjsh tk 'vnhhek lhtv veung
'cuy r,uhv smv kg vnhhek lhtv uapbc ,umg ,hahu uh,ucajnc eng,h shnu
huuhmv ouhec ktrahu van udvba ihgfu /kgupv kt jfv in vthmuh ifn rjtk shnu
kfa sngn vz vhv hrv 'ohcfrun ohrushxc huk, vhv unuhea epx iht hf 'runtv
od ung thcvk lhrm vhv t"fu 'ovhxujh hrpx og ovhbunvc ughpuv ktrah ,sg
ivu inmg kg iv sngn u,utc shgvk ufrmuv ktrahn ohcra lf 'vshk ,ezj hshg
tuch hn ,ucajn cuajku ',uthfu hutrf unuhek lrghvk ohfhrm uhvu 'ohrjt kg
tjrhyc lurf vhv unuhec ,uzhrzvu 'ukt hnku ukt ubph hnku ';uxck hnu vkhj,
kg rcs kf tc ouh u,utcu 'ohrjcunv ohthabv og van uzrszv z"fc 'vcurn

lk hbhgu h,bhj, khptu ohfknv hfkn lkn wv lhkt tuct ifcu
/// ,ubcu ohbc hk ihnzvk h,khp, gna,u hbbj,a sg ,uhuk,

(v"kav ,khp,)iuhx j"r crgc vkhp,k iumr ,gv - 
    i hrcs ohnxrupnu ohgusvvvv""""kkkkaaaavvvvgdubc (t"ke ,ut vumn rb erp shn, wxn) 

'ubhfrm kfc ,"havk vaecu vkhp,v ,cuj ubhkg kj" :k"zu iuhx j"r crgc vkhp,k
ubuak kg khdrh 'vga kfcu ,g kfc 'ostv lrymha vn kfc f"g /w,h u,tn kfv hf
tasue sujh oak :uhfrm kfc rnth vkugpv ,gcu /ucvh wv kg lhkavk vrme vkp,
zurhz lhrm r,uhcu /wufu kfv l,tn hf 'hfrs jhkmv ohnkugv iucr 'vh,bhfau tuv lhrc
hcku /rcsv tmh wvn 'oduuhzu ovhfrm kf 'cdtu/ okug sg raf grz uk vhvha kkp,vk
ztu 'vru,v vb,b uca asujv tuv 'iuhx asuj atr crgc uz vkhp,k iumr ,ga 'rnut
urrug,hu 'u,atu tuv 'tuvv ouhc ,hbg,c cahk hutru /ubhvkt wvk ohbc ohtreb
ub,hu 'ohbhhbgv kfu 'vrvyu vtnuyu 'r,hvu ruxht ',hcv hbhhbg kf ube,hu 'vcua,c
kgu 'ohgb vnu cuy vn 'vexpv zt ,ubg,vk kgck rapt otu /ohbudv ohhbgk vesm
tuv v,t :vkp,v ka tjxubv uzu /rucm ,hbg, hbhs kfc rund ,hbg, vhvh ohbp kf
'ubk vkhd ausev v"kav hrv /k"fg '"wufu tuv v,tu 'okugv ,trc tka sg ubhvkt wv

/ohhe,vk sepnv khj,v rcfu ubur,p
ouhk ouhn uhcuhj ,t vjus tuv v,chxca ,ukmgva ,gsk ostv kg     
rntn kg ohehsmv sjt rnta vgush vrnht v,utfu 'ekng ,phken ,gcub
ouhec zrszvk ostv kga wrjn ekngc ojkvu tmw (y 'zh ,una) cu,fv

 /rjnk i,ujsk uv,pnv ekng ,phke og ojkvku ,uumnv
u,uzhrzc ;yuj zhrzv 'rnukf 'wohkupf uhnh zhrzvwa ofjv rntn thv vgushu     
'ikmgv in vnfu vnf hp ov uh,urmut iuhkgv okugk utuccu ',uumn sugu sug
kmg,vk ostv ,t v,pnv rmhv /ohkupf uhnh uhva hnf u,nugk tuv vnusu
tku ',uumncu vru,c ovn vcrv tknk vfzh sugu 'ohcurn uhnha u,ut v$N &r'n
ka ubc kthknd icr ausev tb,v okut 'uh,uumn ,t vvah ot vnutn grth
'c ,uct) urntc 'uhrcsk ,u,p,vk tka ub,ut rhvzv rcf thabv vsuvh hcr

///wvbp, tk tna vbat vbptafk rnt, ktw :(s
ogp vfza lht k"mz hrun hct iutdvn h,gnaa vn vz ihbgn rpxt sug     
sjt ka u,khj,c vz vhv 'kthknd icr ka rfzbv urntnk vajnvk
,khp, rjtk /wvbck aushew ,umn ohhek ohkufh uhv rcfaf ';rujvhasujn
,uumnk ihzhrzv og ,ubnhvk ovng hrun hctu ohkkp,nvn vnf uaec ',hcrg
'vbckv ihck obhc ohbbgv ummj vga v,utc okut 'vbckv ,t ;fh, aseku
ka uh,uaaj urrug,b ifa iuhf 'vkuf kf vtrh,a sg vn inz ih,nvk ufrmuvu
kg ih,nvk ;hsgvu 'v,urhvcc vbckv vtrh, tk ;uxck tna ohbh,nnv sjt
tk ;uxck okut 'v(B*v*n ,jtc r,uh ohrhvc ohnav uhvh tna 'ohtcv ,ukhkv

///u,hukv sgun kg uzhrfva sg r,uh vrhvc vkhkk vkv vfz
osh kg vfzbu 'uh,uumnku u,ru,k ubh,u,g kf kmbk lrc,h oav ruzgh     

/curk ohhjmb ohbhbek
oduuhzku ovhfrm kfku raf grzk vjkmvk vkhp,k iumr ,g tuv iuhx j"r crga
/uz vkhp,k iumr ,g tuv f"gu 'vru,v vb,hb uca asujv tuva ouan ogyvu /wufu

rcf vbvs /vru,v ,kce ,trek vbfv rehg uvz ,ntcs ';hxuvk aha vtrbu    
aecnu ouh kfc uhkg rcd,n ost ka urmh" :(:k ihaushe) k"zj ufhrtva vn gush
,njknc s"x lhrm ostva 'rnukf /"uk kufh iht urzug v"cev tknktu' u,hnv
v"ceva 'rnthu ,ugy vagh sjta ouen aha /,"hav ,sucgc jhkmvku 'rmhv
er 's"x lhrm hbhtu 'hshc eru lt huk, kfv 'w,h ubumr ,uagk hshc vrhjcv vb,hb

 lhrtv rcfu /vkhp,u s"x lhrm ,uhnad ohrcsk,,,,uuuucccccccckkkkvvvv    ,,,,ccccuuuujjjjvvvv'iujycv rga) 
'u,jkmva rhfvk ostv lhrm 'vru,v ,kce osue 'f"gu /rund ,ugy uvza (s"p
vkhp, h"g tuv s"xk ,ufzk iputvu 's"x lhrm wv ,sucgcu vru,c uhbc ,jkmvu
n"n 'ohbcv kg vkhp,k iumr ,g tuv j"r crga v"kav c,fa odvu /uck enugn

 c,fa unf uhbc ,jkmvk shn, kkp,vk ostv lhrmvvvvrrrruuuurrrrcccc    vvvvbbbbaaaannnnvvvve"x 'z"n whx) 
hsnuk uhvha ovhbc kg kkp,vk ovhpc vruda otvu ctv ,kp, vhv, shn,u" :(wh
vru,v ,frccu vcr vcvt ,frcc sutn ihufhu ,ucuy ,usn hkgcu ohehsmu vru,
gdhb tk ignk iuhmk tcuc rnutaf ifu ubhtmtmu ubjbt vhvbu ohrnuta vgac
iuufvk lhrm vkhp,v lanc ouhu ouh kfc hrv /k"fg '"vkvck skb tku ehrk

/vnak l,ru, hsnuku lhna hgsuh ,uhvk uhbc ,jkmvk ukt vkhp,c

vkhkc vyhjau tnux ,yhja"" - Our Mishnah says: if one is yjua by night, or if a blind person is yjua, their vyhja is scghsc vraf. Rashi explains,
our concern is that the yjua didn’t cut ohbnhx cur, and he won’t realize. However, we have a braisa that says explicitly vkhkc ihcu ouhc ihc ihyjua?
tpp wr answers that this braisa is talking about a case where the yjua has a torch (veuct) with him, so he can see and therefore he may yja
vkhj,fk. Our Mishnah is a case without a torch, so one should not vkhj,fk yja. The vyha ,mcuen  brings the above h"ar, that our concern is
that the yjua can’t discern in the dark if he cut ohbnhx cur, and adds h"ar kg ,uaevk iht, that we should allow him to vkhj,fk yja in the dark
and let him check the ohbnhx afterwards in the light, this we won’t allow because we’re aauj, if he leaves it for later, he might forget to check.
   The g"ua [y 't s"uh] paskens: a tnux may not vkhj,fk yja unless u,ut ihtur ohrjt, but scghsc it’s raf. The j"c explains: a tnux being
yjua with u,ut ihtur ohrjt is the same as vkhkc yjuav with a torch, which is vkhj,fk r,un. Additionally, he paskens, ihcu ouhc ihc ihyjua
vkhkc, but only with a veuct. However, by night, or by day in a dark place, one should not vkhj,fk yja, but vraf scghsc. The z"y points out
that our Gemara doesn’t mention not to yja by day in a dark place, this is the aushj of the t"car that the rcjn is quoting.  [oa iuhkdc]t"gr  says:
we don’t see anyone who argues on this halacha that scghsc if a tnux is yjua it is raf. Yet we know vsuvh wr ,yha that a tnux is ,umnn ruyp,
and even scghsc his vyhja should be kuxp, because ,kftu ,jczu tells us only one who is a "vjhcz rc" is raf to yja, which is why this
excludes a o"ufg ]wxu,[rcxe v"s :d , so a tnux as well should be excluded as he is not a vjhcz rc if he is ,umnc ruyp. t"gr adds that although
vfkvk we pasken a tnux is ,umnc chhj, still when vsuvh wr says a tnux is ,umnn ruyp, he means only from vag ,umn, but not from ihuutk. So,
since a tnux may not eat vkcb, he is considered a "vjhcz rc" and therefore his vyhja is raf (scghsc).
    The g"ua [v whx] says: a uhsh intk gsuhv iye may yja only if uhcd kg ohsnug ohrjt. If he is not trained, he may not yja even if ohsnug ohrjt
uhcd kg. The l"a explains: the reason a iye may not yja is because he does not have any ,ubntb. He brings the z"yg who says the reason a
iye is kuxp is because he is not a "vjhcz rc". The l"a says this yap is a vnh,! Because the limud of ,kftu ,jczu excludes a hud because he is
not a vjhcz rc, but a iye may not eat vkcb, so this categorizes him as a vjhcz rc (same svara as above t"gr). van wr ]n"dt[d wx 't"j s"uh  says,
apparently when the l"a says a iye is vkcbc ruxt, he is referring to the halacha that one may not feed a minor ,upry. van wr explains with a
kkf: although a iye doesn’t have ohruxht, it’s not because they are not considered a ruxt rcs to him, rather vru, hbhsn until he is a kusd these
ohruxht are r,un to him. In contrast to a                                                                                                       o"ufg to whom ohruxht have no ,ufhha. a"g

                                                                                                                                                                                                              

Chacham Rabbeinu Chayim ibn Attar zt”l (Ohr HaChayim) would say:
     “wsgun kvtc ,ve hbc ,scg ,tzw - By Bnei K’has, the posuk states wvftkn ,uagkw - ‘to do the work’, whereas by Bnei
Gershon and Bnei Merari, the Torah says, wvsucg sucgkw - ‘to perform service’. Why is the language changed? Bnei K’has
carried the Aron and Chazal teach us that the Aron, ‘carried those who carried it.’ As a result, there was no actual
avodah ‘work’ to be done while carrying it, rather they simply performed their chosen melacha. On the other hand, Bnei
Gershon and Bnei Merari literally carried all the many keilim, and they actually performed the service meant for them.”

A Wise Man would say: “At some point, someone is going to hurt you: you just gotta find the ones worth suffering for.”       
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos for the Yom Tov of Shavuos (1)
Staying Up. Many people maintain an old custom of staying up
the whole night of Shavuos learning Torah (some learn the
specific topics set up by the Mekubalim known as “Tikkun”).
The Magen Avraham (1) writes that the reason is to atone for
when the Yidden overslept on the morning when Hashem gave
the Torah, until Hashem and Moshe Rabbeinu woke them (2).
The Poskim quote from the sages of Kabbalah (3) that learning
on Shavuos night creates great spiritual lights in the upper
worlds. It also builds up a thirst and love for Torah study so as to
intensify one’s acceptance of the Torah the next morning. 
Rewards. Various rewards are mentioned (4) for those who stay
up the entire night learning. 1. He will live all year without being
harmed. 2. He will merit having Talmidei Chachamim among
his descendants. 3. He will atone for a sin of ,rf - a strict sin that
has a punishment of dying prematurely. 4. Atoning for wasting
time from Torah study. 5. Denying sleep from one’s eyes atones
for sins that may have been done by the eyes. 6. The Gates of

 
  

      

Heaven are open to parcel out good parnassah - earning enough
money to support one’s family. 7) To accept prayers on “hard”
topics that might not be accepted during the rest of the year. 
Question: Should a person learn the Tikkun Leil Shavuos
(excerpts from each parsha, Tanach, Mishnayos, Gemara, and
Zohar on Kabbolas Torah, set up by the Chachmei Kabbalah),
which is done in a quick, less intense manner, or should he rather
learn Gemara in a deeper manner as he learns the rest of the year?
Answer: There are varying customs. Many Gedolim in different
generations (GR’A, R’ S’ Z’ Auerbach zt”l, and others)
wanted to accomplish the special Kabbalistic accomplishments
and thus said the Tikkun. Others, including many Yeshivos, learn
Gemara or Halacha in depth. Some make a compromise to say
the Tikkun without the Mishnayos and 613 mitzvos, leaving time
to learn in depth also. This is based on what some write that the
real basic Tikkun is only the above and the rest was added later as
a custom. If one is in doubt and has no specific minhag he should
ask his Rov or mentor as in all such type questions.

   



   Sefer Bamidbar begins with Moshe Rabbeinu counting Klal Yisroel. Yet, in his waning days, Dovid HaMelech instructed
his life-long general, Yoav, to take a census and the result was a devastating plague. Meforshim ponder the integral difference.
    The Malbim explains that in Tanach there are several terms used for counting, each with a distinct interpretation. "rpxn" is a
simple numerical count; one, two, three. "sep" refers to tallying an amount in general numbers, used for organizational
purposes, such as assigning a number of soldiers to a single general. "vbn" means counting to ensure nothing is missing from a
total number. And finally, the word "tab", which literally translates “to lift up”, to elevate and recognize the importance of each
individual, is also an expression of counting. When Hashem commands Moshe to count Klal Yisroel, the Torah says, "uta,t 
"ktrah ,sg kf atr. This was not just a census. It was an expression of love and greatness. Hashem was telling the Yidden, that
after all your travels and challenges in the Midbar, every single one of you remains precious and accounted for. Chazal say, the
name "ktrah" is a mnemonic for "h aa ohar tuct ,uh,uk"vru,  - every Jew is essential to the Torah. The world depends on Torah,
and the Torah is complete only when every member of our nation is present and accounted for.
     Comparatively, Dovid’s count was described very differently. He started with  lk"vbn"ktrah ,t  and he then instructed Yoav

"usepu"ogv ,t . After concluding his mission, the posuk states  ,t ctuh i,hu"sepn rpxn"ogv . Three terms are used, but "tab" is
conspicuously absent. Why? because following Avshalom’s rebellion, Dovid was uncertain of Klal Yisroel’s loyalty. In earlier
years, people willingly rallied with him. But now he felt the nation had lost devotion to Malchus Bais Dovid and subsequently
to the Ribono Shel Olam. As such, he felt compelled to determine how many soldiers he had as military assets. But his count
didn’t include the inherent holiness and immeasurable value of every Yid. This omission was the root of such a tragedy. A
proper counting is one of a collective group, each person a cherished individual, part of a larger nation serving Hashem.

      The Gemara in Sanhedrin (81b) states that if a person steals a vessel from the Bais HaMikdash, "uc ihgdp ihtbe".
Righteous zealots have the right to kill him. Why is this theft deserving of such a harsh punishment?
     R’ Chaim Kaufman zt”l in his Sefer Mishchas Shemen says the following vort which explains the depth of this
statement of Chazal: When something or someone is designated for a certain avoda and gets robbed of that opportunity, that
is tantamount to vjhmr - murder, of sorts. Thus, the perpetrator can receive the death penalty.
     He mentions a story that complements this idea. A Yid once tunneled into his non-Jewish neighbor’s basement, and stole
a fortune. The goy realized what had transpired, and proceeded to report his suspicions to the town’s Rov. The Rov, in turn,
wishing to make a Kiddush Hashem, while saving the Yid from a lengthy prison sentence, contrived a brilliant plan. He
summoned the Yid and told him that he had it from reliable sources that the Yid had come into a large sum of counterfeit
currency. The punishment for this is certain jail. The Yid began to tremble, and broke down, admitting that indeed, he had
this money in his possession. The Rov told him that if he brings all the money to him post-haste, he will do whatever he can
to ensure that no harm befalls him. Needless to say, as soon as the “counterfeit” funds were in the Rov’s hands, every penny
was returned to the very grateful goy, who went on to praise the Rabbi’s brilliance. The Rov then called in the Yid and
revealed what had really transpired; since the money didn’t rightfully belong to you it was considered counterfeit.
     Each person is endowed with his own personal strengths to help navigate life. Using them correctly is life. Not using them
is, chas v’shalom, the opposite. Sefer Bamidbar, also known as “Numbers”, conveys this message that each person is their
own unique number and persona. Yehi ratzon that we each utilize our potential to the fullest!                                                        

                                                                                                                                                                                                              

 ,sepbu asj rjn i,buvh uk rnthu
 /// lcaun seph hf(jh-f wt ktuna)

o,jpank ktrah hbc ,sg kf atr ,t uta
 /// ,una rpxnc o,ct ,hck(c-t)

 /// u,nu asev ,t gkcf ,utrk utch tku(f-s)

 /// aj, rug vxfnc o,ut uxfu ,kf, sdc kt ub,bu asec oc u,rah rat ,rav hkf kf ,t ujeku(ch-s)
     When the Torah describes how the holiest keilim of the Mishkan had to be carefully covered before Bnei K’has could
approach them, it reveals a profound truth about human nature. Even those entrusted with carrying the Aron and Menorah
needed protective layers so they wouldn’t come too close and endanger themselves. Holiness demands boundaries. If the
Levi’im, righteous and sanctified, required safeguards to avoid missteps, how much more must we build protective fences in
our own lives. Boundaries don’t restrict us; they preserve us, allowing us to carry holiness without falling under its weight.
    R’ Yitzchok Zilberstein shlita once related a remarkable incident that occurred a number of years ago. A poor widow had
approached R’ Michel Yehuda Lefkowitz zt”l with a heavy heart. She had several children at home who were of
marriageable age, and she had no means to marry them off. Her situation was well known in her neighborhood: a home filled
with good children, each one waiting for their turn to get married and build a Jewish home, and a mother who simply did not
have the resources to help them take that step. Seeing her distress, R’ Michel Yehuda took up her cause. He wrote a heartfelt
letter of recommendation on her behalf, describing her situation and urging generous Jews to assist her.
    Once the letter was written, he handed it to a meshulach he knew who would travel abroad to collect funds for worthy
causes. This emissary took the letter with him on his next trip. When he arrived in Jewish communities overseas, he presented
the letter, and the response was overwhelming. Jews opened their hearts and gave generously. Through the funds collected
with that letter, the widow succeeded, with Hashem’s help, in marrying off one child after another. In time, five children were
married - each wedding made possible through the power of that single letter written by R’ Michel Yehuda.
    Years passed. R’ Michel Yehuda Lefkowitz eventually left this world. After his passing, a dispute suddenly arose between
the widow and the meshulach regarding the ownership of the letter. The meshulach claimed that since the letter had been
entrusted to him for the purpose of fundraising, it belonged to him. The widow argued that since the letter had been written for
her benefit, it was rightfully hers. Each one held the letter and insisted, “It is mine.”
     Ordinarily, such a disagreement might have been resolved through standard halachic principles. But this case had a unique
complication. Although the letter had already completed its function - the widow had married off all her children - it now
possessed a new kind of value. R’ Michel Yehuda’s handwriting, after his passing, had become extremely valuable as
Judaica. Collectors would pay significant sums for even a small handwritten note from such a revered Torah sage. The letter,
therefore, was no longer merely a fundraising tool; it had become a valuable item in its own right.
     Faced with this unusual situation, R’ Zilberstein turned to his father-in-law, the great posek, R’ Yosef Shalom Elyashiv zt”l.
He presented the question: two people were holding the letter, each claiming full ownership. How should the matter be ruled?
    R’ Elyashiv’s response was immediate and unequivocal. “There is no question here,” he said. “The letter does not belong to
either this one or that one. It is forbidden to leave it with either the meshulach or the widow. Rather, it must be burned.” 
    R’ Elyashiv explained his reasoning. Although the letter had already fulfilled its purpose, its continued existence posed a
danger. Because R’ Michel Yehuda’s handwriting was now worth a fortune, the letter could easily become an obstacle in the
future. Someone might use it to collect money unlawfully, presenting it as a legitimate fundraising document even though its
purpose had long since ended. The temptation would be too great, the opportunity too inviting. By destroying the letter, they
would fulfill the Torah’s command, “U’biarta hara mikirbecha” - remove the potential for wrongdoing from your midst.
     In R’ Elyashiv’s view, the letter, though precious, had the capacity to become a stumbling block. Eliminating it was the
only way to ensure that no one could ever misuse it. The letter that had once brought blessing to a struggling widow and her
children was respectfully destroyed out of deep concern for the integrity of the community and the avoidance of future sin.        
    

i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i

 /// o,ct ,hck o,jpank ktrah hbc ,sg kf atr ,t uta(c-t)
llllyyyynnnn: In the town of Radin, a local Yid passed away and the
talmidim of the Chofetz Chaim zt”l, wishing to spare him
unnecessary distress, decided to withhold the sad news,
reasoning that since the deceased was merely a “simple Jew,”
there was no need to trouble the great Rav with the misfortune.
    Time passed, and the Chofetz Chaim eventually noticed
the man’s absence in shul. When he asked about this, the
students finally revealed that the man had died some time
ago. The tzaddik was visibly bothered by their silence and
asked why they had kept it a secret. The students explained
their rationale: they hadn’t wanted to burden him, assuming a
simple fellow wouldn’t be of great significance to him.
    The Chofetz Chaim’s response completely reframed their

 

  

perspective on life and challenges. Gently reprimanding them,
he explained how we don’t know who is great in the Next
World. Only Hashem knows who is truly great. While earthly
status might deceive us, suffering purifies a soul. Because this
man had endured many hardships, he was cleansed of his sins
and rightfully earned the title of a tzaddik, a righteous person.
    The Chofetz Chaim continued to express deep regret,
insisting that it would have been an honor for him to attend
the funeral of such a hidden, righteous individual.
llllyyyynnnnpppp: Parshas Bamidbar begins with a census, counting
every individual by name to demonstrate that each Jew is
precious to Hashem. While some carry an exalted reputation,
others may possess hidden greatness and a “simple” man,” as
reflected in the parsha, may not be so simple after all. Every
Jewish soul is a vital, irreplaceable part of the nation.

     In the Haftorah of Machar Chodesh this week, Dovid
HaMelech and Yonason discuss the impact his absence from
the royal table on Rosh Chodesh would have after Dovid
suspected Shaul HaMelech of nefarious intentions toward
him. Dovid and Yonason then devised a plan of action and
discussed their brotherly love for one another. The Navi tells
us, "lcaun seph hf ,sepbu" - “and you [Dovid] will be missed
when your seat remains vacant.” Why would Dovid’s seat
remain empty, and why would it matter at all?
    Rashi says that Yonason’s message was two-fold, and it
serves to clarify a long-believed assumption regarding Shaul
HaMelech. By saying that Dovid would be missed, and
Shaul would ask about him because his seat would be empty,

Chazal were hinting at the extraordinary respect that the royal
court held for Dovid despite Shaul’s attitude towards him. In
fact, by stressing the words, “because your seat will be
empty,” Yonason assumed that out of respect for Dovid, no
one would occupy his seat.
   This serves to prove the fact that despite the appearance of
animosity from Shaul to Dovid, it was really only a
momentary illness, and everyone knew that. They knew and
understood that Shaul loved Dovid like a son, and all the
hunting and attempts at Dovid’s life were merely the results
of an external source pushing the agenda. It was this deep-
seated belief that eventually helped ingratiate Dovid with the
nation when his time came to serve as king.
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