
      ì"æ  äéáåè 'øä ïá øúìà ìàåîù óñåé íäøáà 'øä úîùð éåìéòì       <><><><>  <><><><>  <><><><>  <><><> <><><>  <><><><>  <><><><>  <><><><>

íéëøáî úáù - íéì÷ù úùøô - íéèôùî úùøô ùãå÷ úáù
  Shabbos Parshas Mishpatim - Parshas Shekalim  

  February 21, 2004 - ã"ñùú èáùá è"ë   

12:38 - úáù / äìåãâ äçðî       (Monsey, NY)      5:18 - úáù úåøð ú÷ìãä                    
 5:37 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       5:36 - úáù áøò ìù äòé÷ù                
6:27 - áéøòî / íéáëåëä úàö        ~~~~~~        8:51 - à"î/òîù úàéø÷ ïîæ               

6:49 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:27 - à"øâä/òîù úàéø÷ ïîæ             

***
***
***
***
***
***
***
***
***
***
***

Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
THE PROHIBITION OF CURSING

 (æë-áë) 'åëå øàú àì êîòá àéùðå
   A person's tongue and speech contain significant 
and powerful elements. The very utterance of good 
can bring about good, whereas speaking evil, can 
have that same effect. Chazal (1) learn from our 
posuk and other places that it is forbidden to curse 
any Jew, including oneself. Using Hashem's name 
in a curse or a descriptive form thereof (ïîçøä - 
Merciful One) makes the sin even greater.
Forbidden manners of speech
    One may not say about another person, "May 
Hashem punish him," or, "Let G-d give him have 
what he deserves." These are all examples of the 
trangression of "ìì÷ú àì". Even where Hashem's 
name is not mentioned - "Let his investment flop" - 
or something so slight - "I hope he misses the bus" 
- is prohibited. Joking around and cursing someone 
unintentionally with no interest in the fulfillment of 
his words, is likewise forbidden (2).
     On occasion, parents will get irritated with their 
children's behavior. They may not, however, say, "I 
can't wait till this happens to you," or "I hope your 
children will give you the same aggravation," since  
f

this constitutes a curse, even if the parent truly 
doesn't wish it upon his children.
  It is permitted to curse a wicked person. 
However, one should not do so since there are 
many complicated halachic factors in determining 
a bonafide "wicked person." One should rather 
pray on his behalf that he repents (3). It is also 
prohibited to curse a group of people, institution, 
shul or school, no matter what the reason (4).
    One should not say about another, "If he's alive, 
he would have called," because ïèùì äô çúôú ìà (5)

Talking negative about oneself
    It is forbidden for one to give himself a curse (6): 
1- If one is not well, he should not say, "I'll never 
get better." 2- If one loses money repeatedly, he 
musn't say, "I just can't succeed!" 3- Never say, "I 
haven't been punished enough for my sins!" (7)  4- A 
student should not wish to be sick to miss a test.
    When one discusses his own problems, he should 
say "íëéìò àì" - "This should never happen to 
you." (8) If somebody hears one cursing him, he 
should not reply (9). Rather, he should (10) say, 
"That will not occur - 'äéäé êåøá íâ' - 'He shall also 
be blessed (11)'" And/or, he should take 3 or 10 
people and do úåìì÷ úøúä - Releasing of curses (12).  à"à ,úåøáãä úà êçøë ìò òîùù ïåéëã ì"ö ë"òå     

 ìë úà" ìò ìéòì øëæðä ùøãîä ìù ïåùàøä èùôë øîåì
 ø÷éòä àåä éðùä èùôäã ë"ò àìà ,"äìàä íéøáãä
 .øåáéãå øåáéã ìë ìù íéøáãä éèøô ìë ä"á÷ä øîàù
 î"î ,úåùôð úáéðâá éøééî "áåðâú àì" àø÷ä óà àöîð
 úòã úáéðâå ïåîî úáéðâ àåäå åîò åøîàð íéøáã éèøôä
 àì" éðéñ øä ìò äòîùù ïæåàä ,àìéîî .á"öåéë ìëå
  .òöøú êëì ,áðâå êìä àåäå ,ë"â ïåîî úáéðâ ìò "áåðâú

 àåäéáàå áãð ïøäàå äúà 'ä ìà äìò øîà äùî ìàå
 (à-ãë) ÷åçøî íúéåçúùäå ìàøùé éð÷æî íéòáùå

 íúéåçúùäå" ìù éååéöä øùô úîàá äî ,ïéáäì êéøö    
 àìå ÷åçøî úö÷ ãåîòì à÷åã åëøöåä äîìå ?"÷åçøî

?øääì ùîî áåø÷
 ,÷ñéøáî æ"éøâä íùá äòåîùä éôî åøîà àìà    
 'îâá àúéàã ,ì"öæ ÷éöééáåìåñ éåìä áàæ ÷çöé ø"åîâä
 íòäå íéðäëäå" ,ë"äåé úãåáò ìò øîàðù (.åñ àîåé)
 åéä ... ùøåôîä íù íéòîåù åéäùë äøæòá íéãîåòä
 äðä ."'åëå íäéðô ìò íéìôåðå íéåçúùîå íéòøåë
 .ùøåôîä íù úòéîù ìò úååçúùäì ïéã åðùéù ,òîùî

      ïëå

(å-àë) 'åâå íìåòì åãáòå òöøîá åðæà úà åéðãà òöøå
 íéøáà øàù ìëî òöøäì ïæà äàø äîå é"ùøô     
 øä ìò äòîùù úàæ ïæà éàëæ ïá ïðçåé ïáø øîà ?óåâáù
 ,åîöò øëåî íàå .òöøú ,áðâå êìäå "áåðâú àì" éðéñ
 êìäå "íéãáò ìàøùé éðá éì éë" éðéñ øä ìò äòîùù ïæà
 àä ,äåîú äøåàëì äðäå .ì"ëò òöøú, åîöòì ïåãà äð÷å
 äæì àäå úåùôð áðåâá éøééî "áåðâú àì" ìù ÷åñôä

?ïåîî úáéðâá åäåøëî
 ,à÷àø÷î ì"öæ ìéùòä 'ø éáøä ÷"äøä ùøôî àìà     
 àø÷ä ìò ùøãîá àúéàã àä é"ôò ,äøåúä úëåðç 'ñá
 ãîìî - "øîàì äìàä íéøáãä ìë úà íé÷ìà øáãéå"
 ïæåàì øùôà éàù äî ãçà øåáéãá úåøáãä ìë øîàù
 øåáéã ìëìù ãîìî ,øçà øáã .'åëå øáãì äôìå òåîùì
 êøã .øåáéã åúåàì íéëééùä íéøáãä éèøô øîà øåáéãå
 ïéáìîä ìù ïéãä éîð øîà "çöøú àì" øåáéãá :ìùî
 øåáéãá ïëå .á"öåéë ìë ïëå äçéöø ïéòë àåäù åøéáç éðô
 úòã áðåâå ïåîî áðåâä ìù ïéãä éîð øîà "áåðâú àì"
 ïéðòä ïáåî àúùä ïë íàå .ù"ééò á"öåéë ìëå úåéøáä
 êìäå "áåðâú àì" éðéñ øä ìò äòîùù ïæåàù é"ùøôùî

 .äòîù äæ ïéã íâ éë ,òöøú áðâå
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 à"îø (7) .åì úåòåáù (6) è:æè÷ ã"åé ùãç éøô (5) à:àìø êåðéç úçðî (4) èë:â äëìä àùéî ú"åù ïééò íâ .ä÷ àøéå úùøô øäæ (3) äìì÷ - õòåé àìô (2) .åñ ïéøãäðñ 'îâ (1)
1018-1019 óã 'á úìéôúä øöåà 'éñá ñôãð (12) âì:æë úåãìåú 'øô (11) íù:õòåé àìô (10) 'íåãú éùôð éìì÷îìå' (9) :ã÷ ïéøãäðñ (8) ì"ëò ïèùì åéô çúôé ìà ì"æå á:åòù ã"åé

  

R' Elazar Menachem Mann Shach ZT"L would say:
     "It is incumbent upon us to recognize that we have within ourselves the capacity for inconsistency;  
we may respect and honor a tzaddik for his greatness, yet people will still be negative about him - lest we 
find ourselves fighting against the very things we value most!"

R' Yisroel Salanter ZT"L would say:
    "If a Jew strays from Yiddishkeit in Paris, it is because people are lax in their Torah studies in Kovno!"

Rabbi Dr. Chaim Dovid of Peterkov ZT"L would say:
   "A sick person should be treated as it states in the daily davening:  ïåãà ,úåìäú àøåð ,úåàåôø àøåá"
"úåàìôðä. First, one must be written a prescription (úåàåôø), and if that doesn't help, one must say tehillim 
(úåìäú); if all else fails and the condition worsens, one must hope for a miracle (úåàìôð)!"
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dog adopts too severe a position about what is kosher and what isn't!'
    R' Chaim finished his story and turned to the red-faced reformist. No more words were necessary as 
the "rabbi" skulked off, tail between his legs. ***

***
***

 úåìåáâå ,íéðäëì úåìåáâ :úëå úë ìëì íéãçåéî úåìåáâ
 ìåáâä ìò ãîåò äéäù éî ,àìéîî .ìàøùé éðá øàùì
 úà øáåò àåä éøä ,äöøà úååçúùäì ù÷áî äéäå
 åîöò íéã÷éù àìá éåàøë úååçúùäì à"à éë ,ìåáâä
 - "÷åçøî íúéåçúùäå" éååéöä ååèöð êëìå .úö÷
 àìù éãë øåçàì úö÷ ãçàåãçà ìë åëìéù ,øîåìë
 ,ùîî ìåáâä ìò àìå ÷åçø äéäéù é"òå ,ìåáâä ìò øåáòé

 .øåáòé àìå äåçúùé íùî æà

 íùä úà ìàøùé éðá åòîù ,úåøáãä úøùòá ïàë íâ ïëå
 øàåáîë ,"êé÷ìà 'ä éëðà" ä"á÷ä øîàù úòá ùøåôîä
 øùà óãâîä éáâì øåîà úùøôá ïìäì é"ùøôù äîá
 'ä éëðà" òîùù úòî ,åòãé ïëéäî ùøåôîä íùá óãéâ
 ååèöð êë íåùîù ïáåî ,ïëáå .éðéñ øäá "êé÷ìà

?"÷åçøî" äîì íðîà ."íúéåçúùäå" äìéçúëìî
 øîàì áéáñ íòä úà úìáâäå" ìéòì øîàðù àìà     
 øää áéáñ æà åéäå ,(áé-èé) "øäá úåìò íëì åøîùä

 êåáâ (à-àë) 'åâå íäéðôì íéùú øùà íéèôùîä äìàå  
    Human behavior is strange: why is it that when a 
person goes to a Rov to ask a shaila whether an 
item is kosher, the answer is generally accepted - 
no questions asked - even where this may involve a 
monetary loss. On the other hand, if a Din Torah is 
taking place where the issue at hand involves a 
question of money between two parties, at least 
one party will always remain unhappy with the 
verdict, often belittling the dayan - judge, and 
complaining about the severity of the psak?
     R' Avrohom Yaakov Pam ZT"L offers two 
explanations for this behavior. 1) In truth, a person 
isn't really bothered by the loss of money. It's the 
loss - losing the case to someone else that really 
irks him. This causes him to be angry and upset 
and he takes out his frustrations on the dayanim. 2) 
Issues of øúéäå øåñéà, e.g. kashrus, family purity, 
etc., is not in the realm of a layman's knowledge. 
Thus, he will readily accept the decision of a Rov, 
since in these areas he believes that the Rov truly 
knows better. However, when it comes to money, 
everyone thinks that he knows best. No rabbi can 
tell him what is right or wrong when it comes to 
his money, no matter the fact that he wouldn't be 
able to tell which side of the êåøò ïçìåù is up! 
     In reality, the exact opposite is true. A wise 
man, a íëç, is believed to make the right decision 
with regard to questions of øúéäå øåñéà, yet on 
issues relating to money and business dealings one 
should never attempt to adjudicate the matter on 
his own. Chazal tell us, "A person never sees fault 
in himself." No matter how rational and objective 
one may be, money clouds a person's judgement. A 
Rov must always be consulted for a real psak.     

 êéîéî úàå êîçì úà êøáå íëé÷ìà 'ä úà íúãáòå
(äë-âë) 'åâå êáø÷î äìçî éúøñäå

    The command to serve Hashem is in the plural - 
"íëé÷ìà 'ä úà íúãáòå" - whereas the blessing is 
phrased in the singular - "êéîéî úàå êîçì úà êøáå". 
What is the significance of this wording?
     R' Tzadok Hakohen ZT"L, in Pri Tzaddik 
explains: Avodah represents the "service of the 
heart," which refers to Tefillah - prayer. In this 
respect, prayer is different from other "services" in 
that each and every person has his own way, 
unique unto himself, in serving Hashem. Thus, 
tefillah is an avodah that is described in our posuk 
in a plural sense, since it takes on many different 
and unique forms and expressions. However, 
prayer also has the ability to unify individuals for 
the purpose of praising and glorifying Hashem. 
Although it may come from many different angles, 
the ultimate result is a unification of Jews in the 
service of G-d. It is then, says the posuk, that Bnei 
Yisroel will collectively merit to receive a blessing 
on "your bread and water," which chazal refer to 
as áúëáù äøåú - Written Law, and äô ìòáù äøåú - 
Oral Law. An individual's success in Torah is part 
of a collective blessing resulting from a unified 
devotion to G-d! 
     The same is true on a literal level too: unity in 
'ä úãåáò brings collective sustenance and personal 
health as well, because "êáø÷î äìçî éúøñäå" - "I 
will remove sickness from within your midst," is 
also written in the singular. When we will raise our 
collective voices Heavenward, and unify the entire 
Jewish nation around the flag of Torah, we may 
then merit the collective berachah - spiritually and 
physically - to which the Torah refers. 
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(ì-áë) 'åâå åúåà ïåëìùú áìëì åìëàú àì äôøè äãùá øùáå éì ïåéäú ùã÷ éùðàå

     The story is told about the tzaddik, R’ Chaim Rapaport ZT"L, Rov of Lvov, who once met a 
Reform rabbi who was very knowledgeable and adept in secular studies  and foreign languages, but knew 
very little Torah. This man mocked R’ Chaim for knowing only Torah and lacking broader studies. R' 
Chaim responded with a question. "Tell me, 'rabbi'," he asked, "what do you do if someone comes to you 
with a question about whether a piece of meat is kosher or not, as your Torah learning is not very deep?" 
    "I don't take chances. I always rule that the meat is not kosher," replied the Reform rabbi quickly. 
    "Is that so? Well then, let me tell you a story," said R’ Chaim. "There was once a Jewish farmer who 
lived in a small village very far from the big city. During the winter, he would slaughter ducks and use 
their meat and fat. Sometimes, a question arose as to whether a particular bird was kosher or not, so he 
would harness his horse and gallop off to the nearest city to ask the rabbi. 
    "Once, the farmer had a visitor, who was wise but unfortunately had gone astray from the path of 
yiddishkeit. The farmer told him how difficult things were, and how he sometimes had to make a long trip 
on the coldest of winter days to ask the rabbi for a ruling. 'Let me give you a simple solution,' said the 
visitor. 'Doesn't the Torah say to throw non-kosher meat to the dogs? So, whenever you find yourself 
with a question of whether a duck is kosher or not, place it before your dog. If it eats the meat, you will 
know that the duck is not kosher; if it doesn't eat it, you will know it is surely kosher.' 
    "The simple farmer was delighted. He no longer had to make those long trips. A few days later, he 
slaughtered a duck and was unsure of its kashrus. He placed the duck before his dog, with the entire 
family standing by to see what would happen. The dog smelled the fresh meat, but, what with everyone 
standing about, it became afraid and did not touch the meat. 'It's kosher, it's kosher!' crowed the farmer 
with delight, and the family ate the duck without any qualms. As time went on, however, the dog became 
accustomed to the ducks and the family presence. Every duck that was placed before him was instantly 
devoured without the slightest hesitation. There wasn’t a single bird which was kosher. The farmer saw 
he was in trouble. Finally, when the next question arose about a duck, he harnessed his horse and raced 
off to the rabbi. 'Why haven't I seen you for so long?' asked the rabbi. 'Have you stopped slaughtering 
ducks? Or didn't you have any questionable ones?' 
     "'No, rebbe, I’m still slaughtering ducks as before, but when I had any questions, I let my dog decide 
whether the meat was kosher or not,' said the farmer, as he proceeded to explain what he had been doing. 
    "'Well, why do you come now?' asked the amused rabbi. 'The trouble, rebbe,' said the man, 'is that my
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