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Rav Moshe Feinstein held he may be lenient and take less than
a k’zayis (9). Although one needs to eat korech in a reclining
position, if one forgot to do so, he does not need to eat again
since some authorities do not necessitate reclining by korech at
all. One can rely on those opinions in this case (10).

Tzafun. One should preferably eat two k’zaysim for the
Afikomen, one as a remembrance for the Korban Pesach and a
second as a remembrance of the matza that was eaten with the
Korban Pesach. Although the Chasam Sofer had the custom to
eat them together, some poskim maintain that since the reason for
the two aren’t connected, one should not eat them together (11). It
has been argued that, according to the opinion that the Afikomen
must be eaten by chatzos (halachic midnight), the prohibition
against consuming additional food at night also ends at chatzos.
If so, when chatzos is approaching and a person has not yet
finished his meal, he may eat a k’zayis of matza and verbally
state the following: “If the correct opinion is that one may eat the
Afikomen until chatzos, then this matza should be regarded as the
Afikomen; however, if one has all night to eat the Afikomen, then
it should not be regarded as such.” He may eat the matza, wait
until chatzos, and then continue his meal. After the meal, he
should eat another k’zayis of matza and state the following: “If
the correct opinion is that one has all night to eat the Afikomen,
then this matza should be regarded as the Afikomen; but if the
Afikomen must be eaten before chatzos, then it should not be
regarded as such.” (12) However, Rav Moshe and others reject
this position and say the Afikomen must simply be eaten before
chatzos (13).

    The  [wy ,ut]vcua, hrga  brings eurx h"rvn that says vsu,k runzn should be said vshngc. But the vcua, hrga brings that it may be said
while seated. The  [wt 'jn]ovrct idn  says ,ubcre that we say before vrnzs heuxp should be said vshngc just like the actual ,ubcre were
brought while standing (but he doesn’t mention vsu,k runzn specifically). 
     The  [sb ,ufrc]a"tr  and the  [yhe]ruy  both say: knudv ,frc that we say today is vsu, [icre] ouenc. The Gemara [sb ,ufrc] says: vgcrt"
"ohruxtv ,hcn tmuhv 'tpr,ba vkuj ',urcsn hfkuv 'oh hsruh :,usuvk ihfhrm. The  [c 'yhr]g"ua  says the beracha we recite is ///,ucuy ohchhjk knudv
The ovrct idn says "teus utk". The z"y explains: all ,ubfx are kkfb under the category of rcsn hfkuv. The o"cnr [jh 'h"p ,ufrc wkv] says when
benching gomel, "lrcnu ovhbhc snug". vban ;xf says g"mu what the reason of the o"cnr is that he says it must be recited vshngc. The j"c brings
the vban ;xf and says that the g"ua doesn’t mention standing because it is following the  ,yharuyv  who doesn’t mention standing; however, it is
,ubak ihtu 'sungk ktrah kf dvbn. The ijkuav lurg says, since the vfrc is said before 10 people and vragc thra t,bhfa, it isn’t .rt lrs to sit. 

/rsxv khk /ohrmn ,thmh    uc 'rsxv khk 'rhth ouhf vkhk 'vrut ukuf vzv vkhkv
'uka ohrmnvn ,tmk ostv vfuz vbau vba kfc vzv ouhv omg sgu 'ohrmnn ubtmh
ostv kg ,tzu /vzv vkhkc kusd rut utr laujc ohfkuvv ogvu 'ucreca ohrmn
kf vfuz ixhb u"y khk vz vkhkcu 'uka ohrmnv ,t ucrec ah sjt kfka ,gsk
lkn vgrp 'grv rmh vz 'ohrmn hf tuv ihbgvu /ufu,ca ohrmnn ,tmk kufhu sjt
rnutu zhrfnv 'ohrmn ka grv rmh uvzu 'wv ,t h,gsh tk (c 'v ,una) rnt ohrmn
'ucreca ohrmnn ,tmk vfuz ktrah ahtafu /wv ,t h,gsh tk :okugu og kce
vfuz 'zt ut 'uhkgn vgrp ,uscg hkcfu hruxt ,t rh,n 'okug ,urjk ,uscgn tmuhu
hrv v,g hf wwv ,t h,gsh tkw vgrp hrcs lphv 'ohna ,ufkn kug unmg kg kcek

k /wv ,t gsuh 'ubuchr ,t tuv gsuhkfcu vumn kfc iuufh ',uumnc ;he,s vz vkhkc if
kcek ',"havk jur ,jb ,uagk 'trucv ,umn ouhek vbuufv vhv,a vauga rcs
iva ukt ivu t,hhrutsn iva ,uumnv iv '/vz vkhkc aha ,ucrv ,uumnv ,t ubhkg

rm sjtf okuf 'ibcrsn/una w,h truck jur ,jb ,uagk ka ,hkf,c ,uhvk ohfh
/vzv vkhkv vb,ab vn    kf ',ukhkv kfn vzv vkhkv vb,ab vn ktua icv itfu

vb,ab vn ktua osta 'ukkv ,uktav kfca vuuav smv ',ukta gcrt ktua sjt
kcyk 'vmn odu .nj od kuftk 'hbumrf ,uagk kufh hbt ,ukhkv kfca 'vzv vkhkv
lshtnu 'vmur hbta ,uerhv kf kfut hbt 'hapb ,uutfu hbumrf cauh hbt 'chhj hbbht
ohkfut 'vmn er ohkfut ,ukcdv rcs kfc ah vz vkhkc ',ukcdv ukuf vzv vkhkv
ktua ic kfa ,uhauev ws ov ukt 'vchxvc er ohcauhu 'ohhngp ihkhcyn 'rurn teus
vkhk ,usut okug ka ubuacfn ubhsnkk ohtcv 'ukkv ,uktav ,gcrt smk /uhct ,t

/,uxuf gcrt ,u,ak k"z ubhnfj ubeh, ogy vn ',uvhn, sug ah 'vz cdab
/ubh,urhj inz    'grv rmh ah vbav ,unh kfcu ,uhv thv vchxv 'tuv ogyv 'tkt

ubt ohngpk ifk 'ung ohnjkb ubtu ohbputvu ohfrsv kfc ub,ut kckcn grv rmhv
ubk iht od 'ubbumrf ijkuav shk ohcauh ubt vbav kf 'vmn ohngpu .nj ohkfut
rmhv sdb ohnjkb ubt rurn kuftk jrfv ihtu ohkfuta ,uerhk vkcyv ka cuhj
ka vrum iht vnjkn inzc /iht ohngpku kuftk vn ah ohngpk vnjknc unfu grv
jxpc kct /u,kufh hpf dvub sjt kf ohb,an ohrcsv 'vtkv ifu 'vguce vchah
'ohrmn unaa grv rmhv ,t ub,tn ekxn tuv 'ohrmnn ubkuf ,t thmun v"cev

 i,ub tuvu'vshjt vchahcu 'sjt kftnc 'sjhh,bu sjt,b ubkufa 'jnvu jfv ,t ubk
 /grv rmhvn ,urjk ubtmh 'vnjknc ,gf ubbht 'ohfkn hbcf ihcuxn okuf

,uhufz /ubbumrf vmn er ohkfut ubt 'vsugxv hbpk ohhngp khcyvk ,gf ub,kufhc    
c ubk ah ,ucrkfa ,gsk ubt ohfhrm ',usdvc ,ubhumnv ,uumnvn sck 'rsxv khk

vhcdvk 'o,uxfk ut ',umnv ,ukdk k"z ubh,ucr ubk ubeh,a hpf ohaug ubta vagn
vumn inuehptv ,t ohthcjnaf 'vumn uc ah vagnu vagn kf 'ujhbvk ut xufv ,t

/thv vumn uz vkhkc ohaug ubta vkugp kf 'vumn thv od inuehptv ,chbd 'vc ah
/jxpv dj ,t dujk    'vcjrvc jxpv djc ihcuxnu ohcauh ktrah hbc kf ubhnhc

ovk ah ktrah .rt hcau, ka okuff ocur 'tjxps tjne ka ,ueukj vcrv ah

kg o,ut vrhcgn o,uutda uktn sck - jxpv hfrmk hs ovk ahu o,hcc vfrc
/ephxu hs ovk ihta if,h ovk ',ueukjvn ,jek ohahhc,nu o,gs

/"///jxpv ,t ubk i,"    kkkk""""mmmmzzzz    kkkkzzzzhhhhrrrrcccc    iiiinnnnkkkkzzzz    hhhhccccrrrr    mmmm""""vvvvrrrrvvvv    u", ohkaurhs vbnau v,kxn
hjcyn vhv tk ihhsg ohbnz o,utc ',cak iurhnc ohba anju ohgcrt hbpk vhv
ohds ,ukju ihh uk ub,ba ohabt uhv inkz wrka lt 'veukjk kfut vhv tku sxjv

 'racuvfcu ibut,v inkz wr /dznv rxjh tka udtsu uk uthcv ,cav hfrm kf ,t
rac od 'hk ,,b ,cav hfrm kf ,t 'hk ,,b ,ukj 'hk ,,b ihh okug ka ubucr :rntu

suvmur hbt ',cav ,t od hk i, lnn hbt aecn okug ka ubucr 'ohngyn kfu ohd
koua vzn hk iht 'oukf vuua tk ,cav hkc kfutv kf ',cav ouh ,ause omgn ,ubv

/,cav ka vrynvu ,hkf,v tk vz ',cav ouhk ,pxu,f er tuv kfutv 'vtbv
ka ubucr :rntbu ukhjsc sungb ubt od /ubumru u,aec ,t inkz hcr tyhc lf    
ah kfv 'ohrhafnu ohkf ubk ,,b 'rurnu ,uerh ubk ,,b 'ihhu ,umn ubk ,,b okug
ubk vhvha ',umnv dj ,t ubk i, jxpv ,t ubk i, g"acr lt 'gpacu juhrc ubk
'vgrpnu ohrmnn ,tmk jfv ,t ubk i, jurv ,unnur,vc jxpv dj ,t dujk ,gs
'grv rmhv ka tknv uguhxc ohtyuju ohkafb 'vgrpk ohscg ubbv vbav ,unh kf
rmhv ka kuyhcu rughc ubk i, ',uhbjur ygn od ohhnadv ohrcsv kf shk ubk i,
ubt 'vzf gr rmh rgck ohmur ubt 'wv ,t h,gsh tk rnuta vgrp u,ut ubckn grv
ubta unf 'wv hscg ,uhvk ohmur ubt 'wv ,t ,gsk ohmur ubt vmnk ,gs ohmur
h,hh lhrms kf kufhu h,hh ihpfs kf ohrnut ubkuf /wv hscg ukkv jxp khkc ohrnut

/unmg jxpv ,t ohaecn ubt ,gf 'r,uvu hs ubk ah vzn hf 'jxphu
/vgrp hscg tku wv hscg ukkv    lf rjtu vkhp,c od ohrnut ubt jxpc

uhv ov ohrmnn ktrah hbc utmha hbpk vkhj,c 'wv hscg ukkv vsdvv ,rhntc
wv km ,j, uxbfbu ohrmnu vgrp shn ubrrj,av ohrmnn vthmhv rjt 'vgrp hscg
wv ,uumn kf ,t ohnhhenu ohaug ubta thv wv hscg ka vrsdvv /wv hscg ubbvu
u,ftkn vaug tuvu ubustn sjpn scgv vkhj,fk ka iputc k"z ubhnfj ,ube,u
tk ov 'lurg ijkuac expba vn ohaug ov 'wv hscug ov if vkhj,fk ka iputc
vgrp 'ohbuanu ohbua ohr,hvu ,ukuec ohk,b tk ov 'scghsc ,uagk ohapjn
vfkvv vn ,gsk 'wv ,t ,gsk ufzu sucgavn utmh h"bc 'wv ,t h,gsh tk rnt

 /,uagk lhrma dvbnv vnu
,t unhev ,gf 'vhbck ,rnut unt v,hv 'vbhsnv oue hnhca hsuvh hk rphx    
vtnuyv ,t oheva hnk ohscg ,uhvk ut ',urhrc h,a uhafg ah ofk vbhsnv
er thv vktav 'uhv, vren kfc o,t ohscg 'wvk ohbntb ohscg ,uhvk ut ',tzv
,uumnu vru, kug hpf 'wv scg ,uhvk r,uh uhkg kceh osta kff /ohscg uhv, hnk

/.rt lrs kug ubnn srhu ,jph 'unmg kg kceh osta
wv ,t sucgk vbav ,unh kfu ,u,hnmk grv rmhvn srphvk vfzbu ,"hav ruzgh    
jxpv dj ,t dujk vfzbu ohnhv kf vjnau ,jb er okug sgu v,gnu 'kehbc
sg 'ohjxpv inu ohjczv in ubhnhc vrvnc e"nvhcc oa kftbu 'uypanfu u,fkvf
og sjh 'ubhnhc vrvnc ubesm jhan ,thccu ohkaurhu iuhm ,njbc ,utrk vfzba

u"xbt ubhnhc vrvnc ubesm jhanu ktrah ,hc kf

R’ Moshe Sofer zt”l (Chasam Sofer) would say:
     “What is the significance of the shank bone (gurz) and egg (vmhc) that is placed on the Seder plate? The egg symbolizes
the character of the Jewish people. Unlike other foods which soften when cooked, the more an egg is cooked, the harder it
becomes. Likewise, in Egypt the more the Jewish people were tortured, the stronger they became, as the Torah says, “As
much as they would afflict it so would it increase and so it would spread out” (Shemos 1:12). Our sojourn in Egypt was the
wkzrcv rufw - smelting furnace, that allowed us to ‘cook’ and steel ourselves for the future exile. Throughout history, when
the Jews were oppressed, they became stronger and more steadfast in their dedication to Hashem.”

A Wise Man would say: “On this holiday of freedom, we can be redeemed only to the extent to which we see ourselves.”     
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        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Psakim and Halachos of Chag HaPesach (4)
The following are a number of relevant halachos from
contemporary Poskim regarding the Pesach Seder.
Motzei Matza. Preferably every person should eat a k’zayis of
matza from what the head of the household is eating. This may
not always be practical as our matzos are thin and are not enough
for everyone at the table. One solution is that all boys should have
their own matzos in front of them (1). However, many poskim
(Rav S.Z. Auerbach, R’ Chaim Kanievsky, and others)  were
lenient about this and simply took matza from the box to fill their
shiur k’zayis (2). The Mishnah Berurah writes (3) that preferably
one should eat two k’zaysim “at the same time.” Practically
speaking, the way to do this is by chewing the amount of matza
equal to two k’zaysim and then swallowing them at once (4).

Maror. The halacha is that maror gets dipped in charoses. If
one has the minhag to use “chrein” (horseradish root) for maror,
the way to fulfill this requirement is by placing a bit of charoses
on top of the chopped up chrein (5) and then shaking it off.
Lettuce grown hydroponically should not be used for maror
since it is questionable if this type of lettuce is the “bitter” herb
mentioned by Chazal. In pressing situations one can be lenient (6).
Korech. The sandwich made for korech does not need to be the
American-style sandwich which has matza on top and bottom
and the contents on the inside. One needs only to eat them
together (7). However, the prevailing custom in the world seems
to be that the maror and charoses is placed in a “sandwich”-style
between the two pieces of matza (8). If someone finds it very
difficult to eat another k’zayis of maror for the korech sandwich,
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kjr ic xjbp vkujv sgc vnhka vtuprk
vcure vtupru eugzkn thv y"uh /h"b vtk

 ktrah hkuj rta lu,c 'tuck

t"ahrdv (4) d:vg, c"n (3) uy:vb f"aa ihhg (2) zy-v n"dt (1)
,ujrutc hexchbe h"hrdv (5) p"a vsdvc hexkgc h"rdvu

h"rdv (7) suptv caj urpxc utstp j"rdv (6) ug wng wc ubhcr
a"rdv oac c"k wng ws hukv ,hcn .cue (8) p"advc hexkgc

vnka ,ufhkv (11) f-vg, crv g"ua (10) uk-d n"dt (9) rbztuu
jk-v n"dt (13) txa rzb hbct ,"ua (12) sb-y

*********************************************************************************************************************************************************************************************************************










































2

********************************************************************
 //// ,unmg vtkn thvu vgecv lu,c hbjhbhu ///wv sh hkg v,hv(sgunv kuj ,cak 't-zk ktezjh)

 /// ofhkgn ohrmn ,prj ,t h,ukd ouhv gauvh kt wv rnthu(jxp ka iuatr ouhk vrypv - y-v gauvh)

       The Torah tells us a vsu, icre is a ohnka that one brings as vtsuv when a xb has occurred for him and he has been saved from harm.
This ohnka is different in that it may only be eaten for one day and one night, and it is accompanied by forty loaves of bread (vsu, hnjk). Of the
40 breads, ten are ,ukj, ten are iheher, ten are ohfucr and ten are .nj ojk. The  [th 'wz trehu]ubrupx  explains, there is specifically .nj in the
vsu, because the vbfxv ,chx that the person was saved from came from the vxhgca ruta. The reason there are so many breads that must be
eaten in such a short period of time is so that there will need to be many people at the seudah to finish all the bread, and tkhnn the xb will become
oxrupn. The [rcs cjrvc odu rcs eng] c"hmb  explains like the ubrupx and adds, this is what the pasuk means by "vsu, jcz jczt lk" - this is
going on the offering of the vsu, and "tret wv oacu" is referring to the xbv ouxrhp to others, which is an integral part of vtsuv.
     The  [wy 'tb wx j"ut]g"ua  says: "vbhdbc vrnutk ah vsu,k runzn" because kychk ,ush,g ,urhav kf except for vsu,k runzn. The t"nr adds:
vsu,k runzn is not said on y"hu ,ca. It is also not said on all the days of jxp because the vsu, icre is .nj and can’t be brought on jxp.
Furthermore, it is not said on jxp crg either. The c"ban explains: it is not said on y"hu ,ca because it’s a vcsb and not brought then. Also, since
there are ten .nj hnjk that are part of it, we don’t say it on jxp crg because the vsu, icre wasn’t brought then, considering there is only a short
window of time until .nj ruxht inz, and possibly not enough time to finish eating all the (.nj) breads, which would then have to be burned. So,
since it is ruxt to be orud that vphra hshk tuch ohase, we don’t bring it on jxp crg. This is also why the vsu, is not brought on f"uhg. Some have
the dvbn to say it on v"r and f"uh because it says ".rtv kf wvk ughrv" however, our dvbn is not to say it.

,t rfz, ignk ohrmn .rtn ,tmh iuzpjc hf
 lhhj hnh kf ohrmn .rtn l,tm ouhd-zy ohrcs)(

                                                                                                                                                                                                                    

                                                                                                                                                                                                                    

:ug ;s ,ujbn - vsu, icre -whb,n - vsu,k runzn -vsu, icre

     On the first day of Pesach, the Haftorah details the
national Pesach offering in Gilgal during the times of
Yehoshua Bin Nun and the national undertaking to get every
Jew a Bris Milah. Similarly, the Haftorah from the second
day of Pesach depicts the Korban Pesach brought by King
Yoshiyahu after his discovery of an ancient Sefer Torah in
the Bais HaMikdash and his subsequent purge of all idol
worship in Eretz Yisroel, as well as the national resurgence
towards Hashem and his Torah. Although both depict great
Pesach celebrations, what was so significant about the Korban
Pesach that it can only be eaten by those who had a Bris
Milah, and why did Chazal deem it supremely important to
relate these events of national spiritual uplift and repentance?
   R’ Zev HaKohen Hoberman zt”l (Ze’ev Yitrof) explains
that because the special northern wind that heals the wound
from the Bris Milah did not blow in the desert, when Klal
Yisroel left Egypt, a significant portion of the Nation were not
given a Bris Milah and this was referred to as the "ohrmn ,prj"

 

   While the continuous theme of Pesach is liberation,
Chazal (Sanhedrin 92b) say that oh,nv ,hhj, - resurrecting
the dead, is also an integral theme of Pesach and
interestingly, the renowned Rav Hai Gaon says that the final
resurrection of the dead will occur in the month of Nissan.
     Yechezkel HaNavi was placed in a valley where he beheld
the sight of the bones of members of Shevet Ephraim who
were killed by the Pelishtim after they attempted to leave
Egypt thirty-eight years earlier than the rest of Bnei Yisroel.
They were all massacred and left to rot in the fields. Hashem
commanded the Navi to begin “prophesizing over the
bones” and resurrect them, which he did. Although it is a
compelling Haftorah with important lessons to internalize, it

 - the disgrace of Egypt.
     Chazal differentiate between an "ost" and a "ktrah" in that
a "ost" - a man, is a reference to a person on a lower spiritual
plane than a "ktrah". While a person who does not have a Bris
Milah is still a Jew, he is still lacking that extra level of
kedusha and he is little more than a "jb ic".
   Thus, since the Korban Pesach symbolizes the freedom and
open miracles performed by Hashem, it is also something of a
higher entity and must be treated as such. While an "ost" may
be a decent person, he is nevertheless lacking the kedusha of
a Yisroel with a Bris Milah, and it is this very kedusha that
separates us from the rest of the world. The Korban Pesach
symbolizes this specialness and extra level of holiness, and it
can therefore only be eaten by a Jew who has a Bris Milah,
but this ideal of a higher kedusha continues throughout the
rest of the Haftorah to explain the resurgence of Torah and
Avodas Hashem - both in the times of Yehoshua in Gilgal
and in the times of King Yoshiyahu.

would seem as though it has no direct connection to Pesach.
Therefore, it is interesting that this portion was chosen in
particular to be read on Shabbos Chol Hamoed.
     R’ Menachem Mendel Schneerson zt”l (Lubavitcher
Rebbe) explains that all the portions of the Haftorah have
themes that recur every day or year, however, resurrection of
the dead is not a recurring theme, rather, it is a singular event
that is not associated with a particular time. Since there are
years when Pesach has no Shabbos Chol Hamoed, the point
is stressed that this Haftorah and its theme of resurrecting the
dead is not a recurring, time-bound theme that must he
repeated every year; rather, it is something that will occur
only at the right time when Hashem wishes for it.
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ihc ,hrccu /vausev vru,v sunhk kg 'gdru gdr kfc okugv ouheu 'okugv
uscgh rat hudv ,t odu" :(sh 'uy ,hatrc) ubhct ovrctk rnt v"cev 'ohr,cv
utmh ktrah kkfa ubhct ovrctk jhycv /"kusd afrc utmh if hrjtu hfbt is
wufu ohkfu ;xfu cvz kg hte kusd aufrv 'uyuapfu /"kusd aufr" ukcehu ohrmnn

 obnt /ohhrmnv in ukceallll""""aaaavvvvkg hteu 'rjt iputc kusd aufrv whp (vru,v kg) 
uz ,ntcu /kusd aufrv uvzu 'hbhx rvc kcek ufz ktrah kkfa 'vausev vru,v
lh,jka hfbt hf ,utv lk vzu" :(ch 'd ,una) ch,fsf ohrmn ,thmh ,hkf, rehg
,hkf, rehg hrv '"vzv rvv kg ohektv ,t iuscg, ohrmnn ogv ,t lthmuvc

/vru,v ,t kcek hsf tuv ohrmn ,thmh ka
ohscug obhta 'ohrmn sucghan vkutd er v,hv tk ohrmn ,thmha tmnb     
ufzu 'rjcbv ogv ,uhvk ktrah kkf ufz ohrmn ,thmhc tkt 'lrp ,sucg vgrpk
/vru,v ,kce ka ,hkf,k tuv vthmhv omga 'vthrcv ,hkf, tuva ogv ,uhvk

,t urnanu of,t wv ,cvtn hf" :(j 'z ohrcs) ch,fs vn icun vz ogynu     
shn ohscg ,hcn lsphu vezj shc of,t wv thmuv ofh,ctk gcab rat vgcav
'ktrah ungk ,"hav ,cvt ksud kg vrun ohrmn ,thmha hrv /"ohrmn lkn vgrp
uza 'hbhx rvc vru,v ,t kcek ufz ova 'vthrcv ,hkf,v ovu rjcbv og ova

/ohrmn ,thmh ka ,hkf,v
rat lhekt wv hfbt"c ihntn ,ntc ota 'e"nxv hrcs rtck vtrb vz hpk     
v"ceva ohrmn ,thmhc vbuntv kkfc kkfhts 'rnukf '"ohrmn .rtn lh,tmuv
,hkf,v rehg uzu 'vausev vru,v ubk i,hk ubc rjc f"gu 'ktrah ung ,t cvut
ung ,t cvut w,h tuva rhfn ,ntc sjt ota if unf 'f"tu /ohrmn ,thmhc
ihntn ubht sjt otu /vzv ,ukdn f"d ubktdh u,cvt ksud ,njn if unf 'ktrah
ohrmn ,thmhn vkutdc ihntn ubht 'vzv ,ukdn ubktdh tk v"ceva cauju 'vzc

/v"cev ka u,cvt ksud ,njn vhva
vjycvv v,uts /"vsnga thvu"c ibhrnta vnc vbuufv uza rtck ah vz hpk      
u,ut thv 'ohrmnn ubktdha ohr,cv ihc ,hrcc ubhct ovrctk jhycv v"ceva
rntb ifhv wev rcfu /ubh,ukfk ubhkg ohsnugaf rusu rus kfc ubktdha vjycv
cauhn k"bv kf hpk kct /ubh,ukfk ubhkg ohsnugv kf shn ubkhmh v"ceva oa
,upmk odu 'vsh,gv vkutdk ,upmk thv '"vguahk ,hpm" ka ubh,cuj kfa 'cyhv
icun f"t 'ohrmn ,kutdc vbuntc vkukf 'ubk aha vrm kfc ,"havk kkp,vku
,nhhe ohr,cv ihc ,hrcc ubhct ovrctk ,"hav jhycva vjycvv v,uta cyhv

/ubh,ukfk ubhkg ohsnugvn ubkhmhu ubktdha sgk ubk

    I would like to discuss a topic that is one of the central
themes of Pesach, and something in which we all could use
chizuk. My hope is that by putting divrei hisorerus regarding
the inyan down on paper, as it were, I will be zoche to be
rrugn not only those who read this article, but myself as well.
The topic I refer to is the middah of zerizus.
     The Exodus from Egypt was defined by haste. The Torah
describes how the Jewish people baked their dough before it
could become chametz because they were in such a hurry to
leave Egypt. Thus, matzah represents the "iuzphj", the haste
that the yidden had on their way to cheirus (see Tosfos
Pesachim 108a). Indeed, Chazal expound the posuk o,rnau"
",umnv ,t to mean: "vbmhnj, kt lshk vtcv vumn" - when an
opportunity for growth or redemption presents itself, we
must seize it immediately and not let it become “chametz.” 
     The Mesilas Yesharim (Ch. 7) teaches that even when
one begins doing a mitzvah, "u,bfxf vbfx iht" - he is in terrible
danger of falling prey to his deep-seated natural inclination to

'ubh,ukfk ubhkg sng sckc sjt tka 'ubku ubh,uctk vsnga thvu
oshn ubkhmn v"cevu 'ubh,ukfk ubhkg ohsnug rusu rus kfca tkt

(jxp ka vsdv)ohrmn ,thmhc vbunt -  
     a) ohbuatrv urthtttt""""ccccyyyyhhhhrrrrvnk lanv tuv "vsnga thvu"a (ohbuatr sugu 

jhycv v"ceva vjycvv v,uta '"ktrahk u,jycv rnua lurc" khgk urnta
vsng uz vjycv - ohrmnn ubh,uct ,t ktdha ohr,cv ihc ,hrcc ubhct ovrctk
'vz kg rhgvk ahu /ubh,ukfk ubhkg ohsnugv kfn ubkhmva ',urusv kf lanc ubk
jhycv v"cev hrv ',urusv lanc ubktdh v"ceva vjycvv v,utc rntb ifhv

/tcuy c"m vz rcsu /ohrmn ,ukdn ubktdha er ubhct ovrct
:(/tk ,ca) wndc t,hts /"vguahk ,hpm" ,cuj ruthc osevc rnuk vtrbu     
/f"g '"vguahk ,hpm ///vbuntc ,,bu ,tab :uk ohrnut ihsk ost ihxhbfna vgac"
ostv ,t ihktua vz kgu 'vsh,g vkutdk ,upmk vcuj aha 'wndv hrcsc rtucn
vausev vru,c ubhmn tk hrv 'vz cuhjk ruenv vn 'vz kg usng rcfu/ubhs ,khj,c

/vsh,gv vkutdk ,upmk ohchhujna
 c,fu    eeee""""nnnnxxxxvvvvusck tuv .rtu ohna trca u,uta gshk" :k"zu cahhk (wt vumn) 

ch,fu 'wudu lhekt wv hfbt :(c 'f ,una) ch,fsf ,ujur wscu vynu vkgn kaun
kgu kgnn ohnac ohektv tuv wv hf lcck kt ,ucavu ouhv ,gshu :(yk 's ohrcs)
ostk ihktuaa (t 'tk ,ca) ohnfj urnta vn huk, vzcu ///sug iht ,j,n .rtv
'huk, vzc n"a tkt ?uz vumn ch,f ifhvu /vguahk ,hpm ubhs ,gac v,hn rjtk
lh,tmuv rat lhekt wv hfbt ch,fs ohrmnn ubthmuva ihntvk ubk aha oafa
hbta hc ubhnt,a vmur hbta oaf 'rnte hfv 'ruchs tuva rjtn ihjrf kgu /wudu
of,t .cek sh,g hbtu ofhekt wv hbta hc ubhnt,a vmur hbt lf of,t h,tmuv
kfn lmceu cau :(d 'k ohrcs) ch,fsf ',hba uhnjrc ubghauh ifu /ofghauvku
tuv 'vguahk ,upmku ihntvk vcujv ruena 'uhrcsc rtucn /k"fg '"wudu ohngv
ohbhntn ubta oaf 'ohrmn .rtn lh,tmuv rat lhekt wv hfbt - vbuntv kkfc
'ihcvk lhrm ihhsg obnt /,hba ubktdh tuva ohbhntn ubt if 'ohrmnn ubthmuv tuva
hrv 'vsh,gv vkutdc ihntvk vchx uz 'ohrmnn ubthmuv ,"hava ihntvk vcujv gusn

/,tzv ,ukdn ubktdh tk kct 'ohrmnn ubktd v"ceva ostv ihntha rapt
'vausev vru,v khcac er tuv okugv ,thrc ,hkf, kfs 'uhrcs rtck vtrbu    
,thrc rehga hrv '",hatr ,treba vru,v khcac ',hatrc" :k"zj urnt vz kga

procrastination, which can lead to distractions and other
problems that would result in his dropping the initiative. The
middah of zerizus is the vital energy that ensures a person
does not miss their moment, and that his good intentions do
not become missed opportunities.
     This is starkly illustrated in Shir HaShirim. There, we read
how Hashem waits by the door, saying, h,hgr h,ujt hk hj,p"
"vkhk hxhxr h,umue ky tknb hatra h,n, h,buh. Yet, Klal Yisroel
procrastinated, and by the time they get out of bed to open the
door, "rcg enj hsusu". He has already gone.
     This is the lesson of Yetzias Mitzrayim. Indeed, it is
brought in the name of the Arizal that at the time Klal Yisroel
was redeemed, they were in the 49th level of tumah, and if
they would have waited one more second, without their
zerizus and chipazon, they would have sunk to the fiftieth
level and been lost forever.
     Rabbosai, how many times have we delayed going to shul
an extra minute, only to walk in right after kaddish, or right
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llllyyyynnnn: Walking past a mental asylum in Bialystok one day, the
great Maggid, R’ Yankel Galinsky zt”l, heard two men
calling out to him from behind the gates. They were weeping
bitterly, begging him to come closer and listen to their plight.
    “We don’t belong here!” they cried. “Everything they said
about us is completely false. We are sane. Please, you are a
prominent Rabbi, do whatever you can to get us out of here
before we lose our minds and our lives in this dire situation!”
    Listening to their articulate and desperate pleas, R’ Yankel
was deeply moved. He offered them chizuk, and promised to
look into their case to do what he could to secure their release.
    As he turned to leave, one of the men rushed forward,
grabbing the bars. “Please, Rabbi, speed up our discharge! It
is a matter of pikuach nefesh (saving a life)! You see, I am
Mashiach, and I must redeem the Yidden already!”
    Hearing this, his companion quickly grabbed his arm and
shushed him. “What are you saying? It’s not time for Mashiach
to redeem the Yidden yet! Why are you speaking like this?
Mashiach will come when Hashem says so, and I haven’t
said so yet! So don’t tell everyone that Mashiach has come!”

   In a flash, R’ Yankel realized exactly why these men were
locked away. Their lucid, normal appearance had completely
covered over the profound delusion inside of them. They had
sounded perfectly rational, but underneath it all, they were
suffering from the ultimate madness: they thought they deities
who were were running the world. 
llllyyyynnnnpppp: During the Seder, we say: “I will pass through the land of
Egypt ... I and not an angel, I and not a seraph, I and not a
messenger.” Why is the Haggadah so specific about excluding
everyone else? Because human beings are easily fooled by the
“normal appearance” of the world. We look at the world and
are often misled into thinking that human beings; politicians,
big bosses, or even great prophets, are the ones running the
show. This is the very essence of spiritual madness. Pharaoh
suffered from this delusion, believing he was a god and Yetzias
Mitzrayim came to shatter that illusion. By stating: “I, and not
an angel,” Hashem reminds us that we must not fall for the
facade of human power. Just as it was in Mitzrayim, there are
no intermediaries truly calling the shots. Hashem alone is the
Director of history, and Hashem alone is the Redeemer.

                                                                                                                                                                                                                    
,t hbhtrv vdrsnv r,xc gkxv hudjc h,buh

 crg lkue hf lkue ,t hbghnav lhtrn(sh-c a"va)

                                                                                                                                                                                                                    
 ukft, ,umn ohnh ,gca(uy-ch ,una) ///

 /// ,mn kft, ohnh ,gca(u-dh ,una)

/// unmgcu usucfc tuv lurc ausev tkt jhka hsh kg tku ;ra hsh kg tku ltkn hsh kg tk ohrmnn wv ubtmuhu(jxp ka vsdv) 

                                                                                                                                                                                                                    

after barchu, a second too late? Zerizus is the awareness that
every moment matters, and that second of delay could spell
doom for your spiritual aspirations. And here’s the kicker -

 

    Chazal tell us, "iduuzk ihaeu" and ost ka uh,ubuzn ohae",ghref 
";ux oh. Arranging shidduchim and providing a person’s
parnassa are described as being difficult like Krias Yam Suf
was. What is the simple understanding of this statement? Can
anything be called “difficult” for Hashem? And why are
these specifically compared to the splitting of the sea?
   There is another instance of something described as
“difficult” for Hashem. After Klal Yisroel spends seven
special days in the shade of the Sukka, the Almighty declares
"of,shrp hkg vae", it is difficult for Me to to separate from
My children. And so we are given the Yom Tov of Shemini
Atzeres. Just as it is hard for a parent to be apart from
beloved children, it is difficult for Hashem to be distant from
His own. Explains the Sefas Emes, when one prays for
salvation from a struggle, a lack of livelihood or spouse, or
any other difficulty, the prayer reaches an entirely different
level. The person, with strong emuna turns only to Hashem,
fully aware that only He can deliver. But once the Yeshua

    In studying these two posukim, we notice two obvious
differences. 1. The word ",umn" is written once tkn and once
rxj. 2. The word "ukft," translates as “should be eaten” -
while "kft,", as “you should consume,” The Vilna Gaon
zt”l says that this is a remez to the custom of ohyhj ,ugn,
providing for needy people. Thus, when it says ukft,,
referring to others, it says ,umn tkn, implying that you should
give them with a tkn sh - a lot. When it comes to kft,, for
yourself, you are allowed to scrimp; hence ,mn without a vav.
    At the beginning of the Seder we begin with tnjk tv"
"thbg, inviting the poor. Why is this the opening to our Seder?
     The Chasam Sofer zt”l explains that one may wonder:
“It’s very nice that we left Mitzrayim, but look where we are
now! We, once again, are suffering through golus.” To that
we say that we possess the ability to alter our destiny through
vesm. As the posuk says "vesmc vhcau /// ypanc iuhm". And what
better way than to invite our poor brethren by saying /// ihpfs kf.
     My grandfather Reb Uri Weiderman, whose yahrtzeit is
on Pesach, would always say the following thought: Why do
we eat karpas on jxp? In cahu ,arp on the words "ohxp ,bu,f",
Rashi explains that this was a woolen garment, as it says
",kf,u xprf" in r,xt ,khdn. We went down to Mitzrayim
because of ;xuh ,rhfn and we commemorate that incident.
And perhaps we wish to rectify that by inviting guests, and
showing our eternal love for our brothers and sisters.
  The Tur says that the ohkdr aka correspond to the Avos.
Pesach, is kneged Avraham Avinu, the paradigm baal chesed. 

Mesilas Yesharim continues that one who is not a zariz, it is
not unclear if he will succeed, it is not doubtful. It is
CERTAIN! jhkmh tka tuv htsu! Chag kosher vesameach!

comes, is the tefillah the same? There’s a familiar joke of a
person circling a full parking lot desperate for a spot. He lifts
his eyes heavenward and begs for a space. Just then, a perfect
spot opens. The man says, “Forget it, G-d, I got one.” 
     Klal Yisroel at the Yam Suf were "gkxv hudjc h,buh". With
no choice and in tremendous danger, they could only daven.
While Hashem wanted to bring the Yeshua, He knew that
once the danger passed, the intensity and closeness of the
prayers would diminish, and like the end of the Yom Tov of
Sukkos, the downgraded relationship is “difficult” for
Hashem. And so it is true with each individual. Hashem
desires the closeness, and by removing the stress, there is
concern that the Tefillos will not be the same.
    Rashi (Sotah 40a) translates "lk ohsun ubta kg" as oheucs"
"lc, we truly connect to Hashem when we are not in a
difficult situation but when we are thanking Him. May we be
zoche to see yeshuos and thank Hashem with a Korban
Todah in the soon to be rebuilt Bais HaMikdash!

    Hence, at the very outset of Yom Tov, we too wish to excel
in this middah by inviting and providing for those who need
it. Through this we hope to tap in to the zechus avos and
cause the geulah to commence, t"cc.

/// zgk ogn cegh ,hc ohrmnn ktrah ,tmc (p"adv)
     Throughout Yom Tov, and even at the sedorim, Hallel is
recited. The Rambam in Sefer Hamitzvos (z"be), when
speaking about the mitzvah of ohrmn ,thmh ruphx, adds that the
more we praise and thank Hashem for what He did for us, the
better it is; as it says "jcuan vz hrv rpxk vcrnv kf". Clearly,
Hallel occupies a prominent place and plays a pivotal role in
general, but more so and specifically on Pesach.
    There’s a posuk with a Rashi in Navi Shoftim, highlighted
by R’ Mattisyahu Salomon zt”l, that provides us with a
profound and timeless insight. The Yidden were under duress
from the nation Midyan. A malach appears to Gideon and
says Hashem is with you. Gideon says, “Really? So where
are all those fabulous miracles my father told me that Hashem
performed for Klal Yisroel so many years ago?” (Shoftim 6,
13) Rashi says that it was Pesach, and Gideon said, “Last
night my father recited Hallel, I heard him proclaim ,tmcw
wohrmnn ktrah. So now too whether we’re deserving or not,
Hashem should redeem us.”
    Asks R’ Mattisyahu, if it was Pesach, it’s fair to assume
that Gideon’s father recounted the story of ohrmn ,thmh, and
all that it entailed. So why did he choose Hallel? He answers
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devotion, his unwavering commitment to truth and Torah, will not go unrewarded. You will merit a child whose light will
illuminate the world.” That very year, the couple welcomed a son, a child who would grow to become the great Chassidic
master, R’ Avraham of Czechanow zt”l, the Beis Avraham, whose teachings would inspire generations.

 //// ohkkmv uxbu ouhv jupha sg /ohbauac vgrv uk hbtu hk hsus(zh'zy-c ohrhav rha)
    During his long imprisonment in the Soviet Gulag, Reb Mendel Futerfas zt”l, a legendary Chabad figure known for his
unwavering faith and resilience, was occasionally allowed to receive packages from his family and friends in London. These
parcels were lifelines, containing basic necessities, clothing, and non-perishable food. However, his family had to be
extremely cautious. They could not include any religious objects, like a tallis or tefillin, because doing so would not only
result in immediate confiscation but would also compromise Reb Mendel’s safety by marking him as a religious subversive.
     As the Yom Tov of Pesach arrived one year, Reb Mendel hoped dearly that a package might arrive containing some matza
with which to sustain him over the eight-day period. Since matza is technically a food item, he prayed his jailers would view it
as mere crackers and allow it through, enabling him to fulfill one of the most important mitzvos of the year.
     Unfortunately, sundown of the first night of Pesach arrived - but no package arrived. It was a crushing blow for Reb
Mendel. Bread was his staple food, and chametz - leavened bread, is strictly forbidden on Pesach. Therefore, Reb Mendel
was left with almost nothing to eat for the duration of the holiday. He spent the eight days of the festival surviving on nothing
but water and small cubes of sugar, hovering on the verge of starvation and collapse.
     The day after Pesach ended, Reb Mendel was suddenly called to the warden’s office. There, the guards handed him a
package. When he opened it, he found exactly what he had prayed for: it was matza. He saw the guards laughing at him and
the warden beamed with a self-satisfied smile - and he knew right away. It became immediately clear that the prison
authorities had received the package well before the holiday began but had deliberately withheld it, specifically to deny him
the spiritual and physical sustenance of the Jewish commandments he held so dear.
     Driven by intense hunger after over a week of fasting, Reb Mendel tore into the package and began to devour the matza.
This caused the guards to double down with glee as crumbs stuck in his beard and on his clothes like wood shavings on a
newly trimmed piece of furniture. 
     But almost as soon as he started, Reb Mendel stopped himself. With incredible self-discipline, he took the remaining
pieces, wrapped them carefully in paper, and tucked them into his pocket. Looking at the surprised guards who had stopped
laughing at this point, he spoke softly, mostly to himself: “I can use this next year on the first day of Pesach.”
    Even in the depths of the Gulag, having just been tortured by hunger and psychological cruelty, his first thought was not for
his current comfort, but for the assurance that he would be serve Hashem properly when the holiday returned a year later.
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b’shem R’ Shaul Kohen zt”l with the following lesson. True,
Gideon’s father told him about the nissim and spoke about
emunah. But that was not enough. Gideon saw the passion
and emotion exhibited during the Hallel recitation, and it left
an indelible, and lasting impression on him.
     This is a lesson in chinuch in general. It’s not enough to
just preach. We have to live it and demonstrate for real what it
means to be a yid. I heard a pshat once on the posuk in Yisro,
",ukuev ,t ohtur ogv kfu". They saw the dibros. Meaning,

hearing the mussar talks and parenting is one thing. But when
they saw, practiced in real life, those very same talks, that
impression was a lasting one. Is it a wonder that this lesson
from Sefer Shoftim is perek 6, posuk d"h = 613?! Because this
lesson applies to ALL 613 mitzvos. It’s all about the
enthusiasm we demonstrate.
    Let’s try our best on this beautiful and special Yom Tov to
make our actions speak louder than our words and may we all
have nachas and see yeshuos for all of Klal Yisroel.                                                                                                                                                                                                                    

body during these special days of Yom Tov?” She was torn between the demands of her health and the purity she associated
with Pesach, and the tension left her paralyzed.
     R’ Shimshon came to visit her at home and he approached the situation gently, with the kind of sensitivity that comes only
from someone who truly sees the person standing before him. He listened to her fears, her hesitation, her trembling sense of
responsibility. And then, with a calm voice and a reassuring smile, he said something that startled her.
     “You are absolutely right. Chametz on Pesach is forbidden. These pills, as they are, should not be taken.” 
    She looked at him in surprise. No one had validated her feelings until now. They had tried to push past them. 
   The Rav continued. “Still,” he said, “the Poskim teach us that if you place the pill between two pieces of matza, the chametz
becomes nullified to the matza. Thus, what you are ingesting is not chametz at all - it is matza.”
     Her face softened. The tension in her shoulders eased. Suddenly, the impossible became possible. She wasn’t swallowing
chametz; she was swallowing matza. She wasn’t violating Pesach; she was honoring it. R’ Shimshon had not changed the
halacha. He had changed her perspective of it. He had taken her fear and transformed it into peace. He restored her dignity,
her peace of mind, and her connection to Hashem. He took her chametz and made it matza. 
     R’ Shimshon had a gift for taking the “chametz” of everyday existence, the mundane, the messy, the ordinary, and
elevating it. He taught people that holiness is not found only in the beis midrash or in lofty spiritual moments but in the way
one eats, sleeps, speaks, and interacts with others. He showed people how to infuse lives with meaning and he didn’t demand
that people leap to spiritual heights. He simply helped them take what they already had and raise it a little higher.

 /// oshn ubkhmn tuv lurc ausevu ub,ukfk ubhkg ohsnug rusu rus kfca tkt(jxp ka vsdv)
    Raphael Dubzinsky was a gentle Jew who lived in a small Polish village, one of countless Jews who were barred from the
larger cities and from most respectable trades. Like many of his brethren, he made his living by operating a modest inn, which
he rented from the local poritz, the landowner. Raphael’s reputation was impeccable. His honesty was legendary, and his
kindness was felt by all who crossed his threshold. Jews respected him, Gentiles trusted him, and even those who barely knew
him sensed the quiet nobility that shaped his every action. He and his wife lived simply and contentedly, though their hearts
carried one deep sorrow: they had no children.
     Their peaceful life changed when a new priest arrived in the village. This priest was a bitter, virulent anti-Semite, and
nothing angered him more than the affection his parishioners showed toward Raphael. He issued an edict forbidding
Christians from entering the Jewish inn, but the villagers ignored him; the inn had long been a place of warmth and
camaraderie, and Raphael’s good name outweighed the priest’s threats. The priest then pressured the poritz to revoke
Raphael’s lease, but the landowner refused, unwilling to dismiss a tenant so honest and reliable.
     Frustrated, the priest devised a more destructive plan. Every year before Pesach, Raphael sold his stock of beer and spirits
to a non-Jew, as Jewish law requires. The priest announced that anyone who dared purchase the Jew’s chametz would face
excommunication and eternal damnation. The threat was so severe that when Pesach approached, not a single villager was
willing to buy Raphael’s stock. Overnight, Raphael faced the prospect of losing everything. Yet he did not despair. Instead, he
made a public declaration, renouncing ownership of all his beer and spirits. He left the doors of his inn wide open. 
    “Whoever wishes,” he announced, “may come and take whatever he likes.” With that, he and his wife left to spend the
festival with relatives. He celebrated Pesach with genuine joy, trusting that he had done what was right.
     When the holiday ended and Raphael returned home, he asked the townspeople he met whether they had enjoyed the free
drinks. They looked at him in confusion. “What free drinks?” they said. “We couldn’t even get near your inn. Those vicious
dogs you had guarding the place nearly tore us apart.” 
     Raphael was stunned: he owned no dogs. But when he reached the inn, he saw two fierce-looking animals pacing near the
entrance. As he approached, the dogs softened, sniffed him gently, and then trotted off into the distance. In that moment,
Raphael understood: Heaven had intervened to protect his property.

 But the miracle created a troubling halachic question. If the chametz had been guarded, had it remained in his possession
throughout Pesach? If so, halacha forbade him from deriving any benefit from it. Without hesitation, Raphael began opening
the spouts of the barrels, letting the beer and spirits spill away. His wife cried out in anguish. “What are you doing? You
renounced ownership! You did everything halacha requires. Ask the rabbi before you destroy what little we have left.”
    Raphael consulted the rabbi, who ruled that his wife was correct. By publicly abandoning the chametz and leaving the inn
open to all, Raphael had indeed relinquished ownership. The miraculous protection did not undo his act. He was fully
permitted to reclaim and use the goods. But Raphael’s conscience would not allow it. “The chametz was in my inn,” he said
quietly. “If the law permits it because of a technicality, that may be so. But in my heart, I cannot benefit from it.” 
    And with that, he poured out every last drop. His wife, heartbroken, went to the rabbi in tears. “Now we are childless and
penniless,” she wept. The rabbi listened with compassion and then said gently, “Do not fear. The purity of your husband’s

 /// ktrah ,sgn tuvv apbv v,rfbu ,mnjn kft kf hf ofh,cc tmnh tk rta(yh-ch ,una)
      An unusual situation was once presented in the Beis Din of R’ Yaakov Reischer zt”l, the “Shvus Yaakov.” A Jewish
man married a non-Jewish woman, k"r. As if this wasn’t bad enough, he came to the rabbi a few days before Pesach with an
important halachic query. He explained that although his wife is a non-Jew, he himself is a practicing, religious Jew, and
aside from the fact that he is married to a gentile, he is careful to keep the Torah and mitzvos in every other way. 
    The dayanim looked at him with shock and unmitigated surprise but the man was undeterred. He turned to the sitting
judges and presented his case to the esteemed rabbinate: are the chametz products that his gentile wife purchased over Pesach
permitted to him immediately after the holiday as they belonged to a non-Jew during Pesach; or perhaps they are forbidden to
him because the Talmud states that whatever belongs to a wife belongs to her husband, and therefore, her chametz falls under
the category of "jxpv ,t uhkg rcga .nj" - forbidden chametz that was in the possession of a Jew during Yom Tov?
    The words dropped like stones. One dayan’s face drained of color. Another shifted uncomfortably. A third stared at the
table, stunned. It was not merely a halachic problem - it was a spiritual tragedy. But R’ Yaakov maintained his composure.
He conferred with his colleagues for a few minutes. Then he called an attendant and asked for a sefer. He opened the sefer
entitled, “Shvus Yaakov” and turned a few pages. He read through a number of paragraphs and then he looked up satisfied. 
     Turning to the questioner, he spoke with measured clarity. “In halacha,” he said, “the rule that a husband acquires what his
wife acquires applies only within a Jewish marriage.” He then quoted the principle exactly as he wrote it in his teshuvah: ihs"
",hktrahc tkt ubht vkgc vbe vat v,bea vns vz - “This rule, that whatever a woman acquires her husband acquires, applies
only to a Jewish woman.” He explained that the halachic mechanism of a husband’s rights over his wife’s property exists
only when the marriage itself is halachically recognized. A gentile woman, however, is not considered a wife in Jewish law.
Thus, he continued, again using the language preserved in his written ruling: “But regarding a gentile woman - the husband
has no rights whatsoever in her acquisitions.” The man listened intently, absorbing every word. 
     R’ Yaakov concluded reading with the words: "hns hrfb ka .njf vka .njv tkhnnu" - “Therefore, her chametz is like the
chametz of any gentile.” The ruling was complete. The chametz was permitted to him after Pesach!
     The man thanked the Rav with relief and left the Beis Din. Only after the door closed did the tension in the room break.
    One of the dayanim turned to R’ Yaakov, his voice trembling. “Rebbe, please teach us. How could you answer him so
calmly? A Jew married to a non-Jew - and he asks about chametz?”
     R’ Yaakov closed the sefer gently. Looking around at the quizzical looks on every face in the room, he declared in a soft
tone, “If this man still cares enough to ask a sh’eilah about chametz,” he said with conviction, “then a spark of Yiddishkeit still
burns within him. If we push him away now, we may extinguish it forever.” The dayanim fell silent. 
     This story was retold in later generations and according to one accepted version, that spark did not go out. The man
eventually returned - not with another halachic question, but with a heart seeking teshuva and repentance. The Rav’s
calmness, his refusal to shame him, had opened a door. In time, he separated from the gentile woman and returned to Torah.
    

 /// vmn ukf vzv vkhkv vmnu .nj ihkfut ubt ,ukhkv kfca(jxp ka vsdv)
   In the quiet town of Ofakim, a woman lay struggling with a life-threatening illness. Her doctors had prescribed medication
that she needed to take daily, pills that were not optional, not negotiable, and not something she could afford to skip even
once. Yet as Pesach approached, she discovered that the pills contained traces of chametz. For her, this was not a minor detail.
This was a huge problem, affecting her very existence. No matter how many times she was told that pikuach nefesh overrides
every prohibition in the Torah, no matter how many halachic authorities assured her she was obligated to take the medication,
she simply could not bring herself to swallow chametz on Pesach. Her body needed the pills, but her heart refused them.
     The Rav of Ofakim, R’ Shimshon Pinkus zt”l was called and brought up-to-date on her condition. Immediately, though,
he understood that this was not a halachic debate. It was a human one. The woman was not challenging the rulings of the
Poskim; she was wrestling with her own soul. Her question was not “Is it allowed?” but “How can I put chametz into my


