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çìùéå úùøô ùãå÷ úáù
  Shabbos Parshas Vayishlach  

  December 13, 2003 - ã"ñùú åìñë ç"é   

12:14 - úáù / äìåãâ äçðî       (Monsey, NY)      4:10 - úáù úåøð ú÷ìãä                    
 4:28 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       4:28 - úáù áøò ìù äòé÷ù                
5:18 - áéøòî / íéáëåëä úàö        ~~~~~~        8:56 - à"î/òîù úàéø÷ ïîæ               

5:40 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:32 - à"øâä/òîù úàéø÷ ïîæ             
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Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
LAWS OF WHEN TO MAKE A BERACHA

(â-âì) 'åëå íäéðôì øáò àåäå
    We learn from this posuk the din of  úåöîä ìë"
"ïúééùòì øáåò íäéìò êøáî; when performing a 
mitzvah, the beracha is recited immediately prior 
to the mitzvah (:æ íéçñô), as opposed to well before 
(1) or even right after performing the mitzvah (2). 
Exactly when to recite the Berachah
     The äëøá on a talis should not be said until after 
it is unfolded and held up in position ready to wrap 
oneself (3). The äëøá on the ãé ìù ïéìéôú - Hand 
Tefilin, should not be recited only after the tefilin is 
in place on the arm, about to be tightened (4). The 
äëøá on the ùàø ìù ïéìéôú - Head Tefilin, should 
not be said until after the tefilin is just about in its 
proper place requiring only minimal positioning (5).
      When eating Maror on Pesach night, the äëøá 
is recited once it has been already dipped in 
charoses, and is now fully ready to eat (6).
    One should position a mezuzah in its place, ready 
to firmly affix, before making the beracha (7). 
     If a mitzvah was done without the beracha, one 
cannot say it anymore, unless it is a mitzvah that is 
o

ongoing in its performance, i.e. wearing the talis 
and tefilin, sitting in the sukkah. In such a case, one 
is permitted to make the beracha afterwards (8). 
Exceptions: A äëøá is said following the Mitzva
     In the morning, when washing íéãé úìéèð before 
davening, the beracha is made afterwards, since 
one's hands are unclean beforehand. The best time 
to say this beracha is after one is clean, dressed, 
ready to daven, and right after washing his hands 
(9). Some wait to say it when they go to shul (10). 
Once one davens äøùò äðåîù by shachris, 
however, he can no longer make this äëøá (11). 
     When washing for bread, a beracha is said after 
washing, before drying (12). ãáòéãá, one can still say 
it before he makes the àéöåîä äëøá (13). 
    Some poskim hold that a woman's beracha on 
the Shabbos candles constitutes her acceptance of 
Shabbos. Thus, she must first light, cover her eyes 
with her hands as she recites the äëøá, then 
uncover her eyes and gaze at the candles with 
pleasure (15). On Yom Tov, a woman (and a man 
who lights) lights first and then makes the beracha 
(16). If she mistakenly made the beracha before 
lighting, she may still light. (17)

 .å÷ìçá äðáð ùã÷îä úéáù äëæ àåä
 àìà äøñçð äðéã äúéä àìã àúéà íàã ì"é æ"éôì     
 äîì äù÷ äéäé ë"à ,æà íù äéä àì íéèáùä ïî ãçà
 ,æà øñçðù èáù åúåà ìù å÷ìçá ùã÷îä úéá äðáð àì
 øîåì êéøö ë"ò àìà ?ïéîéðá ìù å÷ìçá à÷åã òåãîå
 íìåëå íäéáà á÷òé íò íù åéä íéèáùä ìë úîàáã
 ,ïééãò ãìåð äéä àìù ïéîéðá úìåæ ,åùòì ååçúùä
 äù÷î øéôùå ,øçà àìå äøñçð äúéä äðéã ÷ø àìéîîå

   .äúéä ïëéä äðéãå

 úà áëùéå ïáåàø êìéå àéää õøàá ìàøùé ïåëùá éäéå
(áë-äì) 'åëå åéáà ùâìô ääìá

 ø"à éðîçð øá ìàåîù ø"à (:äð úáù) 'îâá àúéà     
 'àðù äòåè àìà åðéà àèç ïáåàø øîåàä ìë ïúðåé
 íéìå÷ù ïìåëù ãîìî - "øùò íéðù á÷òé éðá åéäéå"
 ùâìô ääìá úà áëùéå" íéé÷î éðà äî àìà .úçàë
 áåúëä åéìò äìòîå åéáà ìù åòöî ìáìáù ãîìî ?"åéáà

 .ì"ëò äîò áëù åìéàë
 úéá ïéòî 'ñá ,ì"öæ áàååù ïåòîù ø"åîâä áúëå     
 àø÷î ìù åèåùô éôì øîåì øùôà éìåàã ,äáàåùä

ñðëð äéä ïáåàø úîàáù

 øùò ãçà úàå åéúçôù éúù úàå åéùð éúù úà ç÷éå
     (âë-áì) 'åâå ÷áé øáòî úà øáòéå åéãìé

 - åéãìé øùò ãçà úàå ì"æå ùøãîä íùá é"ùøô     
 äá ïúé àìù äéðôá ìòðå äáéúá äðúð ?äúéä ïëéä äðéãå
 àîù ,åéçàî äòðîù á÷òé ùðòð êëìå .åéðéò åùò
 íéù÷î äðäå .ì"ëò íëù ãéá äìôðå ,áèåîì åðøéæçú
 íùî äøñçð äúéä äðéã à÷åãù íéòãåé êéà ,íìåòä
 äðéã àîù éøä ,äáéúá äìòð àéä äúéäù ùøôì êøöåäå
 ,àø÷ä è÷ðù "åéãìé øùò ãçà"ä êåúá úììëð äúéä
 ùøôì å÷çã äîìå ?øñçð úîàá äéä íéèáùäî ãçàå

?íîò äúéä àì äðéãù
 ,ì"öæ åäéìà ø"åîâä ,àðìéåî ïåàâä åðì ùøôî àìà     
 äî éðôî ì"æç åøîàã äî òåãé øáëã ,åäéìà ìå÷ 'ñá
 ?ïéîéðá ìù å÷ìçá äðáð úåéäì ùã÷îä úéáä äëæ
 íìåëù ïîæá åùòì äåçúùä àì ïéîéðá à÷åãã íåùî
 ïäéãìéå äðä úåçôùä ïùâúå" ë"ùîë ,ååçúùä
 óñåé ùâð øçàå ååçúùéå .... äàì íâ ùâúå .ïåçúùúå
 àì ïééãò ïéîéðáù ììâá èåùô íòèäå ."ååçúùéå ìçøå
 ïî ãéçéä äéä àåä ä"ùîå ,ïîæ åúåàá ãìåð äéä
 à÷åã ,ïëù ïåéëîå .òùøä åùòì äåçúùä àìù íéèáùä

  àåä
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 á:å ç"åà (9) åë:äë äøåøá äðùî (8) à:èôø ã"åé (7) ç:äòú á÷òé ÷ç (6) íù à"îø (5) ç:äë ç"åà (4) á:ç äøåøá äðùî (3) ä:àé úåëøá ï"áîø (2) äë:äë äøåøá äðùî(1)
  à:ø ã"åé áèéä øàá 'ò äãð úìéáè éáâì (17) æë íù á"î (16) ä:âñø ç"åà à"îø (15) à :äñ÷ áøä ò"åù (14) ãî íù á"î (13) àé:çð÷ ç"åà à"îø(12) âë:ã ç"åà (11) íù (10)

R' Itzele Blazer (Peterburger) ZT"L would say:
     "The sin of Bitul Torah is so much more serious than any other sin, that even a wicked person 
standing before the Heavenly Tribunal will grasp at any other excuse for not having devoted himself to 
Torah! How can we not be terrified when we think about this?"

R' Menachem Mendel of Slutzk ZT"L would say:
     "If I were a member of the Heavenly Tribunal, I would not grant the Beis Halevi a reward in the next 
world for his performance of mitzvos! He does deserve reward for the superhuman effort that he puts in 
to achieve such an intense level of Yiras Shomayim, but not for being uncapable of sin after having 
reached that level!"

R' Raphael of Emden ZT"L would say:
     "What lies behind us and what lies before us are tiny matters compared to what lies within us!"
A SPECIAL MAZEL TOV TO MR & MRS SHLOIME KURZ ON THE ENGAGEMENT OF THEIR SON DOVID 
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yeshivos survived and flourished until the Holocaust. 
     "When I saw this with my own eyes," concluded the lawyer in awe, "I realized that this was no 
ordinary man. We truly see the extent to which a wise man can anticipate the shifting tides of history." ***

***
***

 êéáà éáëùî úéìò éë øúåú ìà íéîë æçô" àø÷ä ìò
 éòãåîä øæòìà éáø - (ã-èî éçéå) "äìò éòåöé úììç æà
 äçøô äúòúøä äúòæòæ äùøåãå äáéúä úà êåôä øîåà
 åúèîá áåëùì ïáåàø êìäù ,ùåøéô .ù"ééò àèç êîî
 àì úîàá ìáà ,åîà ïåáìò òåáúì éãë åéáà á÷òé ìù
 ,øåñéà íåùá å"ç ìùëé àìù ìåãâ ãçôá íà éë êìä
 àèç ïáåàø øîåàù éî ìëå àèç íåù íù äéä àì ë"àå

 ....äòåè àìà åðéà

 ìù äìäåàì åéãâá ùáåìî ñðëð äéä ïáåàø úîàáù
 ääìá ìù äèîä ìöà íù äéäù äèîä ìò áëùå ääìá
 .òöîä íù ìáìáúð åúáéëùá ìáà ,ãéî í÷å òâø åîë
 ìåáìá äàøéå åðéáà á÷òé àåáéùëù éãë íòèä äæ ìëå
 ïéàù úåàøäì ,íù áëåù øçà ùéà äéäù ïéáéå ,åúèî
 ,ïáåàø ìù åîà àéäù ,äàì åúùà ìöà àìà åîå÷î äô

.é"ùøôù åîëå
 (íù) ì"æç åøîàù äîá äæá àöåéë àöîð äøåàëìå     

 øúåú ìà íéîë æçô" àø÷ä ìò(èë-áì) 'åëå ìàøùé íà éë êîù ãåò øîàé á÷òé àì
    The entire dialogue between Yaakov Avinu and 
the åùò ìù øù - Guardian Angel of Esav, seems  a 
bit bizarre. Did the angel really have to ask Yaakov 
what his name was - as if he didn't know? And his 
response, "Not Yaakov, shall you be called 
anymore, but rather Yisroel will be your name," 
appears to be a strange way of saying, "Your name 
shall be Yisroel"!?
     From here we can discern, says R' Shmuel 
Yaakov Roth ZT"L, the correct manner in which 
one comes to a Rov or Rebbe to ask for a blessing. 
As is the case when bringing a kvittel to a 
Chassidishe Rebbe or a Sephardic Chacham, one 
writes his name followed by his mother's name on 
a paper with his request, and in this manner is the 
kvittel delivered to the rebbe. This minhag can 
possibly be traced to the words of the Sar Shel 
Esav. When Yaakov held on to the angel and 
would not let him go, "éðúëøá íà éë" - "Unless you 
bless me," he seized upon this opportunity to 
receive a blessing from a íé÷ìà êàìî - An Angel of 
G-d - obviously not an everyday occurrence. The 
angel, not having much of a choice, acquiesced 
and asked for his name. "Yaakov" was the terse 
reply. To this, the angel of Esav responded, "In 
order to bless you, I need your name and your 
mother's name. Your name 'Yaakov' alone is not 
correct; you must be called 'Yisroel' to receive my 
blessing." The gematria of 'Yisroel' is 541 - equal 
to the name "ä÷áø ïá á÷òé". Thus, Bnei Yisroel are 
always prepared to receive blessings from on high, 
since the name itself - ìàøùé éðá - evinces our 
patriarch Yaakov, son of his mother Rivkah, which 
is the correct way to request a blessing. 

 (æë-ãì)íúåçà åàîè øùà ...íéììçä ìò åàá á÷òé éðá
     To what extent can a whole community be held 
responsible for the crime of a few? Ostensibly, the 
the actions of Shimon and Levi seem extreme - 
wiping out all the male inhabitants of the city of 
Shechem after the abduction of their sister, Dina, 
by the prince of the region. 
     R' Meir Leibish Malbim ZT"L explains why 
the sons of Yaakov were justified. Shechem, the 
prince, had abducted Dina and the people of the 
city had not meted out the judgment due to him, 
i.e. the death penalty. According to the Ramba"m, 
a çð ïá - a non-Jew, is punished with death for 
violating any one of the Seven Commandments 
which non-Jews must observe. Kidnapping is one 
of them. Therefore, the people of the city were held 
accountable for the wrong-doing of one individual 
and collective punishment was meted out. 
     This idea is supported by the Ramba"m  úåëìä)
(ã-ô äáåùú. He states there are 24 categories of 
action that prevent a person from doing Teshuvah. 
Included in these is a situation where it is possible 
to stop someone from sinning - whether it be an 
individual or a group of people - and one does not 
protest but leaves them to their downfall. This is 
counted as if he had carried out the act himself! 
This is the responsibility of society as a whole to 
behave in a morally correct manner. If it fails in this 
task, then it must assume the full consequences. 
     Thus, the rationale of Shimon and Levi was to 
hold the whole population accountable for the 
deeds of their leader. They remained silent when 
they should have punished Shechem. This is our 
moral duty in today's society, whether as teachers, 
parents or just human beings.
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 (ç-áì) 'åâå úåðçî éðùì íéìîâäå ø÷áä úàå ïàöä úàå åúà øùà íòä úà õçéå åì øöéå ãàî á÷òé àøééå

     A non-religious lawyer was very outspoken in his praise and unbounded respect and admiration for 
R' Meir Simcha Hakohen ZT"L, of Dvinsk. It was unusual to see such effusiveness from this man, 
especially for a religious rabbi and an observant Torah Jew. The lawyer was once asked what had made 
such a strong impression on him, and he responded with the following story: 
     During World War I, a committee was organized to care for Jewish refugees who were fleeing from 
the battlefront into the depths of Russia. This committee was convened in St. Petersburg and decided, 
among other things, to try to rescue the Sifrei Torah from those areas where the fighting was fiercest. 
Soldiers on both sides shared a hatred for Jews, and whichever side conquered a town often made the 
desecration of the local synagogue their first priority. Therefore, the committee sought to gather all the 
Sifrei Torah in a central location in St. Petersburg. This way, it would be safer and easier to keep track of 
all the seforim and avoid a catastrophic loss and desecration.
     The committee decided to approach R' Meir Simcha for approval. Without the backing of the author 
of the world-renowned Ohr Sameach, who even as a young man of 25 was already considered one of the 
greatest scholars of the generation and was greatly respected by all segments of Russian Jewry, there was 
little likelihood of communities relinquishing their Sifrei Torah. To the committee’s surprise, however, R' 
Meir Simcha did not approve the plan. The committee members could not understand how ordinary 
people like themselves could be so eager to protect the Sifrei Torah while the gadol hador was not 
equally concerned. They questioned him about his reluctance to grant approval to their plan.
     R' Meir Simcha explained his objection: "We Jews have a long history in these matters. Our holy 
father Yaakov Avinu taught us the foolishness of such a strategy. His preparations before meeting his 
brother Esav, and the division of his camp, teaches us a profound lesson: Experience belies the need to 
never become too concentrated in one place, so that if one area comes under attack another one will 
always be spared. Chazal tell us that for this reason, ‘Hashem did a favor for Yisroel when he scattered 
them among the nations’ (:æô íéçñô). It would be foolhardy for us not to heed the words of Chazal and 
follow the example of Yaakov Avinu."
     In the end, R' Meir Simcha's words proved to be prophetic. St. Petersburg, indeed, fell into the hands 
of the Communists, who closed the Batei Midrashim and confiscated all the Sifrei Torah they found. 
After the war, however, the cities from which the committee wished to remove the Sifrei Torah came 
under Polish rule, and it was there that the communities of Torah and some of the great European 
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