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àöéå úùøô ùãå÷ úáù
  Shabbos Parshas Vayetzei  

  December 6, 2003 - ã"ñùú åìñë à"é   

12:11 - úáù / äìåãâ äçðî      (Monsey, NY)      4:10 - úáù úåøð ú÷ìãä                    
4:28 - úáùä íåé ìù äòé÷ù      ~~~~~~~~      4:28 - úáù áøò ìù äòé÷ù                

5:18 - áéøòî / íéáëåëä úàö         ~~~~~~      8:51 - à"î/òîù úàéø÷ ïîæ               
5:40 - íú åðéáø úèéùì / ë"äö        ~~~~~      9:27 - à"øâä/òîù úàéø÷ ïîæ             
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Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
LAWS OF PRAYING FOR THE SICK

 äìéôú ïåùì-òâôéå é"ùøô (åë-äë) 'åâå íå÷îá òâôéå
    One should constantly pray for a sick relative ì"ø 
to be healed (1). One can fulfill the mitzvah of 
"êåîë êòøì úáäàå" by davening for other sick 
people, as well (2). The sick person's own prayers, 
however, are the most effective (æé:àë àøéå é"ùø). 
     When tefillos are recited in the presence of a 
sick person, he need not be mentioned by name (3), 
(åì àð àôø). When not in his presence, the name is 
mentioned in the following manner: His name and 
his mother's name (4) should be said (äàì ïá ïáåàø). 
If the mother's name is not known: 1) the father's 
name may be used (5), 2) äøù ïá or äåç ïá can be 
said (6), 3) his name alone is said (7). If he or the 
parent has no Hebrew name, another name may be 
used. An adopted child can be referred to by his 
adopted parents' name (8). For a young, unnamed 
baby, one says úéðåìô (úá åà) ïá (9). (A Rov should 
be consulted about naming a boy before his bris in 
order to pray for him.) A mother, praying for her 
own son, says éðåìô éðá - My son, so and so (10). 
      With a minyan, or by the sick person's bed, the 
te

tefillos may be said in any language, although 
Hebrew is preferable (11). Generally, we do not 
pray for healing on Shabbos and Yom Tov, unless 
the situation is critical, i.e. he may not live until 
after Shabbos (12). The common custom, however, 
is to recite êøéáù éî for sick people. A title should 
not be said before the sick person's name, i.e.  éáà
ïáåàø, but rather éáà ïáåàø. To add the merit of 
many to one's prayers, we end off with  øàù êåúá
ìàøùé éìåç - Among all the Jewish sick (13). 
Special Tefillos and their Merits
     1) Accepting øãð éìá to say "úîùð" when healed 
is a big zechus (14). 2) Saying øöé øùà úëøá slowly 
and with äðååë (15). 3) Saying the tefillah of  åäé÷æç
êìîä in ë-è:çì 'éòùé.
     When taking medicine or prior to a medical 
procedure, one should first say:  ÷ñò àäéù ïåöø éäé"
"äúà íðç àôåø éë äîìù äàåôøì éì äæ (16). Before 
giving medicine to a child it is proper to say:  ø"äé"
 íðç àôåø éë éðåìô ïá éðåìôì ù"åôøì äæ ÷ñò àäéù
"äúà. One says "íéìåç àôåø êåøá" upon seeing 
someone who is cured from illness (17). Whoever 
visits the sick and does not say a tefillah for him, 
has not fulfilled the  mitzvah of íéìåç øå÷éá (18).

 ïùé úééä àì êãåîéì ÷ñôä é"ò íéìôåðù úåîìåò äîëå
 á÷òé ïëå ,ïùé äéä àì êìîä ãåãù ì"æîëç ù"æå .ììë
 ,øîåìë - "êúéáá äðù íéøùò éì äæ" øîà ä"ò åðéáà
 ìëá ãåáòì éúëøöåä ,ä÷æçä äàîåèäå äôéì÷ä íå÷î
 - "éðéòî éúðù ããúå" ïë ìéáùáå äúåà ìèáì éçåë
 úåôéì÷ä íò íåçìì éãë àåäå ,úàæä äðååëì ,ùåøéô
 ïùé äéä àì øáòå íù úéáá äðù ã"é ìë úàæì .úåàîèä

  .äìéìá ììë

 'ä óñé øîàì óñåé åîù úà àø÷úå ... ïá ãìúå øäúå
(ãë,âë-ì) 'åâå øçà ïá éì

 á÷òéì åãìåð ,íéðù òáù êåúáù èå÷ìéá øàåáî äðä     
 ïáåàø :íäå .úåðáå íéðá (23) äùìùå íéøùò åðéáà
 äãìåðù éôì ,úåðá á"é íâå ,íéðá à"éä 'åëå éåì ïåòîù
 ,øùë òøæ æà äéä àì éë ,íòèäå .äîåàú èáù ìë íò
 ,íðîà .âåæ úåðá íäì äéäéù íéîùä ïî êë åááéñå
 ,åúîåàú úà íéèáùä ïî ãçà ìë åàùð àìù éàãåá
 éë .á"öåéë ìë ïëå ,ïã úîåàú úà àùð ïáåàø àìà
 íàä ãöî úåçà ÷ø äéä ,çð éðá ìò úåéøòä åøñàðùë
 åâååéæå ,íéãéçé åãìåðù äðéãå óñåéî õåç ,áàä ãöî àìå

 ìù

 íùéå íå÷îä éðáàî ç÷éå ùîùä àá éë íù ïìéå
     (àé-çë) 'åâå àåää íå÷îá áëùéå åéúåùàøî

 ùîùù íéðù ã"é ìáà áëù íå÷î åúåàá ì"æå é"ùøô     
 ÷ñåò äéäù äìéìá áëù àì øáòå íù ìù ùøãîä úéáá
 ,äìéìá á÷òé áëù àìù ÷ééã é"ùø äðä .ì"ëò äøåúá
 éë .áëù úîàá íåéá ìáà áëù àì äìéìá ÷øù øîåì
 çøëåî äéäù éàãåá íðîà ,äìéìá ììë ïùé àìù ô"òà
 ùé äøåàëìå .à÷ééã íåéá áëù ä"ùîå ,åôåâ íåé÷ì ïùéì
 ,äìéìá íé÷éãöä ìù äðéùä èåòéî ìò íòèá áì íåùì
 ìöà åðéöî ïëå ,"éðéòî éúðù ãøúå" á÷òé øîàù åîëå
 åîëå ,äðéùá äìéìä úåöç åéìò øáò àìù ä"ò êìîä ãåã

.íé÷éãöä ìëá ïë
 ïäëä äîìù 'ø ÷"äøä ø"åîãàä ùøôîå   
 øáë úîàáã ,äîìù úøàôú 'ñá ,ì"öæ ÷ñîàãàøî
 àøèñäå íéðåöéçä úèéìù ìù ïîæ àåä äìéìá éë òãåð
 éãé ìò ïëì .ïìöéì àðîçø íìåòá íù øáâúî àøçà
 ,äìéìá äøåúá íé÷ñåò íéîëç éãéîìúå íé÷éãöäù
 ìáì íúåà íéòéðëîå àøçà àøèñä çë íéìéôî ë"éò
 ïëå .äìéìç íãà éðá àîèì à"èñì äèéìù íäì àäé
 äîë òãåé úééä åìéàù ì"öæ óñåé úéáäì ãéâîä øîà

   äîëå
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(1)à:èé÷ ç"åà(2)äàøéä øôñ,:áé úåëøá(3)á:èé÷ äøåøá äðùî(4):åñ úáù(5)äìù ã"åé äùî éëøã 'ò(6)(vol 7,p.36)óñåé èå÷ìé(7) àé:á øîà òéáé(8) æéø:à åðéáø úåçøà
(9)ìàøùé éùà(10)ã:äìù ã"åé æ"è(11)íù(12)é:çôø ç"åà(13)â:æè÷ á"î(14)p.334åðéáø úåçøà(15)íåéä øãñ(16)éáö éèå÷ì(17)äëù ç"à íééç øå÷î(18)äìù ã"åé à"îø 

R' Chaim Soloveitchik ZT"L would say:
     "Woe to us that in our days we need to form a 'Shomer Shabbos Society.' If observing Shabbos 
requires a society, will we then live to see a 'Tefillin-laying Society' as well?"

R' Aharon Karliner ZT"L (Aharon Hagadol) would say:
     "We are commanded to give every person the benefit of the doubt. Why then, are people sometimes 
hesitant to give Hashem the same benefit of the doubt?"

R' Elya Boruch Kamai ZT"L would say:
     "What is the difference between one who thinks quickly and one who doesn't? The one who does not 
think quickly will spend an entire week pondering the same material that the quick thinker grasps 
immediately. Worrying is the same. Thus, I don't worry too much, because what worries others for an 
entire week worries me for only an instant!"
MAZEL TOV MR & MRS CHIZKY KLEIN ON THE BIRTH OF THEIR SON.MAY THEY SEE MUCH NACHAS.
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in your rough tavern atmosphere, give thanks to Him, for He has provided you with an opportunity to 
elevate yourself to a place of such sanctity that no other test would have afforded you. Indeed, Hashem  
has given you a great gift, and you should cherish it." ***

***
***

 ãåò ïåùàøá ìéçúî éðéîùäå ,äðäëå ÷ãö - éðùä ùãåçá
 äîç ,ïëáå .÷ãö ïåèìùá éòéùúäå ,éàúáù àåäù íòô
 ,ãàî íéìéòåî äâåðå ÷ãö ,øåàä éðåøèô íä äðáìå
 - éðåðéá àéä áëåë ìáà .íä íé÷éæî íéãàîå éàúáùå
 äòáùì ãìåðù äæ àìéîî .íéòøì òøå íéáåèì áåè äùåò
 úçú àåä äðåîùì ãìåðù éîå ,äðáì ïåèìùá àåä éë ,éç
 àåä úåëæ åì ùé íà ïëì .úåîì êéøöå éàúáù ïåèìù

.àéøáå ÷æç àöåéå ,÷ãö ïåèìùá éòéùúä ùãåçì ñðëð

 â"ëä ìëù ,ïåáùçä éôì àöîðå .äðéã äúéä úîàá óñåé
.íéùãç 'æì åãìåð

 äòáùì ãìåðä ÷åðéúù íòèäù ,ééçá åðéáø øàáîå     
 ,éç åðéà íéùãç äðåîùì ãìåðù äæ ìáà éç íéùãç
 éë ,êôéäì úåéäì êéøö øáãä äéä àøáñä éôìù ô"òà
 :íøãñå .ùãåçá ãçà ìë ,íéáëåë 'æ íéèìåù íìåòá
 äæ ãâðëå .äðáì ,áëåë ,äâåð ,äîç ,íéãàî ,÷ãö ,éàúáù
 ,éàúáù - ïåùàøä ùãåçá .åîà ïèáá ãìåä ìò íéèìåù

ùãåçá íùå äàì äìåãâä íù úåðá éúù ïáììå
 (æè-èë) 'åâå ìçø  äðè÷ä

    Earlier in the Torah, the daughters of Lot are 
referred to as the "older" and the "younger." Why, 
here, are Leah and Rochel described only as the 
"äìåãâ" - "Big one" and the "äðè÷" - "Little one?"
    R' Avrohom Kilav ZT"L gives us a fascinating 
understanding. The Medrash notes that Leah is 
considered "big" with regard to her gifts -  úåëìî
äðåäëå - Eternal Priesthood and Kingship - whereas 
Rochel is perceived as "little" in hers: Yosef 
Hatzadik, Shaul Hamelech, and Mishkan Shiloh, 
all transitional people and places. The Medrash 
underscores the difference between the two sisters 
and it hints at an important theme: Rochel and her 
offspring represent the power of crucial beginnings 
in Jewish history, whereas Leah's progeny 
develops these beginnings into permanent realities. 
While Yosef, son of Rochel, is Bnei Yisroel's first 
provider in Egypt, it is Moshe, hailing from Shevet 
Levi, son of Leah, who oversees the exodus. After 
the conquest of Eretz Yisroel by Yehoshua, from 
Shevet Ephraim, and Shiloh becomes the tempo-
rary housing for the Mishkan, its eventual eternal 
home settles in Yerushalayim, basically in 
Yehudah’s territory. While Shaul Hamelech begins 
the monarchy of Israel, it passes forever from 
Binyomin to Yehudah with the rise of Dovid 
Hamelech. So, too, Moshiach ben Yosef will usher 
in the geulah, but our redemption will culminate 
with the arrival of Moshiach ben Dovid, marking 
the final manifestation of this historical pattern.  

(âë-èë) åéìà äúà àáéå åúá äàì úà ç÷éå áøòá éäéå
   The episode in which the scheming Lavan 
substituted

substituted his older daughter Leah for his younger
daughter Rochel, on what was supposed to have 
been Rochel's wedding night to Yaakov, illustrates 
a Kiddush Hashem - sanctification of Hashem's 
name, of the highest order. Rochel, recognizing her 
faher's intent confided to Leah the special signals 
that she had prearranged with Yaakov, so that Leah 
would not be put to shame. 
     The Manchester Rosh Yeshiva, R' Yehudah 
Zev Segal ZT"L, is penetrating in his explanation. 
Chazal relate that Leah's eyes were tender from 
excessive weeping, for people said that Rivkah's 
older son Esav, would marry Lavan's older 
daughter Leah, whilst her younger son Yaakov, 
would marry his younger daughter Rochel. 
However, in her act of allowing Leah to be wed to 
Yaakov, Rochel was leaving open the possibility of 
being designated to marry the wicked Esav. What a 
tragedy this would be. Yet, Rochel was not 
deterred by this at all. On the contrary, she saw 
before her very own eyes one decisive factor which 
led her to do what she did; to avoid at all costs, the 
tremendous shame and embarrassment that her 
sister would experience were their father's plan 
uncovered and revealed. 
     As the gemara states (:âî úåëøá)  íãàì åì çåð"

"íéáøá åøéáç éðô ïéáìé ìàå ùàä ïùáëì åîöò úà ìéôéù 
- "Better that a person allow himself to be hurled 
into a flaming furnace, rather than shame his 
friend publicly." Rochel, the righteous and ever 
conscious matriarch of Bnei Yisroel, could not 
stand by silently and watch as her sister could 
potentially be shamed, whatever the sacrifice to her 
own personal status. Such behavior is the epitome 
of, and the ultimate Kiddush Hashem. 
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(àî-àì) 'åâå íéðî úøùò éúøëùî úà óìçúå .... êéúãáò êúéáá äðù íéøùò éì äæ

     In the olden days, a Jew was limited in his ability to earn a living to support his family. Not every 
venue was open for Jewish participation and sometimes one was forced to deal in unpleasant business 
ventures. A young chasid once owned a local tavern. He earned a living; however, the noise, swearing 
and constant drunken arguments of the patrons were more than the chasid could stand. Some days he 
could hardly force himself to open the tavern door. He would tell his wife, "I have to find some other 
livelihood, I can't stand it any longer." But, in truth, what else could he, a man with six children, find in 
the village? Finally, he decided that he would pay a visit to R' Aryeh Leib ZT"L, the Shpoler Zeide. 
    Arriving at the home of the tzadik, he was admitted into his study and soon launched into an 
explanation of his problem. The chasid complained that he stood at the bar all day, dispensing drinks to 
all manner of boorish, peasant folk, and he was concerned that he might fall into their ways, simply by 
virtue of the constant contact. His job was affecting his Ruchnios. On the other hand, he had a family, 
obligations to his children, his wife, his elderly parents; he felt trapped. What should he do?
    The Rebbe listened quietly to his complaints, allowing the distraught man to vent his feelings. Then he 
said with an understanding smile, "From what you have told me, I understand that you'd prefer to fulfill 
your obligations to your Creator in a different way. Perhaps, by being awarded a bag full of gold coins, 
living in an elaborate palace, filled with holy books, being clothed in the finest silken garb, with a fur hat 
atop your head! It would be easier to be a good Jew, wouldn't it? Were all of those conditions to be met, 
you'd surely be able to learn Torah and perform mitzvos with a clear mind, with a complete heart, without 
being burdened with every care in the world."
     The Shpoler Zeide stroked his beard. "Well, my dear friend, you have it completely wrong. That is not 
the Divine plan, what G-d has in mind for you. Hashem wants that you, burdened with all your problems 
- lack of money to meet your bills, children to marry off, vulgar peasants yelling at you to hurry up with 
their drink - with all of that, He wants you to be a good Jew. My friend, it is His will that you take all of 
these distractions and put them aside in order to perform His will, even when you feel that you will 
shatter into pieces. Just as Yaakov Avinu was able to work for 20 years in the inhospitable atmosphere of 
Lavan's home, and yet he recognized that the will of Hashem was that he rise above it all, remain true to 
his beliefs and establish the Chosen Nation that will ultimately bear his name. So too, Hashem desires 
your heart, which you give Him in the face of your daily hardships - that is true service."      
    "Since you asked for my advice, here it is: Instead of complaining of how difficult it is to make a living 
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