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1:29 - úáù / äìåãâ äçðî      (Monsey, NY)        6:19 - ù"ò / äçðîä âìô                      
 7:44 - úáùä íåé ìù äòé÷ù      ~~~~~~~~     * 7:25 - úáù ìù úåøð ú÷ìãä                
8:34 - áéøòî / íéáëåëä úàö        ~~~~~~         8:55 - à"î / òîù úàéø÷ ïîæ               
8:56 - íú åðéáø úèéùì / ë"äö         ~~~~~        9:31 - à"øâä / òîù úàéø÷ ïîæ             

("äìë éàåá" øîàéùî) úáùä úìá÷ íöò ïîæî øçàì ïéà ,íã÷åî ÷éìãîù éî *
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LIVING IN A YESHIVAH (21) - PART I

   Returning to our central theme of different aspects of 

yeshivah life, it is important to recognize that in our 

modern day, there are many new halachic implications to 

situations that were not around years ago. One of these 

common issues involve the practice of recording shiurim 

and lectures on tapes and CDs, in order to facilitate 

students who want to review the words, so as to further 

enhance their understanding. Unlike in previous days, 

when øåòéùä úøæç - reviewing lectures, was done entirely 

by reading and rereading handwritten notes, today many 

students find it easier to listen to the words of their Rebbeim 

on tape and review them in this manner. This, and other 

forms of modern-day recording have halachic implications 

based on Talmudic principles which have been formulated 

by the poskim of our times, who follow the tradition of 

carefully categorizing new inventions into halachah.

Recording the Name of Hashem on tape

    R' Shmuel Wosner Shlit'a writes (1) that it is preferable 

not to record Hashem's Name (e.g. berachos said by a 

chuppah, bris) onto a tape since repeatedly playing it over 

and over exemplifies a lack of honor to His Name. 

Another reason is that the recording may be heard by a 

person in the bathroom (2). Similarly, one should not 

diaper a baby when posukim or Torah tapes are being 

yeyey

played (3). However, if the recording provides inspiration 

in a respectable manner, e.g. recording a tzaddik's 

inspiring Chanukkah lighting, it is permitted (4).  

    For the sake of teaching or to enable a student to review 

a lesson, one may record even with Hashem's Name:

1) To help a Bar-Mitzvah boy (5) learn his parsha, 

haftorah and it's accompanying berachos (6). 

2) For a chazan to learn a nusach in the davening.

3) To practice Krias Hatorah or Megillah with the berachos.

4) For assistance to a blind or disabled person. (R' 

Shlomo Zalman Auerbach ZT"L recorded the entire 

Tehillim with Hashem's Name on tape for his aged 

mother-in-law, who was unable to see anymore ò"ì, and 

wanted to recite her daily Tehillim portion (7).) 

Erasing a Tape with Hashem's Name

    There is a debate amongst the poskim if erasing a tape 

with the Name of Hashem on it is considered as having 

transgressed the sin of íùä ú÷éçî - Erasing (His) Name. 

Most poskim (8) rule that since there are no visible letters 

or symbols on a tape-recording, there is no problem at all. 

Nevertheless, they advise one who has a need to erase it 

to do so an indirect manner (àîøâ), by recording over a 

portion of the tape and then pressing pause a short while 

before Hashem's Name. After a moment, one releases the 

pause button and the tape continues to record over.   äðéëùì úæîåøî - "äìåòä úà áø÷éå" ,äæ ìë øçàå     
 ,äøåäèä äîùðä ìà äáøé÷á äàáù ,ìåëéáë äùåã÷ä
 ïäëä ïøäàå åðéáà íäøáàù òåãéã - "èôùîë äùòéå"
 íâå ,ãñçä úãî íäøáà ìù åúãî åäæù ,åéä àâøã ãçá
 .äéä ãñçã àøèñî "íåìù óãåøå íåìù áäåà" ïøäà
 - "ä÷ãöì äáùçéå 'äá ïéîàäå" 'àð ä"òàà ìöàå
 äùòå ,ãñçå ä÷ãö úðéçá åðééä "äùòéå" ïåùìù
 úåîùðä ïúåàì èôùîå ä÷ãö ãåçé ,èôùîë ä"á÷ä

 .÷éãöä é"ò åìöéðù úåøåäèä

 úìëàðä äéçä ïéáå øåäèä ïéáå àîèä ïéá ìéãáäì
 (æî-àé) 'åâå ìëàú àì øùà äéçä ïéáå

 ïéá ,øîåìë - úìëàðä äéçä ïéá ìéãáäì é"ùøô     
 äôøè éðîéñ äá åãìåðì äøùë äôøè éðîéñ äá åãìåðù

 .ì"ëò äìåñô
 ,åéùåãéçá ì"öæ øâéà àáé÷ò ø"åîâä ïøî áúë äðäå    
 é"ôò àåäå ,éøîâì øçà ïôåàá äæ ÷åñô ùøôì øùôàù
 ãò äúåà ïéìéëàî äçéøäù äøáåò :(.áô àîåé) 'îâä
 çéø äçéøäù úãìåé äùà ,ùåøéô .ë"ò äùôð áåùúù
 ,åì äåàúî øáåòäù äùéâøîå ,íéøåôéëä íåéá ìëàî

   íàå
     

        

 íòì øùà úàèçä øéòù úà ç÷éå íòä ïáø÷ úà áø÷éå
(åè-è) 'åâå ïåùàøë åäàèçéå åäèçùéå

 úà èçù ïøäàù øéëæîã àø÷ä 'ì äù÷ äøåàëì      
 ïáø÷ úà áø÷éå" 'úëãî ë"àå ,íòì øùà úàèçä øéòù
 è÷ðù éåðéùä ïéáäì êéøö íâå ?øúåéîë äàøð "íòä
 ìöàå "ïåùàøë äùòéå" 'àðù úàèç ïáø÷ ìöà àø÷ä

?"èôùîë äùòéå" 'àð äìåòä
 íééç äùî ä"åî ÷"äøä ø"åîãàä øàáî àìà    
 ø÷éòù ,íéøôà äðçî ìâã 'ñá ,ì"öæ áå÷éìãñî íéøôà
 úåìòäì ìëåéù ÷éãöä é"ò ÷ø øùôà äáåùúä éðå÷éú
 íãàá ïëå .ì"ø úåôéì÷á íé÷åùòä úåîùðä ï÷úìå
 íà éë åàèç ìò ïå÷éúì ìåëé äéä àìù òãåðë ïåùàøä
 ïøäàù äøåúä æîøîù àåä ë"àå .íéùåã÷ä úåáàá
 ãñçã àøèñî àåäù ,ú"éùä ãáåòä ÷éãöä ,ïäëä
 - "íòä ïáø÷ úà áø÷éå" 'úëä åéìòå ,åðå÷ íò ãñçúîä
 ,àèçä úîçî å÷çøúðù íùøåùì íáéø÷äù ,åðééäã
 - äôéì÷ä - øéòùä ,ì"ø - "úàèçä øéòù úà ç÷éå"
 ìèåðå íìåòä ïî åìèáù - "åäèçùéå" ,àèç é"ò àøáðù
 åîë áåèì åðééä - "ïåùàøë åäàèçéå" ,íäî íúåéç

 .íéðåùàøä íéîé
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 çé:âé (äìéôú) äîìù úåëéìä (5) äë÷:á â"ùøäî (4) 'áñ (à"èéìù é÷ñáéð÷ íééç ø"åîâä) íééç øæð (3) à:âé øæòéìà õéö (2) äî÷ ã"åé éåìä èáù ú"åù (1)
ãåòå ,à:âé øæòéìà õéö ,âò÷:à ã"åé äùî úåøâà (8) çé:âé (äìéôú) äîìù úåëéìä (7) åè:â øîåà òéáé (6)

R' Shloime Wolbe ZT"L (Alay Shur) would say:

     "When Aharon's two sons died, he remained silent and was rewarded for his silence. Remaining silent 

in the face of intense grief takes great effort. There are times when silence is not merely the absence of 

words; at times, silence 'speaks' louder than words could possibly express."

R' Yehudah Leib Chasman ZT"L (Ohr Yahel) would say:

    "A person who sees his shadow from a distance and chases after it knows full well that he will never 

catch anything. There is nothing to catch. Similarly, constantly pursuing desires and inclinations will 

never succeed. Inwardly, the person running after them knows quite well that he is not really gathering 

anything of intrinsic value."

A Wise Man would say:

    "Who is happy? A truly happy person is one who can enjoy the scenery on a detour." 
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    "This year, however, you came with much less fervor, which I took to mean that you are now 

motivated totally L'shem Shomayim. Now, you will surely succeed!" Indeed, the fruits of R' Chaim's labor 

became the greatest tribute to Torah study in the history of the Jewish People. The mother of all Yeshivos 

- the world-renowned Volozhiner Yeshivah.
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 åøåæ" äéìò éø÷å ,íåìë ìéòåä àìå åùéçì ."äì åùåçì"
.(çð íéìäú) "íçøî íéòùø

 ïéá ìéãáäì" .àø÷á ïàë æîåøî åäæù æ"éôì ì"ôàå    
 àåä éî ìéãáäì øùôà ,øîåìë - "øåäèä ïéáå àîèä
 - "úìëàðä äéçä ïéá"ù é"ò ,àîèä àåä éîå øåäèä
 éë íéøåôéëä íåéá ìåëàì äëéøö - úãìåéä - äéçäùë
 - "ìëàú àì øùà äéçä ïéáå" ,äéìò úøáâúî äúåàú

.äøåäèä àéä ,íéøåôéëä íåéá äìëà àìù úøáåòîä

 äúåà ìéëàäì øúåî ,íéðëåñî ïäéðù úìëåà äðéà íàå
 äùàá äùòî àéáä 'îâä äðäå .äùôð úà áåùúù ãò
 äúéäå ,íéøåôéëä íåéá ìëàî çéø äçéøäù úøáåòî
 .øúåî íà éáøã äéî÷ì ìåàùì åàá .ìåëàì äåàúî
 íåéäù äðæàá äì åùéçì - "äì åùéçì åìéæ" ,éáø øîàå
 äéìò éø÷ .äìëà àì àéäå äì åùéçì íä .øåôéë íåé àåä
 ãåò àøéà áåùå .(à äéîøé) "êéúòãé ïèáá êøöà íøèá"
 ,àðéðç ø"àå ,ë"äåéá äçéøäù úøáåòî äùàá äùòî

ãã, ìéàå úàèçì ø÷á ïá ìâò êì ç÷ ïøäà ìà øîàéå
(á-è) 'åâå 'ä éðôì áø÷äå íéîéîú äìåòì

    On Rosh Chodesh Nisan, the day the Mishkan 

was finally erected, Aharon Hakohen was 

commanded to bring an "úàèçì ø÷á ïá ìâò" - "A 

calf, young male of cattle, for a sin-offering." 

Rashi quotes the Toras Kohanim, that this egel - 

calf, was specifically intentioned to reflect 

Hashem's forgiveness for the sin of the ìâòä  àèç - 

Golden Calf, that was perpetrated by the Jewish 

People, and facilitated, in part, by Aharon 

Hakohen. The famous question is asked: Based on 

the words of the gemara:  "øåâéðñ äùòð øåâéè÷ ïéà"
(.åë äðùä ùàø) - "A prosecutor does not become a 

defense counselor," why was Aharon the one 

chosen to offer the Korbon Chatos on behalf of the 

people, since he was deeply involved in what 

caused the people to commit that sin?

    The noted author of Kitzur Shulchan Aruch, R' 

Shloime Gantzfried ZT"L provides a practical 

understanding. True, that it seems wholly inappro-

priate for the person who brought about a sin, to 

carry out the ceremony which atones for that sin. 

Yet that is only where the act of atonement comes 

from outside the source of the original sin and 

there is concern that if other factors are brought 

into play, extra scrutiny will uncover more issues 

that will ultimately add to a harsher judgement. 

However, here, where the egel brought by Aharon 

is to provide forgiveness for the actual misdeed 

caused by Aharon, of course he should be the one 

to perform the act and display his regret. Just like 

Moshe Rabbeinu who was able to rectify an error 

through words ("æà"á ï÷éúå "æà"á àèç) of the same 

manner, a Jew must always strive to repent and 

turn his negative deed into an act of atonement.   

(æè-é) íéøúåðä ïøäà éðá øîúéà ìòå øæòìà ìò óö÷éå
    In Yalkut Shimoni, it is written: "Why does the 

posuk write íéøúåðä - the remaining (sons of 

Aharon)? Rav Elazar says, 'Even these were close 

to being burnt, but Hashem took pity on Aharon.'" 

    We learn something truly astounding from the 

words of the Yalkut, denotes the renowned 

Ponovezher Rov, R' Yosef Shlomo Kahaneman 

ZT"L. If a person finds himself in extreme and 

even tragic circumstances, yet comes through it 

alive and well where others did not survive, it is 

incumbent upon him to recognize the great mercy 

that Heaven has bestowed upon him. For he, too, 

was destined for an ignominous fate like the 

others; however, Hashem saw fit to allow him to 

live. Obviously, there was a purpose for him on 

this world and it now becomes his eternal duty and 

responsibility to realize the true potential of exactly 

what it was that he was rescued for.

    "In truth," the Ponovezher Rov was wont to say, 

"I feel as if I am among those six million 

unfortunate yidden that perished in the Holocaust. 

If, however, Hashem has redeemed me from that 

inferno and kept me alive, there must be a higher 

purpose set aside for me, one that involves much 

more than just my personal fate - but, in fact, the 

fate of the Jewish People. I must work to rebuild 

the ruins of Torah amongst Klal Yisroel!" 

   The fortitude of this great tzaddik, who lost his 

family, his entire yeshivah and nearly his own life, 

was so immeasurable, that his legacy and accom-

plishments for the Jewish People as a whole, and 

the Yeshivah world in particular, is reminiscent of 

the sacrifices that Aharon Hakohen gave on behalf 

of Bnei Yisroel, and ultimately his central and ever-

lasting role in the formation of our great nation.  
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(à-é) 'åâå íúà äåö àì øùà äøæ ùà 'ä éðôì åáéø÷éå .... åúúçî ùéà àåäéáàå áãð ïøäà éðá åç÷éå      

    For thousands of years, Torah has been studied and transmitted from father to son, generation after 

generation. The continuity of the Jewish People depended upon it and the system held, through many of 

the darkest periods in Jewish history. Finally, however, it reached a point where the survival of Torah 

scholarship was in jeopardy and it took the vision of an extraordinary tzaddik to effect a change.

    Some two hundred years ago, R' Chaim Volozhiner ZT"L came to his rebbi, the Vilna Gaon, R' 

Eliyohu of Vilna ZT"L, seeking his consent for a new project. Full of enthusiasm, he excitedly 

described his plans for opening a yeshivah of higher learning which would be the first of its kind. Its goal 

would be to broaden the previously confined boundaries of Torah study and allow it to thrive not just to 

individual scholars, but to masses of "íéù÷áî" - people who truly yearned to quench their thirst for 

Torah knowledge. To his dismay, the Gaon responded with silence, which R' Chaim took as a sign of his 

disapproval. Without the Gaon's approval, R' Chaim would not embark on any project. Though 

disappointed, R' Chaim did not despair of his idea, and was determined to renew the plan at a later date.

     The following year, R' Chaim returned to Vilna with the same proposal, although expecting the same 

response. To his surprise, the Gaon responded positively, giving his blessing for the project's success.

     Pleased but perplexed, R' Chaim asked his rebbi to explain why when he had come with the same plan 

a year earlier it had been rejected. The holy Vilna Gaon took a chumash from his table and began citing 

the Torah's account of the deaths of Nadav and Avihu, the two elder sons of Aharon Hakohen, who were 

taken from this world after having brought unauthorized úøè÷ - incense, in the Mishkan. The Torah 

describes their offering as an "äøæ ùà" - which literally means a foreign fire.

    "Nadav and Avihu had experienced a 'fire' of enthusiasm," explained the Gaon, "burning within them 

to bring the ketores. But this 'fire' is fraught with danger. As great as they were, they should have realized 

that this great zeal could only have been due to the non-interference of the yetzer hara, and if the yetzer 

hara was not attempting to dissuade them, this meant that their action was seriously flawed."

    The Gaon turned to his talmid. "Last year when you approached me with the idea to open a yeshivah, 

you were full of enthusiasm and zeal. As a rule, when a person wants to do a mitzvah, he has to contend 

with the opposition of the yetzer hara. Even when a person overcomes his yetzer hara, usually the 

struggle dampens the enthusiasm he had for the mitzvah. When I saw that your enthusiasm was so strong. 

I deduced that the yetzer hara had not attempted to dissuade you from this project. This could only mean 

one thing: your deepest intentions were not totally and absolutely L'shem Shomayim - for the sake of 

Heaven, and thus the yetzer hara had no reason to stop you from doing such a mitzvah." 

     <><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><> <><> <><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><>


