
o,scg hpf hrrn hbck i,b recv ,bna ,tu ,kdgv gcrt ,tu
 /// ivfv irvt ic rn,ht shc(j-z)vnhhek guhxv - vcuy vkce - 

    nubtmn vtb sunhku ',ugucav djk vtrbu lunx tab ,arp ohtrue vba hsh
vbvs /wgnabu vagbw ,rhnt hsh kg wvru,v ,kcewk hrehgv suxhv tuva 'uz varpc
tcm tucmk tuck ohutrv ,t suepk vank ,"havn huuhmv tcun i,arp ahrc
,sucgk o,ut v"cev vbhn huuhmv vz lu,cu hrrnu iuard hbcn sgun kvut ,sucgk
hrrn hbc ,tu 'ohkev ohrcsv rta kgu ,ughrhv tank shguv iuard hbc ,t 'tan

/uhbst og ohsungvu 'uhjhrc og oharev 'ohscfv ohrcsv kfk tank shguv
,gu ,ve hbc ,suep kg huuhmv rntb uc ,nsuev varpk lanv tuv huuhmv vz    
huk yca kkf ,t suepk huuhmv ose ohhuuhmv ukt kfku /asuev hkf kf kg o,ubn,v
ousev huuhmv vzu 'ktrah hyca kf ,t suepk huuhmv ose vzk odu 'vkgnu asuj icn
ohhuuhmv ukt kfa ,rnut ,tz /(t 't khgk) w,hbav vbac hbav asujk sjtcw rntb

 /(zh c 'n ,una vtr)hbav asujv ,kj,v hbpk ovn ,jt vhva rapt ht
oeuva ouhc ,uruev ruphxc vfhrtnu vru,v ,rzuj (z erp) varpv ;uxc vbvu     
ohbau cvz ,ukdg aa uthcv vkhj,nu 'ovh,ubcre ,t ohthabv uthcv uca 'ifanv

 /(j - u a"hhg) ovng v"cev ohfxvu tanv ,sucgk o,ut s#g$h%k uaecu 'rec rag
    ihtwa (:u ohjxp) ohnfj urnt rcf 'oseunv ,t cu,fv rjhta vn kg 'vbvu 

 hrcs ov ohgush okut 'wvru,c rjutnu oseuniiii""""ccccnnnnrrrrvvvvtk kkf lrsca (t 'y ikvk) 
v,mra 'rnukf 'rcsc ogy vzht vhva tk ot rjutnv ,t vru,v vnhsev
ihcvku ohnseunvu ohrjutnv kfc ck ,,k ohfhrm if otu 'vn rcs lfc ubhsnkk

/ubhsnkk vru,v v,mr vn

ovkg asev ,scg hf i,b tk ,ve hbcku
 /// utah ;,fc(y-z)vru,c ,ukhng ihbgc - 

    `vru, hrcsk trea hbpn ?sus abgb vn hbpn :tcr ars" :(/vk) vyuxc t,h
;hg,v ivc cu,fa ,"s :v"cev k"t /hrudn ,hcc lheuj hk uhv ,urhnz wtba ',urhnz
ka ,ueubh, ukhpta rcsc lkhafn hbhrv ?,urhnz i,ut true v,t 'ubbhtu uc lhbhg
vhh,t uvhtu 'wudu asuev ,sucg hf i,b tk ,ve hbcku :ch,fs 'u,ut ihgsuh icr ,hc
ahu /,urhnz vru, hrcsk trea hbpn abgb lknv susa wndc rtucn /f"g '"t,kdgc
vzc vsn sdbf vsnv vn 'sugu ?,urhnz vru, hrcsk trea vzc iurxjv uvn rtck
?kdgc u,ut ,tak tku ;,fc iurtv ,t ,tak lhrms trec rntbs vz ihsc kafba

 rthcu    aaaaccccssss    ,,,,uuuurrrrgggghhhh))))    ....hhhhaaaacccchhhhhhhhtttt    iiii,,,,bbbbuuuuhhhh    wwwwrrrrogyva arsnc t,hts vn p"g '(zy aurs wt 
hf 'iurtv ,t ,tak ihfhrm uhv er 'iurtv ,t ,tak ,ukdg ,ve hbck i,b tk lfks
'vru,v ruen tuva iurtu 'vcr vghdhc tkt ,hbeb vru, ihts ouan ubhhv ';,fc ot
odp vz vhv ',urhnz vru, hrcsk trea lknv susu /juryku ;,fc ,uhvk lhrm f"gu

/vz rcsc vgy hfv ouan f"gu ',ukhngu vghdh lhrm ubhta rcs tuv ,urhnza vru,c
tuv hrv 'wndv hrcs ihcn ubhtu snuka hn vbvs /itf vmujb vsueb kg sungk ahu   

    aaaauuuusssseeeevvvv    oooohhhhhhhhjjjjvvvv    rrrruuuuttttvvvvouan ',ukdgv ,t kcek vmr tk vkhj,c vana rhcxn 
rjtk er /aunha ivk ihta rcx ifku ',ukdgc ifanv ,t ,tak vuuymb tka

 v"cevavkug itfn /tank ,usguhn ift ,ukdgva rrc,v "o,tn je" vuuhm
ukeha ,ukdg aha kkf ugsh tk ov 'o,sucg kg uuymb hrrn hbca vgaca
vbhjcn hrapt h,kc vhv ohscfv oharev ,t ,tak huuhmv 'o,bhjcn /ovhkg
/xuxhv tkku ,ukta tkk vnhanv ,t ovhkg ukche ov if hp kg ;tu ',hgcy
rrc,v ifn rjtk er /juf i,hh od tuv - vuumn v"cev ota ubhntv ov
/osue sug ,ukdgv ,t ucsb ohthabva lfc 'atrn ifun vhv rcf guhxva
vhv rcf heuktv guhxva ahdsvk hsf lupv rsxc ,tz rpxk vrjc vru,v

/vnhanv ,t unmg kg kcen tuva sg u,ut vtur ubht ostv lt 'ohhe
     thv ot od 'vcuy vkce unmg kg kcen hsuvh ratf :kusd suxh ubsnk itfn

rgav ,t ,j,up vkcev omg /auajk uhkg iht ',hrapt h,kcu vscf ,htrb
'hsn vae rcsva ostk ,utrvk vxbn grv rmhv /vbfun rcfa thnas t,ghhxk
vfjn er tuvu 'iur,pv ,t cchx rcf v"ceva thv ,ntv lt ',uxbk ogy ihta
herp) k"zjt vbvs 'wvru,v ,kcewk suxhv if od vhv vz /,ubufb vtrh ostva
v"cev vhvu 'vru,v ,kcec ubthn okugv ,unuta (,unuen sugcu rzghkt hcrs
oht,, vru,va tsuuk umr hf '"vc ch,f vn" ukta ovu u,ru, og ovhbhc ccxn
,ucegc tuc, ,kufhva ugsha ouan 'ukta tk ktrah /o,kufhku ogcyk
`lfc sungk kfub smhf ohbhcn ubbht ot od 'ubhkg kceb - "vagb" /vkcev

 /ohhek jufvu 'ckc ,ucahh,vv 'vbcvv tuc, vkcev rjtk - "gnab"
tuva rjtk ,ujufv ,t ostk i,ub v"ceva vbunt kg ,xxucn vru,v ,kce   
heuktv guhxv :vcuy vkce kfcu vuumn kfc od lf /ubumr ,t unmg kg kcen

/vfrcv kf ,gcub ubnna '"vagb" ka hbuatrv .nutk vfjn eru 'ifun rcf
ihcvk hsf tmn, tfhv tuv ,ukhngv kfu /wndv hrcs ihcvk hsf kungk lhrm
'wndv hrcs ihcvk hsf er tuv ,ukhngv kfa 'rnuku ,ugyk ost kufh f"tu /wndv
ann '"utah ;,fc" ,ve hbc ,sucgn ibhzju /vuak tuv ,ukhngv omg kct
ukhtu 'utah ;,fc teus iurtv kct ',ukdg h"g otab asenv hkfv kfs /lupvk
hrcs ihcvk hsf 'vtmu,vk hsf er tuv vru,c ,ukhngu vghdhc ,hkf,v kf
ukhpt vtmu,v ohhek lhha hrv ';,fc iurtv ,t utaha v"cev vum gusn 'wndv
'rund ,ugy uvza vzn rtucnu /ohkdg h"g iurtv ,t ,tak ubhhvu 'kngv kf hkc

/vtmu,vk tmn, tfhv er ,ukhngv ihtu 'vmrbv ,hkf,v tuv ,ukhngv omga
 ruthc vz suxh p"gu    oooohhhh,,,,hhhhggggkkkk    vvvvbbbbhhhhccccvvvv:(:u vkhdn) k"zj ka urntn (d"k aurs) 

tk 'vru,c ,gdhaf 'ot :rnukf" :k"zu c,fu '"ihnt, kt - h,tmn tku h,gdh"
vzhtk ut 'rcs u,ut ka uenugk lkfa ghdv tk hf 'vnutn vc tumnk ,kufh
hpk 'vcrv ,tmn 'vcrst hf `,tmn tka ,ntc if tuva int, kt - rjt gbun
,buufa hrv /s",fg '",hkf, ,davk lk cajh,u 'vthmnv thv vnmg vghdhva
dhah ;uxcka ouan vbuufv iht '"ihnt, kt h,tmn tku h,gdh" urnta vnc k"zj
,buuf tkt ',ukhngvu vghdhv h"g vru,v ,t ihcha vfzh ;uxkcu 'vthmnv ,t
vghdhva 'vthmnk vfz vru,c gdh otu 'vthmnv tuv vghdhv omga tuv k"zj

/,ukhngu vghdhv thv 'vru,v ,sucg rehga 'k"bf ubhhvu !vthmnv thv vnmg

"uhpf ,t tahku vch,v hbpk srhku ."a ,uagk hutr ubez tkn,b"- The braisa states: once a man is ubez tkn,b his beard has filled out, he is
qualified to be a rucm jhka and if he is a ivf he is qualified to ifus.  [tkn,b v"s]wxu,  asks: the Mishnah [sf vkhdn] says: a iye may not be taub
uhpf ,t, which implies that once he is ,urga h,a thcn he is permitted to be f"b and a ."a, yet this is a younger stage of ubez tkn,b that our braisa

requires. wxu, answers, once he is ,urga h,a thcn he may be a ."a but to be a guce ."a or to be the ."a on days of ,uhbg, or ,usngn for that
he needs to be a ubez tkn,b.
    Tosfos [sf vkhdn] elaborates, that our braisa that requires ubez tkn,b is referring to ,ughcec f"b but tnkgc htretc it is sufficient to only be
,urga h,a thcn. Tosfos asks further that we see [cn vfux] that even a iye may ifus. Tosfos answers that a iye is permitted to be f"b but only
together with adults, he may not ifus by himself until he’s ,urga h,a thcn.
    The  [sk 'jfe j"ut]g"ua  says: 1) a iye may not ifus by himself, but he may ifus together with ohkusd for lubhj purposes. 2) Once he is thcn
,urga h,a he may ifus by himself, but only htretc and not ,ughcec. 3) Once he is ubez tkn,b he may ifus by himself ,ughcec. 
    The rcjn says, anyone who has reached the age of ubez tkn,b even though he personally hasn’t started to grow a beard yet, he is still
considered to be in the category of ubez tkn,b. The vfkv ruthc [kct v"s] brings the shn, ,kug who says, when the rcjn says that a iye may
ifus with ohkusd he means even ,ughcec. The j"j concludes that this is gnan from the rcjn and  exp ifuost hhjv . The c"ban says: ubh,bhsnc
that our dvbn is to only ifus on y"uh, a ivf who is ,urga h,a thcn may ifus every y"uh even by himself, because this is considered htretc.
     The  [wsn 'j"fe]t"nr  says, today we are dvub not to ifus daily but only on y"uh. The reason, he explains, is since we are always sury and
preoccupied with work, we are not vjnac and we know that only a "lrch tuv ck cuy" - in other words, one needs to be in a state of vjna when
blessing someone and today we aren’t, so we only ifus on y"uh when we are vjnac. Even on y"uh we only ifus by ;xun because it is right before
we are about to leave and enjoy y"uh ,jna at the Yom Tov seudah. 
    The c"ban brings from the auck that we also ifus on ruphf ouh because of the vjna of receiving vjhkxu vkhjn. Some say the reason we ifus
in ktrah .rt every day and not just on Yom Tov is because they are vjnac that they aren’t living in .rtk .uj.           

                                                                                                                                                                                                              

R’ Yitzchok Meir Alter zt”l (Chiddushei HaRim) would say:
     “wuag rat o,tyj ,t usu,vuw - The commandment to confess one’s sins is the cornerstone of the mitzvah of repentance
(see Rambam, Hilchos Teshuvah 1:1). Why does the Torah choose to mention it here in connection with the sin of
stealing? Every sin that a person commits is partially an act of theft: Hashem gives the person energy and strength and
wants him to utilize it for Torah study and fulfilling mitzvos. Thus, when a person uses his energy for committing sins,
he is ‘stealing’ from Hashem. Therefore the mitzvah of confession is mentioned in connection with stealing.”

A Wise Man would say: “If you wait for the perfect moment when all is safe and assured, it may
never arrive. Mountains will not be climbed, races won, or lasting happiness achieved.”                          
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (70)
Laws of Loans. Writing a Loan Document. The Gemara (1)

and Shulchan Aruch (2) strongly favor loaning money with a
document. That way, there will be no chance of forgetting or
deliberate falsely denying the loan. Nowadays people who lend
small amounts [coins or a dollar or two], that people are easy to
be moichel, are not accustomed to writing a document. However,
when one lends a serious amount he should do as the Gemara
says and document it, making sure to keep it in a safe place and
use it when necessary. There are four  ways to write a document:
1) Two witnesses see the money being given over as a loan, and
write a document saying that in their presence, Reuven lent
money to Shimon. They should date the document either in
Torah or secular dates, state the amount, detail the terms and
date(s) of payment(s), and sign underneath, either with their
Jewish or secular names. 2) Even if they did not witness the
loan, but the borrower made a proper admittance that money
was advanced to him from Reuven, with terms and date of

 
 
  

      

of payment, they can document it and sign it. The above two
ways might not always be practical for two reasons: Firstly, it is
not always easy to get two kosher witnesses who are available.
Secondly, many times the borrower [and sometimes the lender as
well] does not want other people to find out about the loan.
Therefore the following two methods can be be more practical.
3) Shimon the borrower signs a printed document that he
borrowed. 4) Shimon writes in his verifiable handwriting that he
received money as a loan. This does not even need a signature
because his verifiable handwriting counts as a signature (3). The
last two methods are known in the Gemara as “ksav yado.” 
Text of Ksav Yado. The text should read close to the following:
Date. I the undersigned borrowed $                from Reuven on the
above date. Payment(s) is (are) due on ____. It is my
responsibility to pay then even without Reuven claiming
payment. Any verbal claims of Reuven, or those who receive his
rights, will be believed against any denials of mine or those who
receive my rights. To all the above I affix my signature             .

   



   The Levi’im were split into three groups: Kehos, Gershon and Merari. As the Jewish nation traveled through the wilderness,
the bnei Kehos were to carry the holy keilim of the Mishkan, the bnei Gershon were to carry its various curtains and partitions,
while the bnei Merari were responsible for transporting the heavy beams of the Mishkan. When counting the bnei Gershon, the
pasuk uses a strange expression - "ov od ouard hbc atr ,t tab" that we should also count the bnei Gershon. What is the posuk
coming to emphasize with the phrase "ov od"?
     It is a well-known, though unfortunate phenomenon in classrooms that the Rebbi or Morah gives attention mainly to the
highest tier of the class who shine and excel, and the lowest tier, who need constant chizuk and encouragement. The ones stuck
in the middle, though, usually fall through the cracks. These are the quiet, well behaved students who don’t do well enough to
warrant especial consideration but also don’t rock the boat enough to attract the teacher’s ire, and in an environment where the
teacher’s attention is split among a multitude of students, they are often lost among the crowd and are not given the focus and
attention they deserve. Now, if Kehos is the “top of the class” as it were, Gershon is this middling group. Thus, the Torah
exports us: When you are ",ve hbc hatr taub" - when you lift up and shower the “Kehos-niks” with attention and praise, don’t
forget the “bnei Gershon”! "ov od iuard hbc atr ,t tab" - lift them up as well; don’t let them fall between the cracks! They, too
need and deserve our praise and recognition, even if their accomplishment are not as dazzling as their better peers.
     In these days leading up to Tammuz and the Three Weeks, let us be mechazek ourselves in seeking the good in every yid, no
matter how plain he may seem to us, and injecting him with the warmth and encouragement he or she needs to grow. Aside
from being an important exercise in ahavas yisroel in its own right, what they eventually become - perhaps due to your short
words of chizuk - may just surprise you.

      Chazal say that the word ",ukF" is written with a pasach under the "F", and not the expected sh’va. It hints to the
word "vkF" - a bride. Upon the culmination of the building of the Mishkan, Klal Yisroel was likened to a kallah going to her
chuppah. Yet, obviously, this wasn’t the end. Rather it was just the beginning of the ,ubcrev ,sucg.
     Says R’ Elazar Menachem Mann Shach zt”l, by a yid there’s no such thing as an end. Life is one continuous project
of avodas Hashem. And that is exactly the connection to the kallah. Just as a kallah “ends” her childhood years as she
stands under the chuppah; that end is but a stepping stone to the next level of her growth. So too was the Mishkan the
stepping stone to our next level in wv ,sucg. For a yid, every seeming conclusion is really Hashem opening the door to a
higher, deeper, and more refined stage of serving Him.
      R’ Yeruchem Levovitz zt”l, the famed Mashgiach of pre-war Mir, would cringe when he heard a chosson exclaim,
“Now I’m starting my life anew.” He would say: woe is to such a life that can just end like that. It might be a new chapter
or page in your life but essentially it’s one continuous life as an eved Hashem.
     Each Shabbos we proclaim "ohekt kfhu /// ohnav ukfhu" - Hashem completed the creation of the world. But obviously that
was not the end. It was the beginning of the world! The universe, in its entirety. That was a timeless lesson for all.
    We just completed counting Sefiras Ha’omer, culminating with the Yom Tov of Shavuos, when we received the Torah.
But we must realize that the ",unhn," of that mitzvah didn’t end anything! Rather we began the next chapter as avdei
Hashem, being a vaugu vuumn; becoming truly committed bnei Torah.
     This machshava should bezras Hashem accompany us as we navigate our way through life.                                               

                                                                                                                                                                                                              

 /// skuhv rgbk vagb vn(j-dh ohypua)

ov od iuard hbc atr ,t tab
 /// o,jpank o,ct ,hck(cf-s)

ifanv ,t ohevk van ,ukf ouhc hvhu
 /// uhkf kf ,tu u,t asehu u,t janhu(t-z)

 /// uatr rga grp ksd vhvh ase wvk rhzh rat onhv ,tkn sg uatr kg rcgh tk rg, urzb rsb hnh kf(v-u)
     In the city of Pozna, long before his greatness became known to the world, lived the holy Maharsha, R’ Shmuel Eliezer
Halevi Eidels zt”l. In those early years, he was not recognized as a towering Torah scholar. In fact, many people regarded
him with suspicion and even degradation. The reason was simple and, to them, inexplicable: he looked like a nazir and grew
his hair long. His unusual appearance made him seem strange in the eyes of the townspeople, and they whispered about him,
wondering why a man who appeared so ordinary - and perhaps even odd - would choose to look that way.
     Only his wife knew the truth, and she guarded the secret faithfully. The Maharsha’s diligence in Torah study knew no
limits. Night after night, he sat alone, writing his commentary on the entire Shas. He feared that sleep might steal precious
moments from his learning, and so he devised a method to keep himself awake. He tied his long hair to a rope fastened to the
ceiling. If exhaustion overcame him and his head began to fall toward the table, the sudden pull of the rope would wake him
instantly. In this way, he ensured that he would not sleep through the night until his work was complete. Only during the day
would he allow himself a brief rest - no more than three hours at a time - before returning to his sacred labor.
    In the same shul where the Maharsha davened, another hidden tzaddik served quietly as the shamash. No one suspected the
depth of his devotion. Every midnight, he would enter the shul, lock the door behind him, and begin to recite the entire Sefer
Tehillim. When he finished one of the five sections, he would walk in a circle, making a hakafah around the bimah and then
continue on, until he had completed the entire Tehillim. This was his nightly practice, carried out in silence and secrecy.
    One night, fatigue overtook him and he fell asleep inside the locked synagogue. Suddenly, he felt a hand shaking him
awake. Standing before him was a tall man dressed in royal garments, his bearing noble and imposing. “Excuse me,” the
stranger asked, “where does the Maharsha live?” Still groggy, the shamash rose and led him through the quiet streets to the
Maharsha’s home. When he returned to the synagogue, he discovered that the door was still locked exactly as he had left it.
Confused, he told himself he must have imagined the whole thing, for he was still tired, and resumed his recitation.
     But again he fell asleep. And again he was awakened - this time by a handsome man with red hair, also dressed in royal
clothing. The stranger asked him the same question: “Where does the Maharsha live?” The shamash, bewildered but obedient,
led him as well. Returning once more, he locked the door tightly, checked the windows, and continued saying Tehillim.
     A third time he drifted into sleep. And a third time he was awakened, now by a man dressed in leather garments and a
breastplate. The stranger repeated the same question. This time the shamash could not contain his astonishment. “Who are
you?” he demanded. “And how did you enter the synagogue when the door was locked?” The stranger looked at him gravely.
“I will tell you who we are,” he said, “but know that if you reveal this before the proper time, you will die.”
     The shamash nodded, trembling. “The first man you saw,” the stranger said, “the tall one in royal clothing, was Shaul
Hamelech, as it is written, ‘From his shoulders and upward he was taller than all people.’ The second, handsome and ruddy, was
Dovid Hamelech. And I,” he continued, placing a hand upon his breastplate, “am Eliyahu Hanavi. We are going to the Maharsha
because in the heavenly court they did not know how to rule in the matter of Shaul persecuting Dovid. I come as a witness, and
they come as the litigants. In Heaven it was decided that only the Maharsha can judge between them.” And then, he vanished.
     The next day, the shamash gathered the sages of the community and told them everything he had seen. When he finished,
he added, “Know that the Maharsha is a hidden Tzaddik. And know also that, as Eliyahu told me, I will die. But I die with joy
- for the holiness of Hashem and for the sake of the Tzaddik, so that no one will ever again cause him pain or despise him.”
    Within moments, the shamash passed away. From that day forward, the Maharsha was no longer regarded as strange. Word
spread of the heavenly visitors who had sought his judgment, and his greatness became known throughout the land. Students
flocked to him, eager to learn from the man whose Torah was cherished not only on earth, but in the courts of Heaven. (wv ogubc ,uzjk)  
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 /// ,ynv hthab ov o,ct ,hc hatr ktrah hthab uchrehu(c-z)
llllyyyynnnn: Baron Shimon Zev Rothschild was a generous and
steady supporter of the Chofetz Chaim’s yeshivah in Radin.
After being impressed by the Chofetz Chaim’s integrity
regarding the pricing of his seforim, the Baron began sending
an annual contribution of 5000 marks to be distributed among
Torah scholars. However, when the Baron passed away, his
heirs ceased this practice, leaving everyone disappointed that
his noble support had come to an end. Many people wondered
why a man who was such a friend to Torah scholars did not
leave some of his vast wealth to the yeshivos in his will.
    The Chofetz Chaim understood the true reason behind this.
He noted that such overwhelming generosity is actually
prevented by Heaven. Hashem wants every single Jew to have

 

  

the opportunity to buy a share in Torah. If a millionaire who
appreciates Torah is permitted to do as he wished, he would
purchase the entire merit of Torah support with his fortune. 
   The Chofetz Chaim concluded by asking, “How then would
the poor cobbler or tailor have a chance to merit anything?”
llllyyyynnnnpppp: Parshas Naso details the gifts brought by the 12 Nesi’im
(princes) for the Mishkan’s dedication, meticulously repeating
the exact same list of items for each prince. There are two
lessons we learn from this repetition. First, Hashem deeply
cherishes every individual’s contribution, recording each as a
unique, precious act. Second, by ensuring every prince gave the
exact same amount, the Torah prevents any single group from
monopolizing the dedication. Hashem desires collective
participation, ensuring that every individual, regardless of
status, has an equal opportunity to build and support holiness.

     Shimshon HaGibbor was arguably one of the greatest
Nazirim in history, and the story of his birth is filled with
lessons for the Jewish people forever. An angel informed
Shimshon’s mother that after years of childlessness, she
will finally bear a child. This child was to be a lifetime
Nazir and both her and her child must abstain from all
foods forbidden to a Nazir. Manoach, her husband, wasn’t
there at the time but asked that the “messenger” return and
repeat the instructions for him to hear personally.
Interestingly, the angel did indeed return but did not repeat
anything new. Why then did the angel return at all?
    R’ Yitzchock Zev HaLevi Soloveitzik zt”l (Brisker
Rav – Chiddushei HaGriz) explains that Manoach had no

idea how to care for such a child. He was rather annoyed
that a strange “messenger” met his wife and promised her a
child on condition that she fulfill a rather vague set of rules. 
     The Torah teaches that a Nazir needs to actively decide
to accept this status upon himself. In this case, that did not
happen and as a result, Manoach needed clarity on how to
initiate a Nezirus from birth and requested that the
“messenger” return so he can ask him“what to do with the
lad that will be born?” 
    The angel said nothing new about the Nezirus because
nothing was required to start such a Nezirus. Sometimes, we
scurry about frantically hoping to accomplish while really
silence and patience is required to accomplish our goal.
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