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R’ Moshe Sternbuch shlit’a (Taam V’daas) writes:

   “wvatv atr ,t grpuw - We see from here uncovering a married woman’s hair is a disgrace which compares her to a harlot.

Even the slightest amount of hair may not be uncovered, but the more hair that is uncovered, the greater the disgrace. The

Rambam says that even the sotah’s hair remained partially covered. He writes: “She stands between them without a net

and without a cloth, just in her clothes and with a skullcap on her head.” Even she was forbidden to completely uncover

her hair. This contradicts those who think that any small covering is enough. In fact, no hairs may be visible at all. ”
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Chacham Rabbeinu Chayim ben Attar zt”l (Ohr HaChayim HaKadosh) writes:

     “wlrnahu wv lfrchw - ‘Hashem shall bless you and protect you.’ Chazal tell us that this blessing refers

to parnassa - one’s livelihood. As we know, ‘One who increases his possessions, increases his

worries,’ and the minds of wealthy people are unsettled as they must supervise all their assets. Their

time is always short and their nerves under strain. However, Hashem’s blessing will only enrich a

person ‘and will not add sadness with it.’ For Hashem’s blessing is complete. Thus, after He blesses

us with wealth, He then ‘protects’ us from all the worries and problems associated with prosperity, as

the Torah tells us, ‘You shall be only on top, and you will not be on the bottom.’”

A Wise Man would say: “The reason a dog has lots of friends is that he wags his tail not his tongue.”                          

Mazel Tov to Mazel Tov to Mazel Tov to Mazel Tov to 
Matis & DevorahMatis & DevorahMatis & DevorahMatis & Devorah
Friedman on theFriedman on theFriedman on theFriedman on the
birth of their firstbirth of their firstbirth of their firstbirth of their first

grandchild to theirgrandchild to theirgrandchild to theirgrandchild to their
children, Tuvia &children, Tuvia &children, Tuvia &children, Tuvia &
Ayala, and to theAyala, and to theAyala, and to theAyala, and to the
Lamm, Minzer &Lamm, Minzer &Lamm, Minzer &Lamm, Minzer &

Friedman families.Friedman families.Friedman families.Friedman families.
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v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk nply : A Nazir is a man who voluntarily takes an oath to

abstain from all worldly pursuits, including drinking wine,

cutting hair, and becoming impure. And yet, the Torah calls

him a "tyuj" (sinner) since such extreme behavior is not

encouraged. One should live his life by the ideals of the Torah

    A SERIES IN HALACHA
   LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (78)
Torah Study vs. Mitzvah Obligations (cont.): Answering
vauseca ohrcs. A very common question with regard to the

topic of pausing in the middle of learning is what to do when
one is learning, or taking part in a Torah shiur in a place of
Tefillah, and a minyan reaches certain places where Amen,

Borchu, Kedusha, etc., is recited out loud. Should he/they pause
learning and answer with the congregation, or should he/they
just continue learning without interruption? Since not all these

Tefillah “responses” have the same halacha, we will discuss them
one by one, first as an individual and then as an entire group. 
“Boruch Hu U’varuch Shemo.” If one is in the middle of

learning and Chazarus Hashatz (repeating over Shemona Esrai)
starts, he should not interrupt to answer “Boruch Hu U’varuch

Shemo” because there is no obligation mentioned in the Gemara

to respond to it. Rather, it is proper conduct based on what the
Tur (1) writes that he heard from his father, the Rosh. 
“Amen.” On the other hand, saying Amen is indeed an obligation

for all those who hear a beracha, and at first glance this includes
those who are in the midst of learning Torah and can hear the
beracha. There is a difference of opinions among the earlier

Acharonim whether one who is learning must stop for Amen. The
Kaf Hachaim (2) brings from the Pischei Teshuva that one has

and not think that he must be holier by denying himself in this

world. The Kozhnitzer Maggid zt”l would say: “It is better

for one to not fast all day and fool the rest of the world into

thinking that he is fasting, then to actually fast all day and

fool himself into thinking that he is holier than everyone else!”

   `"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

to stop and answer Amen like every other mitzvah one has to stop

for when he can’t send another to take care of the mitzvah. The
obligation to answer Amen is on all those who hear and one cannot
take care of that with someone else. However, other opinions (3)

hold that one does not have to stop his learning to answer Amen. 
Opinion of Contemporary Poskim. Contemporary Poskim like
R’ Shlomo Zalman Auerbach zt”l, R’ Shmuel Wosner zt”l

and others (4) rule like the second opinion that one doesn’t have to
stop his learning to answer Amen. They suggest a number of
reasons for this (according to the understanding of this writer):

Answering Amen requires proper concentration to know what
he is answering on and to time it properly so it shouldn’t be a
"vnu,h int" (an “orphaned” Amen that is not said right after

the end of beracha), or a "vpuyj  int" (a “rushed” Amen that
is said before the beracha is completely finished). Since it is
very hard to do this while one is concentrating in the middle

of learning, Chazal never required one to say Amen in this
situation. (Reasoning of Salmas Chaim, ibid)
The obligation of saying Amen was required only when a

person is somewhat involved in that activity. However, if
someone is obviously part of another mitzvah activity, there
was never an obligation put on him to answer Amen.

(Reasoning of Halichos Shlomo, ibid) To be continued.

1)

2)



    Rashi tells us the connection between the mitzvah of giving the kohen his 24 priestly gifts (vbuvf ,b,n) and the parsha of
Sotah: “If a man refrains from bringing the special gifts to the Kohen, in the end he will wind up bringing his wife to the
kohen as a sotah.” What is the message here? Does the punishment truly fit the crime? R’ Avraham Pam zt”l explains that
if we do not give the rabbis, teachers and morahs of our children the respect and honor they deserve, in the end WE will
suffer. Our own children will lose their faith in Torah leaders. When children hear their parents speak negatively about
Gedolim, Roshei Yeshivos, and any Torah figure, it automatically sends a negative message to their brains and they say: “If
I don’t have to listen to THEM, then I don’t have to listen to YOU!” You are in fact doing yourself in by not giving Torah
leaders and teachers their due respect. When children r”l throw off the yoke of Torah and mitzvos, it is because a tiny
negative seed was planted in their minds which grew and developed into a giant tree of doubt and confusion. 
     Perhaps the removal of the head-covering of the sotah is the equivalent of one who removes his connection to Torah and
mitzvos. This can happen from not giving the Kohanim their rightful gifts! Our children’s Rebbis and Morahs should be
spoken about with great respect. This is the greatest gift we can give them. It is also a gift we give our children and the most
important gift we give ourselves. Because the day might come that you will need to bring your son or daughter to a Torah
authority to help make an important decision in life, and if you have spoken against the Rav or Rebbetzin, you can be sure
they will have no influence on your child. Dear parents, we have just accepted the Torah with the famous words “Na’aseh
v’Nishma.” Let us accept our Gedolim, leaders and those who teach Torah with the same devotion, commitment and faith.
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    The end of the sedra  describes all three korbanos the Nesiim brought and the dedication offerings. If you look at them
you’d see that they are all identical. A Bar Mitzvah boy reading this parsha might think it is quite hard due to its size but in
truth, he would find himself reading a sizeable group of the same posukim twelve times. The question is why did they all bring
the same korban and why is it repeated 12 times? After all, every word in the Torah is very valuable.
     The Medrash says that the nasi of shevet Yehuda was Nachshon ben Aminadav and after him came the second nasi,
Nesanel Ben Tzuar, from shevet Yissachar. But Nesanel was faced with a dilemma. What should he bring? My machshava
here is that Nachshon had already brought the first korban. If Nesanel were to “raise the bar” by escalating the size and
value of his korban over that of his predecessor, he realized there would be no end to this practice. Each nasi would want
his korban to be greater than the one before him, and this would just foster anger, resentment and jealousy, with plenty of
lashon hara as well. So Nesanel ben Tzuar did a wonderful thing, setting an example for all the Nesiim after him, by
bringing the same korban as Nachshon did. In fact, it was identical to Nachshon’s korban in every which way. He did this
purposely. As a result, this move enamored everyone after him to do the same thing. Thus, all their offerings were identical.
Nesanel set the tone and everyone followed him. Hashem showed His pleasure to the Nesiim for not trying to outdo the next
nasi, and therefore He repeated every word and ingredient of each nasi’s korban in the Torah itself, since these offerings were
deliberately identical in order to avoid feelings of hatred and jealousy. They promoted a sense of shalom and achdus.
Hashem considered them as a korban tzibbur and allowed them to even be brought on Shabbos. This is the way a ben Torah
thinks and acts. May Hashem grant us a life of gezunt and nachas and of course, shalom - peace, amongst everybody.        

 /// kgn uc vkgnu u,at vya, hf aht aht(ch-v)

                                                                                                                                                                                                              

 vcm lbyc ,tu ,kpb lfrh ,t wv ,,c lng lu,c vgcaku vktk l,ut wv i,h /// ,tnyb hfu laht ,j, ,hya hf ,tu(tf'f-v)
      In his later years, the great Sephardic leader, Chacham Chayim Yosef Dovid Azulai zt”l, renowned throughout the
world by his acronym, Chid”a, remarried and settled in the Italian city of Livorno. After a life spent traveling around the
world raising money for the beleaguered Jewish community of Chevron and strengthening Jewish communities near and far,
the Chida was happy to live out his remaining years focused on his writings and teaching Torah in his yeshivah.
     In “Shem HaGedolim Hachadash,” an amazing story is told about the holiness of the Chida. One day, as he was sitting
in his yeshivah discussing halachic matters with members of the Livorno Beis Din, a well-respected man came to him with
a complaint that he suspected his wife of possible infidelity, since she had been spotted cavorting with another man in
private. The Chida listened to the man’s accusations and whatever proof he claimed he had, and then he declared that
according to the laws of the Torah, he must divorce his wife immediately. This proclamation took the room by storm as
everyone - including the accuser himself - wished to understand upon what basis did the Chida make this ruling? 
     One of the head judges of the Beis Din was outraged. The woman in question was a relative of his as well as a number
of the other judges, and he believed he knew her character well. “Our great and holy master,” he began as he turned to face
the Chida, “teach us from whence you have derived this ruling? There are no witnesses. This man brings no real proof.
What is this? Prophecy? Are you now a prophet who brings down the word of Heaven? Do we not read very clearly that
Torah ‘Lo Bashamayim Hee’ - the Torah did not remain up in Heaven, and we do not abide by Heavenly rulings down on
this earth! Or maybe the master is displaying Ruach Hakodesh, the Divine Spirit, in his words? If so, this can be a very
dangerous precedent, for due to our many sins, we do not have a Temple, nor do we have prophets and priests who can
speak to Hashem. What we do have is the words of our Sages and our understanding of the holy Torah!”
     All those present stared at the Chida indignantly, but he paid them no mind. He looked at the man who had accused his
wife and once again stated matter-of-factly, “You must divorce your wife at once!”
     Well, this didn’t sit well with the judges and they rose to defend the woman’s honor in the city. In due time, a large
scale conflagration broke out and the city of Livorno was torn with strife. The judges and the woman’s family led the
charge against what they considered a “frivolous” ruling, while the defenders of the great Chacham Azulai insisted that if
the Gaon had ruled so decisively in this matter, it was obviously with good cause. 
     The elderly Chida was told about the huge machlokes that was raging in the city and he immediately worked to quell
the argument. His first directive was to call the woman herself to his office in the second floor loft of the Livorno
Yeshivah. He wished to speak with her and he insisted that she come at once so the matter can be put to rest.
    The defiant woman came and stood in the entranceway of the Chida’s office. The moment he saw her, he stood up and
removed a Sefer Torah from the small Aron in his study. He opened it to the parsha of Sotah and began to read aloud in
the familiar sing-song melody of the Trop. The woman stood there for a while and then rudely turned her back and began
to leave. As she was about to walk down the steps, the Chida raised his voice and read out loud, “If you have not strayed
in defilement ... you shall be innocent... but if you have strayed with someone other than your husband ... Hashem will
make you a curse among your people ...” As her foot touched the first step to go down, she suddenly doubled over and her
face began to turn colors. Her eyes bulged in their sockets and she cried out in pain as the Biblical curse of the Sotah came
to pass right before the people’s eyes! A few rushed to help her but it was too late and they screamed, “Hurry and remove
this cursed woman, so that her corpse doesn’t defile the holiness of the Chida.” It was clear to one and all that the Chida
was a saintly Tzaddik and not one to be trifled with. In commemoration of this miraculous occurrence, a number of the
wealthy members of the community paid to have the the steps leading down from the Chida’s study coated in gold.               
     

 /rfaah thab rgum ic ktb,b chrev hbav ouhc
 /// ,jt ;xf ,rge ubcre ,t chrev   (yh'jh-z)

 //// sgun kvtc tan ,scgu vscg ,scg scgk tcv kf(zn-s)
    The Gemara (Erchin 11a) states: "vru,v in vrha rehgk ihbn"
- Where do we know that song is obligatory from the Torah?
As it is says, “Then shall he serve in the name of Hashem, his
G-d.” Which service (Avodah) is done in which Hashem’s
Name is mentioned? You must say: It is song ... R’ Masna
said, It is derived from here: “Because you did not serve
Hashem, your G-d, in joyfulness and with gladness of heart.”
Which service contains joyfulness and gladness of heart?
You must say: It is song. “To perform the service for the
service ("vsucg ,sucg"): This refers to the music with cymbals
and harps, which is a service for another service (Korbanos).” 
   Why must there be a “service for the service”? Rabbeinu
Yitzchok Karo zt”l (Toldos Yitzchok) explains that when
one brings a korban, he must confess his iniquities and come
before Hashem with humility and sadness (iucmg) for his sins.
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On the other hand, our Sages teach that one may not perform
a mitzvah with sadness, as it says, “Because you did not serve
Hashem, your G-d, in joyfulness and with gladness of heart.”
Thus, the Leviim sing at this time, for their songs stir the soul
and bring joy. In the end, he writes, the sinner brings his
korban with humility and sorrow, while the Leviim sing and
play music and they take the place of the owner, as if the one
bringing the korban is truly infused with happiness and joy.
   The job of a chazzan is to chant the melodies of the
prayers.  When his voice soars in song, it is meant to inspire
those praying around him. Sometimes, though, the chazzan
gets carried away with the sound of his voice. It is because
of this that many mock the role of a chazzan. “Chazzanim
zenen naranim,” (cantors are naive) they say jeeringly. To
this refrain, Cantor Moshe Koussevitzky would respond,
“Yuh, uber nisht yeder naar ken zayn a chazzan.” (Yes, but
not every naive simpleton can sing like a chazzan!)

 FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

lyn: A man spent his days steeped in prayer, fasting and
torturing himself as a way to do Teshuvah for his sins. Many
people were impressed with the penitent’s efforts  and urged
him to go see the holy Rizhiner Rebbe, R’ Yisroel
Friedman zt”l, to receive semicha and enter the rabbinate.  
    He came to Rizhin and appeared before the Rebbe. He
explained that he wore only white, drank nothing but water,
would roll in the snow and stick nails into the soles of his
shoes as "ohpudhx" (self-mortification), as well as hit himself
every day with 40 lashes, to receive the proverbial ,uekn.
     The Rizhiner did not say a word. Instead he focused his

gaze outside, as he watched the stablehands bring the horses
in from the cold winter’s snow, to drink from the trough.
    He turned to the man and said, “Do you think I am
impressed with your actions? It seems to me no different
than the horse outside. He too wears a coat of white fur
every day; he too, is brought to drink water at the drinking
trough. The blacksmith drives nails into the bottom of his
horseshoes as he prances around in the snow. And to top it
all off, his master keeps hitting him with his riding whip”
     The Rizhiner concluded by saying, “But at the end of the
day, he remains nothing more than a horse....!” 


