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Halachah in Practice: Dvar Halachah from
Horav Boruch Hirschfeld Shlit"a
(A=) /191 NP2 MIND NNPDY 1292 XNN NVYP NN
One who sees a rainbow, recites the blessing:
INN NN AN O TON IWPON NN TMA
YIINNa 0¥y Y12 - Blessed are you Hashem,
our G-d, King of the universe, who remembers the
covenanl, is trustworthy in his covenant, and

Sulfills His word ().

The purpose of this berachah is two-fold: 1) To
thank Hashem for His ma - covenant, not to
destroy the world. 2) To awaken and arouse people
to repent and improve their deeds when they
realize the critical situation in which we find
ourselves presently, and thus, the need for Hashem
to remember this important covenant (2.

One should recite this berachah only when he
sees an entire half-circle rainbow. If only a portion
of the rainbow is visible or he can only see part of
the full rainbow, there is a strong doubt if a
berachah is recited 3. The Ramba"m - mys1a 5n)
(o rules that the blessing on a rainbow may be
said while sitting, however, many are accustomed

to stand when they make the berachah ().

The blessing is made as follows: One should
briefly gaze at the rainbow and immediately recite
the berachah ). If he was unable to say it
immediately after looking at it, he can still recite it
as long as the rainbow is currently visible in the
sky . It is improper to allow more than a brief
glance at the rainbow, since doing so is like staring
at the Shechina itself 7). If one saw a second
rainbow within 30 days, he should repeat the
beracha. Even if he saw it on the same day - if the
clouds dispersed and then it became cloudy again -
he should once again repeat the berachah ). 1t is
advisable to memorize the text of the blessing so as
to enable one to make the berachah in a timely
manner, even if he does not have a siddur at hand.

The Mishna Berurah (x-021) quotes the o1 »n
that one who observes a rainbow should not talk
about it to another person as this is considered to
be spreading bad news. (See m»-» s5wn and the
gemara .y ponoa) However, other poskim write
that one should in fact inform others in order to
allow them to make the herachah as well .

1) ®-137 ovn e (2) See (13-p mwxaa) TSN, NMED L (naY na7a) onaman (3) 8-037 nabn wea (4) on-1 ovax paan Ay wrve (3) 8-vat mawn Yoos
(6) m.2.2 v3n oynn e (7) 2=y nbwa ant .10 nann (8) -0 svan nava (9) see vann orron 29w, qor vypy Vol. 3, page 626, nrnn
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R' Moshe Amiel ZT"L would say:

"Noach's son, Canaan, told others about his father's drunkenness and was cursed, whereas Noach
himself was not. Thus, speaking ill of one who has sinned is worse than he who committed the sin."

R' Menachem Mendel of Kotzk ZT"L would say:
"My mission on this world is to recognize the void - inside and outside - and then fill it!"

R' Meir Kahana Z"L HY"D, would say:

"This is the way Jewish history goes. Hashem sends us into exile for some purpose, whether as
punishment or to sanctify His Name. However, we fail to recognize His purpose, and instead turn
the exile to our own material advantage. When the time for the exile ends, Hashem therefore has to
force us to return to Eretz Yisroel, as he had to do with the generation of the Exodus."
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that if things are left unchecked, more destruction could wreak havoc on the world. Amazingly, the non-
Jewish judge understood the message of the gemara and accepted the implication of the citation that was
read out before him. He acquitted the community leaders of any wrongdoing.

TORAH GEMS

P TPON NOONY DINY WX DINN TN 10 AP NN
(t=32) 1 nYand o 1
Since Noach was commanded to gather food, it
was obviously for the purpose of eating. Why then
does the Torah add the words »5ax> qwnr - "To
eat"? Also, why does the Torah add »p5onsr? Isn’t
it obvious that the food they gathered was to be
consumed by Noach’s family and by the animals?
R' Elchonon Wasserman ZT"L HY"D
answers: The Medrash tells us that the world
before the flood was entirely different from that of
the post-mabul world. Beforehand, people would
plant once in 40 years and the resulting crop would
last for the entire period. And the weather was
consistently pleasant. As a result, the fruit and
produce were vastly superior in their appearance,
taste, and fragrance to the fruit and produce that
were planted after the flood. Noach knew that after
the mabul the situation would change drastically.
He might have entertained the thought that he
should hoard as much of these fruits as possible for
after the flood. Thus, when Hashem commanded
him to take "From all the food that you will eat" -
and nothing more, he was being told not to
withhold any food in order to save it for after the
flood. Why? The entire world at this point was
similar to an nnTyn 7y - a city that deserved to be
destroyed due to the sins of its inhabitants, of
which anything inside of it is prohibited to make
use of - mayn mo'n. Noach was forbidden to derive
any benefit from the destruction of the world
except what was necessary for survival.

(-1 792) DY YN Y1) PY 197 D333 Nan
What was the intention of the people who were

building this tower? Rashi writes that the people
were actually afraid that the Almighty would bring
down blows upon them and disperse them all over
the world against their will. It was for this reason
that they attempted to build one large tower for all
to be together. But did they actually believe that
they would be protected in their tower, that they
could climb all the way into the heavens and
actually defeat G-d?

R' Yehonason Eibeschutz ZT"L gives us an
unusual explanation: We know that the generations
before the flood developed mentally and physically
much faster. For example, the story of Kayin and
Hevel, in which they both brought sacrifices and
Kayin ended up killing his brother, apparently took
place when they were one day old. The entire story
of Adam and the snake happened on the day that
he, Adam, was created. Obviously, the people
grew and advanced much quicker than we do
today, and were capable of many things that we, in
our day and age of modern advancement, need
years and years of research and development to
understand and create.

The generations following the flood feared
another deluge, and thus sought places of refuge.
When the people on the ground would look up,
they saw a giant object - the moon. They thought to
themselves that possibly one such potential refuge
was the moon. The ancients understood, however,
that the earth's atmosphere which they believed to
be five miles thick made launching a spacecraft
difficult. They therefore hoped to build a tower that
would penetrate the atmosphere so that they could
launch their escape-craft from its top.
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It happened once in the city of Pinsk, that a serious outbreak of disease occurred and several young
rabbinical students died suddenly, one after the other. This was a tremendous blow to the community and
they were determined to learn the cause of this outbreak. After investigation, some of the influential
members came to the belief that it was the immodest behavior of a certain individual in the community
that was responsible for the series of tragedies. After all, Chazal tell us in gemara (35 naw) that
indiscriminate death and destruction often plague the world as a punishment for the immodest behavior
of society. The people wanted to stage a demonstration at that man’s house, to register their protest
against his manner of behavior, but they realized that the man had connections to the government, and
that any steps taken against him were likely to result in trouble from official sources. The community
decided not to protest publicly this time, but resolved that if another calamity would befall them, they
would definitely do something to show their displeasure. It was, literally, a matter of life and death. Thus,
it was decided that should there be another funeral procession, it would pass demonstratively in front of
this man’s house.

And so it happened. Another young man passed away, and the funeral procession was routed to pass
by the immodest man’s house. As was feared, the man was incensed and pressed charges against the
leaders of the Jewish community, bringing them before the local courthouse, which was known for its
fierce anti-Jewish bias.

When the time for the trial came, the party who spoke on behalf of the Jewish community was none
other than the rov, R' Elazar Moshe Horowitz ZT"L. At the appointed time, all were assembled at the
courthouse to witness this unusual event. The great scholar and rabbi stood proudly before the judge, and
when asked why the funeral procession was directed to pass by the plaintiff’s house, he replied matter-of-
factly, “Your honor, it is very clear that as a result of this man, who conducts himself in a manner which
is wholly indecent, he is deemed to be solely responsible for several deaths in the Jewish community.”

The judge was amused and asked incredulously, “Rabbi, surely you exaggerate. What possible
connection could there be between immodest behavior and the life expectancy of the people in your
community? You have no such evidence to support such a wild claim.” At that point, R' Elazar Moshe
opened up the volume of the Talmud that he had brought with him and began to read. He translated for
the benefit of the judge where it was written that the two matters were indeed related to each other and
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