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How Much to Eat. The basic halacha is that one must eat the

volume of half-an-egg of bread in a 4-minute time-span.

Preferably, one should eat a bit more than the volume of an egg

in an 8-minute time span (5), which is the volume one cannot eat

outside the sukkah throughout the entire Yom Tov. 

When Raining. On the first night of Sukkos, some opinions

obligate one to eat bread in the sukkah even if it is raining

outside, just like one has to eat the minimal amount of matza on

Pesach night even if it is difficult to swallow. Since others argue on

this point, if it is raining on the first night of Sukkos, one should

wait an hour or two and if it does not stop, he should then make

Kiddush in the sukkah without the beracha of "vfuxc cahk". He

should then wash, eat bread in the sukkah and finish the meal in the

house. If one has family members who can’t wait or guests who

might be hungry, he should do this procedure without waiting. On

the second night, however, one waits just a short period of time

and if it is still raining, he makes Kiddush in the house, eats the

meal inside as well, and at the end of the meal, he eats some bread

in the sukkah without the beracha of "vfuxc cahk". The reason for

this difference is explained in Mishna Berura (6). 

     During the rest of Sukkos one does not have to eat in the

sukkah when it rains or similar distressing circumstances.

 /// h"bc ,t h,cauv ,ufuxc hf�(dn-df trehu)sucfv hbbgk rfz - 
     n o,fkc vba ohgcrt ktrah kg uhva sucf hbbgk rfz thv vfux ,um

hf � uca, ,ufuxc ka vumn gdr kfc ohhen tuv vfuxc cauh ostaf rcsnc
kf lanc ktrah unhhe vumn uzht 'ktua icv itf /ktrah hbc ,t h,cauv ,ufuxc

?sucfv hbbg ,j, rcsnc ufkva ohba ohgcrtv
ov ohba ohgcrtv kf wvc vbuntv ,umn vhv rcsnc ktrah unhhea vumnv    
kfu uscg vancu wvc ubhntv ov ubjh wv hp kgu ugxh wv hp kg ka vumnv ,t unhhe
ka gdr kf ut gxn ka gdr kfk ufz ov zt od 'ohbuj ut ohgxub uhv uuymba ogp
wv hp kg ka vumnv ,t unhhea khcac vb,nf orucg uhv sucfv hbbgu vumnk vhbj
'ukft ut ubaha ,gc od gdr kfc rcsnc ktrah unhhe uz vumn /ugxh wv hp kgu ubjh

/wv hp kg ka vag ouhec vhv rcsnc o,uva inzc gdr kf
////wwwwvvvv    hhhhpppp    kkkkgggguh,urdtc t"ghz aht iuzjv irn hrcs og sjt vbec ohkug ohrcsv 

kg /uhkf htaubu lurg ijkuav kmt .ghh,n tuv vaug tuva rcs kfca c,ufa
ov wv hp kg kfv uag rcsnc o,uvac ktrah hbc /uhagn vaugu dvub tuv ovhp

/wv ,tn vthreu huuhm lf kg vhvha tkc onuenn uzz tk
ohajbv kf ,t ekxk vhv oshep,a 'sucf hbbgk ohfuz vz iputc ohdvubaf     
cuegv vhvu ohaegnv kf ,t urhxvu ushruvu lrsv ,t urah ov /ohcregvu
kf /wv hp kg uhrcs kf vauga hn kmt ohnkgb ,uphkevu ohkuckcv kf /ruahnk
sucf hbbgk ufz wv hp kg ihbgu rcs kfc ufkvu udvba ,urusv kfc ktrah hkusd
ohajbv kf ,t ovhbpk ;urak /vrah lrsc ofhrsvku ovk rhtvk ovhbpk lkva

/hbunsev ajbv ka ovh,usku, t"yxvu ,uphkev ov
tkhmc ohcauh ubta ohnhv ,ufuxv hnhn sunkk ubt ohfhrma rxunvu sunhkv vz    
rrugk ubt oharsb ukt ohnhc /sucf hbbgk rfz ohnhhen ubt ovc ohnh t,ubnhvns
kfc 'ubjh ut ugxh 'wv hp kg 'ohna oak ubhagn kf uhvha tuv ,"hav iumra ubnmg

/wv hbhgc cyhhv kutaku rrck lhrm rcs
////oooohhhhnnnnaaaa    ooooaaaakkkk    uuuuhhhhvvvvhhhh    uuuuhhhhaaaaggggnnnn    kkkkffffuuuuibuc,n vhv ijkav hbsgn kgc k"mz m"vdv r"untt 

ktrah aht ka ufrs vz hf 'hagnn jur ,jb v"cevk vhvh otv 'vkugp kf hbpk
kf uhvha (t"kr whx j"ut) g"uac expba unf vzu 'sckc wv hp kg uhagn kf uhvha
vfhkvcu vjhac 'vh,acu vkhftc 'uvgs lhfrs kfc ch,fsf 'wv oak uhagn

hjrculrsc lkhk uk ughhxu uhkg urnaha sucf hbbgk ubhnhc od ost vfzh vz iputc 'vm
vag ,umn ohhek ihufku cuajk ohfhrm vfux ,umn ohnhhenaf vfkvk iftu /ohrah
uv vz ihbg hf 'sucf hbbgk rfz ,cuj hsh ,tmk iuufk ah ;xubcu vfux ,umn kat

sucf hbbg ihbgf kfv ohaug ubta rufzk 'uz vumn ouhe kfc ,hrehgv ,hkf,v
/wv hp kg vagb vhvh kfv vhag kfcu inzu ,g kfc ohna oak ubhagn kf vhvha

////vvvvuuuummmmnnnn    ----    vvvvffffuuuuxxxxcccc    vvvvcccchhhhaaaahhhhvvvvubt vfuxv hmg ,j, ,ufuxv djc ohcauh ubta gdr kfc 
 - /t,hhrutsn vag ,umn ohnhheniiiijjjjkkkkaaaavvvv    hhhhbbbbssssggggnnnn    kkkkggggcccc    kkkk""""mmmmzzzz    mmmm""""vvvvddddvvvv    rrrr""""uuuunnnnttttttttvhv 

lbva gdr kfcu ,uhv ohsgunv rtan r,uh ,ufuxv djc ah vkusd vkgna rnut
ut kfuta hn ut /snuku cauha hn ihc wutsn vumn ouhe lshc ah vfuxc tmnb

/t,hhrutsn vag ,umn gdr kfc ohnhhen ubbv vfuxc ohbah ihtaf ukhpt
////vvvvnnnnhhhhkkkkaaaa    vvvvbbbbuuuunnnnttttutmnvc wv uars rntb ovhkg /vcua, hnh ,rag ohrcsv ,bcvk 

ouhc uc /vcua, hnh vragvn iurjtv ouhv tuva ruphf ouhc /cure u,uhvc uvutre
kjun lkn:vfrcv iuakc ohrnut ubta unf ubh,ubuug kfk jkuxu v"cev ubk kjun
hf /vbau vba kfc ubh,unat rhcgnu ktrah ,hc ung ,ubuugku ubh,ubuugk jkuxu
lfc ihntvk lhrm ost /vbuntk lhha ruphf ouhc vrpfv /rpfn ohruphfv ouh omg
uhkg ohtur vzc ihntna hn er ,ubuugv kf kg uk rpfn v"cev ruphf ouhc ifta
ouh ,rpfc ihntnv hf /uhrjtka ohnhv ,hck ruphf ouh hbpk ihc kusd hubha

/,urhcgc u,nabu uapb ,t lkfkku cua tuyjk rvnn ubht ohruphfv
euhsc ohruphfv ouh htmunc ihdvub tnkgs tcura ubhbhgk ,htrbv ,uthmnv    
kf ohbhntn tk ubta lfk vjfuvu vrurc vtmu, uz /ohruphfv ouh crgc odvbnf
ubhhv ukht /ubh,ubuug kf kg ubk jkuxu kjun v"cevu rpfn ohruphfv ouh omga lf
ubhhva htsu /ubnuen kg ohrtab ubhhv tka rurc ohzujtv vtnc vzc ohbhntn
ka iuatr ouh sg ohtyjn ohtrh ubhhvu /wv ,sucgc vcrv ohezj,nu ohrp,an

/,ubuug iucajk iuatr iuatrv ouhc lt k"zj oharusa unf ,ufux
////llllkkkknnnn    kkkkffffhhhhvvvvcccc    vvvvbbbbttttuuuucccc,,,,vbuntv rutk ,ubuugn ohhebu ohfz ubtmh ubta rjt ',gf 

ohfuz ubt vc ,ufuxv dj tca hrv ubhtyj kf ubk jkxbu kjnba vc ohbhntn ubta
ubt ohheb hf /v"cev ka u,hck xbfvk ohkufh ubt 'tuv lhrc tasues tkmc xbfvk
v"huv oa vhrynhdc v"fux /v"cev lknv kfhvk xbfvk ubt ohhutru iuugu tyj kfn
rcsv vnus vbuntv km /t,ubnhvns tkhm thv vfuxvu /t"m iucajk ohkuga h"bstu

 /vfuxc ubt lf /vh,j, ohr,xbu ohtcjb ohskhva 'tntv ka rbhxk
     hc,fckkkk""""zzzzhhhhrrrrttttvvvvsm kfu /vynu vkgnu ,ujur gcrtc vfuxk ohssm aa aha tcun 

vagnk ubt vfuxk ohxbfb ubtaf vz hpk /v"cev ka uh,unan sjt oa sdbf tuv
 /v"cue ka oa kg ohfrustttt""""gggghhhhzzzz    zzzzbbbbttttmmmmnnnn    oooohhhhhhhhjjjj    hhhhrrrrccccssss    kkkkggggcccc    eeee""""vvvvrrrrvvvvxbfhvkn trhh,n vhv 

od /a",h uh,unac tknv ause ouenk xbfhvk hbt lht 'ung ueunhbu vfuxv lu,k
ubhkdr ;fc ohfrus ubt vfuxc ost ka uhkdr ,j, tka lt ostv ,t vphen ,hky
kf ubk urpf,b ruphf ouhca vnhn, vbunt ohfhrm vz khcac v"cev ka uh,una kg
vagn ,ufzc u,fuxk xbfb tuva unmg .r,n zbtmn e"vrv vhv ifk 'ubh,ubuug
'uktv ohrcsv h"pg /vesmk ohcr ,ugn rzpn vhva oxrupnf vaug vhva vesmv
rntb ,"hagc hf /,"hagn v"cevk r,uh vcrv ohcure ubt ,ufuxv dj hnhca ihcb
u,hcc ubt lknv ka ihrykpc ohxbfb ubt ,ufuxv djc itf /cure u,uhvc uvutre
ohfhrm f"g /ukmc ohxuju uh,una kg ohsnugu ohfrus ubt unmg lknv ka hyrpv
ohfuz ,gfu ,ubuugu ohtyjc ohftkn ubhhv ohnh vnf hbpk lta ubapb iucaj ,uagk
ostv lhrm if ouan 'wev uh,unac ohzjutu ohzujt ,uhvk lkn kfhvk xbfhvk ubt
,ufuxv djc ost ka uh,udvbv /tmnb tuv uc ouenk uhagn ,uuavk ot,vc dvb,vk

/kusdv lknv ,hccu ouenc tmnb tuva lfk ohntu, ,uhvk ohfhrm vfuxv lu,cu

R’ Avraham Shmulevitz zt”l (b’sheim R’ Nochum Partzovitz zt”l) would say:
     “wuvbbuch uvbccuxh - Rashi enumerates the three ways that Hashem surrounded us in the Midbar: rvu 'ohkds 'ohbbg. The
Clouds of Glory, Flags, Mountain. The first two highlight a vkgn for us, while wrv ovhkg vpfw connotes a coercion of
sorts. We were forced into accepting the Torah. What is means is that up until this point, Klal Yisroel and the Torah
co-existed. Now, however, it was asj,b that without the Torah, wof,ruce tv, oaw. An inseparable existence. We cannot
survive a moment without vru, ka ohhj. So yes! The mountain is a positive for us, just like the clouds and the flags.”

A Wise Man would say: “People were created to be loved. Things were created to be used. The reason why the world
is in such a state of chaos is because things are being loved and people are being used.”            
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        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Halachos and Minhagim of Chag HaSukkos (4)

The First Night(s) of Sukkos. Apart from the general seven day

(eight outside Israel) mitzvah of  "uca, ,ufuxc" - “You shall live in

a sukkah,” there is a special mitzvah on the first night of Yom Tov

to eat bread in the sukkah, which is derived from the mitzvah of

eating matza on the first night of Pesach. This is learned (1) from a

similar wording in the mitzvos of Pesach and Sukkos (rag vanj).
We therefore apply the following matza halachos, exactly or

similarly, to the mitzvos on the night(s) of Sukkos, some

according to all opinions and some according to some opinions.

These halachos apply outside of Eretz Yisroel on the second

night of Yom Tov unless stated otherwise.

Erev Sukkos. One should eat bread or challah at his seudah

with a good appetite. Thus, just like on Erev Pesach there are

eating restrictions in order to eat the matza with an appetite,

similarly on Erev Sukkos men should not eat bread or mezonos in

the last quarter of the day so as not to become too full (2). 

Earliest Time. Even if one accepted Yom Tov early, he cannot

perform the mitzvah of sitting in a sukkah until  ohcfufv ,tm (3)

(nightfall), just like by matza where the Torah says "vzv vkhkc". 
Latest Time. One should make sure to do the mitzvah before

halachic midnight (4) (mid-point between sunset and sunrise).
 zf:ykr, vrurc vban (2) /zf vfux (1)

uk:oa (6) cf:oa (5) uf:oa (4) vf:oa (3)
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health and happiness.health and happiness.health and happiness.health and happiness.

    The Gemara [zf vfux] makes a vua vrhzd from "rag vanj" that’s written by jxp, to "rag vanj" that is written by ,ufux. Just like by jxp
there is a vmn ,khft cuhj only on the first night and after that vmn ,khft is a ,uar, so too, on ,ufux there is a cuhj to eat in the vfux only on
the first night. After that, if one chooses, he may only eat htrg ,khft and there would be no cuhj to make a seuda and eat it in the sukkah. 
    The g"ua [ykr,] paskens this way: one must eat a ,hzf of ojk in the vfux on the first night. The c"ban adds, that even though this cuhj is
derived from the above a"d from jxp and vmn ,khft only requires a ,hzf, it is still best to eat a bit more than a vmhcf in the sukkah to be
aauj for those that hold on the first night, the vfuxc vkhft rugha is the amount that would require one to eat in the sukkah on the rest of the
days of sukkos, which is vmhcfn r,uh. In vfkv ruthc the j"j brings that many Poskim wonder what the aushj is that iuatr y"uh khk is a cuhj to
eat in the sukkah. After all, they ask, it is y"uh and one is required to eat ,p so tkhnn one will have to eat in the sukkah? Why the special drasha?     
     The j"j says, he doesn’t understand the question. We know that if one is rgymn to eat on y"uhu ,ca he doesn’t have to eat, because the
point is dbug and for him eating is not pleasurable. But according to our vars, this person would now have to eat in the sukkah because it’s
now a vfux ,umn smn cuhj and not a ihs in dbug. So, our a"d is very necessary.
     The t"rd holds that since by it says ,umn ukft, ohnh ,gca, this teaches us that although the cuhj is only the first night, one will get a
mitzvah for every ,hzf of vmn he eats for all 7 days of Pesach. The c"ban says, he is uncertain, but maybe according to this t"rd since we
compare wuy-wuy one should make a point of eating bread in the sukkah every day to be ohhen a vumn.                                                                                                                                                                                                                      *********************************************************************************************************************************************************************************************************************
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 /// ,ufxv dj ,t djku ,utcm wv lknk ,uj,avk vbac vba hsn ukgu wufu ohudv kfn r,ubv kf vhvu(,ufuxs iuatr ouhk vrypv)

       k"mz rdbhzkua hfsrn van wr )hukv rnan(wh wx ,urufc wxn  brings in his sefer that he sent the following letter to chahkt ouka ;xuh crv iutdv
k"mz in the year z"ba,. He writes as follows: Considering that the hnuhv ;s hsnuk are about to start ,urufc ,fxn and will be learning about the
ohbhs of runj ryp, there will certainly be a ,urrug,v to be ohhen this vumn - and to show their vumnv cuchj many will want to attend a iuhsp
runj ryp. Therefore, he is asking for a vfkv exp regarding the following two questions: 

Since runj ryp iuhsp is not a ,hcuhj vumn i.e. a mitzvah one must seek out to fulfill, but rather if a runj ryp is born to someone he must
redeem it, may one be vru, kycn to seek out an opportunity to be runj iuhsp ohhen? 
Does the vkgn oflkn ,rsv og curc, warrant being vru, kycn to attend a runj ryp iuhsp? And if there is a ihbg of og curc, may one be
icr ,hc ka ,ueubh, kycn and kkuf hfrct to be ;,,an in the ceremony, or is runj ryp iuhsp no different than when one redeems his
own hba ragn or hgcr gyb or ihaseunv hkuxp that have a oun, where these are done privately without any fanfare? 

     Rav Elyashiv answered: we find [wd vkhdn] that we are ,", ihkycn for vkf ,xbfv and ,nv ,tmuv. The ohruchd hyka adds, that he feels
one is ,", kycn to attend a vkhn ,hrc as well, because vkhn is greater than ,nv vtmuv and if one is ,", kycn for ,n, than ifa kf for
vkhn which is greater. But, says chahkt wr, we don’t find that we are ,", kycn to attend any other ,umn. Also, although og curc is a ,uchaj,
we don’t find that we are vru, kycn for that either. Rav Elyashiv added, if vru, hsnuk are looking to be ohhen the ,uchaj of og curc, they
have a easy opportunity through answering vcr vhna tvh int. He brings the arsn in hkan [wjf's"hp] which says: When ktrah hbc are in the
s"nvhc and answer vcr vhna tvh int, at that time v"cev is unkugc vkg,nu jna and tells the ,rav hftkn, “Come and see how ktrah kkf
is being jcan me.” At that time, lkn ,rsv og curc rntb lfk /rsvu suv u,ut ihahckn. This was the final psak of Harav Elyashiv.

 

1)

2)

,pf rsv .g hrp iuatrv ouhc ofk o,jeku
 /// kjb hcrgu ,cg .g ;bgu ohrn,(n-df trehu)

                                                                                                                                                                                                                    

                                                                                                                                                                                                                    

     The Torah states: jrztv kf ohnh ,gca uca, ,fxc"
ktrahc",fxc ucah  - “for seven days all the inhabitants of

the Land of Israel should dwell in sukkos ...” (Vayikra
23:42). From a purely speculative perspective, this seems
to imply that Chag HaSukkos is mainly a Jewish festival
intended to be celebrated in Eretz Yisroel alone. However,
Chag HaSukkos also has a universal aspect to it, in that
Chazal describe the seventy oxen that were sacrificed over
the course of the Yom Tov which were meant to correspond
to the seventy nations of the world (Sukkah 55b).
   Furthermore, in the Haftorah of the first day of Sukkos, the
vision of Zechariah HaNavi (zy-sh) concerning the nations of
the world is read in which the Navi predicts: “And it shall
come to pass that everyone that is left of all the nations who
came against Yerushalayim shall go up from year to year to
worship the King, the Lord of hosts, and to celebrate Chag
HaSukkos.” Chazal relate that in the time of Moshiach,
everyone – gentile and Jew alike – will be mandated to go up
to Yerushalayim on Chag HaSukkos each year to observe the
holiday and pay homage to Hashem and bow down to Him.
And if they don’t go up, they will suffer dire consequences. 
   However, Chazal (Avodah Zara 3a) also relate the
futuristic story where the surviving nations of the world
will come to Hashem and say that had they been given the
Torah and mitzvos like the Jewish people, they would
surely have kept it as meticulously as Klal Yisroel. Hashem
will then test them by giving them the relatively “easy”
mitzvah of sukkah to fulfill. Immediately, each gentile will
take materials and go and construct a sukkah on top of his
roof. Hashem will then set upon them the heat (makdir) of
the sun in the season of Tammuz (the summer), and each
gentile sitting in his sukkah will be unable to stand the heat,

  

and will kick his sukkah and leave. This seems to be a
one-off and the nations of the world will not attempt to
celebrate Chag HaSukkos again. So, which is it? Will the
nations go up every year to Yerushalayim to sit in their
sukkos – like Zechariah HaNavi predicts, or will they do it
one year and never again - like the Gemara seems to imply?
     R’ Yaakov Rosen shlita explains that the difference is in
what indeed is expected of the gentiles. In the Gemara’s
scenario, the nations of the world were given the specific
mitzvah of sukkah and told to fulfill it, however in
Zechariah’s prediction they were simply told to make the
trip to Yerushalayim to “celebrate” the Chag. 
    But what constitutes celebrating?
   R’ David Altshuler zt”l of Prague (Metzudas Dovid)
explains that obviously, the gentiles who will be mandated
to go up to Yerushalayim will not go empty-handed. Rather,
Zechariah meant for the nations of the world to bring
sacrifices on the Yom Tov of Sukkos and as such, that will be
their purpose for going up to Yerushalayim. By having the
gentiles bring sacrifices to Hashem on Chag HaSukkos
together with the sacrifices brought by Klal Yisroel, there
will presumably be millions upon millions of animals
brought for Hashem – thereby elevating and glorifying the
name of Hashem so much more. Thus, while the Gemara
maintains that the mitzvah of sukkah has and always will be
an exclusive mitzvah for Klal Yisroel, Zechariah HaNavi’s
prophecy reveals how the gentile nations will be mandated
to be subservient to Hashem and “celebrate” Chag
HaSukkos by bringing sacrifices and paying homage to the
true King of the World, Hashem. 
   May we all merit to sit in our sukkos in Yerushalayim with
the coming of Moshiach speedily and in our days.
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/k"fg '"vkuea vh,uej ,s ,umn kf sdbf hf vke lbhgc vfx ,umn hv, kc" :k"z
;hxuvu /kwwfg '",tzv vru,v kf rnaf cajh ,tz vagh aubt hrat" :k"zu oa sugu
vkhn ,ca iudf vkuf vru,v kf sdbf vkuea ova ,umn sug aha ubhmna odva
vfux ,umn gusn rtck ah tpud tv obnt /okufn vke tuv vfux ,umn ',hmhmu

 ?vkuf vru,v kf sdbf vkuea
ubhmn tk rat vfux ,umnc sjuhn ihbgu vfkv ubhmn vbvs rtck vtrbu     
,umnc ubhmn tk hrv 'rgymns ruyp tfhts 'vkuf vru,v kfc ,umnv kf rtac
',ca ,rhnan ruyp tuv hrv unhhekn rgymn ostv ota 'vnusfu ,ca ,rhna
vfux ,umn ouhe ka u,uvn rehg kf ',ntcu /vz ruyp ubhmn vfux ,umn hcd tkt
,khj,c y"uhv gceb 'tpud tv ouans ruyv c,fa 'uk jub ubhta iputc tpud tuv
ostk jub ubhtu re ,me ohngp vcrv vz vpue,cu /.hev inzc tku ;rujv ,unh
  /vfuxv in ruyp rgymns ruypv uk ah 'rgymn ann tuv otu /.ujc rsku cahhk
ihgf uca," k"zjta vumnv ouhe ,ryn tuv tpud tvs k"hs rapts vtrbu    
iputc ',"hav ,umn ohhek unmg ;ujsk kufh ostv ifhv sg ,uruvk '"urus,
/"vcvtn vcua," tuv u,uvn ,ufux ,umna rnuk ah vz ogynu /uk jub ubhta
,bn kg vat asenvs oa t,hts (:yn) ihaushec wndv hrcs hp kg vz rtcbu
/u,gsc vcua, rvrv tna ',asuen - rund gar tv ot ukhpt 'ehsm hbta
kufh ,jt gdrcu 'ost ka uckc er huk, uvz 'ehsm ,uhvks 'wndv hrcsc rtucnu
vcajnv ubhhv ?gdr u,utc vcua, ka rvrv u,ut vnu /vcua, kgc ,uhvk
cauha hns 'k"h f"tu /uck kfc uscgku ,"havk scg ,uhvk unmg scgak vmura
unmg ;ujsk vmur tuv hrva 'u,gsc vkug vn 'uk jub ubhta iputc vfuxc

/vcvtn vcua, uvzu 'ohnaca ubhct ka ubumr ,uagk unmg ,t scgaku
    ',umnv kf sdbf kuea vfux ,umn gusn ogyv uvzs 'rnuk ah vz hpk f"tu

unmg ;ujsk kufh tuva ubhhvs ',ntc vfux ,chah ,umn ohhek kufha hns
unmg scgan tuva vrun tuv hrv 'uk jub ubhta cmnc ukhpt vfuxvc cahhk
f"gu 'ubumrf obhta ohrcs ukhpt ,uagk inuznu ifunu ',"hav ka ubumr ,uagk

 /vkuf vru,v kf sdbf vkuea
'ost ka ubhs rnd rndb tk ihhsg vcr tbgauv sg gusn cyhhv icun vz hpku    
rapt ah ihhsg hrva 'ubhs rzd kycku vnhka vcua,c cuak ,kufhv uk ahu

 odva 'vfux ,umn ouhe h"g 'vcvtn vcua, ubhhvu 'vcua, ,uagkostk jub ubhta
kyck kufh vz vcua, h"gu /,"hav ,t sucgk vmur tuva vrun ouhev omg 'unhhek

/ohjkavk urxnb tk ihhsga vcr tbgauv osue ,ugr ,urhzdv

    There is a dispute in the Gemara whether a Jewish
convert may marry a Mamzeres. Rav Zeira ruled publicly, in
a city filled with converts, that the marriage is permitted. The
townspeople responded by throwing Esrogim at him. The
question is: why were specifically Esrogim thrown at him?
    The Medrash (Vayikra Rabah 30) compares the Daled
Minim to Hakadosh Boruch Hu, to the Avos and Imahos, and
finally to Klal Yisroel. The Esrog has both taste and
fragrance, representing Torah and Maasim Tovim. The Lulav
has neither while the, Hadas and Arava each represent
different combinations. These comparisons show that every
Yid has a unique connection to serving Hashem. When we
hold the four together, Agud, all of Klal Yisroel comes
together and brings the Shechinah amongst us.
    Explains the Chasam Sofer zt”l that the dispute about a
Ger marrying a Mamzeres is whether he is considered part of
Kahal Hashem. Although fully Jewish, he is not Meyuchas
to the Avos and perhaps is therefore not included in Kahal

hthmuvc ktrah hbc ,t h,cauv ,ufxc hf ofh,rs ugsh ignk
 /// ohrmn .rtn o,ut(dn-df trehu)vfux ,chah ,umn ,sucg - 

     i/ohtrub ohnhn ihsv rnd tuv vcr tbgauv ouhca k"zj urnta vn ohgus
 hrcs thcv (u"y erp 't"h rga) vsucgv aruau suxh rpxvkkkk""""zzzzhhhhrrrrttttvvvvouhc ;tu" :k"zu 

shc ihs hrzdv ka cuj hryav ihrxun ouhc uc hf 'vru,c vcrh vcr tbgauv
vz ouhc sutnu sutn ostv rvzhu" :(z"y erp oa) c,fu /k"fg '"ahbgvk ohbunnv
tuv ostv ka ihs hrzdv ,rhxn rehg hf 'chyhv uhagnc apapk ',rmg hbhna ka
'vcr tbgauv ouhc ihe,pv urxnba p"gta 'k"bv e"vzv rntnc rtucnf 'vz ouhc
tk ot vzv ouhca ',rmg hbhna sg rcs kugpk ohjhkavk ,uar i,hb tk ihhsg
ihe,pv ukcea vkgn ka ohjukak ,uar ohb,ub ',h,ntu vrund vcua, vag
lanc gusn 'c"m vz rcsu /k"fg '"ihe,pc cu,fa vn hpf uahbghu uagha 'kun,tn
'ukugpk ohjukavk rxnb ubhtu 'uhkg snug ka tbhs ihhsg ,ufux ka y"uhv ,sucg
ohausev ohrpxc t,ht vbvs 'sugu /c"mu 'vcr tbgauv sg ubhs kyck kufhu
vaug ubt vcua, hnh ,rag lanc '"vcvtn vcua," tuv ,ufuxv dj ,sucga
c"mu /vcvtn vcua, ihaug ubt ,ufuxc kct 'abugv ,trhnu 'ihsv ,trhn vcua,

/djvc vcvtn vcua, ,sucg ubhmn tfhv
zwwg ndc t,ht vbvs 'vfux ,chah ,umn ,sucg ,me osevc ihbgv rtck vtrbu   
tuv lurc ausev ivk rnt 'vbagbu atrn ubk vb, 'g"acr :uhbpk urnt" :(twwg 'wd)
ifhvn ,ca crgc jry tka hn ',cac kfth ,ca crgc jrya hn 'okugca ohyua
'wufu v,ut uagu ufk 'vna vfuxu hk ah vke vumn 'if hp kg ;t tkt ?,cac kfth
lkuvu kyub t"utf shn /xhf iurxj vhc ,hks ouan ?vke vumn vhk hre htntu
sjtu sjt kfu 'zun, ,pue,c vnj ovhkg rhsen v"cevu 'udd atrc vfux vaugu
/unh,ucg ubnn vfhkabu unh,urxun ,t ve,bb :rntba 'tmuhu u,fuxc ygcn
ktrahs ouan !uh,uhrc og thburyc tc tuv lurc ausev iht :,rnt tvu 'rhsen
rgymn :tcr rntvu /trgm uvk huvu tdj sg zun, ,pue, uvk tfans hbnhz hnb
'"ivhkg ejanu cauh v"cev 'shn /hygcn hn hyugc 'ruyps hvb !vfuxv in ruyp
'vfux ,umn teus okugv ,unugk v"cev i,b htnts 'wndv hrcs rtck lhrmu /f"g

?cwwmu ',umnv kf rtan r,uh vfux ,umnc sjuhn vn ',umn vcrv tfht hrv
    oooohhhhhhhhjjjj    ,,,,rrrruuuu,,,,vvvvf"gu ,umnv kf sdbf vkuea thva ouan sjuhn vfux ,umns wh, 

xwwav ,rzjs ,ufuxs wc ouhc yhhpv hrcsc ubhmns /vz v,umn v"cev ovk i,b

Hashem. In that case, they would not be chayiv in this
Mitzvah! Adding another twist, he cites the Maharam
Alshich that when in a bind, a Murkav Esrog may be kosher.
Therefore, perhaps a Ger, with a pure Jewish neshamah but
originating from a mundane body, is comparable to a Murkav
and specifically should use such an Esrog! Now with Rav
Zeira’s announcement, they were no longer part of Kahal
Hashem, so why were they commanded in taking Daled
Minim, Murkav or not? As a result, he was heavily
bombarded in a ferocious Esrog attack.
     Ultimately, the Medrash adds, the Lulav is like a spin, the
Esrog the heart, Aravos look like lips while the Hadasim are
the eyes. "vbrnt, h,unmg kf", with all of my body, I will praise
Hashem. Regardless of status, we can all use ourselves to
serve Hashem. This reason applies to all Yidden. vn ubrat"
"ubekj cuy, how lucky we are to be part of such a nation,
together, serving Hashem as one.
     Wishing all of Klal Yisroel a Chag Kosher V’Sameach!
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 /// ,fxc ucah ktrahc jrztv kf ohnh ,gca uca, ,fxc(cn-df)
llllyyyynnnn: A non-observant couple wished to reserve a room for
the weekend at a strictly kosher hotel in Netanya, Israel. It was
a special occasion and they found this particular hotel quite
appealing due to its location near the sea. While finalizing the
details, they inquired about early checkout, inadvertently
revealing to the receptionist their intention to drive home on
Shabbos. Because the establishment catered exclusively to a
shomrei Shabbos clientele, the receptionist felt obligated to
cancel their reservation on the spot.
     Desperate to stay at that specific location, the couple asked
to speak to the hotel manager. Unsure of how to navigate the
delicate balance between maintaining the atmosphere of the
hotel and turning away Jewish guests, the manager traveled to
Jerusalem to consult the renowned posek, R’ Yosef Shalom
Elyashiv zt”l. He presented the dilemma, expecting a detailed
ruling on communal standards and halacha.
    Instead, Rav Elyashiv listened quietly and simply replied,
“Why should it bother you if they eat kosher for a few days?”
   When the manager returned and conveyed the Rav’s
response, the couple was deeply moved. Having lost their
families and support systems during the devastation of the
war, they had felt alienated and had drifted entirely away
from religious observance, assuming the observant world had

no place for them. Knowing that a great Torah scholar so
deeply valued even a partial, temporary mitzvah rekindled a
dormant spark within their souls.
    Inspired by this unexpected warmth and acceptance, when
Shabbos arrived, they chose not to settle their bill early.
Instead, they stayed at the hotel, experiencing the peace and
beauty of the entire Shabbos. That single moment of
unconditional validation served as the catalyst for their
complete return to a life of Torah and mitzvos.
llllyyyynnnnpppp: On Sukkos, Hashem commands us to leave our
permanent, secure homes and move into a htrg ,rhs - a
temporary dwelling exposed to the elements. Through this
mitzvah, we learn to recognize that even a temporary state
possesses immense spiritual value. “A few days” of kosher
food was merely a temporary mitzvah, yet like the seven days
spent in the fragile sukkah, a brief, temporary encounter with
holiness can leave an indelible mark upon a Jewish soul. We
do not measure spiritual life solely by permanence; every
moment spent in the shadow of the Shechinah builds an
eternal foundation. When the festival ends and we eventually
step out from the walls of the sukkah, we do not leave its
sanctity behind. Instead, we carry the illumination of those
seven days with us, infusing our permanent homes, daily
routines, and entire lives with an enduring sense of holiness.

                                                                                                                                                                                                                    
uvbccxh inah kkh uv,cu rcsn .rtc uvtmnh

 /// ubhg iuahtf uvbrmh uvbbuch(h-ck ohrcs) 

                                                                                                                                                                                                                    

 jna lt ,hhvu /// ldjc ,jnau(zy-zy ohrcs)
vru, ,jnac ujnau uaha/// (vru, ,jnak) 

     The posuk says "wv kt ucuau ohrcs ofng uje". The Medrash
expounds that the verse is referring to Torah, i.e when we
connect to Torah, we will merit to return to Hashem in
teshuvah. However, the Kotzker Rebbe zt”l observes that
there are many people who learn Torah, yet we do not see
them doing teshuvah. How do we reconcile this verse? 
     He answers with characteristic sharfkeit: When does the
posuk say Torah brings to teshuvah? When one takes its
words wofngw - with him - the Torah must become part of
him, otherwise, it will indeed have no effect on him. 
    The culmination of the Yamim Noraim is Hoshanah
Rabbah and Simchas Torah. There is a custom to stay up and
learn the night of Hoshanah Rabbah. Perhaps the reason is to
show how the Torah is our very essence, to the point that we
cannot separate from it by day nor by night. This is the
ultimate demonstration, “Exhibit A,” if you will, that our

  
     Hashem “found” us to be a loyal nation, in the desert and
surrounded us and enlightened us. Rashi says: occx oa"
"rvv ,h,j,c iccxu ohkdsc occxu ohbbgc ophevu. What is this
concept of surrounding Klal Yisroel, and sitting in the Sukkah
as a remembrance of being surrounded?
     The Gemara (Avodah Zarah 11a) relates how Onkelos, a
young nephew of Roman nobility, converted to Judaism. His
uncle and family were furious, and sent soldiers to arrest
him. He succeeded in persuading the soldiers to convert.
How did he achieve the seemingly impossible? He engaged
the soldiers in a philosophical discussion, and when
challenged with his factual Torah wisdom, they yearned to
convert. And so it went with each subsequent group of
militia that came to arrest him. The final group his uncle
dispatched, had strict orders not to speak with him, lest they
too fail in their mission. But as they were escorting him out
of his home he kissed the mezuzah. When asked, he explained
that unlike a human king who, while inside his castle, has his
servants standing guard outside; we are guarded by Hashem
from the outside as we dwell inside. They, too, converted and
the Romans gave up. Such is the love He has for us. 
    In other words, when something is encircled, it connotes
that there is something inside. The entire world is outside
trying to influence us on the inside, but we are surrounded
and live inside a beautiful, pure world of ,uumnu vru, as the
Gemara (Menachos 43b) says, v"cev icchxa ktrah ihchcj"
",umnc. On Sukkos, we enter the Sukkah protecting ourselves
with mechitzos, enveloped in His warm and loving embrace. 
    Rashi ends by saying that we were also “surrounded” by
the mountain that Hashem hung above us until we accepted
the Torah. In essence, Hashem was conveying to us that a
life of Torah helps shield and ward off all outside influences.
Perhaps to commemorate this we euphorically dance on

teshuvah is real and complete. We then walk around the
bimah seven times, symbolizing the seven sefarim of the
Torah (as stated in the Gemara, "iurtv guxbc hvhu" is
considered a sefer on its own; accordingly, Sefer Bamidbar is
split into three separate sefarim, for a total of seven sefarim),
and then we “whack” the aravos, which symbolize the sinner,
on the floor, to indicate that we have purged every last bit of
sin from us and have transformed ourselves into he,purs
t,hhruts - true embodiments of Torah.
    Finally, on Simchas Torah, we rejoice in the Torah that we
have become, in the ecstacy of our union with the Torah -
"tuv sj v"cueu t,hhrut ktrah". This is what we are celebrating,
and this is what should be our focus during these days - to
learn with ameilus, with hurvanya, with a geshmak, so that
the Torah seeps in our bones, “mamish in di beiner arein!” 
     A gutten, freilichen, lichtigen Yom Tov!

Simchas Torah in a circle symbolizing the shunning of the
world outside of our circle. Hence, the next word in the posuk
is "uvbbuch" - He builds us with the binah of vnfju vru,. The
results of living a real interior life is gaining the wisdom of
Torah building us into His nation and connecting us with
ohnaca ubhct. May we be zoche to experience the true vjna
on this ubh,jna inz, by leading lives of vru,v ,rhna.

 /// lhagn ,t lpxtc vbav ,tmc ;xtv dju(zy-df ,una)
     The Tur asks: Why is Sukkos celebrated in the month of
Tishrei, if we are commemorating the sucfv hbbg which
coincided with yetzias Mitzrayim during the month of Nissan?
    The Vilna Gaon answers that after the kdgv tyj, those
clouds departed. After Moshe descended from Har Sinai on
Yom Kippur, he instructed the Yidden that night, hra, t"h, to
erect the ifan. They gathered the material needed, and its
construction began on u"y hra,. Then the clouds of glory
returned. We therefore aptly remember the day they returned.
    Based on this Gra, the Meshech Chochma, R’ Meir
Simcha zt”l, answers another question. In Parshas Ki Sisa,
Chag HaSukkos is referred to as ;hxtv dj. However both in
runt and again in vtr it’s called ,ufxv dj. To explain the
name change he answers that originally Sukkos was just that,
;hxtv dj. Taking the four species and refraining from work.
No sukkah. It was the last “leg” of the ohkdr aka. Later, after
they sinned and Moshe evoked Hashem’s mercy, His clouds
were restored, and we were commanded to remember those
clouds through the Sukkah. It then also became part of the
ohtrub ohnh, the days of teshuva and repentance. Days we
come closer to Him, not just out of fear but out of an
abundance of love and simcha. The culmination of which is
Simchas Torah, dedicating ourselves to lives of Torah. May
we be zoche to tap into and connect to these heilige days!
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 //// okufk ohhj .g thv vru, 'vru,v ,jnac jnm tch tc(vru,v ,jnak ,upev rsx)
    It was the second day of the Six-Day war. Bombs were falling everywhere. The sound of missiles hurtling through the
air, the piercing wails of air raid sirens coupled with the tremendous, resounding “boom” as the bombs exploded on the
streets of Yerushalayim, sowed fear and trepidation among the masses. 
     R’ Pinchos Menachem Alter zt”l, the young Rosh Yeshivah of Sfas Emes (future Gerrer Rebbe), huddled together
with his Rebbetzin and young children in the air-raid shelter on the bottom floor of Yeshivas Sfas Emes. Suddenly, there
was a lull in the bombing and the Rosh Yeshivah couldn’t believe what he was hearing. The sweet sounds of kol Torah
began to waft down into the shelter from the nearby beis medrash of Yeshivas Sfas Emes. 
    Two chavrusos were learning. Who could be learning at a time like this, when all were cowering in bomb shelters in
terror? It was two elderly chassidim, Reb Leibel Lichtenstein and Reb Meir Gershon Sharetzky. They had a daily seder in
the early, pre-dawn hours of the morning and they weren’t about to let bombs falling in the area disrupt it. 
    The Pnei Menachem became very emotional upon seeing this love of Torah and devotion to learning, and although he
virtually never spoke about himself, at that moment he shared with his children a story that he had experienced in his own life.
    The story transpired just a few weeks after his bar mitzvah, following the outbreak of World War II. The young bachur,
Pinchos Menachem, was in Warsaw as the Nazi blitzkrieg began strafing the beleaguered city with wave after wave of
bombs. Within days, they had conquered Warsaw and had begun to terrorize the Jewish residents of the city, beating them,
randomly shooting them, and snatching them off the streets to force them into dehumanizing slave labor. 
       Young Pinchos Menachem, however, had a seder with one of his cousins. It was a kevius (time set aside for learning)
that he wasn’t ready to give up. Despite the desperate conditions outside, he surreptitiously made his way through the
alleyways of Nazi-occupied Warsaw to the home of his chavrusa. To his misfortune, a Nazi noticed the young Jewish lad
and grabbed him off the street, throwing him into a truck that was transporting Jews to slave labor. 
     As the truck filled up with other ill-fated Jews who had been caught, a Gerrer chasid who was passing by noticed, to
his horror, that the ben zekunim (youngest son) of the Rebbe was on the truck! He hid in waiting and, as soon as the saw
the guards had somewhat slacked off in their duty, he motioned to Pinchos Menachem to slip away and follow him. He
thereby saved the Rebbe’s son from terrible torture or death. 
    The Pnei Menachem remembered this story and how the koach haTorah had protected him at that terrible time.
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     Yet, out of profound reverence for the Brisker Rov’s formidable Torah scholarship, Mr. Englander refused to confront
him directly or cause him embarrassing distress. Instead, he devised a subtle, respectful protest. Before serving the
morning meal, the host carefully placed a volume of Divrei Chaim on the dining table, the sefer in which the Sanzer Rav
provides teshuvos to some of the most difficult halachic questions, leaving it open to the exact page where the Sanzer Rav
condemned the use of mirrors. In this way, he aimed to get his point across in a respectful fashion.
     When the Brisker Rov sat down to eat, he immediately noticed the open sefer on the table and after reading the teshuva
to which it was open, he caught the host’s quiet message. Rather than taking offense or launching into a cold, complex
Talmudic debate, the Rov smiled gently and spoke to his host in a language the chasid could deeply appreciate.
     “I see what you have done and I appreciate the subtlety,” the Rov said warmly. “Since you are a chasid, let me explain
myself to you in the spirit of Chassidus. This is a manner in which you can understand.”
     The Brisker Rov then recounted a famous story about the Divrei Chaim himself. One year on Sukkos, a downpour
struck the town of Sanz. According to halacha, heavy rain exempts a person from staying in the Sukkah. In fact, the
Gemara notes that someone who insists on staying in the Sukkah when exempt is considered a “Hedyot” - a foolish
layman. Yet, the Divrei Chaim refused to leave his beloved Sukkah, braving the pouring rain to remain surrounded by the
holy walls. When his students asked how he could ignore the Rabbinic label, the Sanzer Rav answered, “I am perfectly
willing to be called a hedyot, a fool, as long as I get to sit in the Sukkah.”
     Looking up at his host, the Brisker Rov delivered his gentle punchline: “The Divrei Chaim was willing to be called a
simpleton just to cherish the mitzvah of Sukkah. Likewise, I am willing to go against the Divrei Chaim’s personal warning
about mirrors, as long as I ensure my tefillin are positioned in the absolute exact location required by the Aibishter.”
     For the Brisker Rov, precise halachic placement was his passion; for the Divrei Chaim, it was the warmth of the
mitzvah itself. Two distinct spiritual paths met in complete mutual respect, proving that while their methods differed, their
ultimate devotion was one and the same.

 /// trc ,hatrc i,j sung sung sung /// vrnzu vkhv, kf kg trub vrhau vfrc kf kg onurn ,uarn(,hatrc i,jk ,uar)
     It happened about a year ago, in a well-known synagogue in one of the big cities in Israel. You know how on Simchas
Torah, there’s this beautiful tradition? They call up the Chosson Torah and the Chosson Bereshis, two men honored with
special aliyos, and it’s not just a dry announcement. It’s done with melody, with sweetness, almost like a cantorial
performance. The person who does the announcing is usually someone with a musical soul, someone who knows how to
sing it just right. The noise, the fanfare - for many, it is the highlight of the aliyah ceremony.
     Now, in this particular synagogue, there was a man who had been doing this for thirty years. Thirty years! That’s not
just a job - it’s a legacy. He was the voice of Simchas Torah. People looked forward to hearing him every year. He had the
tunes down perfectly, the rhythm, the emotion. It was his moment, and he cherished it.
     But then, just a few days before the final holiday, during Chol Hamoed Sukkos, the gabbai came up to the melodious
announcer and told him some breaking news. “Listen,” he said, “the shul committee decided that this year, you will only
announce the Chosson Torah. Someone else will do the Chosson Bereshis.”
     The man was stunned. He didn’t know what hit him. 
    “What did I do wrong?” he wondered. “Why would they take this from me?” 
     It wasn’t just disappointment, it was legitimate heartbreak. He couldn’t sleep that night. His mind kept spinning. During
the day, he couldn’t concentrate. It felt like something precious had been stolen from him.
     And then came the day of Simchas Torah. He stood at his usual spot and announced the Chosson Torah with all the
grace and beauty, pomp and ceremony, he was known for. But when it was time for the Chosson Bereshis, some new guy
stepped up. It was his first time doing this, and let’s just say ... he made that fact very clear! He stumbled through the tunes,
missed the notes, got the rhythm all wrong. The veteran couldn’t help himself - he started correcting him gently,
whispering the right melodies, guiding him through.
     And then, something unexpected happened. The new announcer reached the part where he had to call up the Chosson
Bereshis. He sang out, “Amod ... Amod ... Amod ...” - the traditional lead-in. And then, instead of another name, he said,
“Amod Rav ....” followed by the name of the veteran announcer himself! The announcement was about him!
     The man froze. He looked around, confused. And then it hit him. His sons and sons-in-law had secretly arranged for
him to receive the honor of Chosson Bereshis. They had purchased the aliyah for him, kept it under wraps, and planned it
as a surprise. That’s why someone else had to do the announcing - he couldn’t very well call himself up!
      All that sorrow, all that sleeplessness, all that pain - it had been for nothing. Not only was he not being pushed aside, he
was being elevated. Honored. Loved. And the beauty of it? He hadn’t seen it coming. 

 /// hbnnurh rumc ukvt r,xc hbr,xh vgr ouhc vfxc hbbpmh hf(v-zf ohkv,)
      Sometimes the most powerful moments in life begin with the smallest, simplest decision. The following remarkable
story is retold by Rabbi Fischel Schachter shlita, and the lesson it imparts will last for generations.
      A secular Israeli couple living in the southern part of the land of Israel, decided one year to build a Sukkah. Why? They
really weren’t sure themselves.
      “Our kids know almost nothing about Judaism,” said the wife. “Let’s build a Sukkah, just so they have something,
some connection to their religion.” 
     Her husband was surprised. “But we’re not religious. In fact, we are quite leftist. What will our friends say?”
    His wife smiled and answered with a sharp retort. “Yeah, well ... sometimes when you go far enough to the left, you
wind up on the right,” she argued. So they built it.
     They headed outside and gathered branches from a palm tree that stood outside their home to use as schach, the
covering for the Sukkah. It was a small act of just one mitzvah, but to the family, it meant a lot.
      Then came the horror of October 7th. The sirens, the terror, the rockets. The morning air shattered under a relentless
barrage of siren wails and thunderous explosions, giving way to an immediate, paralyzing dread as shouts in Arabic and
the cold, metallic rhythm of automatic gunfire echoed through the streets outside. Inside the darkness of the heavy
metal-doomed mamad, the reinforced safe rooms that were meant to protect, families huddled in breathless silence, parents
desperately wrapping their arms around crying children while applying every ounce of strength to hold the heavy iron door
handle shut against the unimaginable nightmare prowling outside, just inches away. Every step on the gravel, every shatter
of glass, and every frantic whisper on the radio magnified an agonizing suspense, where seconds stretched into an infinity
of pure survival instinct and desperate prayers amidst the unfolding terror of that black morning. 
     The family ran into their mamad, as terrorists stormed their community. Once inside, the father gripped the door handle
as hard as he could, while terrorists on the other side of the door tried again and again to break it open. Eventually, the
terrorists gave up, but not without leaving their mark. With murderous malice and intent, they lit the house on fire, as
flames began to rapidly spread, consuming the house. The door handle, jammed from the struggle, wouldn’t budge,
leaving the family trapped inside the safe room, their only option being to escape through the open window.
     “Are you crazy?” the wife cried. “There are terrorists outside! How can we go out the window?” 
     “We have no choice,” her husband said. “If we don’t, we’ll die here from the fire and smoke.” 
     So, one by one, the family climbed out of the window and into a world of carnage and fear. And then they began to run
toward a palm tree. Its low branches offered a fragile shield, enabling them to camouflage as they crouched and hid.
Craven Hamas fighters, looking for more innocents to kill, passed by again and again, yet they never noticed them.
      At one point the father said, “Look over there. I think I see a better place to hide - a burnt-out shelter across the street.
Let’s leave this exposed tree and run for it.” But his wife stopped him. “Hashem has saved us here. They pass by but
somehow they don’t see us. Let’s stay.” And they did. They stayed by that tree until, hours later, they were rescued.
     When they finally emerged, they saw that their home had been burned to the ground. Everything was gone. Except one
thing. The sukkah. It remained untouched. And then they turned back and looked again at the tree that had sheltered them.
It was the very palm tree from which they had taken the schach. 
      Rabbi Schachter concludes the story with the following lesson. This is what happens when a Jew, no matter how distant,
makes even a small decision to reconnect. One mitzvah. One step. One action to say, “I want to live a life of meaning. I want
to give my children something to hold onto.” And in return, Hashem gives us shelter. Sometimes, quite literally.

 /// ktrah hbc ,t h,cauv ,fuxc hf ofh,urus ugsh ignk /// ohnh ,gca uca, ,ufuxc(cn-df trehu)
    In the world of European Jewry before the war, two great spiritual philosophies flourished side by side: the fervent,
mystical devotion of Chassidim, and the razor-sharp, exacting devotion to Halachic law exemplified by the Lithuanian
yeshivah tradition. Few stories capture the meeting of these worlds quite as gracefully as an incident involving the Brisker
Rov, R’ Yitzchok Zev Soloveitchik zt”l, and an ardent chasid of the Divrei Chaim, R’ Chaim Halberstam zt”l of Sanz.
     While staying at the famous Krenetz bathhouse, the Brisker Rov was hosted by a member of the renowned Englander
family, a devout follower of the Sanzer dynasty. One morning, as the host observed his distinguished guest preparing for
morning prayers, he noticed something that deeply unsettled him. The Brisker Rov was looking directly into a mirror to
adjust his head tefillin.
     To a Sanzer Chassid, this was practically unthinkable. The Divrei Chaim had written an explicit halachic ruling
forbidding men from looking in mirrors, viewing it as an act of vanity and contrary to the spirit of tefillah. To the host,
seeing a great leader act directly against his Rebbe’s teachings felt like a slight against the Divrei Chaim himself. 


