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Swraa: Kalev was a true leader - not a follower. He didn’t
allow others to dictate to him what he felt and how he
should act. He believed in what he stood for and was

prepared to fight for what he knew was the truth. This nvY"
"NINN - “Different spirit” was what set him apart from the
other spies who “sold out” Moshe and the Land of Israel.

A SERIES IN HALACHAH

LIVING A “TORAH” DAY
Laws of Zmanim - Halachic Time Parameters - Cont.
Bein Hashmoshes (Cont.) Last week we explained the “time
of doubt” period each night between sunset and nightfall (the
appearance of three stars) known as mwnwn ya. This time
period might be day or night, or part-day and part-night, with
the night coming in at any given second during this time period.
The Gaonim say that this period starts with what we call sunset
(nypw), while Rabbeinu Tam holds that it is still day for 58.5
minutes and then begins the 13.5 minute time of doubt. At 72

minutes after our sunset it becomes night for sure.

Why is the Beginning of the Day Different? It is puzzling
that the beginning of the day which has the same “twilight-like”
characteristics, has no time of doubt. As soon as the first rays of
light appear (Alos Hashachar), it is definitely day without any
mwnwn 2. Rabbeinu Avrohom Min Hohor (1) explains that
light is a positive entity which lights up our world and the first
rays of the morning sun are part of it, so day starts immediately.
However, the darkness of night is the absence of light and as
long as some usable amount of light is visible, the absence of
light is not complete. Therefore, in the entire twilight period
there is a doubt as to the the exact point of absence of proper
light. See the Tosfos HaRosh () for another explanation.
Tzitzis. Tzitzis is a mitzvah that does not apply at night. The
Ramba’m holds that there is no mitzvah at all at night even
when wearing a daytime garment. The Rosh, however, holds
that it depends on the type of garment. A garment used mainly
for daytime wearing is obligated to have fzitzis even at night,
while a garment used mainly for night-time wearing is exempt
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even when worn by day. NOTE: According to the Rosh when
we wear our Talis Katan into the night we are still fulfilling
a mitzvah every second. There is no clear ruling in this dispute
and one cannot say a beracha unless it is a daytime garment
during the day when according to all opinions the mitzvah is
being fulfilled (). This is especiallyrelevant on Erev Yom Kippur
when we put on a Talis for the Kol Nidrei davening. If a person
is running late and sunset came before he donned his Talis, he
should put it on without a beracha . Those who consistently
do like Rabbeinu Tam and refrain from work until 72 minutes
after sunset on Shabbos, could say a beracha even after sunset.
Tzitzis on Erev Shabboes. The above could also be relevant
every Friday. One is supposed to have a special Talis Katan for
Shabbos 5). When he puts on the Shabbos garment on Friday
afternoon he should make a beracha "3 mxnvy”. If he forgot
to say that beracha and did not yet verbally accept Shabbos, he
can still say the beracha till sunset before mwwin ya starts, and
those who do like Rabbeinu Tam can say it till 58.5 minutes
after our sunset. (There is an opinion of the Magen Avraham
that one can say a beracha on tzitzis during mMwWNYN Y2 even
without the Rabbeinu Tam but the Kitzur Shulchan Aruch )
and Aruch Hashulchan (7) say that one should not rely on it.)
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During these Parshios of Behaaloscha, Shelach, Korach, we leam
about the severity of speaking in a derogatory manner against people
and even against a countryi retz Yisroel). As one is 170 »ayn, he
should take these lessons to heart and not let anything derogatory
come out of his mouth unless it is permissible ‘and/or advisable
according to halacha. The only way one can do this properly is by
leamingandreviewing Chofetz Chaim HilchosLashonHara.
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R’ Yitzchok Elchanan Spektor ZT”’L (Kovno Rov) would say:

“All the sins of Bnei Yisroel were forgiven, even the sin of the Egel. Only the sin of the Meraglim was
unforgivable. Every sin, whether it is against Hashem or another man, once the sinner appeases the one he has sinned
against, his repentance is accepted. Except for the sin against an entire Nation. In this instance, neither Teshuvah

nor remorse has any effect. As it says (>-© ©Wy): ‘All the sinners against My People, shall die by the sword.

9

R’ Yechiel Michel HaLevi Epstein (Aruch HaShulchan) would say:

“People traveling on a train are permitted to move about and do as they wish. In contrast, the conductor must
subdue all his emotions and concentrate all his feelings, and intelligence on controlling every aspect of running the
train. The Rabbi of a community is, in fact, driving the spiritual train for the people of his congregation. All their

eyes are lifted to him, searching in every public and private act for guidelines in how to run their lives. Thus, if he
is lax, he can cause a tragic breakdown in the whole spiritual life of the community.”

A Wise Man would say:
“Unfortunately, for some people, a good scapegoat is nearly as welcome as a solution to their problem!”
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When the Jews announced that it would be better to die in the desert or go back to Egypt, than enter the Promised
Land, they were in fact rebelling against the very word of Hashem. This wasn’t anymore about the state of the Land
but rather these former righteous men were denying their faith in the Almighty who promised a “Land flowing with
milk and honey.” When a person decides that he “knows better” then Hashem and makes alternative plans, he
renounces his faith and belief in Hakadosh Boruch Hu. If Hashem says that Eretz Yisroel is the land for the Jewish
People, than who are these spies to decide otherwise?

Grand Island is a 27-square-mile parcel of land located midway between Buffalo and Niagara Falls in Western New
York State. Grand Island is also the site of the first modern-day attempt toestablish a national Jewish homeland, outside
of the Land of Israel. At the root of this unlikely scheme is a man by the name of Mordechai Manuel Noah. Born in
Philadelphia in 1785, Noah gained notoriety as U.S. Consul in Tunis, Sheriff of New York and editor of a half-dozen
newspapers. A skilledorator, hebecamechief spokesman ofthe 30,000-member American Jewish community, wherehe
pushed stronglyfor a Hebrew education.

Inhis extensive travels throughout Europe and North Africa, Noah observed the persecution of the Jews and called for
“anew fatherland where Jews will be free to preserve their nationality.” The Land of Israel, inhabited by hostile Arabs,
seemed like an unrealistic site to settle Jews, and Noah saw a temporary alternative in Grand Island. It was an ideal site
for industry, surrounded by hydroelectric power and situated close tothe Erie Canal trade routes. Besides, theisland was
largely uninhabited except for some American Indians - whom Noah disingenuously considered to be “descendants of
the Ten Lost Tribes.”

With full alacrity, Noah proceeded boldly with his plans. In 1820, he petitioned the New York State legislature for
rights to Grand Island, and later levied a “redemption tax” upon each Jew in the world.

Reports of Noah’s scheme appeared in newspapers from London to Moscow. Jewish leaders, most notably the chief
rabbis of Paris and London, responded by demanding proof of Noah’s authority, and sarcastically asked to see the
prophetic text which named a swampy island in the Niagara River as the spot for Israel’s redemption. Noah responded
simply that America, “under the influence of freedom,” provided the best conditions for amodern Jewish state.

Undaunted by mounting criticism, Noah proceeded to purchase land on Grand Island and sponsored a celebration
to dedicate the new Jewish state. A ceremony was held consecrating the Jewish Homeland, on September 12, 1825.
Noah delivered a long-winded speech, in which he made it clear that Grand Island was to be only a temporary
gathering place, until the Jews could return to Zion. The event was marked by a program of Psalms and Noah, dressed
in a crimson judicial robe, named his new colony “Ararat,” in recognition of an earlier Noah who had landed his ark
on Mount Ararat. Ever the theatrical showman, Noah also sponsored the sailing of a sizeable real ark filled with wild
western animals, all the way from Buffalo to New York City. To climax the affair, a sandstone monument was
inscribed, and a parade was held through the streets of Buffalo, complete with a 24-gun salute.

After this auspicious beginning, however, the dream of Ararat was soon but a memory. With little support for his
grand plan, Noah left town in disgrace, eventually accepted a judgeship in New York City, married a wealthy Jewish
woman and forgot about Grand Island. Yet, he continued to fight for the revival of a Jewish homeland, this time in the
Land of Israel, and remained dedicated to this goal until his death in 1851.
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Sem: A simple villager once purchased a watch in the big The lady thought this was brilliant and ran back to her

city and brought it home as a gift to his family. All the neighbor who just got the watch. “See, now you are a slave
neighbors came over to marvel at the new innovation and to this silly little device. How foolish of you to constrain
one lady became very jealous. She ran to her husband and yourself all day!” She laughed and taunted her neighbor.
complained, “How come you don’t get me a watch also?” But the neighbor shot right back. “Hah, I’'m much smarter
He laughed. “Silly woman. Why would I want a watch than that! The watch-maker taught me how to turn the dials
like that that tells me what to do? When I want to eat, [ eat.  to set the watch. So you see, I'm no slave. If I want to eat
When I want to sleep, I sleep. I'm not dependant on a silly lunch, all I do is turn the dial to the afternoon hours and I sit
clock to decide for me when I have to do things!” down to eat. In fact, I control the watch, not vice versa!”
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When the Meraglim - Spies, came back and reported on
their findings, they described the Land of Israel as: §WN"
"mawy MOOW - “A land that devours its inhabitants.”
Rashi explains that wherever they went, they found people
burying their dead. In actuality, Hashem had made this
happen for the spies’ benefit, sothat theinhabitants would
be otherwise occupied and not notice the spies. This being
the case, ask many of the Meforshim, what was the sin of
the spies? Surely what they were saying was in fact the
truth; theydid indeed see many funerals going on.

The famed Kotzker Rebbe, R’ Menachem Mendel
Morgenstern ZT”’L, explains that not everything that is
merely “not a lie” - is the truth. A person can describe a
specific item or incident the way he or she sees it, and it
would not necessarily be called a truth. Yet, at the same
time, it is not a lie either. A real man of truth looks at not
only what his eyes behold; he looks at what is beyond the
surface, searching for the depth of the matter.

The spies allowed themselves to be misled by the
external appearance of the natural world, despite all the
promises given by Hashem that He would bring them to
the Land. But the faith of Klal Yisroel does not depend
upon what their eyes see. This was the essence of the sin
of the spies. What they spoke could not be called lies, but
it also wasn’t the absolute truth. They failed to attain a
deeper understanding of what was going on. When they
saw people burying their dead, they thought it was
characteristic of the Land, but they didn’t see that Hashem
orchestrated these events for their benefit, in order that they
should not be discovered. On the other hand, only Yehoshua

The gemara (NP p1m0) relates how Moshe begged for
mercy on behalf of the Jewish People. Earlier, when Moshe
had gone up to the Heavens to receive the Torah, he found
the Almighty writing the words, "®aN TW 0" - “Hashem,
slow to anger.” This, he was told, applies to the righteous
and to the wicked and it will come in handy at a later time.
That later time was when Moshe prayed for mercy after the
sin of the Golden Calf and the Spies. Now, he realized that
only through the mercy and slowness to anger of Hashem,
could the Nation survive the decrees issued against them.

What is interesting to note, is that unlike by the sin of the
Calf, when Moshe added the word "nnN" to his Tefillah
("nINY TON 27 DN TN, by the sin of the spies, he
consciously deleted this word entirely. R’ Yosef Sholom
Elyashiv Shlit’a quotes the Zohar to explain that Hashem
looks to forgive Bnei Yisroel only with those middos that
the people themselves maintain. However, when the spies
spoke lies and words of deceit against the Holy Land, and
by extension, Hashem Himself, there was no way that
Hashem could employ the attribute of Emes - truth, to find
forgiveness for the people, and thus, the word "nnN" was
deliberatelyleft outof Moshe’s prayers.

On alighter note, itis told that in Vienna, there was once
arabbi who was far from G-d-fearing and honest, and even
his congregants knew it. One time on Shabbos, the chazan
neglected to follow the normal custom to wait until the
rabbifinished Krias Shemabeforecontinuingtheprayers.

The rabbi was incensed and demanded to know why the
chazan didn’t wait for him to finish with the word "mnN".

The Chazan shrugged. “If we had to wait until you

122

reached 'nnN (truth), itcould take a verylong time.....!

and Kalev were able to perceive what was really going on.
EDITORIAL AND INSIGHTS

Haq FROM THE WELLSPRINGS OIJF
R’ GUTTMAN - RAMAT SHILOMO

ON THE WEEKILY MIDDAH OF... Irﬂ b,’ i

(3-10) 121777 TNM M MEY5 ... M2t A 17 TON SR

e

*

e

*

e

*

e

*

e

*

e

*

Once upon a time there was a leaf on an old maple tree that was extremely unhappy. “If only I could fly and be free, rather
than be stuck forever to this tree,” it thought. “I would explore new places, see interesting sights, experience life. Hashem, if
only I could fly.” So Hashem brought a strong gust of wind, which detached the leaf from the maple tree. Up, up it flew,
higher and higher, faster and faster. The little leaf was overcome with joy at its good fortune. At last it could fly. Then, as the
wind died down, the little leaf dropped to the ground, and without its source of sustenance, it shriveled up and died.

The quest for total pleasure is a never-ending battle, and the results, are short lived. The only truly wealthy person is one
who is satisfied. One who has inner peace and enjoys what he has. One who is so involved in material pursuits that it
overtakes his life, is nothing but a pitiful pauper. The Chofetz Chaim ZT”’L says that there is no greater poverty than this.

One’s lot in life constitutes the tools Hashem has given him for the role he is expected to play. Some need financial
wealth, possibly to function as distributors of Hashem’s funds; others need poverty to achieve the personal growth that is
born out of adversity. Only Hashem knows who needs which tools. Although one may view another’s possessions or
talents as better or more valuable than his own, he must remember that he personally would likely have no use for them.
Wanting to obtain what belongs to another, or desiring to be what another person is, can be compared to the leaf on the maple
tree who thought he could fly. All you’re doing is setting yourself up for a fall! Don’t worry ..... just be happy!




