
    a,rv ouhvw ,khp, 'vfrc kf rjt ubt ohrnut 'vbav atrs ;xun ,khp,
ohxjhhn ot iv 'ubhesm rutf thmuvku ub,ut ibujk ohrh,gn ubt ucu 'wudu wokug
hf ohshnk ubhmnb uz vaec ifu,nu /ohscgf ub,ut ohxjhhn ot ivu 'ohbcf ub,ut
kmt ihsk ohsnugv 'ohbcf ovhkt ohxjhh,n o,ut ohbsa vgac rat ah
,ugnanu 'ovhbust hbpk ihsk ohsnugv ohscgf ovhkt ohxjhh,na ahu 'ovhct
rurc rcsvu 'ost hbc rtan r,uh ovhkg ohnjrnu ohfuza aha 'ov ohrcsv
'vktav ,rrug,n if otu 'vzk vchx vzht ah htsucu 'ohbp tuan uhbpk ihta
/ohbc kg ctf uhkg ojrh vwwceva vfuzu 'ic ,kgnk ostv ,t vfznv rcsv uvn
ohhen ot ubhhvu 'ostv ,sucg ,ufhtc tkt ohhuk, ohrcsv iht hf raptu     
tkt onhhen tuv iht otu' ic rtu,k tuv hutr vjnacu vcvtn ,uumnv tuv
ihc kscvv ift uvz hf 'scgf iushb tuv hrv 'uhkg ohchcj ov ihtu 'jrfv lu,n
smn obht uhagn kf scg hf 'uhct iumr ohhenv ic ihck 'ubust iumr ohhenv scg
'uanaku uh,usuepk ,hhmk jrfun ujrf kgcu 'ubustk tuv scguan tkt 'ubumr
tcv aunha vnus ubhtu 'lfc unmg smn tuv .pj 'uhct iumr vaugv ic fwwtan
vzk uk hutr lfku 'chyvk iumru ohbp ,rtv lu,n tcv aunhak vhpf lu,n

 /ick ctf uhkg unjrha tuv hutru 'ic rtu,k vcvtn scugv
'vcvtn scugv vzk ,pxub vkgn ah 'vagnv ,ufhtc kscvv scknu      

 irnn tkpb ruphx ohseb vzk vajnvfuggggwwwwwwwwhhhhzzzz    rrrrppppuuuuxxxx    oooo,,,,jjjjvvvvak,ba ogp grhta '
ru,pfvaf sdcv og ,cv vrzj ratfu 'cua urp,k u,cn aehcu 'usdcn ru,pf
,t ,rp,a thv ,t tka vtur hbbv h,c :rpux o,jv vk rnt 'vc ruae
lt 'vhv lf ift hf ,cv v,suv /vbe,k ,,ranvk v,ut ,rxn tkt 'ru,pfv
sdcv smk vbv 'xww,jv vk chav ',tz tuv gsuh ifhtn vhct ,t vktau vvn,
uz ,hhv ,t ukhta hk rurc kct 'ie,k lh,aehc tk grev vzu 'gre sug ah
hf 'lnn ,tz aecta hkc od grev ,t ,be,n od ,hhv 'ru,pfv ,t vrp,a
,,ranv fwwtan 'ohscufn uhsdc uhvha ,t vmhpj htsuc lhctk lh,cvt smn

/v,uuymba vn ot hf v,ag tk ifku 'hsucfc ,bhbugn vbht
;hxun icf scugv hf 'scgf scugv ihck 'icf scugv ihc ;xub kscv lk tv     
kf og 'vzc chhujn ubht ihsv smn ot ;tu 'vuuymb tka vnc od ohhek ks,anu
',uhubnszv hbhn kfc urmuhk jur ,jb ,uagk hsf ,ujry vcrv tuv vcrn ,tz
tuv ks,an 'vumnc r,uh rsvk u,kfhc vhvh ohuxn iputca vturaf ifu
',tz ,nugku ',ur,h ,ujry vcrvc lurf tuv ot ;tu 'iputv vzc v,uagk
hsf ,ujryc ,ucrvk hkcn 'uyuapf vumnv ,t ohhen scg whjcc scugv

R’ Zalman Sorotzkin ZT”L (HaDaeh V’Hadibur) would say:

    “The reason why we say: wcbzk tku atrk vhvbaw - ‘May we be a head and not a tail’ is based on the mishna in

Avos (f-s): ‘Rather be a tail to (mighty) lions than a head to (lowly) foxes.’ On Rosh Hashana, we ask Hashem to

make us even greater than the ‘tail of a lion,’ by, in fact, making us the ‘head of a lion.’ If so, then why don’t we

just say it clearly: w,uhrtk atr vhvbaw - ‘May we be the head of a mighty lion’? Because this is already a measure of

arrogance and on this holy Day of Judgment, we must remove ourselves from any vestige of haughtiness.”

 ,sucgk ostv ,t rrugk ohaurhpu ,ubhgr                                                                 m"vdv  ivfv kthknd hcr.hcubhcrt"yhka 
,tn iujycu vbuntc ,uezj,vu ,"hav                                                               e"vhg ohkaurhc ohnav rga ,chah atr

 /// ohbc kg ct ojrf ubhnjr ohbcf ot 'ohscgf ot ohbcf ot(,ughe,v rjt vkhp,)"ofhekt wvk o,t ohbc" - 
kfn 'vbueh,f vuumnv ,t tuv ohhen ot ;tu 'thna hpkf jur ,jb ;hxuvk

 /tmh tk scg ,bhjc hshn ouen
     ,uumnf ov ubhagn cur hf vtrb ibuc,baf hf 'ubhbnzc kusd euzhj lhrm vz ihbg

z rat kg 'vnumg vjnac ostv ohfaha 'vhv hutrv in hf 'vsnukn ohabtvf
,ueeu,av lu,n ',xbfv ,hck tuck ohsehu 'lknv og rcsku tuck tuv kufhu
vhv vkhp,v omgu ',wwhav kt vkhv, v,utknku uhp ju,pk ifun vhvh rcf h,n
tuv snug hrva 'vbrnt, h,unmg kf ,bhjcc 'vnumg ,uhj lu,n vhv,a hutr
hbp ohbua iunvv cur kmt ubhbuctsk lt 'ujcanu okug ka ufkn hbpk ,gf
oh,hgku 'vkhp,v ,kj,v ory vburjtv vesc ,xbfv ,hck ov ohtc 'ohrcsv
ov ohkhj,nu 'ihkhp,u ,hky ohjhbn zt eru 'vrnzs heuxp gmntc rcf ohxbfb
'ruchmv og vshngv ,khp, kkp,vk ov ohfhrma iuhfu 'rjav ,frc lrck
rjtk odu 'vbuuf yughn lu,n vrnzs heuxpvu ,ubcrev ,t rnuk ov ohrvnn
iuhmk tcu rjt shnu ',tmk rcf ohrvnnv ost hbcc ihjcvk ohkufh 'vkhp,v
,rhnt oryu 'i,ut ohkpen o,khp, hsf lu,u 'ihkhp,u ,hkyv ohrhxn rcf
vz ihta uhkhtn icunu 'ovheuxhgk ov ohzpjbu ',xbfv ,hc ,t ohczug rcf ubhkg
obhtu 'tanf ovhkg thv vkhp,v hf 'scg whjc kg vrun vz kfu 'ohna sucfk
ksudc ohbbuc,n uhv ukhtu 'lknv hbpk rcsku sungk o,hhfz ksudc ohbbuc,n

 /ihpuxhfu vcvt lu,n o,khp,c ohfhrtn uhv o,hhfz
 rhsdv chyvu     kkkkwwwwwwwwmmmmzzzz    [[[[rrrrggggkkkkpppphhhhhhhhyyyyxxxxvvvv]]]]    cccceeeegggghhhh    ,,,,kkkkhhhhvvvveeeevvvv    iiiirrrrnnnn'vzv rusv ka ucmn ,t 

d"hr, obaha ugsh ova tuv ohnsuev ,urusk vzv rusv ihc kscvva urntc
rs,xvk ubhkgu ',uhgc d"hr, obaha ohgsuh vzv rusc ukhtu 'onhhek ahu ,uumn
vsj ,utyc,vc ibuc,vku cuajk lhrm vnf /o,cuj hsh ,tmk lht ong
ubhkg kyun 'ohbcf ohbushb ,uhvk ohmpj ubt uca ukt ohnhc if kg /uz ,ceubu
w,h u,unnuru u,kusdc ibuc,vku 'wv ,cvtk ,uthcnv ohfrsv rjt ru,k
lu,n hf 'jur ,jb uhbpk ,uagku 'uhkt ohcure ,uhvk ubhfza rautv ksudcu

/vcvtv dhavk ostv vfzh ift ohrcsv uktc ,ubbuc,v
hrva 'vzk ,ufzk ,kufhv uk iht 'uh,udav yughn ,njna ostv cuajh ktu     
wv ,t ,cvtuw vru,c cu,fa unf uz vumn ohhek vuumn ktrahn sjt kf
vc ,ufzk ktrahn sjt ,kufhc vhv tk ukhtu wlapb kfcu lcck kfc lheukt

/epx oua tkk t"utf ,kufhc tuv rcsv htsu tkt 'uz vumn ubhkg ukhyv tk
vnfu vnfk od vfzh 'icf iushb vhvha vn sckn zt 'vcvtk ostv vfzhafu     
cav vnus ubht hf (:up tnuh) 'kwwzj urnt hrva 'wv ,cvtc ohhuk,v ,ukgn
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  A SERIES IN HALACHA
 LIVING A "TORAH" DAY
"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (21)

Understanding the Custom. Last week, we listed undesirable

items or places that can prohibit a person from saying holy

words - and even thinking Torah thoughts - near or with those

items. Among the list of ten items, three are not actual

halachos, but rather customs that some people keep. They

include Negel Vasser (water used to wash one’s hands first

thing in the morning), Mayim Acharonim (water used to wash

one’s hands after a meal and before bentching), and a room in

which an idol is being worshipped (Avodah Zara). Although

one might have thought that these three would also prohibit

holy thoughts like the other seven, in fact this is not true because

even those who have the minhag to be strict by these items, do

not necessarily carry over their minhag to prohibit thought.

Fulfilling a Mitzvah in an Undesirable Place. One may not

even think holy thoughts in front of human waste, or in places

like a restroom that normally contain human waste, even if

none is there now. Similarly, a place made for vurg hukhd such as

a bath house or shower room, prohibits as above, even if no

other person is there now. The question, remains, regarding the

fulfillment of a mitzvah (of course without a beracha) in such a

place. May one perform a mitzvah, such as blowing a shofar or

taking a Lulav, near human waste, foul smelling garbage, in a

bathroom or toilet, or when his body is dirty with waste in a

way he cannot say holy words? The Mateh Ephraim in

Hilchos Shofar (v:jpe,) rules that one is permitted to fulfill a

mitzvah there. He agrees, though, that whenever possible, one

should strive to perform the mitzvah in a clean place, but if that

is not possible, it can be done in these undesirable places.

Blowing Shofar for the Sick. There are wonderful individuals

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x

who go to great lengths to blow shofar for elderly people in old

age homes, sick people (and their caretakers) in hospitals, or

people who are home-bound for whatever reason. It is quite

possible that they might arrive and find a bad odor from waste,

etc., in the room. If one can correct the problem by spraying a

room freshener, or the like, it should be done. (Most Poskim rule

that this is not considered a melacha on Yom Tov and is

permitted.) If nothing can be done about the smell, one can blow

the shofar, however, without making the beracha. This is quite

relevant today as many chashuva yidden give of their precious

time on the Yom Hadin to walk great lengths and assist others

who are in need. This was also prevalent in the past when

various Gedolim and righteous people were imprisoned by evil

gentiles in dungeons, under terrible conditions that had no

proper plumbing or bathroom facilities, and were unable to

daven due to the smell, but had chances to do mitzvos. As we

said, they were permitted to fulfill the mitzvos, although they

were prohibited from making berachos on those mitzvos. 

A Passing Mitzvah. One might ask: what was the "tbhnt vuv"
(initial assumption) that a person should not be allowed to do a

mitzvah in a place like a bath house? If one is forbidden, then

how can one Jew do a chessed for another in a mikvah, like

passing a towel, assisting an old man or helping another get

dressed? Is it conceivable that these things should be forbidden?

Well, there are two important points to consider. First, a vumn
,rcug  - a “passing mitzvah,” which if not done right now will be

lost forever, is more lenient. Second, a mitzvah that is not

performed as a special mitzvah action, but is something that

people will do anyway, like chessed, etc., is also different. If not

for these two reasons, one indeed might have been forbidden.

R’ Shlomo Zalman Lifshitz ZT”L (Chemdas Shlomo) would say:

    “Chazal tell us that on Rosh Hashana, wuhbpk ohju,p oh,n hrpxu ohhj hrpxw - ‘Books of the living and books of the dead

are open before Him.’ Why is it necessary to open the ‘books of the dead’ - those who have already passed on? Because

when a person gets judged, everything is taken into account, including who his ancestors were and in what way did they

affect him. Perhaps if the root of his sin comes from previous generations, his punishment will not be as severe.”

R’ Menachem Mendel Morgenstern ZT”L (Kotzker Rebbe) would say:

   “We don’t eat nuts because wzudtw (nut) is gematria wtyjw (sin). But wtyjw is also gematria wtyjw!”      



lo and behold, before he had a chance to put on his new suit,
the train pulled in to his destination and the man was left
standing there totally undressed, full of shame and disgrace,
much to the horror of his family who came to welcome him.
llllyyyynnnnpppp: The holy Chofetz Chaim, R’ Yisroel Meir

Hakohen Kagan ZT”L, explains that this man made one
grave mistake: he forgot to find out how long the tunnel
was! Many times we become inspired to better ourselves,
especially in the days before Rosh Hashana and Yom

Kippur. But we let it cool down and delude ourselves that
we can always wait a little longer maybe a few days more

before we truly need to repent and become better. Says the
Chofetz Chaim, this is a tragic mistake. It’s just one of the
strategies of the yetzer hara. Rabbosai, we never know! A

person’s life and his years are in the hands of the Ribono

Shel Olam. Who knows how much time he really has left?

llllyyyynnnn: There was once a fellow who traveled to a faraway
country to earn a living and support his family. It took quite
some time, but he finally managed to make a nice parnassa,
and he now prepared himself to return home to his anxious
and grateful family. In honor of the glorious homecoming,
he went out and bought himself a new suit so he can make a
good impression when his family and friends see him. He
realized, however, that the long train ride will surely crease
his brand new suit, so he inquired if there is a tunnel that the
train will go through so he can change into his suit while the
train passes the dark tunnel before arriving at his destination. 

     Upon hearing that indeed there is a tunnel right before he
has to get off, he decided to ride the entire trip in the train
with his ripped and worn clothing and make a quick change

in the darkness of the tunnel so no one should see him. 
  When the tunnel came, he removed his torn clothing and
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 crv ,tn                                                                                          ,urrug,v hrcsu ohhj hjek ouka t"yhka krgp
gucav ,uharp h"pg ursxb                                                                                            ana ,hc e"ec ohrahn shdn

 wudu cegh hektk ypan tuv ktrahk ej hf ubdj ouhk vxfc rpua asujc uge, (tp ohkv,)w,gsv kuyhcw-wrpua ,ghe,w- 

 ;ugh oukjfu jrup ectfu ,caub jurf /// rcabv xrjf kuan rpgk upuxu rpgn usuxh ost(;xun ,khp,)

was assemble one hundred men and line them up in front of the river. For no reason other than their intent to murder
innocent human beings, the commandant then ordered the machine gun man to start shooting from right to left. Without
a moment’s hesitation, the killer did as he was told and started shooting from the right side moving his gun in a row
towards the left side, until he killed all one hundred men in cold blood.” 
     The man had tears in his eyes as he continued to recount the terrible story. “Now, when the  shooting began, each and
every man screamed out the words of ‘Shema Yisroel’ all together. However, the men on the right only had a chance to
say the next words ‘Hashem Elokeinu’ (Hashem, our G-d) before they were cut down. They did not even manage to
finish the entire posuk. These people were murdered ‘Al Sheim Kodshecha’ - as they said the Holy Name. The people on
the left managed to stay alive for an extra few seconds and they were able to say the whole posuk, finishing with the
words, ‘Hashem Echad.’ These people were slaughtered on ‘Yichudecha.’ Hashem should avenge both sets of people.” 
     When Reb Itzikel heard this pshat, emanating from a source so steeped in pain and torment, he could not stop crying

for a long time afterwards.
 wudu hp hrnt .rtv gna,u vrcstu ohnav ubhztv(t-ck ohrcs)

     One year, the residents of Baranovitch in Poland, requested of the revered local Rosh Yeshivah, R’ Elchanan

Wasserman ZT”L HY”D, to address them on Shabbos Shuva, and discuss the pathways to Teshuvah in anticipation of
the upcoming holy day, Yom Kippur. Although he was reluctant to leave his yeshivah on this holy Shabbos, upon the
insistence of the local townspeople, R’ Elchanan finally relented. 
    Shabbos afternoon, the entire synagogue was packed as R’ Elchanan walked to the podium, and began to speak: “We
find in today’s parsha that Moshe Rabbeinu speaks to the heavens and earth and urges them to serve as witnesses to
what he is about to say. ‘Listen, O’ heavens, and I will speak, and let the earth hear the words of my mouth.’ Doesn’t this
seem somewhat arrogant,” asked R’ Elchanan, “that a human being, flesh and blood, orders around the heavens and
earth? It certainly seems out of character for a person like Moshe Rabbeinu, who is known for his extreme humility.”
    R’ Elchanan paused for a moment. “However, in his next words, Moshe Rabbeinu explains himself: ‘For the Name of

Hashem I call, give honor to our G-d.’ Moshe here reminds us that he enlists the services of the heavens and earth not
for his own purposes, not to further his own interests, but for the honor of the Almighty. And for Hashem’s honor one
can make use of the entire creation, since every being and every creature is obligated to honor Hashem!”
     Looking out at the assemblage of laymen, R’ Elchanan thundered, “Everyone wishes for all the best for the new year,
that his fortune will see an abundance of blessing. But why? In what merit? For what purpose? If we wish for good for the
sake of the honor of Hashem - a comfortable living to help us educate our children along the path of Torah and our
marvelous tradition, good health to allow us to properly fulfill all the mitzvos and raise our children to Torah and mitzvos - if
this is our perspective, then we can rightfully ask for all the goodness in the world, and we will receive it in plenty!”
    With that, he stepped down and returned to the Beis Medrash. His Shabbos Teshuvah derasha was short and to the point,
but enough to bring about a proper perspective on the Days of Judgment and our prayers during this time of year.

 tcunu 'tank uhkg ,uumnva hnn r,uh ,ush ;kt rfa uk ah vjnachhhh""""rrrrttttvvvvnnnn
aaaauuuusssseeeevvvv,uumnv kf ohhea hwwg uh,udrsn kfk vfza (,ubuufv rga ahr) 

vfzha hkcn hf 'wv ,cvtc ohhuk, ohrcsva uhktn icunu 'vnumg vjnac
vfzba ,wwhav ruzgh /vjna lu,n ,uumnv ohhek u,kfhc vhvh tk 'lfk ostv
vfzbu 'ohbcf ohbushb ,uhvk vfzb vz ,ufzcu 'vcvt lu,n ubhkg ufhknvk

/vguahu vkutd ,baku ohcuy ohhjk 'ohehsm ka irpxc c,fvk

 /wv kt ,gsv kuyhcw tuv wrpua ,ghe,w ihhbga 'rtucnu     
'ktuna hcs tb," '(:y"f) oa trndc t,hts vnc znrb od vza ';hxuvk ahu     
vnfj thva ,pv ,hhsru rpua ,ghe, v,mh 'wuag, tk vsucg ,ftkn kfw
wvnfjw hrva 'wv - aruav kt kuyhcv tuv vnfjv rehg" hrvu '"vftkn vbhtu

 (,rhnt h"g 'wvn ,uhju) jfw (,kce) ubhhvvvvvnnnn"wufu (uhkt unmg kuyhcu 'hbt) w
),,,,nnnntttt    ,,,,ppppaaaa/([wufu rpua ,ghe, t,ht v"s ahr 'x"r, ,ba 'vbav atr] w

wv c,f 'wvnfj thv rpua ,ghe,wa iuhfu      rrrrbbbbkkkk    lllluuuurrrrggggwxu,c oa v"s oa) w
rpua ,ghe, ifu" (,pv ,hhsr v"s oa) wxu,v uc,fa vna '(wufu kct v"s
vftknk hnsu 'vcajn hgcu "vnfj vagn thva"a ouan tuv '"ibcrsn ruxt
,ftkn wufu ,ca hcd ukhtuw - [:d"h] vmhc wg) w,cajn ,ftknw ouan vc aha
kct v"s oa) wxu,v uc,fa vn ,t rthc od z"pgu '(wufu vru, vrxt ,cajn
inzc ihkucdc ukhpt ,cac kyhb vhva ckukn rpua tba htnu ',"tu '(wufu
,hck ivhckuk ihfhkun uhva 'vcrgu ckuk erpc gnansf 'ohhe e"nvca
asenc hr,atu khtuv 'tnkgc kuyky tkt ubhta ckuk hbtas 'k"hu ',xbfv
wc vhc ,ht ifk"s 'ubhhvu '"vnfj vagn rpua ,ghe, kct 'vbhsnc urhnjv tk
vz ihta ;ta vnfj vagn tuva odu 'wufu ubrhcgh tnaws vrhzd 'ibcrs hruxht
ukhpt tngy htvn tvs 'vhc tfht ,uca ruxht ouen kfn vftkn cajb
'ihkucdc urh,v tk ibcrs hruxht wcu '"wufu lrumv in r,uh ihgeu, iht y"uhc
tngy htns 'vaeu" ',rjt uhrcs ,t rthca wvgur, ouhwc ihhugh okut)
tnaws vrhzd ouan tkt ubht ckuks tngyu rpuas tngy tkvu 'vz eukhjk
tngy okugks 'thv o,buufs 'k"hu /rpuan ckuk tba htn vz hpku 'wufu ubrhcgh
'ckukv gubgbc vnfj ihts iuhf 'ckukc uvhn 'wufu ubrhcgh tnaws ouan huv
kmt ,fkk ubrhcgh tnaw htv hkuf vhc rzdnk lhha tk 'tuv tnkgc kuykys
hkuf tku 'vnfj vagn thvs rpua ,ghe, kct 'wgubgbv hbhs sunkk hec
urh,v tk lfku 'wufu ubrhcgh tnaws hpy vhc rzdnk lhha 'hrhnd ,ughe, tnkg

wc ;hxuvu '"asenc tkt gue,koooohhhhrrrrppppuuuuxxxx    iiiiuuuurrrrffffzzzz'[wu ,ut :c"n 'vfux ,fxn kg] w
 hrcs kt thv wxu,v ,buufadddd""""nnnnxxxxvvvvv"s s"n vumn ahr 'vag ,uumn ekj] 

ohhe asenv ,hca inzca 'jhfun vcrgu ckuk erp ,khj,c" '[wufu ,khj,c
ktrah uhva hbpn ',cac ukhpt iuatr ouh ihkucdc ouen kfc kyhb ckuk vhv
ibhrntsf 'vru, ohsnuku hba ragn kuftk ohkaurhc ihvuau kdrk ohkug
wudu ragn oa wudu ,kftu rntba 'sunk, hshk ostv thcna hba ragn kusdw
ignkw - z"m,, znr ahr vtr ,arp hbugna yuekh] wudu vtrhk snk, ignk
aujk ihtu '[uhrcs ,t rthca wufu iuhmn hf v"s /tf c"c wxu,c wgu 'wufu snk,
hkuf hrva 'wgubgbv hbhs sunkk hec kmt ,fkk ubrhcgh tnaws vcrs vrhzdk
,nfj tnkg hkuf tku vnfj thva rpuac kct 'hrhnd gubgb hbhs tnkg

/(",hcv inzc ;t ihkucdc vcrs vrhzdk uaj 'hrhnd ,ughe,v

    EDITORIAL AND INSIGHTS
    ON THE WEEKLY MIDDOS
    This period of time is called the “Days of Awe.” Some

people take this to mean AWESOME, while others see the
days of Rosh Hashana and Yom Kippur as AWFUL! They
feel such tension and pressure, and they cannot wait for

rcs vza odv ',uddak uk ohfpvb ,ubusz vtrhn cav hf 'vcvtn cavk vtrhn
ohfpvb ,ubusz 'vcvtn cav kct' vrpf lhrm dduav hrv ;ux ;ux nwwn 'kusd

t"fa ukt ohnhcu ',uhufzk ukzt 'vcvt lu,n vcua,v vhv, ot 'vcua,c exug 
 /,uhfz tkn vhvhu 'ohdryenv kf uhkgn ukyc,h hf 'ubhsc htfz tmh htsuc hrv

vumn ouhek vcvtn vumn ouhe vnus ubht hf ',gsk ubhkg ,tz scknu     
,uumnv vaugv kfa' vjnav rgac ohehsm ,ujrutv c,fa unfu 'jrfv lu,n

    `hsf 'wufu ,uhfkn vbav atrc hbpk urnt" '(/z"y v"r) trndc t,h
 c,fu /"rpuac vncu 'wufu ofhkg hbufhkn,atttt""""ccccyyyyhhhhrrrrvvvvvnc" '(rpuac vncu v"s) 

kuta ,t ufhknhu ,urpuac ogv uge,huw ch,f ifa 'rpuac 'wufu ufhknvk hutr
hnb ibhscgs ubhhvu 'ghers t,ufkn ihgf tgrts t,ufknu 'wlknk ovhkg

/rpuac lhknvk hutr gusn 'ihcvk ahu '",uhfknc vgur,
wc cahhu      kkkkttttuuuunnnnaaaannnn    ooooaaaap"g '(s"gr, ,ba ahr 'vbav atr 'ohsgunv ekj) w

rpua ,ghe, ,chx hcdk (wt vfkv ahr wc erp ,hbg,) hnkaurhv hrcs
,urmumjc tku 'vnvc ka) ,ubrec ihgeu, vnk 'thnurs cegh r"tw - ,uhbg,c
ubhhvu 'wlhbpk vnvcf ohgud ukhtf (ub,ut chaj,-) ubhcaj 'rnuk '(,f,n ka
hbc uktw rthc (:v) ihkujcu '(wz u"k ohkhv,) wv ghau, vnvcu ostw rntb hrva"
jur htfs) onmg ohnhanu ([oa h"ar] iuatrv ostf) ,gsc ohnurg ova ost
'rcs ka ungy gsuh ubhtaf ;t ,uagk thv vgbfvv rehgu 'wvnvcf ([oa]
vumnu vumn kf arua chyc ohbhcnu o,gsc ohnurg ova ost hbca 't,ucrvu
'ubhhvu 'wvnvcf onmg ohnhanw n"n 'rjt iputc rapt h,kcu ,uhvk lhrm lfa
'tk ut ohbhcn ot ovk thv ,jtu 'lrc,h oav huuhm ,njn er thv o,hhaga
lanb ,uhvk lhrm if 'wtkzt vrns t,gst vnvcw (:c"f ihaushe) k"z orntnfu
rntn vzu 'rpua ihbg vrun vzku ',unfj,v oua hkc lrc,h oav rntn rjt
vgpav luanha rcs lk ihtu 'wuge, rnt tbnjr 'ihgeu, vnkw (/z"y v"r) x"av
kg vh,ubuzna vnvcf cajb uz vshnc dvb,nv hrva 'uz vshn unf vkgnkn

/",uhbg,c rpua ,ghe,k hnkaurhv ogy uvzu 'wufu vhkgc
,kce rehg uvza" ouan ,tza 'rpuac lhknvk hutr gusn cahh z"pku     
,t ohkycnu vnvcf v"cev rjt ohfanb ,uhvk ubnmg kg ohna ,ufkn

/"rtc,bfu 'rpua ihbg vrun vz kga 'uhkt ub,gs
ihgeu, vnk 'uvct hcr rnt" 'trndv hrcs lanv ,t rtck ah z"pgu     
rufzta hsf kht ka rpuac hbpk uge, 'tuv lurc ausev rnt 'kht ka rpuac
o,ta jufn thv uz vrhfzu 'kht urun, yjaba) ovrct ic ejmh ,sheg ofk
'(hrva '[wufu ibhrsvns tvuw - uvct r"t v"s oa t"cyhrc wg] ufrsc ohfhann
vghe, h"g smhfv 'ihcvk ahs '"hbpk ofnmg o,seg ukhtf ofhkg hbt vkgnu
iuhfa 'tkt 'whbpk ofnmg ,t o,seg ukhtf ofhkg hbt vkgnw kht ka rpuac
vnvcf v"cev rjt ohfanb ,uhvk ubnmg kg ohna ,ufkn ,kce rehg uvzwa
,ghe, chajvk ah rhpa 'wrpua ihbg vrun vz kga 'uhkt ub,gs ,t ohkycnu
wovrct ic ejmh ,shegw ihhbg od hrva 'whbpk ofnmg o,seg ukhtfw rpua
hrva 'ogy kfn vkgnk lrc,h oav kt ,gsv kuyhc" ouan vc aha smn tuv
jhdav tk ouen kfnu 'icrev sux gsh htsuucu 'icrek hutr ost iht ogyv hpk
ktunan oa) ",uyhapc v"cev ohfknv hfkn lkn ,suep xp,u 'ogyv kg

/(wufu ,urmumjc v"s oa

FROM THE WELLSPRINGS OF   
 R' GUTTMAN - RAMAT SHLOMO 

it to be over so that they can “breathe again”!   

     Well, these High Holy Days are the furthest thing from
awful; in fact they are glorious opportunities to experience
real clarity and joy. In fact, Rosh Hashana is called "hrut" -
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explained the reason for his decision, citing several points
in favor of becoming a Rosh Yeshivah, which would allow
him to advance in Torah scholarship, rather than being a
community rabbi, which would stifle his growth in Torah. 
     R’ Chaim listened attentively, nodding at every point.
Finally, he said, “Each of your reasons is grounds enough
for vacating the position as community rabbi, and when you
add them up, the logic is overwhelmingly in favor of your
decision. But there is one point that outweighs them all:

such an act is simply not done! Never has a rabbi
relinquished community duties in favor of an academic
position! It is simply not done! And as far as having
adequate time for study, you will just have to make time!”
     R’ Isser Zalman’s reasons for his decision were indeed
validated by R’ Chaim, but the ruling was that he must
remain as rabbi. Against his own judgment, R’ Isser
Zalman did not leave his position because R’ Chaim had
ruled otherwise.  That is deference to authority.

 

         In the late 1800’s, the Jewish community of Jerusalem lived under near-impossible conditions. Many families had

been destroyed by persecution and disease, and poverty was the normal way of life. When R’ Yehoshua Leib Diskin

ZT”L arrived in Jerusalem, he encountered countless young orphans and unfortunate youths whose physical, emotional

and spiritual well-being were greatly at risk. Recognizing the urgency of their plight, the Rav began gathering these

needy children, one by one, into his humble home. In time, as their numbers grew, he established the “Great Institution

for Orphans,” which came to be known as the Diskin Orphanage of Jerusalem, or simply Beis Diskin. When passed away

in 5658 (1898), his lifework was taken up by his only son, R’ Yitzchok Yerucham Diskin ZT”L and his father’s

beloved student R’ Yosef Chaim Sonnenfeld ZT”L, successor as Chief Rabbi of the old yishuv of Jerusalem. For over

fifty years, R’ Yosef Chaim worked day and night for the sake of the orphans and their families, laboring unceasingly to

help these unfortunate souls, doing anything that was necessary to provide them with a home and all their basic needs. A

major aspect of this was finding mates for the orphans and seeing them through till their marriage. As Chief Rabbi, R’

Yosef Chaim was an extremely busy man, seeing to the ever-demanding needs of the community. However, his kehillah

notwithstanding, nothing was ever deemed too significant or too important to overshadow his extreme devotion to

marrying off “his” orphans and starting them out on their new paths of life.  
     Although there was no apparent “shidduch crisis” in his days (at least none that was ever documented), the holy
Tzaddik R’ Yosef Chaim, was a great advocate of early marriage. He was very careful to instruct his family to seek
marriage for their children at a young age and it became an accepted family custom to do so. In fact, almost each and
every one of his children and grandchildren would not only be proposed matches to consider when they were still in their
teens, but indeed married and started families of their own under the age of twenty years old. 
     We say “almost each and every one” because of one notable exception. R’ Yosef Chaim had a grandson who did not
enter into marriage until after his twentieth birthday, but not due to any fault of his own. It wasn’t that he was being
picky or the “right one” hadn’t come sooner. Had it been up to him, he would have been no different than the rest of his
family. No. The lone anomaly in the entire Sonnenfeld family was a result of a clear directive from the family patriarch,
R’ Yosef Chaim himself. The details of how and why this came about became clear after the great Rav’s passing. Unlike
all the rest of his grandchildren, when this grandson reached the age of nineteen and people would mention possible
shidduch prospects for the young man, R’ Yosef Chaim would not even consider listening. At first, the boy’s parents
believed that the venerable Tzaddik was waiting for someone specific and that person had not yet been proposed.
However, as the year progressed and the boy was soon approaching his twentieth birthday, they became concerned. They
were fully aware of the family’s “kabbalah” to marry before the age of twenty and could not think of any conceivable
reason why their son was being made to wait.
     Finally, they took the initiative and went to speak to R’ Yosef Chaim. “We understand that getting married before
twenty is an accepted practice in the family. Is there something wrong with our son that he is soon to be twenty and not
ready for marriage? Is there something we should be concerned about?”
     R’ Yosef Chaim shuddered for a moment before answering the question. “Should you be concerned? I would think so.
You see, every year on Rosh Hashana, I spend hours davening for the welfare of not only our family in general, amongst

the entire Klal Yisroel, but also for each individual child and grandchild. My prayers focus on their personal needs and
necessities, including success in Torah and Yiras Shamayim, and I therefore plead with Hashem that He grant them the
wishes of their heart for the coming year. Unfortunately, last year on Rosh Hashana, while I was praying for your son, my

grandson, I somehow forgot to include a request that Hashem send him his “basherter” - the marriage partner that is
rightfully his, in this coming year. I had him in mind for every other thing, but marriage seemingly slipped my mind!”

testify for the sake of Yaakov’s offspring regarding (their

observance of Your) decrees and ordinances, and declare

us righteous in judgment, O’ King of judgment.” How do

we understand this unusual petition to the Almighty?
Because we have no advocates to defend us, we ask
Hashem to vindicate us! Why would a Judge do that?
     The following insightful interpretation was suggested
by Rabbi Bernard Maza Z”L: Our sages have taught us
that if a Jew intends to perform a mitzvah, but is prevented
from doing so by circumstances beyond his control,
Hashem still reckons it as if he had actually performed it
(/u ,ufrc)), ascribing the mitzvah to his credit. If, on the
other hand, he intends to sin, but is similarly prevented
from carrying out his intentions, then Hashem ignores his
intentions, and the sin is not recorded in his name. Since in
his heart of hearts, he really did not want to transgress (but
was temporarily overcome by his Yetzer Hara), there is no
reason for him to receive punishment for his evil intention.
     Thus, on the Day of Judgment we declare to the
Supreme Judge, “It is true we have no one to defend us, no
one who can account for our greater number of good
deeds over evil deeds. However, You, Hashem, know that
our innermost thoughts desire to do good. Therefore, we
ask You to judge our good intentions combined with our
good deeds and rule in our favor, for our good intentions
are combined with our good deeds.”

     From the first day of Rosh Hashana and on, we now
begin the Aseres Yimei Teshuva (Ten Days of Repentance).
These are days of supreme importance, and one must use
them wisely. Yom Kippur does not atone for sins committed
against one’s fellow until he asks him forgiveness. One
does not earn atonement unless he asks forgiveness, and
these days must be utilized for the purpose of requesting
and receiving forgiveness. Verbal abuse is considered
worse than monetary abuse (:jb tghmn tcc) and one must
ask forgiveness even from one whom he simply berated
verbally, as he thereby violated a Torah prohibition
against verbal abuse and as we know, if one embarrassed
or humiliated another, it is considered akin to murder.
    Similarly, says Chacham Ovadia Yosef ZT”L, one
should not be cruel and unwilling to forgive those who have
wronged him; if one does not forgive, he will not be
forgiven for his sins. Chazal comment (:tbe ,ca) that

whoever has compassion on others will earn divine
compassion. No one can feel confident that he will earn a
favorable judgment in the heavens; but if one treats others

kindly beyond the strict letter of the law, then he is similarly
judged with compassion beyond the strict letter of the law.
     These days are particularly suited for teshuvah, as the

Navi Yeshayahu declares: “Seek Hashem when He is found,

ih 

call to Him when He is close.” (u-vb uvhgah). Chazal explain
that Hashem is “close” to individuals during this period
from Rosh Hashana to Yom Kippur and one who repents

during this period is forgiven, whereas one who does not,
cannot earn forgiveness even if he would bring all the
choicest animals in the world as sacrifices (:zh vbav atr). 
     The Mishna in Avos (th-s) describes repentance and
good deeds as a ",ubgrpv hbpc xhr," - “shield against

calamity.” The Gemara  (/ck ,ca) compares teshuvah and
good deeds to “defense attorneys” - the only means by
which one can escape punishment when standing trial.

 //// lk urnthu lhbez lsdhu lhct kta(z-ck ohrcs)
     One of the most prevalent problems within families in
our time is the refusal of children to accept the authority of
their parents. There appears to have been a general erosion
of authority. This and other factors have had an impact on
the Jewish family, and parental authority is very often
ignored, k"r. If we wish our children to respect our
authority, we must show them how this is done. Children
do not learn much from lecturing; they learn a great deal
from example. If they do not see their parents deferring to
authority, they are unlikely to defer to their parents. 
    This, explains Rabbi Dr. Abraham J. Twerski Shlit’a,
may be the message of the posuk: “Ask your father and he

will relate it to you; your elders and they will tell you.” A
child will accept guidance from his parents if he sees his
parents accepting guidance from their elders. Deference does
not mean asking the rabbi for a decision on a question of
halachah. Deference is when you have an opinion that you
believe is right, but the halachic authority disagrees with
you. If you accept an opinion that is contrary to yours, then
you have modeled deference to authority. Too often, if a
rabbi disagrees with our opinion, we may seek out another
rabbi who agrees with us. This is modeling rejection of
authority, and if we act in this way, we cannot expect our
children to be different. Youngsters are certain they are right.
We must show them that even when we firmly believe we
are right, we yield to authority. Children are more likely to
listen to their parents when parents listen to their elders. 
        It is told, that after he became the Rov of Slutzk, R’

Isser Zalman Meltzer ZT”L found that his involvement in
community matters encroached severely on his Torah study.
Worst of all were Thursdays and Fridays. In preparation for

Shabbos, many chickens were brought to him for a decision
on their kosher status, and on these two days he had virtually
no time to learn. He agonized over this and concluded that

he must vacate his position as rabbi of the community and
seek an academic position as head of a yeshivah. Before
acting on this decision, he sought the counsel of his mentor,

R’ Chaim Soloveitchik (Brisker) ZT”L. R’ Isser Zalman
explained the reason 
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“My Light,” and Yom Kippur is "hgah" - “My Salvation.”

Okay, but what does Rosh Hashana have to do with light?
And what does Yom Kippur have to do with salvation? 

     Rabbi A. Jacobowitz Shlit’a explains that on Rosh

Hashana it is as if we are preparing for a family portrait -
the family called Am Yisroel. We cover all our blemishes,
don our finest garments, and stand all together (ohcmb) with
big proud smiles. Then comes the flash of the camera, and
the picture that results is a beautiful reflection of what we
WANT to look like! Of course, we don’t always look like
this, but because Rosh Hashana is a day of LIGHT, a time
of clarity when we see who we really are and what our
potential can be as members of the Royal Kingdom of
Hashem, the snapshot comes out looking great. But then we
have 10 days to actualize that potential through teshuva. On
Yom Kippur, it is as if we go the doctor and tell him to
uncover our blemishes so that he can treat our wounds and
completely cure us of any illness. We beg him to HEAL us
and leave no stone unturned until we are completely healthy.
    R’ Tzadok ZT”L (M’Lublin) explains that the light of
Rosh Hashana is the neshama, the soul, that Hashem blew
into Adam Harishon on that first Rosh Hashana of the
world. "ost ,nab wv rb" - “The LIGHT of Hashem is the soul

 /// lsucfc ukuf okugv kf kg lukn(ohtrub ohnh ,khp,)
     A famous question is asked: With the minhag of the
simanim that we do on the night of Rosh Hashana, we
only allude to our personal needs (e.g. good health, wealth,
happy interpersonal relations, etc.) znr lrsc - in a secretive
manner; with signs and customs. Why don’t we make
things explicit and daven for precisely what we need? 
     The Gerrer Rebbe, R’ Yehudah Leib Alter ZT”L

(Sefas Emes) explains that this practice is in line with the
Zohar’s perspective that on Rosh Hashana, the thrust of
our prayer should be that all mankind accept Hashem as
the King of all Kings. Thus, we say "lhagn kf kg /// lsjp i,"
- “Place Your fear ... on all Your works” - on the entire
world. Why the focus on fear? Because if a person allows
himself a bit of reflection on life, he cannot avoid
recognizing how vulnerable he is. This vulnerability
comes in multiple dimensions; Parnassa (livelihood),
health, nachas from one’s children; a happy, secure
marriage. Recognizing one’s vulnerability means
recognizing one’s total dependence on the Almighty.

Thus, in fact, fear can be the first step in developing a
relationship with Hashem. Fear can start a process that
ultimately leads to Ahavas Hashem, true love of Hashem.

Since the main theme of Rosh Hashana is accepting
Hashem as our King, we address our personal, mortal
concerns only indirectly, by the “hints” of the simanim. In

of man” -  the neshama that is inside each one of us allows
us to be a holy nation that is connected to Hashem. Adam
was given his soul on Rosh Hashana and he also sinned on

this day. Adam brought darkness into the world through his
sin, and thus each year, this day is a Yom Hadin, a Day of
Judgment, to see if we are tapping into the light of our souls
and repairing the damage that was caused on this day or if we
are falling prey to the influences that are causing us to sin. 
     Says R’ Tzadok, it was on this day that Adam sinned but
it was also on this great day that Adam declared Hashem as
King. The goal and purpose of this day is to MAKE Hashem

King by being the nation that He will be proud to be King
over. It is not honorable for a King to rule over a nation who
does not appreciate, accept, nor acknowledge his rule. It is
equally shameful to rule over a people who cannot get along
with one another. Thus, the double role of Rosh Hashana is
to bring light into the world by making Hashem King. On an
individual level, our job is to be in tune with our neshama

and accept Hashem’s will and command. On a collective
level, our role is to be a LIGHT unto the nations and truly
become the the people that Hashem is proud to rule over. 
    May this Rosh Hashana be filled with light and joy and
may we all be inscribed for a happy, sweet new year.  

doing so, we are making an important statement - not to the
world, but to ourselves. We are relegating our personal
needs to the status of mere auxiliaries or helpers in our
primary avodah. Why? Because the main item on the Rosh

Hashana agenda is accepting Hashem’s Kingship.
     R’ Nosson Chaim Leff Shlit’a elucidates the words of
the Sefas Emes in clear fashion. The simanim are convent-
ionally viewed as simply another venue for placing our
personal requests before Hashem. Moreover, the usual
perception is that these “hints” are directed to Hashem. By
contrast, the Sefas Emes shows us that Rosh Hashana is
not about presenting our wish list to Hashem, but about
enthroning Him as the Almighty King. In fact, the simanim

are actually tools for demoting our personal concerns and
therefore the message of the simanim is addressed not to
Hashem, but rather to ourselves. We must recognize that
on Rosh Hashana, Hashem metes out a new measure of
life to each of us. But He does so according to our desires.
We must prepare ourselves to receive this new infusion of
life for the purpose that Hashem intends - to accept and

promote His Kingship in the world, for this will give new
life and joy to our avodah. (Emes Ve’emunah)

 /// gap shdn kun rauh .hkn ihtc(;xun ,khp,)
     In our Musaf tefillos, we recite the following puzzling
statement: “When there is no advocate (angel) to defend us

against the one who reports our sins, may You (Hashem)

6
     With a spirit of holiness, imbued with the wisdom of his age, he looked at the boy’s parents and concluded, “Of course, I
know how important it is to get married at an early age, especially in our family. However, without having properly
prayed on the previous Rosh Hashanah, the Day of Judgment, when the destiny of all living creatures is determined for the

coming year, can I take a chance on allowing him to get married this year, a decision that will weigh on him for the rest of
his life? Would you take such a chance?” The following year, immediately after Rosh Hashanah, the now twenty-year-old
grandson of R’ Yosef Chaim Sonnenfeld became a chosson! (Heard from R’ Aharon D. Goldberg Shlit’a, R”Y Telz)

     Unlike most Rebbes who stand before the Amud and lead the congregation on the Yamim Noraim, in the Rizhiner
dynasty such a concept was unheard of. Beginning with the first Rizhiner Rebbe, R’ Yisroel Friedman ZT”L, there was
always a chazzan who would lead the tefillos, while the Rebbe himself would follow along. In addition, the Rizhiner, and all
the subsequent Rebbes of Rizhin, Sadiger, Boyan and Chortkov, did not even daven in the same room as their chassidim;
they would daven in solitude in an adjoining room, unseen and unheard. The reason for this was because the holy Rebbe is
akin to the Kohen Gadol on Yom Kippur, about whom is written: “No one may be in the Ohel Moed (tent of assembly)

when he comes to provide atonement in the holy place.” For this reason, the Rebbe always davened in a private room,
where he was unseen by his chassidim, although he was able to hear the chazzan and follow along with his every word. 
     Additionally, the Rizhiner placed great emphasis on sanctifying his thoughts. He regarded this as one of the most
important factors in a person’s spiritual level and he constantly exhorted his chassidim to strive toward the goal of
sanctifying their thoughts. Often, from his great dveikus in Hashem, he would go into a deep trance and remain so for
hours at a time. Often, his knees would knock together with fright at the thought that he was standing in Hashem’s presence. 
     One year, on Rosh Hashanah, no signal was received from the Rebbe’s private room that he had finished davening
Shemona Esrai. The Rebbe’s oldest son, R’ Sholom Yosef, went into the room and saw that his father was still on the
first page of Shemona Esrai. R’ Sholom Yosef turned the pages of the machzor for his father until the end of davening. 
    Later the Rizhiner explained what had happened. When he realized that he was standing in front of Hashem, he
suddenly became so overcome with fear that he was unable to move even his arm - as if he had become paralyzed - and
therefore he was unable to turn the pages of his machzor to continue davening. 

 /// lsujh kg ohjucy ignk vag /// lase oa kg ohdurv ignk vag ubfkn ubhct(ohtrub ohnhk ,ukhp,)
     The Chassidic court of Pshevorsk was not counted among the larger courts of pre-war Europe. When R’ Moshe
Yitzchok Gevirtzman ZT”L (“Reb Itzikel”) arrived in the little hamlet of Pshevorsk in the early 1920’s, he found only
a handful of followers in the town. However, after surviving the horrors of the second world war, and being from the few
remaining Chassidic Rebbes who chose to stay in Europe - first in Paris and later relocating to Antwerp - he was
uniquely qualified to befriend and console the spirit of the broken holocaust survivors who turned to him for physical and
emotional reprieve. Antwerp’s Mercator Straat where the Rebbe lived, featured a mixture of survivors. The majority were
Jews who had thrown off the yoke of traditional Judaism. The rest hung tenuously to the pre-war spirit of Chassidic Jewry,
that was so torn asunder and decimated. All were very much broken and pained by their experiences during the war.
     When R’ Moshe Yitzchok arrived, he brought with him the fire of prewar chassidus and the survivors were drawn to
the warmth of his chassidus, basking in its fires. What began as a small trickle of visitors eventually grew over the years
into a stream of Yidden who would come, from as far as London and the United States, to see the Rebbe. In time,
traveling to Antwerp to be with Reb Itzikel during the Aseres Yemei Teshuvah - Ten Days of Repentance, was part and
parcel of the Yamim Noraim for so many people, as much a part of those days as doing kaparos.
     The Rebbe would see many individual Jews privately during the High Holy Days, and they would unburden
themselves to him. The Rebbe, in turn, would pick up the pieces of their broken hearts and attempt to make them whole
once again. It was quite a difficult task. Once, a broken and derelict holocaust survivor entered the Rebbe’s inner
chamber and asked him the following question: “Every year on Rosh Hashana and Yom Kippur, we say the tefillah of
‘Avinu Malkeinu,’ which lists many of the beseeching requests that we ask of Hashem. In two successive lines, we say,
wlase oa kg ohdurv ignk vag 'ubfkn ubhctw - ‘Our Father, our King, do this (avenge us) on behalf of those murdered in Your

holy Name.’ This line is immediately followed by: wlsujh kg ohjucy ignk vag 'ubfkn ubhctw - ‘Our Father, our King, do this

(avenge us) on behalf of those slaughtered for Your Oneness.’ Why are there two different expressions of this idea:
‘Harugim al sheim kodshecha’ and ‘T’vuchim al Yichudecha.’”?
     Reb Itzikel could see the pain in this man’s eyes and knew that the question was rhetorical; the man was leading up to

an answer of his own. Indeed, he was correct. “Let me give the Rebbe my answer,” said the holocaust survivor with a
great sigh, and Reb Itzikel waited in anticipation. “When the Nazis YM”S marched into my town, the first thing they did

up in front of the river. For no reason other than their intent to murder innocent human beings, the commandmant then


