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úåáàã 'ã ÷øô - øåîà úùøô ùãå÷ úáù
  Shabbos Parshas Emor - Fourth Perek  
  May 8, 2004 - øîåòá á"ì / ã"ñùú øééà æ"é   

1:29 - úáù / äìåãâ äçðî      (Monsey, NY)    * 7:42 - úáù úåøð ú÷ìãä                    
 8:01 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       8:00 - úáù áøò ìù äòé÷ù                
8:51 - áéøòî / íéáëåëä úàö        ~~~~~~        8:43 - à"î/òîù úàéø÷ ïîæ               

9:13 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:19 - à"øâä/òîù úàéø÷ ïîæ             
("äìë éàåá" øîàéùî) úáùä úìá÷ íöò ïîæî øçàì ïéà ,íã÷åî ÷éìãîù éî*
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Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
WHEN TO SIT OR STAND

 (æë-áë) 'åëå úáùä úøçîî íëì íúøôñå
    The Bais Yosef writes that from the mitzva of 
Sefiras Haomer, we learn the source for the 
general rule that úåöîä úëøá - blessings that are 
made on mitzvos, should be recited standing (1). 
During our daily davening, we find many of the 
tefillos have different rules regarding whether they 
need to be said standing, sitting, or as one pleases.    
     We will list the tefillos in their proper order:
1) éðà äãåî should be said while lying or sitting, 
before one gets up from his bed (2).
2) The beracha "íéãé úìéèð ìò"  is said standing  (3).
3) øçùä úëøá may be said sitting or standing.
4) äøåúä úëøá, according to the ïçìùä êåøò (4), is 
optional. However, other poskim classify them as 
úåöîä úëøá which must be said standing (5).   
5) The beracha on úéìèå úéöéö is said standing (6). 
Wrapping oneself in his ìåãâ úéìè is done standing. 
Placing úéöéö on oneself is a íé÷ñåôä ú÷åìçî (7)(8) .

6)The donning and äëøá on tefillin is done standing 
Some have a custom, according to the Zohar, to sit 
while putting on the ãé ìù ïéìéôú (9). Tefillin should 
be removed in the same manner in which they were 

put on, sitting or standing (10). The Chida requires 
standing even for the removal of one's talis (11). 
7) If  ùéã÷ is said after a standing tefillah, i.e. åðéìò 
or ììä, the listeners should stand until the words 
"ïîà åøîàå àîìòá ïøéîàã". It is preferable to stand 
by all the kaddishim (12).
8) The poskim argue if one must stand like a kohen 
used to stand during the avodah, when saying 
úåðáø÷. One should at least stand by ãéîúä úùøô (13).

9) äøîæã é÷åñô is optional. However, øîàù êåøá, 
çáúùé (14) and äãåúì øåîæî (15) are said standing.
10) ãåã êøáéå until "íé÷ìàä...äúà" is said standing (16)

11) "åëøá" is said standing (17) with feet together (18).
12) ù"÷ úåëøá and Shema should be said sitting (19).
13) äøùò äðåîù (and äùåã÷) is recited standing with 
feet together (20). After stepping back, one should 
remain in place until äùåã÷, or at least the start of 
õ"ùä úøæç (21). One should keep his feet together 
until after answering ïîà by "ùåã÷ä ì÷ä" (22).
14) Some poskim require standing by õ"ùä úøæç (23)

15) ïðáøã íéãåî is said standing (24). 
16) "åðîùà" (25), úåãî â"é (26) and "íåçø àåäå" on 
Mondays and Thursdays (27) are said standing. 
ïåðçú should be recited sitting (28).
17) Some poskim prefer sitting for ïåéöì àáå éøùà (29) íåìùä éëøã éðôî ìëäå ,'ä úåöî ìò øåáòé æ"éòå ,íäî

 àåùì éë åòãú øîà äæ ìò ,íëéìò íúáéà åøøåòú àìù
 úàôî àì úåîåàä ìù íúàðùù ååéë ,äæë úåùòì àåä
 íåî íäá íúçùî"ù íåùî àìà ,àá íëéúåðåøñç
 úåéäì íëì åñééôúéå åöøé àì ïôåà ìëá ,ïë íàå ."íá
 ,íäéìà áø÷úäì íëöôç ìëá éë ,íéðîàð íéáäåà íëì
 ïëìå ,á÷òéá ììåòúäì äìéìò ãéîú íä åàöîéå åù÷áé
  .íäéìà áø÷úäì ìéáùá 'ä úåöî ìò øåáòì àåä àåùì

 øîò úà íëàéáä íåéî úáùä úøçîî íëì íúøôñå
(åè-âë) 'åâå äðééäú úåîéîú úåúáù òáù äôåðúä

 øîåòä úøéôñ øåôñì áåéçä áåúëä åðòéãåî äðä     
 ,òåãéëå ."úáùä úøçîî" åðééäã ,çñô ìù 'á íåéî
 úøçîì äðååëä "úáùä úøçîî"ù åðòè íéàø÷ä
 ìç úåòåáùä âçå ,ïåùàø íåéá åðééäã ,ùîî úáùä
 äðååëäù øçàîã ,ò"öå .ïåùàø íåéá ãéîú íìöà
 äðéù äîì ,çñô ìù éðù è"åé úøçîî àéä úéúéîà
 úøçîî íëì íúøôñå" ùåøéôá øîà àìå áåúëä

?íéàø÷ä åòèù åîë úåòèì íå÷î ïéà åæ 'ìáå ,"çñôä
 åéäù ïîæá éë ,ì"öæ êéùìà äùî ø"åîâä ùøôîå   

       é"ðá

 éë äìà ìëî íëé÷ìà íçì úà åáéø÷ú àì øëð ïá ãéîå
(äë-áë) 'åâå íëì åöøé àì íá íåî íäá íúçùî

 ,íéîùì åáéø÷äì ïäë ãéá ïáø÷ àéáäù éøëð é"ùøô     
 .ì"ëò íåî ìòá åì åáéø÷ú àì

 ,ì"öæ øòöéðøå÷ äéîçð óñåé ø"åîâä áúë äæ ïéðòáå     
 øñåî øáã ãîìì ùéù ,äéîçð óñåé åðéáø éùåãéç 'ñá
 àìù íéðëùä íò íåìùä éðôîù íéøîåàä äìà éôìë
 .äìéìç äøåúä éôåâ ìò øåáòì íéàùø åðà ,úéøá éðáî
 íäéìà áø÷úð àåùì éë ,çìöú àì àéäå íðéîéá ø÷ùå
 .íäéðéòá ïç àåöîì ìéáùá 'ä úåöîî úçà ìò øåáòðå
 éðôî äæ ïéà ,"á÷òéì àðåù åùò" ì"æçàù äî àìä
 ,í"åëòá "íá íåî íäá íúçùî" àìà ,á÷òé ìù åîåî
 ,ìàøùé éðáî äìà åðééäã ,á÷òé ù÷áé àåùì àìä ë"àå

   .åé÷ìà úåöî úà íéáæåòù éãé ìò íäéðéòá ïç àåöîì
 àìù ,àöî÷ øá ìù äùòîä éáâì (åð ïéèéâ) 'îâá ïééòå
 äéäù óà ,åîåîá êìîä ïáø÷ áéø÷äì íéîëçä åöø

.äéä ïë úîàá øùàáå ,êìîä úøéæâ úîçî àøéì íäì
 - "åáéø÷ú àì øëð ïá ãéîå" àø÷á øîàð äæ ìò ,ïëáå     
 ìáå ,íåî ìòá ïáø÷ åìá÷ú àì íéáëåë éãáåòî ,øîåìë
  åá ùéù ïáø÷ åìéôà ìá÷ì íéáééåçî íúàù åøîàú

 íåî
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 äøåøá äðùî(10)àé:äë à"îø(9)ã:á äîìù úçðî(8)á:ç íééç øå÷î(7)à:ç ç"åà(6)á:æè øæòéìà õéö(5)æ:æî ïçìùä êåøò(4)(ä)'á ìàøùé éùà(3)å:à áøä ò"ù(2)'ç ç"åà é"á(1)
 ç"åà(20)â:âñ íù(19)â:äö ù"äåøò(18)à:åî÷ æ"è(17)íù à"îø(16)ã:àð äáåùú éøòù(15)æ:àð à"îø(14)à:çî á"î(13)ã"ì÷ 'ò ìàøùé éùà(12)é:äë äëøá ÷éæçî(11)å:çë

  ç:áì÷ ù"äøò(29)á:àì÷ íù(28)à:ãì÷ ç"åà(27)çé:àô÷ú íéøôà äèî(26)â:æøú ç"åà(25)àë:ä úòã äåçé(24)ã:áë÷ à"îø(23)á:äë÷ íù(22)á:âë÷ íù(21)à:äö

  

R' Yoel Teitelbaum ZT"L (Satmar Rebbe) would say:
    "When we say íéëçî ìàøùé õøàã àøéåà - The air of the Land of Israel makes one wise, we must 
remember that although we may become wiser, our Yetzer Hara becomes wiser as well!"

R' Yosef Leib Bloch ZT"L (Telzer Rov) would say:
     "Some people really would like to pursue honor but know that if they explicitly demand honor, they 
will not get it. Thus, they try to make it appear as if they are fleeing from honor. It won't work. People 
can sense when one is truly after honor, and will run away from him."

A Wise Man would say:
   "A mind should never cease to work. One can never stop thinking. A conclusion is simply the place 
where one got tired of thinking."
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This little scene could not have been orchestrated more perfectly. The young boy was held accountable 
for his behavior. He sincerely regretted his misdeed, and this wiped the slate clean. It was now time for 
some positive stroking. His father looked at him and asked, "But you did checkmate him, didn’t you?" ***

***
***

 úáù éë ,"úáùä úøçîî íëì íúøôñå" 'úëã åäæå    
 óà .äéîã úéàøî äçðä äùàä åîë ,äçåðî åùåøéô
 åìéçúäå ,æ"ò úàîåèî çñôã 'à íåéá åçð ìàøùé
 äùì÷åä úáù ìëáå ,úåúáù 'æ çñôã 'á íåéî úåðîì
 òáù àìå "úåúáù òáù" 'úëãî åðééäå .íúàîåè
 äàîåèä ïî åúáù ,åðîù úáù ìëáù æåîøì ,úåòåáù
 ïî éøîâì åçð æàù ,úéòéáùä úáùä óåñ ãò úö÷

     .äøåúä åá äðúéðù íåéá äàîåèä

 ä"á÷ä äùòå æ"ò úàîåèá íéòå÷ù åéä íéøöîá é"ðá
 æ"òî åùøô æàå ,çñô ìù ïåùàø ìéìá íàéöåäå íéñéð
 'æ äðäå .úåúáù òáù êìéàå 'á íåéî úåðîì åìéçúäå
 àîè àäéù äøåúä äúåö äàîåè ìëáå ùé äàîåè éðéî
 ,óåâä éòâð ,úî úàîåè ,úãìåé ,äáæ ,äãð :íäù ,íéîé 'æ
 úçàá åøäæð àì íéøöîáå .íéúá éòâðå ,íéãâá éòâð
 'æ åéùëò åðîéù ä"á÷ä äåö ïëì ,åìàä úåàîåèä

.éøîâì íúàîåè äøîâð 'ð íåéáå ,íéîé 'æ íéîòô
 êåúá éúùã÷ðå éùã÷ íù úà åììçú àìå  
 (âì-áë) 'åâå íëùã÷î 'ä éðà ìàøùé éðá

    The famous question is asked on this posuk: 
what is the need for the double imperative - "You 
shall not desecrate ... you shall sanctify me" - for 
does not the prohibition to desecrate G-d's name 
imply that we must sanctify it, and vice versa? 
    An incisive response is given by R' Shmuel 
Yaakov Rubinstein ZT"L, in his sefer Shearis 
Menachem. He writes that it is quite possible to 
sanctify and desecrate Hashem's name at one and 
the same time. The image of religion can easily be 
tarnished by some who act detrimentally in the 
name of religion. Thus, the Torah here instructs us: 
Through your pursuit of holy tasks and godliness 
do not cause a desecration of the very ideals you 
seek to uphold.
   This idea is further elucidated in the parsha of 
Shema. The command,  ìëá êé÷ìà 'ä úà úáäàå"
"êãàî ìëáå êùôð ìëáå êááì - "And you shall love 
Hashem, your G-d, with all your heart and with all 
your soul and with all your might," is troubling. 
The ability to "love" is the culmination of 
knowledge and experience; loving cannot be 
imposed on a person, for genuine love must come 
naturally. Therefore, chazal explain the word 
"úáäàå" to be in the causative, i.e. you must cause 
Hashem to be loved, with all your heart, and with 
all your soul and with all your might! How can one 
accomplish this? Let people say of you: "He 
studies Torah, speaks kindly to others, is honest 
and honorable." This will cause G-d to be beloved 
in the eyes of the world. But if one studies Torah 
and is dishonest and unkind, he will profane 
Hashem's name and alienate others from Torah."

 (àé-ãë)'åâå ìì÷éå íùä úà úéìàøùéä äùàä ïá á÷éå
    The íéðôä íçì - Showbread, was put on the 
shulchan in the Mishkan every Shabbos, and was 
removed the subsequent Shabbos and eaten by the 
Kohanim. According to the Medrash, the ìì÷î - 
blasphemer, had a problem with this. He argued 
that a King should be served warm, fresh, bread, 
not week-old, stale bread. In the end, he cursed G-
d. This Medrash is complex. What does it mean, 
"He had difficulty dealing with the parsha of 
Lechem Hapanim, until he came to curse G-d"?
     R' Zalman Sorotzkin ZT"L points out an 
interesting fact. What would have happened if this 
fellow would have waited a week? He would have 
seen a miracle. The bread was not hard and stale, 
but retained its freshness for an entire week. He 
would have had no questions, wouldn't have cursed 
Hashem and would not have been put to death. But 
he had no patience to wait. He had to know now, 
and if it did not make sense to him now, then the 
whole concept was not worthwhile. There are a lot 
of times in life when we don't understand Hashem's 
conduct. We don't understand sickness, why the 
righteous suffer; we don't understand things like 
Jewish history, the Holocaust. It makes no sense to 
us. But Hashem, we believe, has His Master Plan. 
Unfortunately, time and space limit us. In the grand 
scheme of things, with the passage of time, things 
begin to make sense. 
     This is the lesson of the blasphemer and the 
íéðôä íçì. His inability to accept, and his lack of 
understanding led him to a terrible death. Had he 
had the faith to accept, to wait and to conclude, "I 
don't know why, but Hashem must have His ways" 
- his entire life would have been different.  
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(ì-áë) 'åâå åéîòá àîèé àì ùôðì íäéìò úøîàå ïøäà éðá íéðäëä ìà øåîà äùî ìà 'ä øîàéå

     Rashi answers the unspoken question of why this posuk employs the double wording, "øåîà" - "Say" 
and "úøîàå" - "You shall say" by quoting the words of the gemara (.ãé÷ úåîáé)  ìò íéìåãâ øéäæäì"
"íéðè÷ä - "To warn the adults about the children." In other words, adult kohanim must see to it that their 
children remain pure in a priestly sense, teaching them wisely and ensuring that they not bring impurity 
upon themselves. This is not just a lesson for kohanim; all parents are charged with the all-important 
mission of educating their children in a firm and positive manner to ensure that they retain their purity.
    As a child, R' Abraham J. Twerski Shlit"a was somewhat of a chess prodigy and was invariably 
triumphant when playing against most of his opponents. Even a number of the men in his father's 
synagogue would attempt to defeat him, but he was too good. One Rosh Hashanah, when he was nine 
years old, a rabbi from Chicago was a guest in the Twerski home, and in the afternoon when his father 
was resting, the man asked little Avrohom if he wished to play a game or two of chess. The young boy  
was surprised at this, being under the impression that playing chess on Rosh Hashanah was prohibited; 
but the rabbi’s assurance that it was permissible was sufficient for the boy who never missed an 
opportunity to play. The rabbi was a good player, but young Avrohom eventually won.      
     That evening, the second night of Rosh Hashanah, Avrohom was told that his father wished to see 
him in his study. When he came in, his father was studying, and the boy remained silent. After a few 
moments, he looked up from his books. "You played chess on Rosh Hashanah?" he asked quietly.     
     "Yes," Avrohom said, a bit shakily. "The rabbi said it was permissible." His father looked back down 
to his sefarim, slowly shaking his head in the negative. The message was clear. Even though the rabbi 
was correct according to the letter of the law, it was not in the spirit of Rosh Hashanah to play chess, and 
even the young boy knew better than that. (Rabbi Dr. Twersky adds that the admonition "You should 
have known better," is an insult because it chastises one for his ignorance. "You know better than that," is 
merely stating an oversight and is not insulting.)
     As he had not been dismissed, young Avrohom remained standing in silence while his father 
continued learning. The remorse he felt during these few minutes was most profound. There had not been 
any beating nor even any shouting, yet the boy could feel his father's disapproval, as though he had let 
him down terribly, and he resolved right then and there that never again would he violate the spirit of 
Yom Tov, even with something that was technically permissible.    
     After a few moments, R' Twerski looked up, a hint of a smile accompanying the twinkle in his eye. 
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