my isbw BN 7 03 Sn R ey D e 13 R SRiew fov BraR 3 e nhb
—

T MR T Y TR

A Torah Tavlin Publication
34 Mariner Way Monsey, NY 10952

WA RM=1PRTN PD— VDT DOPR-DRY nYRD VP DY
Shabbos Parshas Shemini - First Perek
April 14, 2007 - 0w 101 5

1:30 - JPW/ AP M (Monsey, NY)  * 7:16 — 73w ;3 nobin

7:35 — nywn oy bw mypw
8:25 — 3P0/ TIIOTINY
8:47 — GNP Mwh / YRS

vV VNV

NSV S

~Nva N

9:02 — R"io/Yow SINMP !
9:38 — NP1 /P10 [N Yot
10:44 — Xrpiid / Hopnn yor o

(1159 N9 aRve) Wi 1930 TY Yot anN PR BT Y1 v — 6:12 w3 iy nyent o

Rroow Spp 0w 390 Rk
OO 3PN S 3D

[mavan 9@ PRI

T 3 o onsh
PIWR D Y 1110

(=) "IN 1R 1IN TINXY e XTR MR ova T

(NN DRNRN WP TTY) NPNYIDI NPIMI NDNININ
D127) "ONNIY PR IO YT WX T2TH 1D NON XD N
OV ONPY NINY P DY T IIN IDIN 2"UPY (N>
INMYY DTN MYINDN DRI NY W 9D " P XNy DNNDY

02N J9IN ONYTY HVIANND IXIW DDMNI, DN PN

N9 DYTH PYY DONNN DY 1090 991 ,0TP M2 1M
NYYN DX PO PYN D0 IMNID 7D 11, PY DY NN
WY IOV 70190 MY ODITIN TAN 'Y TN .09 DY H0I9N
T PRY ;MY DIPN RN PYYN IR IPRYNY DY NI
NPYYN DN N TANR DI 7N )2 XDV YN DN PN
NN PYWN NN DY OV PYYI MYV 9D RN
NOYNDY DNOVWN DMWY - NTYN MPY DY DNYTI NN
D»VI9N DNYN DIPYYN DD DY DYM ,0YN PHNN
- DWW DN ,ONYT Y9 DY DN PND NOY 0 DY
UINDY NNV P 9Y O N IDIN"

DPIPIY NPYI2 NN DWUNS M2 DNYs N Tunm
VPN ONNN NN, NTN ININDYIITID NNAY WO ) )INaD
DML ,ONITITN Q"Y DNNINNY DN TPVIN NINYL DY
TP TTOM PAN ONY” '9N DY NOMMNL 2'YNd) oMY
12UD) 1PN DI 12 NNY HONY N DOY - "9 1 I0NN

0,0 ORI YWY Y N (NN WITNA Nm}\z
MYYS 01D PN INRIY T ,0°910 XI2 NN IPN N NPYN
INIWD OIPINIY NI 'DNT T - O NN 12T
NPNITN NG PIANY TINY NHYD DM 11D ON

(7N D27) "DPVUNI DOYUNY" NI DNIPIN NN MM
,OND DOWYNYI DNX N DN ,NYN DNY N wITHI XN
AMINY RN WD, DMT 92TH DN .DDPWUNIA DN NNYUN
N NINN TIN NN NINN TONNN NNN NN TY UNID RN
¥ D DM M ,NIND DHYM D DY NI RN TON T2 W
,DIVPN NN PITNN DLYTINYD T AN INX YRIN ToNY
72 OYI T2 YN DN AN 7Y TIT OV "D DY DY
PIDY 2 ONPY NPNOY ,MAN XYY NNON ,NND OHPN
MON ONIY NNONNY NN (XD NDMNN) "NPND O Y)
S0 NN OPATN NTYN NPV DN NNYD DNYIONa
MPNIN MYHT 29 DY IN HNOYN VNN 29 HY DV 0N
YT - NN P¥ID 0DMI2T YOI DIMIN NON NPYIN
HHOYY NODIM D 9292 PATHN ONSYA IO ."HIN

YD D»INDD HRIWY DNPN DIIYT TN NN N
DYMYYI T ,N9¥N NOYN IMX DRI PIVD 2910 1T
MDY Ty ,ONSY NN DNMIND DN NNYD HNW

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

e

*

A SERIES IN HALACHAH
LIVING A “TORAH” DAY
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Sefiras Haomer - Chizuk based on the Sefirah count.
Since the beginning of this year we have been suggesting
weekly chizukim at the end of every issue. The importance
of this approach was explained in the first issue on Parshas
Bereshis. This concept is now even more important at this
time of the year. When our forefathers left Egypt, they knew
from Moshe Rabbeinu that they would be receiving the
Torah after seven weeks (). These weeks were preparatory
weeks to cleanse themselves from the undesirable
contamination due to living there for 210 years. Also, they
needed to aquire many positive middos to be suitable
recipients of this holy gift on Har Sinai. They succeeded in
changing themselves and from that time on, this season is
potentially granted the ability for each of us to do the same
in our specific sphere of growth . There were 2 distinct
“ladders” with finite steps that Klal Yisroel were climbing:

inter-linking of each of these 7 qualities yields the 49 rungs
that Bnei Yisroel consciously worked on day by day in the
desert to prepare for the Yom Tov of Shavuos. For example,
they worked during the first week to follow the ways of
Avrohom Avinu. This was Ton - kindness, to all people
growing out of a burning love of Hashem and his children.
The second week was N2y - strength, the middah of
Yitzchok, andsoon. The 7 aspectsofeachquality were attained
by combining the characteristics of the other Tzadikim.
Ladder 2.

In Pirkei Avos (Y p19) are listed 48 stepping stones to
aquire the Torah. There are sources ) that write about using
48 days of these 7 weeks of Sefirah to work on these acts of
aquisition day by day, and using the last day as a summary
to make a complete review. Of course, it is impossible in a
weekly column to cover this entire topic in just 7 weeks. Yet,

Ladder 1.

The sages of Kaballah, in a very factual way (and also in a
mystical way for the few who understand it), gave an exact
breakdown of the 7 sections of the “ladder,” corresponding

even working on parts of these great ladders, brings us a step
closer to Hashem and his Torah. Also one who starts the
climb can continue after Shavuos as we will try to do IY’H.

WEBKLY CHIZUX # 26
Try to find the chance to consciously do one act of kindness daily,
as a merit for our nation. That means to “give away ” one’s own
reward for this special act of chessed. (For example, stories are told
about certain great people who would leam Mishnayos and/or give
, ) o charity daily for the merit of departed souls who didn't have anyone
0ND9 '0N PO 1IN 127,799 X"2W9 N"IWA NN v (1) . . . .
YPUN 29 3"0P §7 D0 WIPN (3) 19U NN NYID NHN DOV (2) todothese thlngS in their ment-)

to the 7 weeks of Sefirah we count, plus the 49 rungs of the
“ladder” corresponding to the 49 days we count. The 7
sections are based on striving to be somewhat like our holy
and illustrious forefathers, Avrohom, Yitzchok, Yaakov,
Moshe, Aharon, Yosef and Dovid. The combining and
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R' Uri of Strelisk ZT”’L (Saraf) would say

“Aharon Hakohen was so humble and modest that being appointed Kohen Gadol was in itsef an affliction
for him. For this reason, the posuk uses the expression "»nwn 0»12 7' - since the word »»' denotes grief and
suffering. In truth, it is easier for a righteous person to throw himself into a burning furnace, than to become
famous and renowned as one of the great tzaddikim of Klal Yisroel!”

R' Menachem Mendel Schneerson ZT"L (Lubavitcher Rebbe) would say:

“Ever since the giving of the Torah, when the Jewish people heard G-d Himself declare, "I am the L-rd
your G-d," the quality of Emunah Peshuta, simple faith, has been indelibly engraved upon the Jewish soul. It
is with this pure faith that Jews believe that everything that happens in the world is directly controlled by
Divine Providence.”

A Wise Man would say:
“Unlike the popular expression, I find that he who laughs last, thinks slowest!”
MAZEL TOV TO MR & MRS YISROEL MINZER ON THE BIRTH OF THEIR GRANDDAUGHTER PESSIE AND
TO THE PROUD PARENTS RIVKAH & CHEZKY SUSSMAN. MAY THEY ALL SEE MUCH NACHAS

TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR
HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOO.COM.




bring his question to the rabbi, the saintly R’ Pinchos Halevi Horowitz ZT”’L, known throughout the world
as the Baal Hafla’ah. Immediately he made his way to the Rov’s study and produced the source of his query.
A defect had been discovered in the lung of the slaughtered ox; however, it was not a clear-cut case and due
to its borderline nature, he was raising the possibility that it might be treif, forbidden by Torah law to be
eaten. Indeed, it was a complex case, and R’ Pinchos spent hours upon hours reviewing the rulings of the
great halachic authorities of previous generations, several of whom where inclined to forbid the meat under
such circumstances. Chief among them was the Shach, R’ Shabsi Hakohen ZT”’L, the great 17th century
posek and author, who was very clear in his ruling that an animal with these same deficiencies in the
shechitah process, was to be deemed treif. But R’ Pinchos persevered in his in-depth analysis of the entire
subject and after much thought and deliberation, he issued his ruling: the ox was kosher.

Happily, the butcher accepted his rabbi’s ruling and went on his way. One of R’ Pinchos’ disciples,
however, who was following the entire scenario from its inception couldn’t help but ask the master, “Why did
the Rebbi go to such great lengths to render the ox kosher? After all, the Shach has made it very clear in his
writings that such a case is treif. Would it not have been more advisable to simply throw away the meat rather
than risk transgressing such a serious prohibition?”

R’ Pinchos smiled at his young talmid and replied. “You know, for every man there comes a day when he
must stand before the Heavenly tribunal and produce a complete accounting of his life. I imagine that when
that day comes for me, I shall have to defend the decision I arrived at today. The prosecution will
undoubtedly call a most prodigious witness to testify against me. The Shach, himself, will stand up before the
entire assembly and explain how I, Pinchos Horowitz, permitted the eating of meat whose kashrus was in
grave question. His accusations will have serious resonance and I will have no choice but to respond by citing
the opinions of his lesser colleagues who ruled that the ox is indeed kosher. In this way, I will produce my
own defense as to why I preferred their rulings over his. I know this might not sound very encouraging and
you can be sure that the prospect fills me with trepidation.”

He paused for a moment before continuing. “But now, lets look at the other side. What if I had ruled that
the meat is treif? Then, I would have to contend with another accuser - the ox! Without a doubt, he will take
the stand against me and bellow his rage: ‘How many hungry mouths might I have fed?’ he will cry. ‘How
many hours of Torah study and prayer might I have sustained had the scholars and their families been
permitted to eat of my meat? How many good deeds might I have engendered? And this man here consigned
me to the garbage heap, while there were grounds for rendering me kosher!””

Eyes shining, the Baal Hafla’ah exclaimed, “To be sure, I could call on the great Shach to defend me. But,
all things considered, I would rather take my chances against the Shach than confront an angry ox in court!”
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In Parashas Vaera, the Torah mentions the
geneology of the Leviim, particularly the sons of
Kehas:5»tw pan 70y ,0ony. Here, however, when
Moshe Rabbeinu required people to remove the
bodies of Nadav and Avihu from inside the mishkan,
he called upon the sons of Uziel, Kehas’s fourth son,
to do the somewhat unpleasant task. Shouldn’t
Moshe have called upon the children of Yitzhar, who
was next in line after Amram? In addition, why does
the Torah use the expression "y WX 11" - “Uncle of
Aharon” only in relation to Uziel?

R’ Naftoli Tzvi Yehudah Berlin ZT”’L (Netziv)
answers that the word "77" implies "mTT"
“friendship,” indicating that the Uziel wing of the
family had a closer relationship with the Amram
branch than the Yitzharites who displayed feelings of
jealousy as seen clearly by the revolt of Korach.
Moshe Rabbeinu, therefore, chose Uziel’s sons, who
were sympathetic with Aharon’s plight rather than
those who might harbor ill feelings toward him.

Furthermore, the sons of Uziel exemplified
humility. When S3omy 12 1999N, was chosen as NW)
NNP M1 - Prince of (tribe of) Kehas, his older brother
onvwn did not complain or show signs of jealousy.
The Torah left out the ™" from Elitzofon’s name here
to show us that he, too, was a humble person. Moshe
Rabbeinu chose to honor Uziel’s sons, who
exemplified the middos of humility and empathy.

The lesson we learn from this is that when a
messenger is sent to perform a mitzvah, the sender
should be fully aware of the -circumstances
surrounding the mission and choose the proper
candidate to ensure the mission’s success.

The word "noynn" - “who has brought up,” refers
to elevation and purification. The Almighty said, “If [
brought Yisroel up from Egypt only for this matter,
that they do not become defiled through (eating)
insects, that would have been enough!” (X0 1"1) The
obvious question must be asked; for this we had to
leave Egypt? Why could we not have received these
commandments while still in Egypt?

The holy Maggid of Kozhnitz, R’ Yisroel
Hopstein ZT”L provides an intricate response. As
we know, it is a grave violation to eat forbidden
foods and one must be careful not to eat vegetables
with insects in them. The word used by the Torah in
reference to forbidden insects is "y W". This word can
also be used to mean something “that runs.” Insects
always run and scatter about. However, Targum
Onkelos translates the word as "Nwn7" referring to a
small creature with “short legs that seems to only stir
and wander.” (Rashi). These creatures hardly move
at all. In truth, though, there is no contradiction; they
scurry about frantically, but move very slowly. Just
like a mother who walks slowly as her young son
runs scurrily after her to keep up. Because of his
small size and the size of his legs, he must run in
order to move on, however slowly. If he would move
his legs slowly, he wouldn't budge.

The message emerges from this symbolism. We
had to be “brought up” from Egypt, in order that we
become elevated, rather than just stirring about in
place spiritually. We had to raise our perspective and
understanding, because what the “small” individual
accomplishes through hard work and exertion, the
“elevated” person can achieve in an instant.

'7707: An Arab once came to the Sephardic Gaon, R’
Shlomo Duran ZT”L and asked, “Why do Jews
wash their hands before praying and eating?”

“Because we believe that purity is attained from
water,” replied R’ Shlomo. He added that our rabbis
understood the posuk, “You shall sanctify yourselves,
and you shall be holy” as referring to hand washing
before and after eating, respectively. The point of
these washings is for sanctity and purity.

“If so,” mocked the Muslim, “Our purity is, in fact,
greater than yours! We Muslims wash our heads,
hands and feet before each prayer service, while you
just pour a small amount of water over your hands!”

R’ Shlomo smiled and said, “You should know that

purification through water works only for one who is
pure at his core. Chickens spend their lives pecking at
trash, and yet everyone eats their meat; at the same
time, frogs spend their lives on water and virtually no
one eats them.” The Arab’s face turned black.
“%wm3: The rabbi turned to his students and said, “This
is true not only regarding water, but also regarding
Torah. Chazal say, ‘Just as water raises a person
from impurity to purity, so do the words of Torah.’
This applies only to Jews, who are sacred and pure,
believers and children of believers. Gentiles may not
study Torah, because it will not help them at all!”
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The Baal HaAkeidah ZT”L writes that unkosher animals are forbidden to eat because their essential
quality corrupts one's character traits, since soul-corrupting, impure blood courses through these animals.
This is based on a Medrash cited by the Ramban, which explains that the forbidden birds mentioned in the
posuk are specifically birds of prey who hunt and forage. Similarly, all animals of prey are forbidden, as they
implant within the human soul cruelty and corrupt qualities. On the other hand, kosher animals are clearly
different in terms of their inner qualities. In fact, the milk of kosher animals can congeal to form cheese,
whereas the milk of non-kosher animals cannot.

Many years ago in the teeming Jewish metropolis of Frankfurt, a local butcher came across a shailah
(halachic query) while he was slaughtering a large bull. Being a righteous individual, he realized that he must




