
/aec, vn rntk ahtv uvktahu vsac vg, vbvu aht uvtmnhu
 /// ohgr ov vpht hk tb vshdv aecn hfbt hjt ,t rnthu(zy'uy-zk)

    t,fhha wrntkw ,ch, vbv /(/c cahu tnujb,) kthrcd vz - aht uvtmnhu :h"ar
vuhma oh�hUU�M�v kf ihgfu 'ohrjtk vz rcs rntha uk vrunu u,kuzk rcs rnuta hnc
trenc lt 'ktrahk huuhmv vz rntha uaurhpu wrntkw rntb oa 'vank v"cev
'ohrjtk urxunk rcs vzht ahtv uk rnt tk hf ',bcun wrntkw ,ch, iht ubhbpka
aecn tuva vn ubhhv 'rcfn uk gushv ,t uk chah ;xuha ahtv ,buuf v,hv otu

?wrntkw ;hxuvk lrmuv vnku 'waec, vnw uk rnta vzc vhv hs hrv 'ofac
lrsv ,t uk thmnha ,"havn aehc 'vsac vg, ;xuha rjta rnuk raptu   
in ucchx ztu 'uhjt ufkv vca lrsv kt u,buufa u,buuf cyhv arhp tk kct 'vbufbv
,fhrt vfhrm vkhp,a uk ,uruvk hsf 'uhbpk ghpuv kthrcd ltknva ohnav
arph tk ot hf 'uck iuhdvn yrp oua kg dksh tku 'vph u,jha arpk uhkgu 'ohh,pa
;tu 'ohbp vnfc u,jha ,t arpk ohkufh vbufbv lrsv ,t aech eru 'vph u,jha
vbufbv lrsv uk ubuufha ouencu 'hgcsf v)b*g+h tk u,khp,c ,ubghvk tuv htsf ot
vruva wrntkw urntc iuuf ,tzku /uhct ,hck vbufbv lrsv uk ,utrvk ohkufh uhjtk
tk uhrjtka cu,fva rnuk ah vz hpku /uhbpkn aecku ,"hav hbpk rcsk lhtv uk
,t cyhv arhpu 'kthrcd ka u,truv ,t ohhea tkt 'kthrcd ltknk vcua, v,hv
/wohgur ov ifhv hk tb vshdvw ifkuw aecn hfbt hjt ,tw uk rntu ',"hav hbpk uhrcs
lrsv uk ,uruvku 'i,usk ufkva ughsuvk ,"hav inhza vchxv unmg kthrcd vhv ztu
kfc umpj ,t yrpk ostv kga 'vkhp,v ,sucgc kusd kkf ift tuv vz rcs /oak
kg cyhv gsuhu ubck ,uktan ,t gsuh v"ceva ubt ohbhntna ;tu 'uheusesu uhyrp

 

vtc ohktgnah ,jrt vbvu utrhu ovhbhg utahu ojk kftk ucahu
/// vnhrmn shruvk ohfkuv yku hrmu ,tfb ohtab ovhkndu sgkdn

(vf-zk),"hav ,jdavu vfubj ihbgc - 
    tifrs ihta 'ohehsm ka irfa i,n ghsuvk 'otan ,t cu,fv oxrp vnk" :hwwar

'gr jhrn ezuh tka ohnac ubnszb vzku 'gr ijhra irygu ypb tkt ,tak ohhcrg ka
ohrcsv uhv vn kkfu kkf gdub htnks 'c,ufv ,buuf arpk h"ar tc hrv /k"fg
'gr ijhra ohrcs ihtaub ov kkf lrsca ubghsvk cu,fv tca 'ohkndv ohbugya
kf wev rcfu /gr jhrv ehsmv ;xuh jhrh tka ohnac utabha ohnav in inszb kct
,ukdk lkuv tuvu 'ohrmnk scgk rfnb ehsmv ;xuha 'h"ar hrcs kg ukuf okugv
cu,fv tc z"gu 'vkhptu lauj ouenk lkuvu 'hshjh lkuv tuvu 'vtnuy tkn ouenk
,gsv kg vkgh otv 'gr ojhra ohrcs vhv tk oa lrsca 'gsha 'tkpb rcs ubhghsvu

/cuy jhr ohnav in uk inzha kusd lrum aha 'r,uhc uk ghrph vz gr jhra rnuk
 ihbgv rthcu    ((((rrrrxxxxuuuunnnn    ,,,,uuuujjjjhhhhaaaa))))    kkkk""""mmmmzzzz    ....hhhhcccckkkkttttuuuunnnnaaaa    oooohhhhhhhhjjjj    wwwwrrrrrcsa vtrb rcsc ehngbafs 

'uz "vkhptu lauj" ,gac hf 'hrndk uk vbua ,ugnanu 'vz ohnac jhr tuv kusd
v"cev vrutfk 'u"j auth hshk ghdvk ;xuh vhv kukg 'uhkg crj unkug kfa vgac

ohngpk hf 'cyhv cyhv ubjha ,t arpk ubhkg kyun z"fc 'ubhrcs ohbuufn vn
uhkg aha rjtn lt 'uk eezhvk ohjrfunu ostv ka u,khp, ,t ,ujsk t"t
lt /.pj uchka vn kcen ubht lfn vtmu,fu 'u,buuf ;kxk ov ohxbn 'ohdryen

/u,buuf ;kxku oegk ohbhyxnvk vp iuj,p vhv, tk cua vph u,jha arph ot
kkp,vk ubnn aehc garv vgrpaf 'ubhcr van kmt od ohtmun ubt ,tzfu    
rh,gt h,nkw :(v 'j ,una) van uk rnt 'uhkgn gsrpm ,fn rhxvk hsf ,"havk
lhrm ,"havn aecnu kkp,nva van ub,ut snhk lfc 'wlngku lhscgku lk
ohrmnn ohgsrpmv ,t rhxvk ,hkkf vkhp,c hs tk ifku 'u,aec cyhv yrpk
ut 'rehgv ov hf 'ogca ohcuajvk er u,buufa arpk ouen vhv zt hf 'v,ukkfc
kct 'okug htc kfk ,uar ova .rtv ,umujn oeukhx kg er tuv u,buufa
ohabtv hdux kf yrphu uruchs chjrhaf eru /Ur-t*.�h oh,cca ohgsrpmv
uz vchxnu /o,rmn Ug/J*U�h ift okufu vph vkg, u,khp,a vfzh ift zt 'ohrmnca
tuva vn kga vgrpk ghsuvk hsf 'wvbrta, ruthc erw ahdsvu van ;hxuv

/,ubghvk vfzh tk u,khp,c yrph tka vn kgu ',ubghvk vfzh yrphu aech
'ohrurc ohrcsv uhvha hsf ov ,ukhp,v yrpk lrumva ubrnta ogyv sckn    
vzk ;xub ogy ah 'rjt iputc u,khp, arpk hgmnt ohdryenv hpc vhv, tku
hf 'ckv enugn rnthvk vfhrm vkhp,v hf ',uarupn uhvh ,ukhp,va ohfhrma
:(:jf ,ufrc) k"zj urnta lrsfu 'ohnjr rrugnv j,pc hbgf ostv cajb lfc
hbpk vhumr uz vkhp, iht 'rnukf 'wohbubj, u,khp, iht gce u,khp, vaugvw
,t cyhv yrpha hutrv in lfk vfzh ifta hsfu 'ohbubj, vz ihta iuhf ouenv
kg uhnjr rrug,nu 'uhbhg sdbk vrmv scuf ,t kkp,nv shngn lfc hf 'u,aec
vaug uzf vkhp,u 'ckv enugn u,khp, ,rntb lfu 'urucg kkp,n tuva u,ut

/cyhns hkhn kfc vsh kg g�J*U�v/k vfzba ubhrzgc vhvh ,"hav /kusd oaur
znrb uz vae vgac 'u"j "jfab"u "suct" tuv hrvu 'hrndk ubnn uhbhg ,t ohkgn
uk ihtu 'lrc,h u,jdav ,j, tuv ihhsgu ung wv 'if rcsv ihta ohnav in uk
uk ,uruvk 'gcyv lrsf tka cuy jhr uk ihnzn v"cev /,"havc ubujyc ,t sctk
'vnhrmn ung sruh tvu shc sh ufhkun v"cev vcrst tkt '"jfab"u "suct" ubhta
hfbtu vnhrmn lng srt hfbt" :(s 'un ,hatrc) ceghk v"cev rnta lrsf
ush kgu 'iu,b tuv uca laujc vrut ire tuv hrv vz ohnac jhr /"vkg od lkgt
thcbv vbuh rnta ihbgf 'ucmn kpan onur,vku ruzjk vue, j,p ;xuhk j,pb
/"lase kfhv kt yhcvk ;hxuh lt lhbhg sdbn h,ardb h,rnt" :(v 'c vbuh)

 /"lhase kfhv kt ;hxut hf h,gsh 'ohnhv kf hb,nhhea h,htraf" :h"arpu
jhr ubnn gubnk hsfc u,hkf, v,hv tk ;xuhk vagba vz xba ohsnk ubtmnb     
iht vz cmnc ;ta ahdrhu gdhhu ezj,ha uhkt ohbp rhtvk hsf tkt 'tshrd gr
kfa vzn snkhu 'ohnac ka jhr uk ihnznu 'ucvutu ung wv tkt u"j "czgb" tuv

/ov wv ,cvt lu,n 'uhkg ohtcv ohruxhv
tku ina lpv ka xbv ,njn vfubj ka y"uhv k"zj guce gusn 'ruthc z"hpgu     
vr,uv vtnuy tbhsns 'lrum oua tk ina lpv ka xbva 'vnjknv iujmb ,njn
"vehab" vhv xbv 'ungk ,"hav ,cvt hukhd er vhv xbv ka ,hkf,vu 'ruchmc

/vfubj ka y"uhv k"zj guce vz vrtv ,njnu /,"hav ,tn

osue rhs, rhs, ubhtau rhs,""  - The daily shn, icre precedes the ;xun icre. Since the shn, is brought twice daily (morning and afternoon)
and musaf ,ubcre are only brought on y"uhu 'j"r ',ca, the shn, icre of ,hrja is brought before the musaf. The source for this ihs is the
euxp "shn,v ,kugk rat reucv ,kug sckn". This pasuk tells us that the shn,v ,kug is brought before the jxp ka ;xun. The next Mishnah
states another criterion for preference: "urhcj ,t osue urhcjn asuenv kf". Rashi explains, if one has more "vause huchr" than the other, it
goes first. So, if a ,tyj and vkug were yjab at the same time, the ,tyj os is erzb first, because ,tyj os is vmrn for ,rf obusza ,urhcg,
whereas the vkug os is vmrn for a lesser vrhcg, vag kuyhc hchhj. The  [wv'j"pe jut]g"ua  says: on j"r ,ca one adds vmr and tuchu vkgh to
z"nvrc. First one says vmr and then tuchu vkgh. The c"ban explains this is because of rhs, ubhtau rhs,. Thus, if one mixed up the order, he
is scghsc tmuh and need not be rzuj. ohburjt discuss which is considered rhs,? Something done more times, or something more common
throughout the year? For example, the ohrpt vyn [wu't"pe, wx] says: on kukt j"r one says hapb hfrc first and then hrut wv susk since hfrc
hapb is more rhs,. We see even though susk is said many more times a year then hapb hfrc, it is still considered rhs,, because it’s more
common over the year. i,b ,uruvk [wzf wx j"ut] discusses: Which has vnhse: sefira or vbck aushe (it happens twice rhht and iuhx)? Is aushe
vbck first because it’s vbav kf dvub or is rnugv ,rhpx considered rhs, because its said more times (49)? He says "arupn hukhd h,tmn tk". 
     The  [wd's"pr, j"ut]t"nr  says ovrsuct oac: On ,cy j"r the order of laining is j"r and then vfubj. If the true kgc made a mistake and
started vfubj ,thre first, he must be ehxpn and start with j"r. The c"ban and k"vc bring the z"y who argues strongly and rejects the vhtr of
the ovrsuct. He says, since this ihs is because of rhs, and we know the rule is scghsc it’s not cfgn, one need not be ehxpn and may
continue. The k"vc says most ohexup agree with the z"y. The ,rst says: If on vfubj ,ca the ruchm has only one vru, rpx, they should change
the usual order and after laining the gucav ,arp, they should lain vfubj ,thre in tab ,arp before laining j"r ,thre (xjbp wrp), because iht
,umnv kg ihrhcgn. The  [wu vkscvu aushe]vfrc eng  brings the Gemara: "ouhv ausheu vfubj rb" - vfubj rb is osue. Even though ouhv aushe is
rhs,, but vfubj rb which has txhb hnuxrp is ;hsg. The vfrc eng explains: even though the ihs of rhs, is t,hhruts, it is only implemented
t,hhrutsn when we need to choose which vumn should go first. But not used if it will be "hrndk urhcj ,t vjus". Only the ibcr said that even in this
case do we say rhs,. But when the other vumn has txhb hnuxrp we do not apply the ihs of rhs, if it’s vjus the other vumn completely a"g.              

                                                                                                                                                                                                              

The Vilna Gaon (Aderes Eliyahu) would say:
        “wvrcv u,ut ufhkahuw - The Torah first writes wvrcvw without the letter vav, hinting that the brothers believed the pit was
completely empty. Later it says wehr rucvuw with a vav, signaling that in truth the pit was not empty at all - ‘empty of water but
full of snakes and scorpions.’ The missing vav reflects the brothers’ perception of emptiness, while the added vav reveals
the deeper reality of fullness - appearances can be deceiving and what seems empty may be filled with hidden danger.” 

A Wise Man would say: “The biggest wall you climb is the one you build in your mind. Never let your mind talk you out of
your dreams. Never let it become the greatest obstacle to success. Get your mind on the right track and the rest will follow.”                                     
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (57)
Question: Last week, we discussed a case if Reuven damages
Shimon’s car and pays for the repairs, can Beis Din obligate him
to cover Shimon’s rental costs during the repair period? If not,
does he still have a Heavenly obligation (b’dinei shomayim) or
moral responsibility to pay, as with indirect damages (grama)?
Answer: One who does indirect damage cannot be obligated to
pay in Beis Din, yet there is still a heavenly obligation to pay (1).
This refers to someone who meant to cause that damage (2). If
there was no negligence he is exempt (3). Some hold (4) that even
negligence would obligate him. In our case, if he was negligent
in the accident, it would seem to this writer that he should be
advised to pay or negotiate a settlement. Besides, even if there is
no heavenly obligation, it is still morally correct to ensure that the
victim has no grievances [tarumos], which might be justified for
negligence. If there was no negligence, even though he has to pay
for the car damage there is no need to pay for the two days rental.

  

      

Question: If one is traveling through the night in a car until
daybreak, is there a way to light Chanukah licht inside the car?
Answer: If there is a family member over bar mitzvah at home,
he should light and they will be yotze with him. If not, he could
appoint someone to come and light for him. Since some Poskim
hold that the one appointed cannot recite the berachos, he should
light in his own house, having in mind the berachos for the
second lighting, and without delay or interruption go and light for
the other person. If that cannot be done, some Poskim (5) hold that
one may light in the car since it is like his house for the night. R’
Moshe zt”l is quoted (6) as saying it only works if one pulls over
to the side and stops for half an hour.  Others (7) argue that since it
is a place not made for sleep, it is not called a house. It is better to
light without a beracha. One should make sure that whatever he
does is safe and if lighting with oil is not safe or practical, he
should use a flashlight, and certainly without a beracha. If one
has an RV that people use for vacation trips, it is like a house.

       



    Potifar’s wife repeatedly attempted to make advances toward Yosef, yet he remained resolute. In a weak moment, he
nearly faltered, but again, "itnhu", he held steadfast, and fled her home at the last moment. Yosef was handsome, alone in a
foreign land, and abandoned by his family. From where did he draw such extraordinary strength?
     Atop the word "itnhu" is the famous “shalsheles” trop, followed by a psik, a divider between words. This hints at two tactics
used by Yosef. At first, he went with ogy, reasoning. He analyzed the sin and rationally concluded not to succumb. But when
logic alone did not work, he went with the psik, representing a hard stop. There was just no way he was going to do this. 
    This level of resolve is above nature and comes from deep within the soul. How is this planted? Another instance of "itnhu"
appears earlier in the parsha. When Yaakov is informed of Yosef’s supposed death, his family stood around trying to console him,
but "ojb,vk itnhu", he refused to be comforted. The Shem Mishmuel connects these two refusals. Yaakov believed in Yosef, his
righteousness, his potential, and his future. Although Yosef played with his hair and his brothers brought reports of questionable
behavior, Yaakov refused to surrender belief. And even now, when presented with evidence of Yosef’s death, Yaakov simply
knew he could not be gone. When a parent believes so strongly in a child, that belief embeds itself in the child’s own heart,
allowing the child to believe in himself. Yosef’s ability to refuse Potifar’s wife echoed Yaakov’s refusal to ever give up on him.
    Regarding wicks used for the Menorah, any type may be used, even if it does not create a beautiful flame. Comparatively,
for Shabbos, the wicks of the Shabbos candles must produce a nice flame. It is known that the light of the Menorah signifies
the Torah. The Bnei Yissaschar learns that the wick represents man. As such, he derives from this, that any person, regardless
of intellect, diligence, or stature, can connect to the Torah and light up the world with his learning. By believing in our children
and ourselves, we all can be Marbeh K’vod Shamayim.

      Yaakov Avinu, already beset with myriad tribulations in his life, is once again faced with hardship: ;xuh ,rhfn is a central
theme in this week’s parsha. Yet Yaakov, when faced with adversity, forges on time after time. The name Yisroel represents
success (kfu,u /// ,hra hf), while Yaakov denotes the challenges and vicissitudes of life. Perhaps that is the deeper reason his
name Yaakov endured and not the new name Yisroel; unlike Avram whose name was permanently changed to Avraham.
     There is a fascinating Zohar that encapsulates the correct hashkafa and modus operandi to properly deal with nisyonos. On
the posuk, "wv ubkhmh okfnu ehsm ,ugr ,ucr", the Zohar asks the following question: The posuk should have read,  ,ugr ,ucr"k"ehsm ,
many tzaros to the tzaddik. Leaving out the lamed is not grammatically correct. The answer given there is an eye-opener.
The ",ugr ,ucr" is precisely what makes him a tzaddik. Through those very challenges, the person that rises above, actualizes
his potential, becoming the best person he was meant to be. Continues the Zohar on the rest of the posuk, "wv ubkhmh okfnu". The
word "ubkhmh" in this context doesn’t mean normal rescue. Rather, he says, this "ubkhmh" is translated as in the posuk, ,t ukmbhu"
"ohrmn - they emptied and removed things from Mitzrayim. Thus, "okfnu" - from these troubles,  "wv ubkhmh" - Hashem will extract
and cultivate a tzaddik. Hence, Yaakov who internalized this message wasn’t deterred from his mission in life.
     In last week’s parsha, Rachel Imeinu, in the throes of labor, was close to death. She named her newborn “Ben Oni” - son
of my pain, and Yaakov immediately changed it to “Binyomin” - son of strength. He wasn’t arguing with her; he just
understood that the pains of life create and provide strength.
    This beautiful machshava from the Zohar should serve as a source of chizuk and inspiration for us in our trek through life.      

                                                                                                                                                                                                              

lkutu ohrmn .rtn of,t h,hkgv hfbtu
 /// vba ohgcrt rcsnc of,t(h-c xung)

 gsh tk hbst iv uhbst ,at kt rnthu itnhu
 /// hshc i,b uk ah rat kfu ,hcc vn h,t(j-yk)

 /// igbf .rtc uhct hrudn .rtc cegh cahu(t-zk)

/// lhkgn lrac ,t ;ugv kftu .g kg l,ut vk,u lhkgn latr ,t vgrp tah ohnh ,aka sugc (yh-n)
     At the glittering court of Sultan Saladin of Egypt, harmony reigned when R’ Moshe ben Maimon zt”l, the Rambam,
was appointed personal physician to the sultan. The courtiers admired the decision, for the Rambam’s reputation as both a
Jewish scholar and medical healer had spread far and wide. Ever since the Rambam had arrived in the old city of Cairo, his
fame had grown swiftly. To the Jews he was the greatest Talmudic scholar of the age; to the non-Jews he was the greatest
physician of the age, a healer whose knowledge of medicine seemed boundless. Rich and poor alike sought his care, and the
Rambam treated the needy without charge, regardless of faith. Yet not everyone rejoiced. Hakim, the Muslim physician who
had previously held the honored post, now found himself relegated to second place. This wounded Hakim’s pride.
    The more the Rambam’s name spread, the more Hakim felt forgotten. Jealousy hardened into hatred. He began to scheme,
determined to discredit his rival and perhaps even destroy him. Until finally, he approached Sultan Saladin with grave words.
“Your Majesty,” he said, “I have uncovered a plot against your life. The one behind it is none other than the Rambam.”
     The sultan paled. Could it be true? He trusted the Rambam deeply, both as physician and friend. “If you can prove this
accusation,” Saladin declared, “I will have the Rambam beheaded. But if you cannot, then it is your own head that will fall.”
    Hakim bowed. “I can prove it. Among physicians it is known that a deadly poison can be rendered harmless by a stronger
poison. Let us both prepare the strongest poison we can. I will drink the Rambam’s poison, followed by my own, and remain
unharmed. But when the Rambam drinks mine and then his own, he will perish. Thus, Your Majesty will know the truth.”
     The next day the sultan summoned both physicians. “Last night I dreamed that one of you plots to poison me. I cannot
ignore such a vision. Prepare for me a medicine that can make any poison harmless. Tomorrow you will bring your mixtures,
divide them, and each of you will drink the other’s potion followed by your own.” Hakim smiled with satisfaction. The
Rambam, however, suspected trickery. Why would Hakim risk such a test unless he had devised some cunning plan?
    That evening, after tending to his many patients, the Rambam lay awake. Suddenly the answer dawned on him. He knew
how to outwit his rival. The following morning he rose early and prepared a simple solution of sweet water mixed with red
wine, harmless, yet convincing in appearance. He rode to the palace calmly. Hakim was already there, eager for the contest. At
the sultan’s signal, each physician poured half of his mixture into a separate bottle and exchanged them. “Your turn first, Hakim,”
said the sultan. Hakim wasted no time. He swallowed the Rambam’s mixture, then his own. He stood tall, smiling broadly. 
    “Now you, Rambam,” said the sultan. The Rambam drank Hakim’s mixture slowly, then his own. He too remained steady.
   For a tense moment silence filled the chamber. Then Hakim cried out in agony. He collapsed, convulsing violently, and within
minutes lay dead. The sultan turned to the Rambam. “I am glad you are unharmed. I never doubted your skill. As for that
wretch, I am glad you killed him.” The Rambam bowed. “Your Majesty, I did not kill him. He brought about his own death.”
    Saladin looked puzzled. “I don’t understand,” the sultan said. “I saw what you did.” The Rambam spoke calmly. “Hakim
knew I could prepare a stronger poison than he. His plan was to take a slow poison beforehand, then bring a harmless solution
here. By drinking what he thought would be my antidote, he hoped to cure himself. Then he would drink his own harmless
mixture and remain well. Meanwhile, I would drink his harmless solution, then my own strong poison, and perish. But
suspecting this trickery, I too prepared only a harmless mixture. Thus when Hakim drank mine, it did not cure the slow poison
he had taken earlier. He then drank his own harmless solution, and the poison within him did its work.”
    The sultan burst out laughing. “It is clear as daylight! Not only are you the greatest physician, but you are also the wisest of
men. From now on you shall be my adviser as well as my physician.” And so the Rambam’s wisdom saved his life and
secured his place at the heart of Saladin’s court. His reputation grew even greater, not only as healer of bodies but as a Torah
Sage and scholar whose foresight and integrity triumphed over envy and deceit. (Adapted from A Poisonous Proposition, By Nissan Mindel)   
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 /// vktv vynvu ohkh,pvu ,n,jv hnk tb rfv rnt,u(vf-jk)
llllyyyynnnn: A simple Jew came to the R’ Chaim Meir Hager zt”l

(Imrei Chaim) of Vizhnitz, with his bar mitzvah son and
asked the Rebbe if he can please put tefillin on his son. This
man wasn’t a chasid; he didn’t even appear to be entirely
religious at all, but it was important for him that his son have
this privilege. The father brought along cake and a lechayim
for the chassidim in the Vizhnitzer Bais Medrash to celebrate
with him. Understandably, the chassidim refused to eat the
food he brought because they were unsure of the level of the
man’s kashrus observance. 
     The Imrei Chaim realized that the father would be
embarrassed, so he announced, “I do not eat anything
between wearing Rashi’s and Rabbeinu Tam’s tefillin.
Therefore, I will take some cake and a lechayim and put it

  

  

aside. After I wear my Rabbeinu Tam tefillin, I can have it.”
    The chassidim realized the Rebbe’s hint and followed suit.
They took a piece of cake and a small cup of whiskey and put it
aside, so it would appear that they wanted to consume it later. 
     Years later, the bar mitzvah boy, now a full grown
religious man, recounted the day, saying, “The tefillin taught
me obligation, but the Rebbe’s sensitivity taught me true
ahavas yisrael - the true measure of a Jew.”
llllyyyynnnnpppp: Chazal (Sotah 10b) derive one of the highest moral
lessons in Judaism from the story of Yehudah and Tamar: “It
is better for a person to cast himself into a fiery furnace than
to shame his fellow in public.” Tamar chose to risk being
burned to death rather than publicly humiliate her
father-in-law, Yehudah. The preservation of a fellow Jew’s
kavod (honor/dignity) supersedes even the most significant
concerns like the saving of one’s own life.

    Amos HaNavi relays Hashem’s message; “And I brought
you up from the land of Egypt and led you through the
wilderness forty years, to possess the land of the Amorite.”
Obviously, Hashem could have brought us up from Egypt
and taken us directly into Eretz Yisroel, so why did Klal
Yisroel have to stay in the desert for forty years?
    Rabbeinu Bechaya explains by way of a parable. There
was once a king who planted a vineyard in his field which also
contained great cedar trees, as well as thorns and weeds. The
king cut down the trees, but left the thorns untouched. When
his servants asked about this, he replied that had he uprooted
the thorns and left the trees standing, there would be nothing
he could use to fence off the vineyard. This way, he had

wood for a fence, thorns to temporarily protect the field while
he built the fence, and more sunshine for the vineyard to
produce good grapes. Klal Yisroel is compared to a vineyard
and when Hashem did finally allow us to enter Eretz Yisroel -
His “vineyard” - He had already cut down the mighty cedars -
the powerful Emorites who lived there. However, in order for
Klal Yisroel to stay in the land, they needed to be on the
spiritual level that would protect it. That spiritual growth took
place over the forty-year sojourn in the desert.
   So, while Hashem cut down the powerful trees - the
Emorites, he left their children and grandchildren - the thorns
- to temporarily safeguard the land until Klal Yisroel was
ready to take it over and flourish.
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