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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (57)
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Question: If one is traveling through the night in a car until

Question: Last week, we discussed a case if Reuven damages
Shimon’s car and pays for the repairs, can Beis Din obligate him
to cover Shimon’s rental costs during the repair period? If not,
does he still have a Heavenly obligation (b dinei shomayim) or
moral responsibility to pay, as with indirect damages (grama)?

Answer: One who does indirect damage cannot be obligated to
pay in Beis Din, yet there is still a heavenly obligation to pay ().
This refers to someone who meant to cause that damage ). If
there was no negligence he is exempt (3). Some hold @ that even
negligence would obligate him. In our case, if he was negligent
in the accident, it would seem to this writer that he should be
advised to pay or negotiate a settlement. Besides, even if there is
no heavenly obligation, it is still morally correct to ensure that the
victim has no grievances [tarumos], which might be justified for
negligence. If there was no negligence, even though he has to pay

daybreak; is there a way to light Chanukah licht inside the car?

Answer: If there is a family member over bar mitzvah at home,
he should light and they will be yorze with him. If not, he could
appoint someone to come and light for him. Since some Poskim
hold that the one appointed cannot recite the berachos, he should
light in his own house, having in mind the berachos for the
second lighting, and without delay or interruption go and light for
the other person. If that cannot be done, some Poskim 5)hold that
one may light in the car since it is like his house for the night. R’
Moshe z¢”’1 is quoted () as saying it only works if one pulls over
to the side and stops for half an hour. Others (7) argue that since it
is a place not made for sleep, it is not called a house. It is better to
light without a beracha. One should make sure that whatever he
does is safe and if lighting with oil is not safe or practical, he
should use a flashlight, and certainly without a beracha. If one

for the car damage there is no need to pay for the two days rental. has a RV that people use for vacation trips, it is like a house.
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g = R e Y - The daily oon yap precedes the 9o ya9p. Since the an is brought twice daily (morning and afternoon)
and musaf ™27 are only brought on V" N M, the PPN 127 of Nw is brought before the musaf. The source for this Y7 is the
Y09 "N MWD IR N Ny Tao1". This pasuk tells us that the mnnin now is brought before the noa Sw qow. The next Mishnah
states another criterion for preference: "y»an nx omp y»ann wmpnn 55", Rashi explains, if one has more "nwyTp »12>7” than the other, it
goes first. So, if a mxvN and Ny were VN1 at the same time, the TN o is P first, because MxvVN O is NxM for N oHTIY MP1Y,
whereas the N o7 is nxn for a lesser nvay, Nwy 5101 %70, The ¥ 1w ['nn"sp MINJ says: on N naw one adds N and xan oy to
VN2 First one says nxa and then xan ndw. The 2"wn explains this is because of 7n wxen 1. Thus, if one mixed up the order, he
is Tay>72 xx¥w and need not be wmn. o nx discuss which is considered < n? Something done more times, or something more common
throughout the year? For example, the oax nvn [X"9PN D] Says: on 79N N one says >way »A1 first and then »mx 'n 7Y since
»wa) is more 1. We see even though T15 is said many more times a year then »way»>73, it is still considered -7, because it's more
common over the year. yny Y [ 'o "] discusses: Which has mip: sefira or mab v p (it happens twice 9~ and 19o)? Is wypp
b first because it's mwn 92 ym or is Imyn n oo considered > n because its said more times (49)? He says "wman »o) mnsn 8"

The N9 ['), 79790 "] says on9an owa: On nav n* the order of faining is " and then monn. If the xmp Sya made a mistake and
started nonn nonp first, he must be yoan and start with n*. The 2"wn and 9"na bring the ¥"v who argues strongly and rejects the mwx of
the onmax. He says, since this Y7 is because of <711 and we know the rule is Tay>1a it's not 25yn, one need not be »oan and may
continue. The 5"na says most oo agree with the 1"v. The nvx says: If on nown naw the 1y has only one N 19, they should change
the usual order and after faining the yawn nwA9, they should fain MmN NP in X A before faining N T (orws ), because P
MmN Sy Pravn. The n59a pry [ no1am enpp] brings the Gemara: "ovin vy 1owN " - nowN ) is omp. Even though ovn v rp is
11, but 7w 0 which has XD »moa is 91y. The N2 Py explains: even though the Y1 of P is N, it is only implemented
N when we need to choose which mxn should go first. But not used if it will be "5 ypan s v, Only the Y2 said that even in this
case do we say 1. But when the other my has X »vw19 we do not apply the y7 of »nif it's vt the other mxin completely wy.
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The Vilna Gaon (Aderes Eliyahu) would say: 2$17pLIMP O7N YN OV
“nman X DOWY - The Torah first writes 'N720" without the letter vav, hinting that the brothers believed the pit was
completely empty. Later it says '3 2n with a vav, signaling that in truth the pit was not empty at all - ‘empty of water but
full of snakes and scorpions.” The missing vav reflects the brothers’ perception of emptiness, while the added vav reveals
the deeper reality of fullness - appearances can be deceiving and what seems empty may be filled with hidden danger.”

A WiseMan would say: “The biggest wall you climb is the one you build in your mind. Never let your mind talk you out of
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your dreams. Never let it become the greatest obstacle to success. Get your mind on the right track and the rest will follow.”
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At the glittering court of Sultan Saladin of Egypt, harmony reigned when R’ Moshe ben Maimon z#”’/, the Rambam,
was appointed personal physician to the sultan. The courtiers admired the decision, for the Rambam’s reputation as both a
Jewish scholar and medical healer had spread far and wide. Ever since the Rambam had arrived in the old city of Cairo, his
fame had grown swiftly. To the Jews he was the greatest Talmudic scholar of the age; to the non-Jews he was the greatest
physician of the age, a healer whose knowledge of medicine seemed boundless. Rich and poor alike sought his care, and the
Rambam treated the needy without charge, regardless of faith. Yet not everyone rejoiced. Hakim, the Muslim physician who
had previously held the honored post, now found himself relegated to second place. This wounded Hakim’s pride.

The more the Rambam’s name spread, the more Hakim felt forgotten. Jealousy hardened into hatred. He began to scheme,
determined to discredit his rival and perhaps even destroy him. Until finally, he approached Sultan Saladin with grave words.
“Your Majesty,” he said, “I have uncovered a plot against your life. The one behind it is none other than the Rambam.”

The sultan paled. Could it be true? He trusted the Rambam deeply, both as physician and friend. “If you can prove this
accusation,” Saladin declared, “I will have the Rambam beheaded. But if you cannot, then it is your own head that will fall.”

Hakim bowed. “I can prove it. Among physicians it is known that a deadly poison can be rendered harmless by a stronger
poison. Let us both prepare the strongest poison we can. I will drink the Rambam’s poison, followed by my own, and remain
unharmed. But when the Rambam drinks mine and then his own, he will perish. Thus, Your Majesty will know the truth.”

ignore such a vision. Prepare for me a medicine that can make any poison harmless. Tomorrow you will bring your mixtures,
divide them, and each of you will drink the other’s potion followed by your own.” Hakim smiled with satisfaction. The
Rambam, however, suspected trickery. Why would Hakim risk such a test unless he had devised some cunning plan?

That evening, after tending to his many patients, the Rambam lay awake. Suddenly the answer dawned on him. He knew
how to outwit his rival. The following morning he rose early and prepared a simple solution of sweet water mixed with red
wine, harmless, yet convincing in appearance. He rode to the palace calmly. Hakim was already there, eager for the contest. At |

The next day the sultan summoned both physicians. “Last night I dreamed that one of you plots to poison me. I cannot | i %

the sultan’s signal, each physician poured half of his mixture into a separate bottle and exchanged them. “Your turn first, Hakim,”
said the sultan. Hakim wasted no time. He swallowed the Rambam’s mixture, then his own. He stood tall, smiling broadly.

“Now you, Rambam,” said the sultan. The Rambam drank Hakim’s mixture slowly, then his own. He too remained steady.

For a tense moment silence filled the chamber. Then Hakim cried out in agony. He collapsed, convulsing violently, and within
minutes lay dead. The sultan turned to the Rambam. “I am glad you are unharmed. I never doubted your skill. As for that
wretch, I am glad you killed him.” The Rambam bowed. “Your Majesty, I did not kill him. He brought about his own death.”

Saladin looked puzzled. “I don’t understand,” the sultan said. “I saw what you did.” The Rambam spoke calmly. “Hakim
knew I could prepare a stronger poison than he. His plan was to take a slow poison beforehand, then bring a harmless solution
here. By drinking what he thought would be my antidote, he hoped to cure himself. Then he would drink his own harmless
mixture and remain well. Meanwhile, I would drink his harmless solution, then my own strong poison, and perish. But

he had taken earlier. He then drank his own harmless solution, and the poison within him did its work.”
The sultan burst out laughing. “It is clear as daylight! Not only are you the greatest physician, but you are also the wisest of
men. From now on you shall be my adviser as well as my physician.” And so the Rambam’s wisdom saved his life and

suspecting this trickery, I too prepared only a harmless mixture. Thus when Hakim drank mine, it did not cure the slow poison | "C,

secured his place at the heart of Saladin’s court. His reputation grew even greater, not only as healer of bodies but as a Torah |\

Sage and scholar whose foresight and integrity triumphed over envy and deceit. (Adapted from A Pojsonous Proposition, By Nissan Mindel
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CONCEPTS IN AVODAS HALEV FROM THE
FAMILY OF R’ CHAIM YOSEF KOFMAN ZT”L

A1 Rvna

Yaakov Avinu, already beset with myriad tribulations in his life, is once again faced with hardship: qo» n»an is a central

(N-1) .. P32 PIND TIN T JND 3P0 5o

"C, theme in this week’s parsha. Yet Yaakov, when faced with adversity, forges on time after time. The name Yisroel represents

success (999 ... v ), while Yaakov denotes the challenges and vicissitudes of life. Perhaps that is the deeper reason his

¥ name Yaakov endured and not the new name Yisroel; unlike Avram whose name was permanently changed to Avraham.

There is a fascinating Zohar that encapsulates the correct hashkafa and modus operandi to properly deal with nisyonos. On

&M the posuk, "N NN OYIM TN MY MY, the Zohar asks the following question: The posuk should have read, "p»180 mya ma,

many fzaros to the tzaddik. Leaving out the lamed is not grammatically correct. The answer given there is an eye-opener.

&'| The "my~ ma7" is precisely what makes him a tzaddik. Through those very challenges, the person that rises above, actualizes
4% | his potential, becoming the best person he was meant to be. Continues the Zohar on the rest of the posuk, "'n W% 095", The
| word "9 in this context doesn’t mean normal rescue. Rather, he says, this "> is translated as in the posuk, NN O8M"
"C, "o - they emptied and removed things from Mitzrayim. Thus, "059" - from these troubles, "nwo»s" - Hashem will extract

and cultivate a rzaddik. Hence, Yaakov who internalized this message wasn’t deterred from his mission in life.
In last week’s parsha, Rachel Imeinu, in the throes of labor, was close to death. She named her newborn “Ben Oni” - son
of my pain, and Yaakov immediately changed it to “Binyomin” - son of strength. He wasn’t arguing with her; he just

R understood that the pains of life create and provide strength.

This beautiful machshava from the Zohagy should serve as a source of chizuk and inspiration for us in our trek through life.
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"G om: A simple Jew came to the R’ Chaim Meir Hager zt”
4| (Imrei Chaim) of Vizhnitz, with his bar mitzvah son and

asked the Rebbe if he can please put fefillin on his son. This

8| man wasn’t a chasid; he didn’t even appear to be entirely

religious at all, but it was important for him that his son have

(t this privilege. The father brought along cake and a lechayim

for the chassidim in the Vizhnitzer Bais Medrash to celebrate

| with him. Understandably, the chassidim refused to eat the
o .| food he brought because they were unsure of the level of the
| man’s kashrus observance.

The Imrei Chaim realized that the father would be

S | embarrassed, so he announced, “I do not eat anything
=¥ between wearing Rashi’s and Rabbeinu Tam’s tefillin.

Therefore, I will take some cake and a lechayim and put it

aside. After I wear my Rabbeinu Tam tefillin, I can have it.”
The chassidim realized the Rebbe’s hint and followed suit.
They took a piece of cake and a small cup of whiskey and put it
aside, so it would appear that they wanted to consume it later.
Years later, the bar mitzvah boy, now a full grown
religious man, recounted the day, saying, “The tefillin taught
me obligation, but the Rebbe’s sensitivity taught me true
ahavas yisrael - the true measure of a Jew.”
Ywn: Chazal (Sotah 10b) derive one of the highest moral
lessons in Judaism from the story of Yehudah and Tamar: “I¢
is better for a person to cast himself into a fiery furnace than
to shame his fellow in public.” Tamar chose to risk being
burned to death rather than publicly humiliate her
father-in-law, Yehudah. The preservation of a fellow Jew’s
kavod (honor/dignity) supersedes even the most significant
concerns like the saving of one’s own life.
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Potifar's wife repeatedly attempted to make advances toward Yosef, yet he remained resolute. In a weak moment, he

" :-"g‘ nearly faltered, but again, "W, he held steadfast, and fled her home at the last moment. Yosef was handsome, alone in a
"] foreign land, and abandoned by his family. From where did he draw such extraordinary strength?

Atop the word "W is the famous “shalsheles” trop, followed by a psik, a divider between words. This hints at two tactics

| used by Yosef. At first, he went with oyv, reasoning. He analyzed the sin and rationally concluded not to succumb. But when

Amos HaNavi relays Hashem’s message; “And I brought
you up from the land of Egypt and led you through the
wilderness forty years, to possess the land of the Amorite.”
Obviously, Hashem could have brought us up from Egypt
and taken us directly into Eretz Yisroel, so why did Klal
Yisroel have to stay in the desert for forty years?

Rabbeinu Bechaya explains by way of a parable. There
was once a king who planted a vineyard in his field which also
contained great cedar trees, as well as thorns and weeds. The
king cut down the trees, but left the thorns untouched. When
his servants asked about this, he replied that had he uprooted
the thorns and left the trees standing, there would be nothing
he could use to fence off the vineyard. This way, he had

wood for a fence, thorns to temporarily protect the field while
he built the fence, and more sunshine for the vineyard to
produce good grapes. Klal Yisroel is compared to a vineyard
and when Hashem did finally allow us to enter Eretz Yisroel -
His “vineyard” - He had already cut down the mighty cedars -
the powerful Emorites who lived there. However, in order for
Klal Yisroel to stay in the land, they needed to be on the
spiritual level that would protect it. That spiritual growth took
place over the forty-year sojourn in the desert.

So, while Hashem cut down the powerful trees - the
Emorites, he left their children and grandchildren - the thorns
- to temporarily safeguard the land until Klal Yisroel was
ready to take it over and flourish.

"C, logic alone did not work, he went with the psik, representing a hard stop. There was just no way he was going to do this.

This level of resolve is above nature and comes from deep within the soul. How is this planted? Another instance of "N’

»“ ;‘”m} appears earlier in the parsha. When Yaakov is informed of Yosef’s supposed death, his family stood around trying to console him,

but "oronn? W', he refused to be comforted. The Shem Mishmuel connects these two refusals. Yaakov believed in Yosef, his

R righteousness, his potential, and his future. Although Yosef played with his hair and his brothers brought reports of questionable

behavior, Yaakov refused to surrender belief. And even now, when presented with evidence of Yosef’s death, Yaakov simply

| rt, knew he could not be gone. When a parent believes so strongly in a child, that belief embeds itself in the child’s own heart,
x| allowing the child to believe in himself. Yosef’s ability to refuse Potifar’s wife echoed Yaakov’s refusal to ever give up on him.

Regarding wicks used for the Menorah, any type may be used, even if it does not create a beautiful flame. Comparatively,

,“ ‘"'”,\,, for Shabbos, the wicks of the Shabbos candles must produce a nice flame. It is known that the light of the Menorah signifies
S | the Torah. The Bnei Yissaschar learns that the wick represents man. As such, he derives from this, that any person, regardless
{51 of intellect, diligence, or stature, can connect to the Torah and light up the world with his learning. By believing in our children

and ourselves, we all can be Marbeh K’vod Shamayim.




