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weren't getting answered and few people in her society even cared or bothered with understanding
ew meetings with the Reform rabbi resolved nothing.

and angry and repelled by the Orthodox. She was most upset at Orthodoxy for the way it seemed to treat
women, how un-“modern” and un-“progressive’ they seemed to be. Being an avid computer geek, she surfed
the web and entered many “chat rooms” where she always threw rdigion into the conversation and made her
opinions clear online. To her amazement, she received responses from all over the world - religious Jews
trying to help her understand her religion - athough each new response and logical argument made her
realize even more that she did not know anything about Jews and the Torah.

While on the computer, she was told that an approaching holiday, Shavuos, was near and decided that she
wanted to make it a more spiritual experience. She called around and located the nearest Conservative
Synagogue intending to do something about her negative feelings and find inner satisfaction with the prayers
and the supposedly more “intense” level of Conservative Judaism. To her dismay, however, she found that
the Temple didn't “do” Shavuos and furthermore, the rabbi was away for the entire summer. Her
Conservative experience would have to wait.

Disappointed, she stayed home for the holiday and decided to read up on the Jewish religion with a few
books that were recommended to her. While reading about the history and transmittal of the legacy of Mount
Sinai, she got the distinct impression that something was wrong, that she was missing something. It just
didn’t add up but she couldn’'t quite put her finger on it. That day, she checked her old messages and found
that she had previously received three different correspondences from three different people exhorting her to
speak with a certain Rabbi Teitelbaum from Silver Springs, MD. She decided it was worth a try.

After the holiday, she made an appointment and drove down to Silver Springs. When she began talking and
explained her family and religious situation, the rabbi stopped her right away. “| hate to say this,” began
Rabbi Teitelbaum, “but you are not Jewish. Your conversion 18 years ago was not effectual and you
understand that your children are not Jewish either.” She was, of course, devastated.

After talking for over an hour, she finally began to understand why none of the Judaism that she had
experienced was making sense and now had a clear picture of what her choices were; she knew she must have
an Orthodox conversion.\It was because of the support of the few observant Jews whom she knew only
through e-mails and chat r that she found the strength to make the decisions that had to be made, face
the problems, and determine to-overcome them. In the end, she moved from Bowie to Baltimore and she and
the kids had kosher conversions. In more ways than one, they had all come home.
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Ilyn: Two men were thrown into pri for Without hesitation, the man cried, “Oh, King,

committing various crimes. In jail, they became close
friends and even confided in each other what th
wouldn’t want anyone €l se to know about.

One day, it was announced that the king, himself,
was coming to inspect the prison facilities. All the
inmates lined up to greet the king with respect. As he
walked down the line of prisoners, he caught the eye
of one of the two friends and he smiled. For some
reason, he liked this fellow and walked over to him.

“Today is your lucky day,” intoned the king. “1'm
in a good mood and I've decided to grant you one
single wish. Make it a good one.”

please have mercy on my family and alow me to go
freel” Amazingly, the king pardoned him on the spot.

Afterwards, the second man angrily ran over to his
friend. “I am furious with you. Y ou had one wish and
you could have asked the King to pardon us both. But
all you thought of was yourself!”

lynp: Sarai became angry with her husband. She told

him, “When Hashem told you 'c " n daxd jxky' - ‘ Your
reward will be great,” you answered "ixixr jled ikp™" -
‘I will go barren.” What about me? Y ou could have
asked for me as welll Now, you have a son with
another wife and | will die with nothing!”
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(a-ai) "ebe dkxa dide jny dicb~e
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(c-¢h) "ebe Jyxii “ed Jis

At atender young age, Avrohom Avinu recognized
the Almighty. He came to firmly believe in the One
and only Omnipotent G-d and as a result, the
Almighty assured him: “1 will make of you a great
nation, and | will bless you; | will make your name
great, and you shall be a blessing.” The Medrash
denotes from the words "dkxa dide" - “ And you shall
be a blessing” the following important lesson: 1™
"dkixa ~1" dkxaixwz -*“ Do not read it as‘Beracha’
- blessing but rather ‘Bereichah’ (pool): Just as a
pool purifies the unclean, so did Avrohom bring near
to Hashem those who are far from Him in order to
purify them to their Father in Heaven.”

The Ksav Sofer, R’ Avrohom Shmuel Binyomin
Sofer ZT”L comments on the unusual rendering of
"dkixa" - “pool” for "dkxa" - “ blessing” : Chazal tell
us that it was Avrohon's custom to invite strangers
into his unique four-entranced tent to eat a meal with
him and then to give thanks to the Almighty for His
bounty. In this way, Avrohom was able to gain
converts to his bdief in the One G-d. Thus, he used
the bountiful blessing that Hashem gave him to allow
others to partake as well, and through his kindness,
he was able to portray the greatness of the Almighty
and cause others to beieve in Him.

This, then, is the meaning of the Medrash: Do not
read “ and you shall be a blessing” - you shall be a
blessing for others in having them benefit from your
nourishment, but rather, “you shall be a pool” -
through your chessed you will ultimately serve as a
pool in purifying the unclean and the unbdievers.
Hence, Avrohom's dkxa- blessing, will act as a dkixa
- pooal, in bringing others closer to the Almighty.

The question is raised in Pirke D’ Re{g i

(Eliezer of Damascus). What ever happened to them?
The gemara (gk “nei) tells us that Eliezer “ruled
over” and controlled the Torah of his master,
Avrohom. He was the chief disciple of a burgeoning
monotheistic faith who was always available to be
"mixg"1 eax zxezn dwyne dlec" - “Draw and give
drink to others of his master’s teachings.” So what
happened to him and his descendants? Of course,
Y itzchok was the son and successor of his father, but
wouldn't it stand to reason that the descendants of
Eliezer would continue in the path of their exalted
forefather, in the service of the One and True G-d?

R’ Eliyohu Lopian ZT"L cites the insightful
words of the Medrash: dxwr Ire “xie™1 ~xheg wexf"
"m w “ed - “If you throw a stick in the air, it falls
back to its source.” Just as when one throws a stick
up in the air, regardless of how great the force of the
thrust it will eventually descend, so too, the people
who rose to great spiritual heights as a result of
Avrohom Avinu’'s spiritual “thrust” - his energizing
magnetism, his propelling force of faith and kindness,
which caused others to follow him and likewise
believe in Hashem - once Avrohom died and this
spiritual force could no longer be fdt by the masses,
they descended and “ reverted to their source.”

Thus, Chazal tell us: "jexaa waczn xex™ oi " - “ The
accursed cannot connect with the blessed.” Eliezer
may have been a great disciple - but he was a descen-
dant of Canaan who was "xex™" - “cursed” - and the
evidence became clear from his offspring.
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Avrohom Avinu was not only the first Jew - he was the first person to feel the tug of spirituality, to realize
that there must be something more, a power greater than any known being that controls the entire universe. He
made it his life's mission to connect with the Almighty and bring others closer to him as well.

A young mother of small children, living in the decidedly un-Jewish city of Bowie, MD, was becoming
increasingly frustrated with her lack of “spiritual growth” at her local Reform Temple. Intelligent and
capable, she was a fourth-grade Hebrew teacher at the nearby Temple that offered afternoon classes.
However, while being a member of the faculty and teaching children about Judaism, she fet that she herself
was not fully understanding her Jewish role and what her religion was all about. She began to inquire into the
details of Judaism and its practices and what she was told disturbed her even more. The guestions she was
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