
     t,uskubv ,t ihcvk - ofj tku :ovk huagv ,t ujfaa - kcb og :h"ar
hn ovhkg ;hmva aubt rus - rusu rus ,uba ubhc :grvku chyvk ushc aha
,uba ubhc /rcga kg ofcck o,,b tk rjt rcs /opyaa kucnv rusu xubheut
jhanv ,unh ofk khjbvku ofk chyhvk ushc aha tcvk rhfvk rusu rus
uvhktc rntba unf ',uct ohtreba ohthcbv ukt - lhct kta :tcv okugvu
- lk urnthu :ohnfjv ukt - lhbez :ktrah cfr hct hct (ch 'c wc ohfkn)

h"ar ka ohausev uhrcs itf sg :,ubuatrv
ofj,vk uhkg lhtv ostvk vfrsv ov ukt h"ar hrcsa rtucn vbv     
hf ',uhvk sh,ga vnn odu urcga okugv ,unhn vuvc u,cuj ,t sunkku
kg ibuc,vk uhkg kyun ,"hav huuhm ,t rucgk u,u,pk ostv kmt tc rmhvaf
'grc ubthna ohehsmv ,hrjt v,hva cuyv rfuv opuxca 'urcga okugv ,unh
hsh kgu 'ock ,urhrac ufkva ohgarv ka oekj ,bn v,hva ,uhbgrupv ,tu
ahbgvk v"cev ka ushc ah sh,gc oda ',uskubv ,t od ihcvku ahevk tuch vz
ughhxh ohrcsv uktu /ohn,c ohfkuvv uktk chyvku 'uh,uumn kg ohrcgv ,t
uc rrug,ba ,uya jurvk rumgn ,,k usgc ughhxhu 'uckc vtrhv rrugk usgc

 /kgpv kt ohhkhuutv uhuutn ,t thmuvkn gbnhu
hbhbgc uz vmgk vbah lf 'hkkfv sh,gvu rcgv hbhbg kg uz vmg vb,ba oaf     
ohhyrpv uhhj hnhc uhkg urcga vnn ibuc,vk kufh tuv ratc ost kf 'yrpv
urcg ohbnzca lht ostv ibuc,haf 'ohrah hfrsc ,fkk ezj,h osh kgu
vnc rufzh od hrv u,bhc ,t acaku ukckck khj,vu uj,pk rmhv ohfavaf
,t gmhca rjt hf 'ushc ,gf ghhx, rat thv uzv vrhjcv omgu ';uxck rjca
,ugcdvu ohrvv kf hf vtr ztu 'ihbg u,utc ukckck cua rmhv ehxpv u,rhjc
hrv vcuyk u,rhjc zt v,hv otu 'ihtfu xptf uagb uhbhg kun rmhv shngva
hrv uk v,p,b u"j otu 'urmhk uk v,p,b tk rat kt vkusd vjna jna vhv
juur oua uk vhv tku 'urmh uc k,hv tuak hf vtr rat hrjt 'kusd uctf vhv
shngv zt od hrv 'cua uk ,u,p,vk ,gf uk vn if otu 'ohhkhuutv uhuutnn
,uann oua vhv tka vtr ;uxcku iuugv ,t rh,vk ohngy i"e uhbpk rmhv
uhrcsa ohtrb v,g ,gk ot ;tu ',uann uhrcsc iht ,gf od if otu 'uhrcsc
'iuhxbv inz tuv - ogz rucgha rjtu 'v,g od ztf hf ostv ihch ohnhheu ohhj
ovc rat ohaev ohbnzv ,t oukac rucgk usgc ghhx, uz vrfvu 'lfc jfuuh

/ohae ,ubuhxbc ssun,n tuv

R’ Moshe Greenwald zt”l of Chust (Arugas Habosem) would say:
    “Upon entering the sukkah we say, "rynnu orzn ,uxjku /// lhpbf km r,xc ,uxjku ,cak ,ufz hk i,,u" - ‘Give me the

merit of sitting (in the sukkah) and being protected in the shade of Your Presence ... and be protected from flooding

rains.’ This is an allusion to the warning in the Torah not to add or subtract any mitzvos in the Torah. There are 248
mitzvos asei - corresponding to the 248 limbs in a person’s body. The word  worzw is one less than 248, while wrynw is
one more than 248. Thus, we recite that by fulfilling the mitzvah of sukkah, we ask Hashem to allow us to fulfill all
the mitzvos and He should protect us from possibly sinning by adding or subtracting even one iota of a mitzvah.”

 zcearl mc`d z` xxerl miyexite zepirx                                                                    odkd l`ilnb iax v"dbduiaepiax`"hily 
 z`n oeghae dpen`a zewfgzde z"iyd                                                          w"dir milyexia minyd xry zaiyi y`x

rsu rs ,uba ubhc okug ,unh rfz /lbbfhu lag tuv lbe lhct tuv tukv ofj tku kcb og ,tz uknd, wvkv
 wudu lk urnthu lhbez lsdhu lhct kta(z'u-ck)sh,gv kg rcgv in sunkk - 

znr uhbck cegh hrcsc rcf ubt ohtur 'ohbck inhx tuv ,uct vagnu     
ovu 'kfut rucak ohrmnk ,hba ,srk ovn aehcaf rjt vz vhv /uz vdvbvk
uk vhva ohrcsu ihs rjtu 'ihnhbc ,t ovng jukak ohfxha sg lfc ubthn
uhctk rnt ztu 'ihnhbc kg ,uhrjtv ,t uhkg ,jek vsuvh ohfxv ovng
ukt rjtu wohhngp vz ubca v,g hf ubvnvn,v tkuk hfw (h 'dn ,hatrc)
tukv cegh hrcsu 'wudu wuag ,tz if otw (th 'oa) cegh ovk rnt ohrcsv
kg wif otw urntc vbuufv hvn ihcvk lrum ahu 'vsuvh ka uhrcs kf kg ohcxun
tk kct iuakv vz rnuk lhha ift ,ucrgv kg hf] 'vsuvh ka ohburjtv uhrcs
ot wif otwa ,uruvk cegh lfc iuuhfa raptu [/,uvav kg ibuk,va vn kg
v,gn wuag ,tzw 'inzv ,t o,sxpv hf o,t ohrhfnu 'rcgv kg o,t ohbbuc,n
in sunkk ofhkg tkt ' vnutn ,uagk hkcn rcgv kg rnrn,vk ofk ,t
usnk, rcgv ina ubhhvu 'hgcsf ihhsg sh,gvu vuvv ,t kmbk lht sxpbv rcgv

 /rmhv ka uh,ughbn kfc ,uann iht hf tcvk kg
ka iuhxbc vz ot ',ubuhxb hbhn kfcu cmn kfc ostk vmg tuv vz suxhu     
rmhva ostv vtura ,g kfc 'iujycu vbunt hbhbgc iuhxbc ut kgupc vrhcg
vn hpfu 'ueuzhj ,t ctah oanu rcgv kg ibuc,vk uhkg u,cujn urhcgvk vxbn

 oac ohrnut h,gnaakkkk""""zzzz    iiiihhhhkkkkccccuuuukkkknnnn    ttttrrrrhhhhppppaaaa    rrrrhhhhttttnnnn    hhhhccccrrrr    mmmm""""vvvvrrrrvvvvtanv ,t arhpa '
ubue hbp ,t van vkhj zt 'kdgv tyj rjt v"cevk van ihc vhva i,nu
sckc unmg kg iuuhf tk van 'wlsucf ,t tb hbtrvw (jh 'dk ,una) 'aehcu
hn 'v"cev hbpk uhrcs uhv vfu ',hktrahv vnutv ,ukkf kg ot hf uz vaecc
rjt vz vhv hf 'kusdv r,xvv tukv 'runj vf tyjc utyjha ktrahk ovk ord
zt utr ovu 'rhutc jrup van ka u,yhn ,t ovk vtrvu 'iyav o,ut vgyva
ovk rehv ,t usct rat kg vdu, curnu ',nf kyun odhvbn ,t aujc ann
in if kg 'vzv kdgv tmh lfn vtmu,fu 'asj dhvbn ovk ,ubnk uaec kfn
rmhvaf ,g kfcu 'ukt ihgf ohr,xvc sh,gc ktrah ,t ,uxbk tka hutrv
hf ugshu 'lhbp rutc urhfh ;fh, 'lsucf ,t shn urhfh ovhsgm ,t rmvk tuch

 /tyj ouac ukafh tk tkhnnu 'ovhkg jhdanu oshk tmnb lbv
'rnukf 'whju ost hbtrh tk hf 'hbp ,utrk kfu, tkw v"cev uchav vz kgu     
er hf 'r,xvc jrfv ah vrhjc vhv,a hsfu 'wvrhjcwv thv vthrcv ,hkf, hrv
ostva sug kf if kgu 'rmhv hhu,hp kun sng rat kg urfac ostv hutr zt
'lmght ,tz kct 'hshn, iputc ,"hav rutc rhfvk hutr ubht vzv okugc tuv
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A Wise Man would say:
     “People were created to be loved. Things were created to be used. The reason why the world
is in such a state of chaos is because things are being loved and people are being used.”                
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   A SERIES IN HALACHA
  LIVING A "TORAH" DAY

"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (94)

Torah Study Throughout the Year: Bitul Torah (cont.).

Last week, we began a discussion about the prohibition of Bitul

Torah, not using one’s available time for Torah study. We
mentioned a number of scenarios related to this issur, including
one who is able and capable of learning but does not; one who
has a genuine apb ,jubn-need to talk about news and what’s
going on in the world, finding it difficult to balance this with his
learning schedule; one who only chooses to learn “shallow” or
easy topics, instead of challenging topics. There is a related, but
independent, prohibition that is mentioned, regarding a person
who is "u,bann ehxpn" - interrupts his learning without a
genuine need. The issur of Bitul Torah is such that even if the
sum total of his Torah learning time will be the same - he will
not actually “lose” time - whether he does it now or later, he
should still not be “mafsik” - interrupt his learning right now,
but instead wait till later when he is anyway not learning.
Nature of the Issur. The Gemara in a number of places
stresses the sin of interrupting one’s learning for mundane
gossip. This idea is presented clearly in Pirkei Avos (3:7),
where we are taught the famous words of Rabbi Shimon: “He

who is walking on the way and repeating his studies (learning

Torah), and interrupts his studies to say, ‘How lovely is this

tree! And how lovely is this newly plowed field!’ - the Torah

considers him as if he is liable to forfeit his life.” (See also

`"hily cltyxid jexa x"den z`n  
qhiid cplailw jexa miig zxhr llek y`x

Avodah Zarah 3b, Avos D’Rebbi Nosson 23:3) Rabbeinu

Yonah on Avos there, explains that one who is "u,bann ehxpn" -
interrupts his Torah study, is akin to a human being who is
talking to a great and mighty king, when he suddenly pauses in
the middle of the conversation in order to ask a friend who is
walking by to buy him something at a local store. Would a
person do something like that in front of a king? How much
more so when one is in the midst of learning Torah! Such an act
degrades the honor of the Torah and the honor of Hakadosh

Boruch Hu, the Giver of the Torah. One must always recognize
and remember that the success and maximum holiness of
Limud HaTorah is found in uninterrupted learning (1).
Practical Halachos. One should not interrupt his learning to
talk to another person - definitely not for idle gossip. He can do
so only for something genuinely needed, such as a chessed that
came his way, which requires some talking. Even a one word
interruption (2) in Hebrew (3) must be avoided. Even stopping his
learning to just listen to a bit of idle talk that others are saying is
transgressing the issur of "u,bann ehxpn". And yes, even to stop
and wish “Tzu Gezunt” to a person who sneezed, or to praise
Hashem for a beautiful tree in the middle of learning, is
prohibited, as mentioned from the words of Rabbi Shimon in
Avos, in the previous paragraph. It is important that one
therefore chooses his place of learning, to the extent that he is
able, to be a spot where he will not be interrupted (4).

R’ Moshe of Premyzl zt”l (Matteh Moshe 557) would say:
     “The Holy One, blessed be He, said to Avraham: ‘I am One in the world, and you are one in the world. I will set

aside for your children a special day on which I will forgive their transgressions. If Rosh Hashanah will not atone for

your children, let Yom Kippur do it. If not, let it be done on Hoshana Raba.’ Why is this promise specifically to
Avraham Avinu? Counting from Adam Harison, Avraham was born and his light began to shine after the world
existed for twenty-one generations. Thus, Hashem promised Avraham that by Hoshana Raba, the twenty-first day of
the new year, Bnei Yisroel will certainly be forgiven, and their light will be allowed to shine.” 
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 `"hily lxrt mely axd z`n                                                                                          zexxerzd ixace miig igwl

reayd zeiyxt i"tr excqp                                                                                            yny zia w"wa mixyin cibn

 o,jnau kjb hcrgu ,ucg .g ;bgu ohrn, ,upf rsv .g hrp (,ufuxv dj ka) iuatrv ouhc ofk o,jeku
 wudu ohnh ,gca ofheukt wv hbpk(n -df trehu)wohbhnv ,gcrtw ,jhekc znrbv ihhbgc - 

2

 /// ohn gbn, kt urucgc(,rmg hbhnak oad ,khp,)
    The Gemara (Taanis 7a) states: “Great is the day of
rain as the day the Torah was given.” The simple
explanation is that rain is of such great importance to the
world for it causes plants to grow, and reservoirs to fill,
that clearly the day it rains is a “Great Day.” The
Kozhnitzer Maggod, R’ Yisroel Hopstein zt”l (Avodas
Yisrael) writes that this “Great Day” is referring to
Shemini Atzeres, the day we recite Tefillas Geshem, the
prayer for rain. Thus, Shemini Atzeres is a day of
tremendous holiness and greatness.
     When a ben Torah says Tefillas Geshem, adds R’
Moshe Wolfson shlit’a, he is not referring to rain that falls
from the sky, but rather a spiritual rain. "vru, tkt ohn iht" -
“There is no water except Torah.” That is what we are
davening for from the Ribono Shel Olam when we ask for
Geshem. The Zohar (tikkun 13) writes that on Shemini
Atzeres, the fountains of Torah open. We daven to
Hashem, "ohn gbn, kt" - “Do not withhold water from us.”
Ribono Shel Olam, give us Torah so we can come close to
You. We have to put our full effort into Tefillas Geshem. It
is part of the avodah of Shemini Atzeres, of drawing close
to Hashem and His holy Torah. 
     The success of the whole year lies in the days of
Hoshana Rabbah, Shemini Atzeres, and Simchas Torah.
Tzaddikim would say that the world stands on these days.
Whatever we did not accomplish over Rosh Hashana,
Yom Kippur, and Sukkos, can be completed during these
days. But we must have the wisdom and foresight to
properly prepare for them. (Why We Tremble)
    May the Ribono Shel Olam give us the wisdom and
Siyata D’shmaya to be inspired on the “Great Day” of
Shemini Atzeres and to make the most out of this awesome
day in our davening, learning, and simchas HaTorah.

vrua kfc ohrgbu ohbez 'vrautnv vsg esm ,rucj ,uarn
 //// vru,v ,jnak ouhv vp ohmuce 'vruau(,hatrc i,jk ,uar)

    Every year, on Simchas Torah during the hakafos, the
Satmar Rebbe, R’ Yoilish Teitelbaum zt”l, would
address the assembled chassidim. “The Zohar in Parshas
Pinchos tells us that when Yidden make a simcha here on
earth, their ancestors in Heaven come down to take part in
the festivities. This includes Brissim, weddings and even
today as well. Is there a greater simcha then when Yidden
rejoice with the Torah and with Hashem? Surely on
Simchas Torah our ancestors come down from their
heavenly abode and join in with our festivities!”
     The chassidim would relate that one year, on the night
of Simchas Torah, the Divrei Chaim, R’ Chaim
Halberstam zt”l of Sanz, walked into the Beis Medrash
and stopped. He stood in his place for quite some time and
refused to move forward to his seat at the front. When his

son, R’ Dovid K’shanover zt”l, asked him for a reason, he
explained as follows, “When I came to the Beis Medrash, I
saw the Rebbe of Ropshitz and the Rebbe of Ziditchov,
along with a host of other Rebbes who had come down
from their high perches in the Olam Haemes (World of
Truth) to enjoy the hakafos and rejoice with us. I stayed
close to the entrance, for in the presence of these holy men
I dared not move forward to the front of the Beis
Medrash.” (Gedulas Yehoshua)

 /// uhjt humr hvh rat ohbcn lurc rnt ratku(sf-dk ohrcs)
    When the renowned mechaneches, Rebbetzen Vichna
Kaplan a”h, started the Bais Yaakov movement in the
United States, she turned to R’ Shraga Feivel Mendelowitz
zt”l, the legendary founder of Mesivta Torah Vodaas, for
advice on where to lay the main stress in the education of
Jewish girls. He answered that the main stress should be on
“Histapkus” - being content with little, because everything
evolves from that. If this characteristic can be implanted, the
rest will eventually fall into position of its own accord. 
     R’ Pesach Eliyahu Falk shlit’a in his sefer Oz V’hadar
L’vusha, elaborates on this premise. If a Jewish daughter
has the positive attribute of histapkus - of being satisfied
with what she is and what she has, she will thrive on the
fact that she need not concern herself with her looks. She
will occupy her mind and time with things that are far more
valuable than external looks and will develop into a fine
Bas Yisroel. However, if a girl is lacking in this middah
and is often not satisfied with what she has or is, the
combination could prove to be a recipe for disaster.
Lacking personal satisfaction, it could drive her to want to
beautify herself even further, even if it is unnecessary. She
might do so to such an extent that her appearance will lack
tznius and prove to be a stumbling block to others. 
     Asher, the tenth son of Yaakov Avinu, was the
personification of “Histapkus” - satisfaction. His very
name “Asher” comes from "rautn" - to be content and
satisfied with his lot (Bereishis 30:13). It is interesting to
note what is said about the daughters and granddaughters
of such a father. On the posuk, "rat ohbcn lurc" - “Asher is
blessed with children,” Rashi writes: “His daughters were
good-looking and married Kohanim Gedolim.” Although
they were particularly pretty, worthy of being mentioned
by Rashi, they developed into the finest and purest Bnos
Yisroel. They were chosen to be wives of the Kohanim
Gedolim who could only marry maidens and would look
for girls of the highest caliber. This substantiates what has
been said; with the trait of Histapkus, external features do
not prevent a girl from becoming a fine and outstanding
young lady. On the contrary, it can help her become a
valuable person and a pride to the Jewish people. 

uhkg ,"hav ,knjc cua rhfh ztu 'u,gc duph r,xvv vz od hf u,ue,u ueuzhj
tka r"vh /vbuntvu vsucgv hfrsc uhbhg ,t cua rhthu ohrmnv kfn umkjhaf

/r"hft vkjnu gdbbu veumu vrm kfn ubhkg runah ,"havu iuhxb hshk tucb

wu,ru,wcu wv ,sucgwc inzv kf ohexugv vkt ,t obunnc ohehzjnu 'obunnu
rntb vhkga vru,c euxhgv kg ohbhdnw-wumg ,t ihpuj uhpbgwa wxsvwv unfu]
[/z"b ,ufrc} wuk ihjhkmn uhxfb 'oukjc xsv vturvw ifk oda 'wudu thv ohhj .gw

c wg} vru,c inzv kf ohexugv vkt ,t ovc ehzjvk kfuha hsfrrrrppppuuuuxxxx    ,,,,ggggsssswwww
 ([{z"sg rthca 'wufu xsv vturv v"s ,ufuxv djk-hhhhccccrrrrgggguuuu    ''''vvvvrrrruuuu,,,,    oooovvvvcccc    iiiihhhhttttuuuu

aaaahhhh    kkkkttttrrrraaaahhhh    oooovvvv    llllffff    ''''jjjjhhhhrrrr    vvvvcccc    iiiihhhhttttuuuu    ooooggggyyyy    vvvvcccc    iiiihhhhtttt    uuuuzzzz    vvvvccccrrrrgggg    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----kkkkjjjjbbbb
oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    ttttkkkkuuuu    vvvvrrrruuuu,,,,    ttttkkkk    oooovvvvcccc    iiiihhhhttttaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvccccohexug ov okut) 

hrva) rapt ht isctk 'ovk vaug tuv lurc ausev vnu '(wokug ka ucuahhwc
ivu ,jt vsudt okuf uraeuh 'tuv lurc ausev rnt tkt '(uhcuvt uhbc ov od
'vkg,n hbt vga v,ut lf o,hag otu '(o,ut unnurhu) ukt kg ukt ihrpfn
ihhuag ivaf vkg,n tuv h,nhtu wuh,ukgn ohnac vbucvw ch,fs tuv tsv
ktrahk rhvzn van lfhpk 'wvsxh .rt kg u,sudtuw rntba ,jt vsudt

/"wiuatrv ouhc (ofnmg) ofk (sdbf iva 'ohbhnv ,gcrt ,t) o,jekuw
vgcrtv ukt" 'uhrcs ,t rthc (hahav erpv ahr oa) wrutnv ,rubnwcu     

 'ktrah kve kmt unf jhrcu ogyc ihsrupn iv ihbhnooooggggyyyy    uuuukkkk    aaaahhhh    dddduuuurrrr,,,,ttttvvvv    hhhhffff
hhhhrrrrppppvvvv    ttttuuuuvvvv    uuuu,,,,nnnnffffjjjjuuuu    ''''uuuuhhhhaaaaggggnnnn    jjjjhhhhrrrr    oooosssstttt    hhhhbbbbcccc    iiiihhhhjjjjhhhhrrrrnnnnaaaa    ooooffffjjjjuuuu    eeeehhhhssssmmmmkkkk    vvvvnnnnuuuussssuuuu    ''''jjjjhhhhrrrruuuu
hhhhsssshhhhjjjjhhhh    kkkkyyyyhhhhbbbbuuuu    ''''ttttrrrreeeennnncccc    iiiiuuuuaaaattttrrrr    ttttuuuuvvvv    iiiiffff    kkkkgggguuuu    ''''kkkkffffcccc    ooookkkkaaaavvvv    uuuuvvvvzzzzuuuu    ''''oooosssstttt    hhhhbbbbcccc    uuuubbbbnnnnnnnn    ssssuuuunnnnkkkkkkkk

uuuurrrruuuusssscccc    hhhhsssshhhhjjjjhhhh    ttttuuuuvvvv    vvvvzzzzffff    oooossssttttaaaa    hhhhppppkkkkaha unf 'jhr uk ihtu ,urhp vaug ckukvu '
 'ohcuy ohagn tkc vnfj uk ah rat ost''''kkkkffffuuuutttt    uuuucccc    iiiihhhhttttuuuu    jjjjhhhhrrrr    uuuucccc    aaaahhhh    xxxxssssvvvvvvvvuuuu

,,,,uuuuccccuuuuyyyy    ,,,,uuuusssshhhhnnnn    kkkkddddrrrrvvvvcccc    ttttkkkktttt    vvvvnnnnffffjjjj    hhhhkkkkcccc    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    aaaahhhhaaaa    uuuunnnnffff'
ohagn tku vru, tk ovc ihta o,ut iudf 'jhr tku ogy vc iht vcrgvu
tuv lurc ausevu 'sjhc ohkkp,nu 'ukt og ukt ohmceb if hp kg ;tu 'ohcuy

/"o,khp, ,t gnua
ka ."av ,rzjk) wufu iuatrc vjetw yuhpc ohrnut ubt vz lrs kgu     
ohnhn, ohnka ,ubfk rsvc" '(,ufuxv dj ka iuatrv ouh ka ,hrja ,khp,
'(o,ru,c ohnhn,u ovhagnc ohnka o,ubfk ohhutrv sdbf 'rsv .g hrpc)
o,ubfk ohhutrv sdbf 'ohrn, ,upfc) ohnhgb ohagn hkgc ,ubfk ,upfc
,ucg .g ;bgc) ohnu,j ,uumnc ohrah ,ubfk ,ucgc '(ohnhgb ohagn hkgc
obhv vru,v ,uumnc rat 'ohrah o,ubfk ohhutrv sdbf '[ohguke ohxsvc]
sdbf 'vcrgc) ohnu,f vmnac ,ubfk vcrgc '(ohnu,ju oharaunu ohguce
'ogyu jhr rsv .gc unfu '(ohbudn ohrcsc ohn,fun o,ubfk ohhutra ohgarv
rntba unfu 'vnhgbv vru,v) ogub (,ghshu) gsu ,uumn hkgc uz ogc if
hkgc uz ogc if 'jhr tku ogy rnu, ;fc unfu '(wogub hfrs vhfrsw vh,usut
'rn ogyu jhr ,ucgc unfu '(,sv-vru,v jhr ovc ihta) jhru ,s tkc ,uumn
ovng ohexug ov ratf ,uhrcv og oruchsu-) ofhju ,s hduv unhbhc if
ohnuyt ohaeg unhbhc if 'jhru ogy tkc vcrg unfu 'rn (wi,nu tanwc
ksdna .gn tca ckukv) hrp .g unfu '(ohcuy ohagnu vru, jhrc) jhrvkn
ohrah if 'ohpjn (,urhp ksdnv .gn ,utc ibhta ,ucrgv) erx hkg (ohrn,

/(ohcuyv ivhagnc) ohppujn ohgar hkg
(ohehsmv) vkt luank 'vktc vkt ohhuk, if 'vktc vkt ohsudt ov unfu     
vkt kg (ohehsmv) vkt rpfku '(hnadv gpau ohhjv kt 'ohgarv) vkt ,t
'(vcua,c urzjha hsh kg 'ohehsmv) vktf (ohgarv) vkt ,uagk '(ohgarv)
ofhbhg ourn utaw rntb uhkga wv)k 'vkt ,urhnz (,unhgbc rruak) ohgbvk

/"wvkt trc hn(utru

ohnhc 'rujtn yhch r,xv ka cmnc ostv vhvhafa 'ubhhv 'whrujt ,t ,htruw
vtru hsucf uhkt vkd,b ovc snga rjtu 'ukt ihgf ,ubuhxb rcg rcf ovca
,t ctah oanu /vaev r,xvv ,njn ot hf vhv tk rcga vn kf hf aujc

     `,urhp ihaug ivn wc 'ckukca ihbhn ws" '(/z"f ,ujbn) trndc t,h
'(wvcrgwu wxsvwv) ,urhp ihaug ibht ivn wcu (ohrn, ksdnv wckukwvu wdur,twv)
okut '[h"ar] sjtf uhvh ikufa 'rnukf) ihaug ihtak iheuez uhvh ,urhp ihaugv

cwwwwrrrruuuuttttnnnnvvvv    ,,,,rrrruuuubbbbnnnnwwwwv"s hahav erpv hahav ekjv hghcrv kkfv hahkav rbv] 
.rtv hngk iheuez ohnfj hshnk,a 'ubhhv od" ',rjt rthc [wufu hnb ibhxrdu
hbhn kfn ukmbhha ovhkg ohnjr aeck ovhkg ifku 'ovhfrm kfk ohdtusv
'ahek ic iugna hcr rntw '(/cm ihkuj) vabv shd erpc ibhxrdsfu ',uhbgrup
hng ukt vca ihkg 'ohnfj hshnk, ukt vca ,ukufat-vkanb ipdc uz vnut
ofh tka ,ukufatv kg ohbhdnu jurv ihkcux 'ipdca-ihkg" 'h"ar c,fu) .rtv
hshnk,va vn ,t ihrmueu ihgruzu iharuj .rtv hng lfu ',ujuru anau cra
kg [,ukufatv] thkf,t hnjr ugchk 'o,n ujkas ubhhvu 'wufu ("ohkfut ohnfj
ukkp,ha 'rnukf 'wthkf,t ihnhhe,n tk thkg tknkts '[ohkgv] thkg
oheuez ova iuhf ',uhbgrup hbhn kfn ukmbhha .rtv hng kg ohnfj hshnk,v
,urhp ihaugk iheuez uhvh ,urhp ihaug ihtau ("ovhfrm kfk dutsk ovk

 /[h"ar] sjtf uhvh ikufa 'rnukf)
rtc,hfu 'onnurku ovhkg rpfk hsf ovk oheuez ova 'arpk ah odu     
ikuf uvha sg ivc u,cuj hsh tmuh ost ihtu '(lanvc utcuha arsnv hrcsc
ivafa-) ,jt vsudtc ikuf uvha sg vtmrvc ktrah ifu ',jt vsudtc
ihaugs thnus 'ohgaru ohehsm-,jt vsudtc ikuf uhvha sg ihbgb iht 'ihbg,n
u,sudta inzca) "wvsxh .rt kg u,sudtuw rntba '([h"ar] ,urhp ihaug ihtu

/([h"ar] vsxh zt 'sjhc
" 'vzc lhrtv (c"h wk vcr trehu) arsncu     vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----rrrrssssvvvv    ....gggg    hhhhrrrrpppp

vvvvrrrruuuu,,,,    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhh    llllffff    ''''jjjjhhhhrrrr    uuuucccc    aaaahhhhuuuu    ooooggggyyyy    uuuucccc    aaaahhhh    vvvvzzzz    dddduuuurrrr,,,,tttt
thv vhkhs vru,w-:c"k ihaushe wg] wu,ru,wk vhvba sg hutrf vc uknga 'ubhhv)
unmgc uc aha wdur,twv unf] vng usjt,vu [wufu u,ru,cu v"s h"arcu wufu

 (ivh,ushn uffszvu r,uhc unnur,v lfcu '[ogyoooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhuuuuvdvbv) 
t,hts vn lrs kgu 'ohrjtk rfhbv jhrv unf ohrjtk ,rfhbv ,nnurn
'lsh kg cvt,n ohna oa tvha-lheukt wv ,t ,cvtuw-[/u"p tnuh] trndc
',uhrcv og ,jbc ub,nu utan tvhu ohnfj hshnk, ananu vbuau true tvha
hut 'vru, usnka ucr hrat 'vru, usnka uhct hrat :uhkg ,urnut ,uhrcv vn

 utr vru, snka hbukp 'vru, usnk tka ,uhrck ovkvvvvnnnnffff    uuuuhhhhffffrrrrssss    oooohhhhttttbbbb    vvvvnnnnffff
uuuuhhhhaaaaggggnnnn    oooohhhhbbbbeeeeuuuu,,,,nnnnlc rat ktrah 'v,t hscg 'hk rnthuw rnut cu,fv uhkgu '

ohknga 'ubhhv wohcuy ohagn ovc ahu vru, ovc ahaw 'arpk ah odu] 'wrtp,t
r,uhc ivhkt ohrcj,n ov lfcu 'i,hhag hbpk w,uumn-ohcuy ohagnwv ,ru,c
ahu vru, ovc ahaw 'arpk ah ifu 'r,uhc o,ut ,uasen ivu 'i,hhag ,gac
'vng ohsjt,na sg hutrf ,hbjurv vru,c ohknga 'ubhhv wohcuy ohagn ovc

/([ohhbjur wohcuy ohagnw ,hhag kt r,uhc ohfanb ov lfcu
oooovvvv    llllffff    ''''jjjjhhhhrrrr    uuuucccc    iiiihhhhttttuuuu    ooooggggyyyy    uuuucccc    aaaahhhh    uuuuzzzzvvvv    vvvvrrrrnnnn,,,,vvvv    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----oooohhhhrrrrnnnn,,,,    ,,,,uuuuppppffff                    

vvvvrrrruuuu,,,,    oooovvvvcccc    aaaahhhhaaaa    oooosssstttt    hhhhbbbbcccc    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhhvc ohkng obht kct 'vru, ohsnuka) 
ksdn umga er 'ogy unmgc uc ihta wckukwv unf] vng usjt,ha iputc hutrf

 (ifku '[ogy ovc aha ohrn,oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    iiiihhhhttttuuuu,nnurn vdvbv) 
 '(rtc,bfllllffff    ''''ooooggggyyyy    uuuucccc    iiiihhhhttttuuuu    jjjjhhhhrrrr    uuuucccc    aaaahhhh    xxxxssssvvvv    vvvvnnnn    ''''kkkkttttrrrraaaahhhh    uuuukkkktttt----,,,,uuuuccccgggg    ....gggg    ;;;;bbbbgggguuuu

oooohhhhccccuuuuyyyy    oooohhhhaaaaggggnnnn    oooovvvvcccc    aaaahhhhaaaa    oooovvvvcccc    aaaahhhh    kkkkttttrrrraaaahhhh'vc ukdr,va hsh kg vcuy vdvbv) 
nopudc ohsxj ohknuda 'ubhhv wohcuy ohagn ovc ahaw 'arpk ah odu]
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******************************************************************************
 //// ktrah kf hbhgk van vag rat kusdv trunv kfku vezjv shv kfku(vru, ,jnak lhha 'sh-sk ohrcs)

//// htrg ,rhsc cau gce ,rhsn tm ohnh ,gca kf - ohnh ,gca uca, ,ufxc(/c vfux) /// hp hrnt .rtv gna,u vrcstu ohnav ubhztv (t-ck)
    Moshe Rabbeinu calls upon two entities - Heaven and
Earth - to bear witness: “Give ear, Heavens, and I will
speak; and may the Earth hear the words of my mouth.”
Why is there a difference in expressions regarding the
heavens and earth? Chacham Rabbi Dovid Chanania
Pinto shlit’a explains that “giving ear” and “hearing” are
two different acts. “Giving ear” denotes listening through
concentration. One “gives ear” when he does not want to
miss a single word. “Hearing,” on the other hand, does not
demand one’s full attention. 
     Tzaddikim are lofty, compared to the heavens. They
have hardly any connection to earthliness, while ordinary
people are called “inhabitants of the land - amei ha’aretz.”
Whereas Tzaddikim are spiritually inclined, the rest of the
nation is bonded with physicality. In order for the
Tzaddikim to hear what is said by the ordinary people, they
must pay undivided attention, for they are far removed
from the goings-on on earth. Moshe turned to the
“heavens,” i.e., the Tzaddikim, and instructed them to
come closer to “earth.” He asked them to give heed to these
things, and bear witness to them. Tzaddikim are considered
living even after death (Berachos 18a). Therefore, they are
fitting witnesses to what transpires on earth.
     On a journey to the Ukraine, where he visited various
synagogues and gravesites of Tzaddikim, Chacham Pinto
discovered an interesting phenomenon. World-famous
Tzaddikim often prayed in small, unassuming synagogues.
One would expect such holy personalities to have prayed
in majestic edifices, together with huge congregations
Why did they choose, instead, to frequent simple
structures? It was due to the humbleness of their heart. The
closer they came to Hashem, the more they appreciated
His greatness and their own insignificance. They did not
seek honor and prestige, only to serve Hashem with
submissiveness and subordination. 
     It is to these giants of our nation whom Moshe turns,
requesting that they leave their place on High and hear
what is being said below. They are the witnesses for us,
who dwell on earth, that we keep the Torah perfectly.

 /// v,t ubkmnu ubrnua k-t hf ubrh,x, lhpbf kmcu(chrgn ,kp,)
    The Jewish year is full of holidays, each with its own
theme. On Pesach, we celebrate freedom. On Shavous, we
received the Torah. On Rosh Hashana, we crown Hashem
as King. On Yom Kippur, we pray for forgiveness.
However, on Sukkos we have many things to celebrate: the
sukkah - the dwelling place for Bnei Yisroel, the Arba
Minim (four species) which represents the harvest at the
end of the season; the Clouds of Glory; the Hoshanos, etc.

Why are there so many themes by Chag HaSukkos, unlike
by all the other holidays?
     R’ Simcha Bunim Berger shlit’a finds a common idea
between these parts of the Sukkos holiday. Unlike the other
holidays which commemorate a singular event, like Yetzias
Mitzrayim on Pesach, Sukkos reflects a way of life. The
sukkos (booths) were the homes that the Jewish people
dwelled in while in the desert. This was their lifestyle for
forty years. As such, we could celebrate this any time of
the year. However, the Torah commanded this mitzvah to
be done right after Yom Kippur. 
     In our daily evening prayer of “Hashkivenu Avinu,” we
ask Hashem to, “Remove the Satan from before us and
behind us, and spread Your sukkah of Peace.” We pray
and recognize that the sukkah allows us to free ourselves
from the grasp of the evil Satan. As the sun sets and
darkness settles in, we look for an extra protection. The
simplicity of the sukkah provides us a safe haven,
removing ourselves from our constant pursuit of
possessions. This is done on a daily basis. 
     Once a year, however, we physically leave our homes
and move out into the sukkah, so that we may
ACTUALLY feel Hashem’s protection. We leave the
comfort and safety of our homes, and live “in the
wilderness” so to speak, where we have no one else to
depend on other than Avinu Shebashamayim (our Father in
Heaven). Therefore, we celebrate Sukkos right after Yom
Kippur, the day that we have been cleansed from the Satan.
The purpose is to allow us to keep the Satan away.
     In a similar vein, the Lulav and the other species
represent the good that Hashem has provided us in His
world. The Medrash explains that every one of the minim
hint to our connection to Hashem. The word “Lulav” is a
compound of two words: "uk" - to him, "ck" - heart. In other
words, we give our heart to Hashem. The Esrog is referred
to as "rsv" which literally means “who lives” - referring to
Hashem Who lives amongst us. “Aravos” is the name of
one of the the seven celestial heavens. The last is known as
Hadassim, as it says, “And he stands amongst the
Hadassim.” Every one of the four minim hints to a
different kind of relationship with Hashem. 
     As we are well aware, the custom is to make “Nanuim”
and wave these four species in all directions. Why? The
Talmud explain that this is done in order to keep away the
evil spirits. The Talmud adds that Rav Acha awould say,
“With this, I blind the Satan.” Here again, we find the
common theme of Sukkos - keeping the Satan away. 
    We confused him on Rosh Hashana, we defeated him on
Yom Kippur, and we keep him away, thanks to the power -
and the numerous themes - of the  holiday of Sukkos.

   

    CONCEPTS IN AVODAS HALEV

  According to halacha, one of the most basic
requirements when building a sukkah is that its walls
should not be higher than twenty amos (approx. 35 feet).
The Mishna Berura explains the reason for this
disqualification. Our holy Sages determined in their
wisdom, that walls higher than this height would be
considered a "gce ,rhs" - permanent housing, and would
thus require additional support and a firmer, more solid
foundation.  Consequently, this would not be considered a
"htrg ,rhs" - temporary dwelling, which is what a sukkah
must be. The lesson therein is that each and every person
must realize that this world - Olam Hazeh - is nothing
more than a temporary dwelling, only a vestibule before
Olam Haba - the World to Come. This understanding will
motivate us to spend more of our limited time in this world
pursuing spiritual goals and  worthwhile attainments.  
     In the course of speaking on many occasions at simchos
and Batei Medrashim, I once said a machshava to explain
the words of the above Chazal. Occasionally, one meets a
person whose entire life revolves around himself. He is
constantly thinking about his own needs, his own desires
and pleasures. His permanent dwelling - "gce ,rhs" - is his
own mind, which is focused solely inward. But what he
does not realize is that his mind is not meant to be

  

   The Torah concludes with a stirring hesped of Moshe
Rabbeinu. Each of the last posukim is interpreted by Rashi
to recall a specific aspect of his greatness leading up, step
by step, to the climax of the hesped: how Moshe had the
courage to break the Luchos in full view of Bnei Yisroel.
What was so magnificent about this act that it transcended
all the great miracles that he performed previously? 
   The Ateres Mordechai offers a profound insight, saying
that when we begin a project, we can be critical and
objective about it, but once the project is finished, we no
longer want to entertain any critical thoughts. Can we
imagine how Moshe Rabbeinu must have felt when he
came down the mountain with the two Luchos? He had
just spent forty days in Heaven, without food or drink,
fending off the angels who wanted to keep the Torah up in
Shamayim! This was his great life’s work. Now he comes
down and sees the people worshipping the Egel, the
Golden Calf. He realizes that the people are not worthy
and he decides that he must smash the Luchos, which were
his life’s work. In truth, he could have rationalized and
said, “Maybe I should keep it for later, when the people
are ready?” But EMES, pure unadulterated truth
demanded that Moshe break them now, setting aside all

   

FROM R’ CHAIM YOSEF KOFMAN    

focused on himself; it must be a "htrg ,rhs" - a temporary
dwelling. In other words, it is meant to focus on others. 
     The Gemara in Sukkah says that the underlying theme
of Chag HaSukkos is to leave one’s permanent dwelling
and settle in a temporary dwelling, meaning we must spend
much more time thinking about the needs of others and not
be so self-centered, focusing only our own needs.  By
trying to bring happiness into the lives of those around us,
especially the unfortunate and those who have been
forsaken, we will bring joy into our own life as well. This
is how Sukkos will truly become our Zman Simchasainu! 
     Indeed, life is a continuous string of hardship and
frustrations, but that is if our lives only revolve around
ourselves. We dwell on our personal issues and feel the
pain. However, if a person concentrates on others, helping
them overcome their nisyonos and difficulties, then he
himself will feel a sense of joy in his own life!
      Helping and always thinking of others is the formula
for a life of simcha, which is the theme of Sukkos. One
must leave his permanent dwelling, his own mind, and
focus on dwelling in a temporary dwelling - the hearts,
minds and needs of others. In doing so, he will find true joy
and contentment and he will surely be zoche to enjoy a
year-round, lifetime of “Zman Simchaseinu”! 

his personal considerations. The Torah tells us: THIS was
Moshe Rabbeinu’s greatest accomplishment. 
     Customarily, a glass is broken under the Chupah.  Most
Meforshim say it is to recall the destruction of the Bais
HaMikdash. One explanation, however, connects this to the
breaking of the Luchos. Why must we be reminded of this
event during the special simcha of a wedding?
      My machshava here is that the breaking of the Luchos
was such a profound act of honesty and integrity on the part
of Moshe Rabbeinu. The lesson for us is that in order for a
marriage to work, there must be that same extraordinary
level of honesty on the part of both husband and wife. Both
must do what is right, rather than what is comfortable and
convenient. Both must be ready to admit their mistakes,
rather than stand on ceremony and pride, and both must be
willing to face the truth - which is not an easy demand.
     The reminder of the breaking of the Luchos is meant to
give the young couple courage to let go of all their personal
needs for the sake of truth, and then this Chosson and
Kallah will be able to find a way to build a marriage, kg
",ntvu" vru,v ,usuxh. May our simcha this Yom Tov be a
TRUE source of nachas, not only to us but also to the
g"car and may He grant us a vcuyu ouka 'ohfurt ohhj ,ba.
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performing in two days hence, R’ Moshe located a willow tree and cut off the longest and most beautiful Aravos he had
ever seen. That Chag HaSukkos, R’ Moshe’s joy knew no bounds as he took his Arab Minim in his hands and
pronounced the beracha of “Shehechayanu.”

 /// ,pv kg tkt rfav kg aseh tk vkhkc a"trvk /// humn ihh ihta ouenc(y-cgr s"uh g"ua)     
     The Strauss Courtyard, or Chatzer, was situated next to the Damascus Gate in Jerusalem. The greatest Torah

scholars, paragons of piety and wisdom, Tzaddikim and Gaonim, lived there. The Chatzer was a bustling center where the
Torah sages of Jerusalem studied Torah in purity and sanctity. This hub of Mussar became a commonly recognized
spiritual meeting-place, in which the voices of Torah study and tefillah never ceased. The Chatzer provided apartments
for the greatest among the Mussar sages, and also for many especially illustrious Torah scholars, who became legends in
their lifetime, known throughout as “Yakirei d’karta d’Yerushalayim” (the “precious ones of Jerusalem”).
   R’ Yudel Holtzman zt”l was one of the more learned residents of the Strauss Courtyard in Jerusalem. He was very
scrupulous in his mitzvah observance, and many interesting and enlightening stories have been told about his piety and
righteousness. Once, a Yerushalmi tailor needed an expensive operation. It was going to cost sixty lira, a fortune in those
days. His only option was to send someone from house to house to collect money for his cause. Naturally, the charity
collector went to Reb Yudel’s home and told him the tailor’s story. 
     R’ Yudel sighed. “What can I do? I’ve already given away all of my tzedaka money to the many needy people who
have come to me. I could say the money I give you will be considered maaser of my income for the coming year, as the
Noda B’Yehuda explains in a teshuva, but I’ve already done that too!” 
     When the charity collector heard this, he got up and left. Before he had gotten far, he heard R’ Yudel calling, “Wait!
Come back! Come back!” R’ Yudel said, “I have to help this tailor. Do me a favor. Go and borrow twenty lira from the
free loan society, and I’ll pay it back at the rate of half a shilling a week.” 
     How had R’ Yudel come up with the figure of half a shilling? “I sat down and calculated that I spend half a shilling a
week on wine for Kiddush. On Yom Tov, I spend even more. Then, I realized I can make Kiddush on challah, and as a
result, I will have some money left over with which to repay the loan.”
     The charity collector followed Reb Yudel’s instructions and was able to secure the loan. Twenty lira in those days
was a lot of money. All in all, it took Reb Yudel more than sixteen years to pay it all back.                                                      
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 //// okufk ohhj .g thv vru, vru,v ,jnac jnm tch tc vru,v ,jnac jnatu khdt(vru,v ,jnak ,upev rsx)

lyn: A simple chasid, who came to the Baal HaTanya,
R’ Schneur Zalman of Liadi zt”l for the month of
Tishrei, felt a bit overwhelmed. When it was his turn to
talk to the Rebbe in private, he had a request: “I don't
understand all the deep discourses that the Rebbe gives
over regarding the significance of the Jewish festivals. I
hear the Shofar and I fast on Yom Kippur and I sit in a
sukkah, but more than that I really don’t understand.
Please explain to me in simple terms the significance, for
instance, about Simchas Torah, in such a way that I will
also be able to understand and appreciate this holy day.”
    The Alter Rebbe took the man’s hand in his and said: “A
person who likes to drink tea on Shabbos usually prepares a
vessel with tea essence. Some call it ‘tea-sense.’ Whenever
he wishes to have a cup of hot tea, he pours a small amount
of the sense into a cup and then adds hot water.” 
    He looked at his chasid and asked, “Simple enough?”
     The man nodded. The Rebbe continued, “The same goes
for Simchas Torah. Through our dancing and rejoicing, we
prepare simcha (joy) for the entire forthcoming year.

The dancing on Simchas Torah is the ‘tea-sense.’ Whenever
we wish to be happy during the year, we get the power for
this from Simchas Torah. Thus, the more we dance and the
more we rejoice on Shemini Atzeres and Simchas Torah,
the more joy we will have during the whole year!”
lynp: The nine days (in Chutz L’aretz) from Sukkos
through Simchas Torah are represented by the title, “Zman
Simchaseinu” - the “zman” (period) of joy and happiness.
They are not known as “Days of Simcha” or even widely
referred to as “Chag Simchaseinu” - the holiday of joy.
Rather, the word “Zman” is employed. The Trisker
Maggid zt”l, R’ Avraham Twerski zt”l, elucidates this
matter and says that “zman” stems from the word "iunhz"
which means to invite or prepare. During this special
period of time, we “prepare” simcha for the entire year -
"rvth gdhsbgnue hs ;hut vjna ikgyatc ige ign" - “We can
order happiness for the coming year.” It behooves us to
put as much joy as we can into the performance of the
special mitzvos during this period, so that we may enjoy
the seeds of simcha that we sow during this holiday.

ohrn, ,pf rsv .g hrp iuatrv ouhc ofk o,jeku /// (n-df trehu)
    The Arba Minim - four species, are taken on Chag
HaSukkos in a very unique way. The Lulav, Hadas and
Arava are held in the right hand, altogether in a bundle,
while the Esrog is held by itself in the left hand. At the
moment when one makes the blessing on the Arba Minim,
and when he shakes them, he brings them all together in
one bundle encompassing all four species. 
     Chacham Rabbeinu Elazar Abuchatzeira zt”l
(Divrei Elazar) finds a remez (allusion) here to the
manner in which a Tzaddik - a righteous Torah scholar,
engages and interacts with the other segments of Klal
Yisroel. The Esrog represents the righteous people,
whereas each of the other four minim are lacking in one
regard or another. Thus, the Esrog - the Tzaddik, is
somewhat removed from the others in that he learns Torah,
performs mitzvos and remains on a loftier madreiga than the
others. As such, he cannot be fully attached to the others for
he must maintain his purity in order to instruct, exhort and
uplift the other segments of the people. At times, he does
come together to be part and parcel of the Nation - during
the performance of mitzvos and when teaching Torah - but
in general, the tzaddik is somewhat removed due to his
lofty stature and elevated soul.
     However, being removed from the masses of the people
does have its disadvantages. The achdus of the Lulav,
Hadas and Arava are constant and continuous, and
Hashem loves when the people are unified as one nation
with one heart. Thus, the three minim take up “residence”
in the right hand, the hand that is more valuable in the eyes
of Hashem, for He appreciates the achdus they maintain.
On the other hand, the Tzaddik, the righteous teacher and
leader of the people - he is relegated to the left hand, the
weaker and pithy hand, for although he is greater than the
others by virtue of his Torah, mitzvos and overall level of
piety, he is lacking in his constant and undivided
connection to the rest of the Nation. 
    Lest a Jew ever feel he is inferior to another due to his
perceived shortcomings, let him take solace in the
knowledge that he is always “attached” to his people, and
as such, Hashem looks at him as even more “valuable”
than the righteous scholars, with regard to his achdus and
unification with Klal Yisroel.

 /// iuhkg ,gsn ,ufrc gpa ghpa, o,ut hgubgbcu(ckuk ,khyb)
    The Piaseczna Rebbe, R’ Klonymous Kalmish
Shapira zt”l Hy”d in Chovas HaTalmidim writes:
Wouldn’t we laugh at a person who heard about the
wonderful qualities of the Esrog and grabbed one of the
pits or a small non-ripe Esrog and bit into it? He might
scream, “Oy, the Esrog is such a bitter and terrible fruit!”
We would consider him a fool. “Wait,” we would say to

him, “until the fruit becomes ripe. Then you will see how
truly fit and sweet it really is.” 
     Even if we see children demonstrating negative middos
and character traits, like anger and stubbornness, we should
never say that the child has a bad character or a bad nature.
The holy Baal Shem Tov zt”l already taught us that there
is no such thing as a bad character trait in a Jewish child.
We must only know how to guide the trait and cultivate it
properly so that it will be used for the good. For example,
if the student is stubborn, the Rebbi or teacher should
realize that when this young mind becomes an adult and
takes upon himself the yoke of Torah and avodas Hashem,
his service will be with perseverance and resolve, with all
the stubbornness necessary to succeed. 
     It is our responsibility as parents to guide and help our
children to become that “Pri Eitz Hadar” - that beautiful
and unspoiled Esrog, eventually raising them to become
precious and polished diamonds. And it is primarily
through our proactive (not reactive) chinuch as parents and
as teachers that we will successfully mold them into the
very special individuals they are capable of becoming.
(Chinuch in Turbulent Times, by Rabbi Dov Brezak) 

/// runa uh,umn ,tu trh ohektv ,t gnab kfv rcs ;ux(dh-ch)
       Koheles travels through life and views all the phenomena.
He disparages this and he belittles that. Finally, he comes to
the end of his dissertation and announces, “Sof davar,”
what’s the end of all this, the key to the entire puzzle? “Es
Elokim yirah v’es mitzvosav shemor - Fear G-d and guard
His commandments.” He looked at the world and saw that
so many unnecessary and seemingly injurious things are
actually a deception. “Sof davar hakol nishma” - the end
of everything is now understood. After 12 chapters and
innumerable life lessons, Koheles decides that it’s all about
Fear of Heaven. Why did he waste all of our time? Why
travel through so many chapters? He should have started
with the final words and in one minute we could have
gotten the message and gone home much earlier! 
    No, that would have been a big mistake, explains R’
Avigdor Miller zt”l. Koheles only informs us: “Sof
davar” - this is the end. Only if you’ve traveled with me
from the beginning of my journey, and together we viewed
all the phenomena of the world - we said this is nothing
and that is nothing, it’s all “Hevel” - only now will you
understand this last statement: “Es Elokim yirah v’es
mitzvosav shemor.” Don’t deceive yourself by thinking that
just because you’re born into this world, you will understand
what Fear of Heaven is. That is impossible! It’ll never
happen. You must understand what the world is all about in
order to utilize the opportunities. From these opportunities,
you are going to come to the end of all understanding. You
will now realize that it’s all about Fear of Hashem. 



   EDITORIAL AND INSIGHTS                                                                     FROM THE WELLSPRINGS OF

    ON THE WEEKLY MIDDAH                                                                           R' GUTTMAN - RAMAT SHLOMO

 /// jna lt ,hhvu lhsh vagn kfcu l,tuc, kfc lhvkt wv lfrch hf(uy-zy ohrcs)

  The great days of Zman Simchaseinu are upon us! But
simcha doesn’t come without work! Indeed, we have
invested forty days into this joy! We have been saying
selichos, adding extra tefillos in our davening, doing
teshuva for our sins, banging our chests in remorse. We
have been giving extra tzedakah and doing many good
deeds - all in all, trying to maximize our ruchniyus and
minimize our gashmius! And what do we get in return for
all this effort? SIMCHA! 
     Isn’t that quite telling? Now, if I were to tell you that we
are going to have seven days of supreme happiness and we
all will get forty days to get ready and prepare ourselves,
what would you do? Well, you might go out and taste all
the new wines on the market to find just the right one. You
might scour the Jewish papers and magazine ads for the
greatest entertainment available. Undoubtedly, you would
spend a great deal of time finding the best food and drinks
around. Basically, you would focus on the physical
pleasures of life thinking that this is what brings happiness. 
    There can be nothing further from the truth! The reason
we feel the joy of Sukkos is not because of the physical
preparations, but because of our great spiritual
accomplishments. This is the first lesson of the year and the
most important lesson of life - the Yetzer Hara (evil
inclination) is constantly trying to delude us into thinking
just the opposite! True happiness ONLY comes from
spirituality. Temporary pleasure comes from physicality,
but it is only temporary. Temporary pleasure should be
used as tools to put us in a relaxed frame of mind, to
contemplate the true reality that real Simchas Hachaim
comes from being connected to Hashem.
     There is a beautiful mashal that encapsulates the entire
period known as the Yamim Noraim. A little boy named
Yankele went with his father to a big Arba Minim market.
There were thousands of men searching for the perfect
Lulav and Esrog. Yankele was holding tightly to his
father’s hand when he suddenly saw a fancy, flashing

sukkah decoration. He figured that he would take a quick
look and come right back to his father. For an instant he
let go of his father’s hand and got easily swept away
among the crowd and all the excitement. After a short
while he realized that he lost his father and he began to
cry. A nice man saw him and took him to the police
station where he sat and cried, hoping that his father
would come and get him. Suddenly, his Tatty came
running into the station and Yankele joyfully ran into his
father’s arms and cried tears of joy. “Tatty,” he cried,
”you don’t know how scared I was when I realized I lost
you. I was wondering if I would ever find you again!” 
     The father replied, “You can’t even imagine how scared
I was when I saw you were missing. My love for you is
something that you cannot even fathom. But now we have
to go back to the market because I did not get a Lulav and
Esrog yet. But this time, don’t let go of my hand!”  
    Little Yankele shook his head. “Tatty, the only way I
will go back in there is if you carry me!” 
   Rabbosai, we are Yankele, explains R’ Shimshon
Pinkus zt”l, we are that little boy! The entire month of
Elul we are searching for our Tatty; we want to be close
to him. Finally, on Rosh Hashana we find him. We spend
the next ten days feeling that incredible warmth and
closeness to Hashem. Yom Kippur is the pinnacle of that
special kirvas Hashem, but Yom Kippur doesn’t last
forever and we have to get back to reality! But we are
still frightened. We tell Hashem that the only way we
will manage in this world is if He carries us - if He hugs
us and holds us tight! This is the only way we, as a
Nation, can go on! 
    This is the joyous Yom Tov of Sukkos! It is a time when
we find ourselves in the literal embrace of the Almighty!
Can there possibly be a greater joy in the universe then
feeling hugged and loved by Hashem? Let us use this
special time to the best of our abilities and together as one
Nation, we will surely enjoy a beautiful Yom Tov!
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 //// vkhjbvk lh,ubfan kg ,ugrk lbtm 'vk, kg v,ubcku ,,ak vh,usuxh 'vkupb oevu l,fx vbc (,ufuxs wc khkk ,urmuh)    

    Dizengoff Street in central Tel Aviv is one of the city’s most iconic streets. Originally described as the “Champs
-Élysées of Tel Aviv,” Dizengoff Street is one of the most important arteries in Tel Aviv, and has played an essential role in
the development of the city. It runs from the Port of Tel Aviv in the north, right through the “Lev Hair” - the heart of the
city, about 3 kilometers south, until it ends at Rechov Ibn Gbirol. The street is named after Meir Dizengoff, the first
mayor of Tel Aviv and was built during the 1920’s as part of the original urban development plan of Tel Aviv.
      The following story was told by a professor who experienced it first-hand. This professor was not religious and had
almost no interaction with religious practices. He ran a clinic on Dizengoff Street and was quite prosperous. His daily
routine entailed driving to his clinic every morning where he spent the day, and in the evening, he would drive a few
blocks south and visit his elderly father who lived on Dizengoff in the house he grew up in.

     Within two hours they were outside the camp. The first person they met was a German peasant woman whose son had
been sent to an SS prison camp. She hated the Nazis with a passion. Instead of turning them in, she gave them food. The
first Pole they met was a member of the Polish underground and he helped them escape over the border to Slovakia. The
first Slovak they met was also a member of the underground and he helped them make contact with the Jewish community
in Jernina. And thus was written the famous Vrba and Wetzler Report outside the borders of Auschwitz.
    “Many, O Lord my God, are Your wonderful works which You have done, and Your thoughts which are toward us; none
can compare to You; if I would declare and tell of them, they would be more than can be numbered.” Tehillim (40:6)
     Sitting in our sukkos, we can’t help but think about Vrba and Wetzler sitting in theirs! In life, we may find ourselves
inside a hole. The Germans are lifting off the layers of planks. But we are in a better situation than Vrba and Wetzler. Vrba
and Wetzler thought they were about to be caught and they were cursing the whole world. They were not able to know that
at that very moment Hakadosh Baruch Hu was opening the door for their escape to freedom. We, on the other hand, are
clearly aware of this, because the parts of the play that we do see are so obviously part of His master plan.

 /// vc ohuk,v ,umn d"hr,u vharau vh,uyrp kfc vh,nhe ukhtf ukt ohbhn vgcrt ,umn vcuaj tv,u(ckuk ,khyb rsx)     
   There is a Chassidic legend that goes like this: The famous Emperor of France, Napoleon Bonaparte, once asked R’

Dovid Biderman zt”l of Lelov if he would be successful in his conquest of Russia. The Rebbe had no choice but to say
the truth: he informed the ill-tempered Emperor that he would not win. And so it was. After Napoleon’s defeat, he
allegedly passed through Lelov again and rather than pour out his wrath on the Jews of Lelov, he was so impressed with
the Rebbe’s intuitive foresight that he gave R’ Dovid’l his velvet cloak. The Rebbe kept this royal garment in his
possession. Chassidim say that R’ Moshe Biderman zt”l, son of R’ Dovid, took the cloak to Jerusalem with him, and
made the cover for the Aron Kodesh (Holy Ark) in his synagogue from it. 
     The Lelover dynasty migrated from Poland to Jerusalem when R’ Moshe moved there in 1850, during the final year
of his life. R’ Moshe of Lelov was the son-in-law of the Yid Hakadosh, R’ Yaakov Yitzchok Rabinowitz zt”l of
Pshischa, and was well-known for his love of mitzvos and the scrupulous care and attention he gave to the performance
of every mitzvah. It was said that while on the ship that carried R’ Moshe and his family from Europe to the shores of the
Holy Land, he prepared many of the mitzvos he would require during the months-long journey. He brought along a
shofar for Rosh Hashana, and an unblemished set of the Arba Minim, so that he may shake them during the holiday of
Sukkos. He even shlepped some boards of wood, so that he may build a sukkah on the ship, in accordance with the
halacha mentioned in the second chapter of Masechta Sukkah.
      One major issue that plagued R’ Moshe throughout the journey was figuring out how to keep his precious mitzvos
safe and fresh, so that they will be ready for use on Yom Tov. He did his utmost and while the Esrog, Lulav and
Hadassim were preserved in almost pristine condition, unfortunately, his Aravos did not share the same fate. The day
after Yom Kippur, R’ Moshe removed the Aravos from its protective sheath and he found that they were totally dried out.
The leaves had fallen off and there was literally nothing left for him to do the mitzvah with. He was understandably
disturbed by these developments, as he tried everything to keep them fresh. But alas it was not meant to be.
     A day before Sukkos, R’ Moshe was strolling on the upper deck of the ship and he noticed a few small islands off in the
distance. He had an idea. He quickly found the ship’s captain and he requested that the ship make a quick stop on one of the
islands, long enough for him to find some willow branches that he can cut and use for the upcoming Jewish holiday.
     The captain looked at him as if he was from another planet. “You want me to dock the ship so you can get some
willow branches?” asked the captain, trying to hold back his smirk.
    “Yes, yes,” cried R’ Moshe. “It is very important to me!”
     “Well, it’s not important to me, or my crew,” replied the captain, and turned to walk away, dismissing the Jew and his
ridiculous request.
     But R’ Moshe did not give in. He was determined to get his Aravos and do the mitzvah. He begged and pleaded. He
blessed the ship and the crew. He tried to appeal to the captain’s humane side and when that didn’t work, he explained
how his religion is so important and it required him to get these willow branches. 
     Nothing seemed to work ... until he hit upon the one thing that the captain craved more than anything: Money. R’
Moshe had brought his life-savings with him with the intention of building a new life in the Holy Land. Now, however,
he realized that the only way he would be able to get the captain to stop the ship at a nearby island was by offering him a
great deal of money. 
     The captain could not resist and took R’ Moshe’s money. In return, he steered the ship to a nearby island and allowed
the Lelover Rebbe to disembark. With a burning zeal that was fueled by his anticipation of the mitzvah he would be
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         Wetzler and Vrba, two Jewish youths from Slovakia, arrived at Auschwitz early in the operation of the camp. Having
been witness to the atrocities occurring in the camps, they found themselves in positions as official secretaries of the camp.
This job gave them access to files which contained information about all the horrific activities, the torture, and brutality, and
of course the murder. They copied down all the information they could lay their hands on, thus endangering their lives. If
discovered, the SS would torture them and then murder them on the spot. Yet, they felt it their sacred duty to document the
atrocities and publicize the whole story to the free world. Thus they had to escape. But how to escape Auschwitz-Birkenau?
Very few were successful in avoiding the guards, and of those few, only a handful actually survived.
     Auschwitz-Birkenau was made up of three main camps - Auschwitz, Birkenau, and Buna. Around each one of these
main camps was a security ring, an internal double fence of electrified barbed wire. Powerful flood lamps lit up the area
each night. For every ten yards, there was a guard tower manned by an SS soldier armed with a heavy machine gun. Each
evening the Jews would return from their work and gather inside the outside fence. A count was made. If the number
matched the number count from the morning, the guards in the outside towers were released from duty for the night. If one
Jew, even one, was found missing, an alarm was sounded and a massive search was commenced, encompassing thousands
of personnel, accompanied by two hundred dogs. This continued until either the escapees were caught, or three days passed.
In the interim, the watch around the outside fence was maintained day and night. At the end of three days, if the escapees
were still not tracked down, the Germans assumed that they would not be found in light of the intensive search that had
transpired within the confines of the camps, and the search was handed over to the authorities outside the camps.
      Vrba and Wetzler’s plan was simple. They would hide for three days, somewhere outside the inner fence, but within the
outer wall. On the third night, after the guards were released, they would slip away under the fence. But how could they
hide in a place so well guarded? Where would they hide? How could they evade the intense search that would take place?
      Luck had it, that at that time, the Germans decided to build a new camp called “Mexico” in expectation of the Hungarian
Jews. In advance of the building they brought long wide boards of wood with which to build the barracks. The boards were
temporarily stored in piles. A group of Jews had the job of piling up the wood. With the approaching holiday of Sukkos in
mind, the Jewish underground arranged that one of the piles would be arranged such that inside was a small compartment,
large enough for two or three people to sit, but which could not be discerned from the outside. The pile would look just like
all the other piles. It was into that tiny compartment that Vrba and Wetzler crawled and hid.
     Night fell, and they heard the Jews returning to the camp; they knew that they were being counted. Then the alarm siren
went off, and the search began. For two and a half days, patrols of armed Germans with dogs passed near and on top of their
pile. But they weren’t discovered. Even the dogs didn’t detect them? They learned a trick from a Russian officer that
Russian tobacco soaked in kerosene confuses a dog’s sense of smell and so the dogs never found them.
     Two days passed, then night, and then another half a day. It appeared they were about to succeed. The search parties
were tiring. It was the afternoon of the the third day; all they had to do was to wait for nightfall. Suddenly, they heard
voices. Two guards were still searching. One said to the other, “Otto, perhaps they’re inside the pile of wood?” 
     “Yeah, sure!” answered the second German, “and the two Jews are inside listening! Forget it. The dogs were here.”
     But they didn’t give up. They kept on trying. Vrba and Wetzler were lying inside, their nerves on the verge of bursting.
Many attempts at escape from Auschwitz had failed, and finally they were almost successful in slipping away - and here
were two Germans approaching their hiding place. The guards removed one layer of boards. Then, a second layer. There
had been 3 layers of boards covering them from the top. Only one layer was left. The two Jewish youths, hiding inside, were
preparing their knives as a welcoming gift for the two Germans. But they also realized that even if they kill those German
criminals, someone else would catch them. They saw themselves being led up to the gallows, beaten and mutilated. Now at
the last minute, right on the verge of their great escape, before their getaway had succeeded, they were about to be caught!
     Suddenly, they heard a noise, and the two Germans said to each other, “Ha! They caught them!” and then ran away. 
     Two hours passed, night fell, and they heard the all-clear signal pass from one tower to the other. They waited another
two hours until it was pitch black darkness. All that was left was to lift up the boards, step outside, and slip under the outside
non-electrified fence, to freedom. Simple to say, but not for inmates of Auschwitz. They attempted to push up the pile of
boards on top of them. Only one row of boards remained, and they found they just didn’t have the strength. For three days
they had not eaten or drank. Combined with no sleep and nerve-racking strain, cramped into such a small compartment,
Vrba and Wetzler simply didn’t have the strength to lift up the remaining boards.
    Out of desperation, they mustered their last remaining ounce of strength, and slowly, slowly they pushed up another inch,
another inch, until they finally pushed off the final layer of boards and stepped out of their hiding place. Vrba said to
Wetzler, “Imagine what would have been if those two German criminals hadn’t taken off two layers of boards? If we
couldn’t remove one layer half a foot thick, then for sure we would’ve had no chance with one and a half feet of wood!”

       One evening, the traffic getting to his father’s home was unbearable. “There must be some sort of event,” he thought to
himself, “which is causing the backup.” When he finally reached the house, there was no place to park. He had never seen
this before and he wondered where he could leave his car - even for a few minutes - while he runs in to see his dad. 
     Then he remembered that while growing up, he would often walk through a back alley to cut out the main thoroughfare
in order to reach his house. “Why can’t I leave my car in that alleyway?” he reasoned. He followed the dirt path as he
recalled, and he soon found himself in the back alley. He was quite pleased with himself and he parked his car easily. 
     He began to walk towards the back of his father’s house, when he suddenly heard a voice calling him. “Selicha Adoni,”
said the voice. “Please, if you don’t mind, we have nine men and we need one more for a minyan. We wish to daven
Mincha which is not a long prayer and we need one more man. Won’t you please join us and complete the minyan?”
      The professor turned to see an old man standing in front of a tiny little building. “Funny,” he thought to himself, “I
never noticed this building before. I certainly never knew it was a synagogue.” As if reading his mind, the old man said,
“In over forty years that this small synagogue is in existence, we have never missed a minyan. Look, it’s late in the day
and will soon be too late to daven. You are Jewish, right? Can you please join us?” Perhaps out of pity, perhaps out of
curiosity, the professor followed the old man into the little synagogue nestled in the back alley, behind the house he grew
up in. He had never prayed before and he didn’t know what to say, so he just sat there and watched. The minyan began
and the professor sat down in a corner seat. Within a few seconds, though, he began to feel heat rising within him - he
couldn’t explain it - his emotions began to boil and his face was turning red from perspiration. “What is happening?” he
wondered. “Why am I getting all worked up? I feel like a boiling cauldron and my hands won’t stop shaking!”
     He couldn’t explain it. The more he sat and watched the other nine men praying, the more anxious and agitated he
became. He shifted from foot to foot and he continuously dabbed at his forehead and the back of his neck to wipe away
the sweat. The second the minyan was over, he dashed out of the little synagogue as fast as his wobbly feet could carry
him, and without even looking back he ran straight to his father’s house. His dad took one look at him and exclaimed,
“What happened to you? Why are you so late? And why are you all red and hot under the collar?”
     The professor finally calmed down a bit and was able to tell his father about the little synagogue in the back alley, and
how he became extremely agitated and emotional, the instant he sat down. He had no legitimate explanation for what
happened. This was the first time he had even been in a synagogue and he could not control his emotions which had run
rampant throughout his body.
     The elderly father sat down in a chair and became pensive. He looked at his son for a few long moments before he
spoke in a quiet voice. “My son, I believe I know the reason why you experienced this unusual phenomenon this
afternoon. You see, when I was twelve years old, my family emigrated from Poland to the Land of Israel. In those early
days, most refugees lived in tents, and our family was no different. My father tried to incorporate us into a normal life,
but things were hard in those early days. And then, a few of the religious men decided that they wanted a synagogue
where they could pray. Most people laughed at them, but my father was among the handful of Jews who wanted the
synagogue. Nobody would help them or provide them with the means to build one, so they took it upon themselves to
build it alone. Like the Jewish slaves in Egypt, they created the bricks and mortar, and laid stone upon stone until they
built their very own synagogue. A few men had brought a Torah scroll and some of the other ritual necessities, and just
like that, they had a shul. My father was so proud of their handiwork, but I was a carefree youth with no interest in
praying and I turned away from religious observance.”
     The professor listened in silence as his father’s voice rose with emotion. “I have no doubt that your grandfather up in
heaven, saw you, his grandson, enter the synagogue that he built with his own bare hands and he wasn’t going to let this
opportunity pass without stirring some emotion inside you, to make you aware of what he accomplished and what we
threw away. I am sure he was playing on your emotions, causing you to boil inside, not allowing you to sit still - he was
sending you a message! It was no coincidence that you parked where you did - your grandfather wanted you to feel what
it was like to be in the synagogue that he built with mesirat nefesh!”
      Tears welled up in the professor’s eyes and he was overcome by the story he just heard. Indeed, it caused his entire
life to be shaken up and he eventually found his way back to the path of Teshuvah.      

 //// h,uchcx hcht kg hatr ourh v,gu hbnnurh rumc ukvt r,xc hbrh,xh vgr ouhc vfxc hbbpmh hf (u'v-zf ohkv,)    

   One of the most outstanding stories of escape from Auschwitz-Birknau is the story of Alfred Wetzler and Rudolph
Vrba-Rosenberg. It took place on April 7, 1944. According to the opinions of several historians, the Vrba-Wetzler
Report, often referred to as the Auschwitz Protocol, one of the most famous documents in the free world at that period,
was a major contributing factor in multitudes of Hungarian Jews not being sent to Auschwitz. 


