
     tukt ;t hbhxn ohbuatrv vn 'ohbuatrv kg ;hxun vktu h"ar
ohtmun ubt varpv ;uxc hf vun, ihbgv vrutfk vbvu /hbhxn
wv kt vkg rnt van ktu a"nf vru, i,n ka ihbgv kf ,t lhanva
tku ohypan ka varpv kfc gmntc ehxpva vz vn if otu 'wufu

/vru, i,n ka ihbgv ,t rnda rjtk vc,f
rat ohabt vcrv aha gush tkv hf 'stn eung ihbg itf ah ift    
vcrvc ,urnuju ohrushv ohphxunu ,uumnv kfc ohesesnu ohrvzb
trnuj kf 'cr rushvc ,urcsv ,ragv ,t ohnhhen ',uumnv in
kf lt 'vbuhkg ,uchaj okmt apu, ,ca ,rhna ihbgk gdubv vdvbvu
hbhbgk ,ugdubv ,ufkvv ova ohypanv ,arpk ohghdna sg vz
,ukumnc ohgcyb ov hrv iunnk ruaev ihbg okmt tucc hf ',ubunn
uyhch tku utrh tk 'vkhptc aadnv ruug u,utf vnus o,dvbv kfu oh
tc ohabtv ukt hpkfu 'ann vkhzd iuugc ohngpk ihkafba lhtv
kf hf !tku tk 'g"bpc vru, ubht ohypanv ,arp hf ,uruvk vru,v

/,urcsv ,ragu hbhx rv sngn ka sjt lanv ov ,ubunn hbhs

 kg h,gna    k"mz ihhyabhhp van wr iutdvtkvs lf kg ogp ibut,va 
ohktua ihtu ygnfa ,tz vnu 'sjhc s"uhu j"utn r,uh kusd n"uj g"ua
sugc 'ukt ohbhbgc unmgk exup vagb sjt kfu ,ubunn hbhbgc h,ut

/vru,ca ohrjtv ohbhbgv kf kg ,ukta rsxf uk ohbnszn t"utfa 
,uhrjt ahdrvk uk vhv p"vfk tkv 'vzc rvzhvk ostv lhrm  vnf    
,ubek tca ,gc cauja vnn ,ujp tk ruvyu heb ;xf upxf tvha
/kftnv ka u,uraf ,usut rurhc rjt rurhc zt rrcna kftn vzht

,gna ogp ht"yhka rzhure ksbuz r"dvntreh ota sjtk rnta uv
tuv shpena uhkg tuv gsuh hf lfn unmg ,t gbnh tk u,hcc kuftk
ohfxh tk upxfn u,ubvk vmrh ot lt 'rsuvn rafvc er ,ubek

jek/rauhc ushk tc tka ;ry ;xf upxf kf hf iputu ohbp ouac ubnn ,
',kuzv iunnc chyhv rvzhvk uchk ,nua,k ohrcsv ,t sjt kf jeh    
,ukta vcrv ovk inszn htsuc rat i,nu tanc ohexugv ukt yrpcu
kf kg tkt lfc atr kevk tka unmgc sjt kf kcehu ',ubunn hbhbgc

/u,truv hp kg dvb,hu ofj ,kta vagh ukt ohbhbgc ,rrug,nv vkta

   `itf ;t 'wufu vaukan .uj ,uar vru,ca ot kf" 'wt,khfnwc t,h
rnut v,t ',uar tku vcuj 'whng ,t vuk, ;xf otw 'rnut v,t
u"y ohrcs) wubyhcg, ycgvuw rnut tuvaf ',uar tkt ubht ut 'vcuj
iuakc c,fb vtuukv cuhj gusn 'ihcvk lhrmu /",uar tku vcuj '(wj

 uthcvu /wotw-,uarshxjv vsuvh hcr oac a"trvu t"chrv'cahhk 
hpk 'ot iuakc c,fb lfka 'vz ot kg shxjv vsuvh ubhcr arhpu"
okak sh,g ubhta uc rhfna rcjk ,uukvk iudf ',uar tuv ohngpa

/"uk ,uukvk chhujn ubht tbuud htvfca 'ucuj ,t uk
wv hrcs osevc ,rjt lrsc cahhk ahu    ejmh ,usku,(wz u"y ohrcs) w

hfbt if kg '.rtv cren iuhct ksjh tk hfw 'euxpv ,t rtck c,fa
hf 'rntu" /"wudu lbuhctku lhbgk lhjtk lsh ,t j,p, j,p 'rntk lumn
hpk 'vbuufv 'wudu rntk lumn hfbt if kg '.rtv cren iuhct ksjh tk
t,htu 'wudu lheukt wv lfrch vzv rcsv kkdc hf 'wudu uk i,, i,bw rnta
tch tka] uz vsn kg ohnjr ost aech okugkw '(:tbe ,ca) trndc
ubc ic kg ut ubc kg ut uhkg ut tck tuv inuznv rcss ',uhbg hshk

hfw rntba 'tc ubc ic 'tc tk ubc otu 'ubc tc 'tc tk tuv ota '[(h"ar)
u,me kdkdva ubhhvu 'wokugc rzuja tuv kdkd 'wufu wvzv rcsv kkdc
u,urhag tuv hbgv ka u,uhbgk vchxva tmnbu 'vynk u,meu vkgnk
hbgv ka cfufv 'kdkdv ourc tuv rhagv ka cfufva hpka 'rhagv ka

/hbg tuva vchxv v,ta ubhhv 'wlng hbgv ,tw rnt vzku 'vynk tuv
,t wv rhtah 'uk i,, ota ubhhv 'wuk i,, i,bw 'euxpv ,buuf hvuzu    
iuhct ksjh tk hfw 'rnt vzku /wudu lfrchwu uhafg tuva hpf kdkdv
'vynk u,meu vkgnk u,me kdkdv vhvh jrfvca ubhhv 'w.rtv cren
ju,pw 'lk vuumnu .ghhn hbt ifka ubhhv 'wrntk lumn hfbt if kgwu
iuhctv tuv rtah ztu 'wudu lbuhctku lhbgk lhjtk lsh ,t j,p,
euxpv ,t od rtck lhann tuv z"hpgu /"i,ubv rhagv v,tu 'kcenv
'hng ,t vuk, ;xf ot" 'wlng hbgv ,t 'hng ,t vuk, ;xf otw 'ibs

/"lng vhvh ,uhbgv 'utk otu 'cuy hrv
znrk vmra iuhf ',uar wkc c,fb vtuukv cuhj gusn cahhk ah v,gnu     

    /wlng vhvh ,uhbgv 'utk otu 'cuy hrv 'hng ,t vuk, ;xf otw- vz kg od

(Monsey, NY)(Monsey, NY)(Monsey, NY)(Monsey, NY)
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Sefer Hamaamarim V’Hakuntresim writes:
axd z`n                                                                                             zexxerzd ixace miig igwl  mely `"hily lxrt

reayd zeiyxt i"tr excqp                                                                                              yny zia w"wa mixyin cibn
    ''''eeeebbbbeeee    jjjjnnnnrrrr    iiiipppprrrrdddd    zzzz`̀̀̀    iiiinnnnrrrr    zzzz`̀̀̀    ddddeeeellllzzzz    ssssqqqqkkkk    mmmm`̀̀̀((((cccckkkk----aaaakkkk))))''''mmmm`̀̀̀''''----zzzzeeeeyyyyxxxx    ooooeeeeyyyyllllaaaa    aaaazzzzkkkkpppp    dddd`̀̀̀eeeeeeeelllldddd    aaaaeeeeiiiigggg    rrrreeeeccccnnnn    ----    

zayl zexp zwlcd      4:50 - 
9:04 -  ̀ "n/rny z`ixw onf    

`"xbd/rny z`ixw onf     9:40 -
 10:30 - `"xbd / dlitz onf seq 

5:09 - zayd meil dngd zriwy  
5:59 - aixrn /k"d`v w"yven   

    mz epiax zhiyl/k"d`v -6:21

yyyyyyyyyyyyyyyyyyyyyaaaaaaaaaaaaaaaaaaaaazzzzzzzzzzzzzzzzzzzzzwwwwwwwwwwwwwwwwwwwwweeeeeeeeeeeeeeeeeeeeecccccccccccccccccccccyyyyyyyyyyyyyyyyyyyyytttttttttttttttttttttxxxxxxxxxxxxxxxxxxxxxyyyyyyyyyyyyyyyyyyyyyzzzzzzzzzzzzzzzzzzzzznnnnnnnnnnnnnnnnnnnnnyyyyyyyyyyyyyyyyyyyyyttttttttttttttttttttthhhhhhhhhhhhhhhhhhhhhiiiiiiiiiiiiiiiiiiiiimmmmmmmmmmmmmmmmmmmmm yazwecytxyznythim

(4) j:yhr c"n (3) y:oa y"vtc (2) u:yhr j"ut (1)
jh:yhr ,"exp (7) u:y i,b ,uruvk (6) z:oa (5) u:oa

zh:oa (9) v:yhr j:ut (8)

'` xc` yceg mikxan zay
('d mei) b`hyxrp`c :clen

 AMmiwlg 6 hin 11:16 

d"r dnly mdxa` 'x za lgx `yix ezirxe l"f 'iaeh 'x oa xzl` l`eny sqei mdxa` 'x znyp ielirl    

                                                                                                                                                                                                                        
                                                                                                                                                                                                    

Shabbos Parshas Mishpatim
`"ryz hay c"k        January 29, 2011 -

zcearl mc`d z` xxerl miyexite zepirx                                                                  v"dbd  odkd l`ilnb iaxuiaepiax`"hily 
z`n oeghae dpen`a zewfgzde z"iyd                                                            w"dir milyexia minyd xry zaiyi y`x

    mmmmddddiiiippppttttllll    mmmmiiiiyyyyzzzz    xxxxyyyy`̀̀̀    mmmmiiiihhhhttttyyyynnnndddd    ddddllll`̀̀̀eeee((((`̀̀̀----`̀̀̀kkkk))))    ----    zzzzaaaayyyy    zzzzxxxxiiiinnnnyyyyaaaa    zzzzeeeexxxxiiiiddddffffdddd    oooonnnn    zzzzeeeeggggtttt    ̀̀̀̀ llll    zzzzeeeeiiiiddddllll    jjjjiiiixxxxvvvv    zzzzlllleeeeffffdddd    ooooeeeennnnnnnnaaaa    zzzzeeeexxxxiiiiddddffffdddd
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llllyyyynnnnpppp: What the Beis Halevi was trying to impart was that a

halachic shailah - any shailah, from the most intelligent to

the most mediocre - is important. There are things that may

appear to be trivial to us, but we should always respect the

         
  A SERIES IN HALACHA
 LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (32)

Defining a Sick Person for Saying Hagomel. Last week we

ended off with trying to define which sick people say Hagomel

when cured. It was mentioned that certain procedures that were

once considered dangerous have become routinely safe and one

should ask his specific case to a Rav. It is assumed that one who

recovers from a heart attack, stroke, kidney, liver dysfunction,

and the like on inner organs; or operations on such inner organs

including the eyes, makes the beracha Hagomel. One should

ask a Rav about a bone operation, procedures involve checking

the heart, severe diabetes that was brought under control,

emotional and mental conditions that were cured or brought

under control, etc. Some Rabbanim in borderline cases combine

the opinion we mentioned that a person who was ill in bed for 3

days does say Hagomel and advise making the beracha. 

Until when to Make the Beracha. Once a person becomes

obligated to say Birchas Hagomel, he should try to say it within

three days (1) after the “incident.” If that was not done he should

try to say it within five days (2), or at the very least, within 30

days (3). The reason for these time-periods is because a person

should say the beracha with the maximum gratitude for his

Heavenly salvation, and while the happiness is still fresh in his

mind. If these preferred time-spans passed, one can still bentch

Hagomel even much later (4). The Aruch Hashulchan (5) writes

that if so much time went by and the whole episode is basically

perception of others. The worst thing a Rav, or any Jew for

that matter, can do, is trivialize something as insignificant,

for that might result in the ignorant taking liberties and

ignoring issues that are of actual substance.

  `̀̀̀""""hhhhiiiillllyyyy    ccccllllttttyyyyxxxxiiiidddd    jjjjeeeexxxxaaaa    dddd""""eeeennnn    zzzz`̀̀̀nnnn 
qqqqhhhhiiiiiiiidddd    ccccppppllllaaaaiiiillllwwww    ,,,,llll`̀̀̀xxxxyyyyiiii    zzzzaaaadddd`̀̀̀    llllddddwwwwcccc    aaaaxxxx 

forgotten, he should not say the beracha any more.

Keeping Things Quiet. Sometimes a person - for many good

reasons - does not want his circle of friends to know about his

illness and cure (or accident, or trip, etc.). He can push off

saying the beracha until he finds the proper setting, where he

can say it without people finding out (6).

Aveilus and Tisha B’Av. One may recite Hagomel while

sitting Shiva and on Tisha B’Av. While sitting Shiva k"r, he

cannot receive an Aliya, and should say the beracha without

getting an Aliya (7). Similarly, at any time when the Aliyos are all

taken, one can make the beracha without getting an Aliya.

One Person Saying for Others. Just as is customary with most

berachos, that one person can be motzi (exempt) others, so too,

with Birchas Hagomel, one who is obligated can exempt others

with his beracha (8). One who has a doubt about saying

Hagomel, or is embarrassed to say it in public, is permitted to

ask someone who is making Hagomel anyway, to be motzi him.

There is, however, a custom that unless there is a very good

reason for it, each person should make his own beracha (9).

Concepts in Prayer for the Sick. In this last of the series, it is

appropriate to mention, in short, some concepts about praying

for the sick, even though they not in the realm of halacha (some

have been mentioned earlier.) For example, one who davens for

the sick: 1) fulfills the mitzvah of lunf lgrk ,cvtu; 2) should

have in mind that the cure will bring about more mitzvos.
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     “When the Torah was given at Har Sinai, the essence of Hashem’s infinite light was revealed in the letters of

the Ten Commandments. At the same time, Hashem imbued every Jewish soul throughout the generations, in

every age and in every location, with the power to draw down the same revelation through the study of Torah.”

R’ Yechezkel Abramsky ZT”L (Chief Rabbi of London) would say:

     “Since I entered adulthood, I never ceased from Torah study. While I eat, I think about learning; when I walk, I

think about learning; when I talk with people, I think about learning! When I was freed from the camp in Siberia, I

was appointed head of the rabbinical court in London. On the way from my home to the court, I would pass by a

bridge stretched over the river. You cannot imagine how many tears of mine that bridge absorbed day in and day out,

as I cried before the Creator that I may earn a share not only in the study of Torah, but in the supporting of Torah!”

A Wise Rabbi would say:

   “Just going to shul doesn’t make you into a tzaddik any more than just standing in a garage makes you into a car!”
THIS WEEK’S ISSUE DEDICATED BY DR. AND MRS. LESLIE BENNET

    miigd xexva dxexv eznyp `dz - hay h"k xhtp - l"f hrppra xkyyi ax oa oxd` ax znyp ielrl
TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR

HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOO.COM.



    ''''eeeebbbbeeee    rrrrnnnnyyyyppppeeee    ddddyyyyrrrrpppp    ''''dddd    xxxxaaaacccc    xxxxyyyy`̀̀̀    llllkkkk    ................    eeeexxxxnnnn`̀̀̀iiiieeee((((ffff----cccckkkk))))
     Two of the most significant words in Jewish history are surely: "gnabu vagb" - the words spoken by all Jews on Har Sinai,

so many years ago. And yet, these two words hold the key to a true acceptance of the Torah, for each and every one of us.

     "vagb" - “We will do,” refers to fulfillment of the mitzvos in the Torah - putting the Torah into practice. "gnab" - “We will

hear,” is the study of Torah for its own sake. And if one should think that this type of learning is any less important than the

type that leads to action, he must realize that there are certain mitzvos in the Torah that will never actually be performed - for

example a "vrunu rrux ic" - a rebellious son (/tg ihrsvbx) - and yet we study these laws like we would any other mitzvah!

    It is because Torah study is not simply a means to an end - it is our ultimate goal! Secular studies is made for the sole

purpose of becoming “something” in life - a doctor, a lawyer, etc. However, Torah is nothing less than the goal itself! The

Zohar identifies the Torah with Hashem Himself, and every letter of Torah, every second of Torah study - a Jew

incorporates Hakadosh Boruch Hu into himself! He becomes ONE with Hashem!

     Some parents would rather provide their children with a secure financial future, and be less concerned with the level of

their children’s Torah education, because they don’t feel like they see “tangible” results. However, exhorts Rabbi Dr.

Abraham J. Twerski Shlit’a, what these parents must also realize is that they have a responsibility to provide their children

with a “goal” in life, just as much as they provide them a “means” for life! And Torah is a Jew - every Jew’s - ultimate goal”!

    ''''eeeekkkkeeee    xxxxaaaacccc`̀̀̀    xxxxyyyy`̀̀̀    llllkkkk    zzzziiiiyyyyrrrreeee    eeeelllleeeewwwwaaaa    rrrrnnnnyyyyzzzz    rrrreeeennnnyyyy    mmmm`̀̀̀    iiiikkkk((((bbbbkkkk----bbbbkkkk))))

''''eeeebbbbeeee    mmmmllllyyyyiiii    eeeennnnxxxxkkkk    aaaahhhhiiiinnnneeee    eeeeddddccccyyyy    aaaahhhhiiiinnnn    xxxxgggg`̀̀̀    ddddccccyyyyaaaa    xxxxrrrraaaaeeee    ddddxxxxiiiirrrraaaa    zzzz`̀̀̀    ggggllllyyyyeeee    mmmmxxxxkkkk    eeee`̀̀̀    ddddccccyyyy    yyyyiiii`̀̀̀    xxxxrrrraaaaiiii    iiiikkkk((((cccc----aaaakkkk))))    
    During the upheaval that brought countries and communities all across Europe to a virtual standstill, Jews were forced to
relocate from city to city quite frequently and often with little time to prepare for the journey. Families were pushed out in
the middle of the night and roads were increasingly clogged with vagabond travelers who often had no real place to go.
     In the Hungarian town of Urshava, the Av Bais Din and his family, the illustrious and future Satmar Rebbe, R’ Yoel
Teitelbaum ZT”L, arrived in the city of Grosswardein unannounced, but it did not take long before the small chasidic
kehilla invited him to join their Beis Medrash. Even as a young man of thirty years old, R’ Yoilish, as he was belovedly
known, had a reputation that preceded him, as someone “who knows how to learn,” and the chasidic, as well as the
non-chasidic townspeople of Grosswardein, appreciated a scholar of note.
   Thus, on the first Friday night after he arrived, hundreds of curious onlookers came to the small shtiebel to meet and
greet the young scholar. For most of the guests, this style of tefillah, and later the tish that was held in his honor, was
foreign to them, for they had no idea even what a “Rebbe” was, but it wasn’t long before the shul overflowed into the
courtyard, which soon flowed out onto the street. All came to witness this wondrous, scholarly, chasidic Rebbe.
     However, the resident scholars of Grosswardein were not impressed with the reports about this new phenom, and to their
mind, only scholars who studied in the style of the Chasam Sofer, Ksav Sofer, and other Hungarian Torah giants, were
capable of understanding the depths of Torah knowledge. In fact, many of these scholars were extremely knowledgeable in
all aspects of Torah, and their significant prowess allowed them to believe that no one else was their equal in Torah study.
As a result, they refused to recognize the reports about this young chasidic scholar, or to even find out for themselves. Not
only did they not attend the Friday night services with R’ Yoilish, but on Motzei Shabbos, the scholars held their annual
siyum hashas, with many prominent speakers and deeply intelligent thinkers delivering Talmudic discourses into the wee
hours of morning, and they refused to invite R’ Yoilish to attend or even give a shiur to demonstrate his Talmudic ability.
     R’ Yoilish was not one to become insulted by their obvious slight to his honor and planned on holding his own Melava
Malka in the shtiebel. However, the small, but vocal group of chassidim in Grosswardein, would not accept such a slight
and made numerous attempts to have R’ Yoilish added to the roster with all the recognized scholars of the city.
     Eventually their efforts bore fruit. Late on Motzei Shabbos, just as R’ Yoilish was sitting down to his own Melava

Malka, a delegation came from the other side of town asking the young Av Beis Din of Urshava, to join the siyum hashas
in progress. He accepted graciously, to the chagrin of the chasidic organizers who had just finished preparing their own
Melava Malka, and accompanied by his supporters, set out for the large hall on the other side of town.
     As he entered the hall and all eyes turned to him, he was summarily asked to deliver a shiur of his own on the sugya

they were dealing with at the time. The scholars relished watching the young man squirm in an effort to come up with
something to say on the spot, but R’ Yoilish was non-plussed. As he stood up before the large gathering, filled to
capacity with Talmudic scholars, he was struck by the vision that he beheld: Hundreds of scholars and practically not a
one sporting a beard! Unlike the chassidim and scholars in almost every other major city, the scholars of Grosswardein
were progressive to the point that they felt that a beard was a sign of ignorance, rather than knowledge!
    The hall was quiet as R’ Yoilish stood up and began to speak. “I have been asked to speak on the sugya of wrfhb ubhta ezhvw
(damage that is not noticeable) and looking around this room, a new interpretation of these words struck me: wezhvw - it truly
is unfortunate and damaging, when wrfhb ubhtaw - it is not noticeable on all your faces, the ultimate sign of a yid, and
especially a Torah scholar. Without as much a beard, it is truly wrfhb ubhtw - not recognizable, what type of Jew you are!”
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                                ''''dddd    zzzziiiiaaaa    `̀̀̀iiiiaaaazzzz    jjjjzzzznnnncccc`̀̀̀    iiiixxxxeeeekkkkiiiiaaaa    zzzziiiiyyyy`̀̀̀xxxx
    ''''eeeebbbbeeee    eeeennnn`̀̀̀    aaaallllggggaaaa    iiiiccccbbbb    llllyyyyaaaazzzz    `̀̀̀llll    jjjjiiiiwwwwllll`̀̀̀                        ((((hhhhiiii----bbbbkkkk))))

   Why did the Holy One, blessed be He, forbid the Bnei

Yisroel from eating meat with milk? What is the reason

behind this prohibition? What does meat represent, and

what does milk represent, such that it it forbidden for them

to come into contact with one another?

     Chacham Rabbeinu Dovid Pinto Shlit’a expounds on

the gemara (:sx ,ca): “Whatever the Sages prohibited for

appearances sake (ihg ,htrn), it is prohibited even in one’s

innermost chambers.” Let us think about the number of

things that people do in their homes, things that they

would be ashamed of doing in front of people. It is simply

because they are afraid of what “others will say,” not about

what Hashem will say. Hashem will demand an accounting

from us on the day of judgment, yet what will we say? What

answer will we be able to give on the day of rebuke?

     The Torah therefore prohibits us from mixing meat

with milk, meaning that Hashem commands everyone to

make a distinction between meat and milk in their homes.

What is the objective of this? As we all know, meat is red,

which alludes to impurity (red connotes forbidden things)

and transgressions. Milk, however, is white, alluding to

purity - to permitted and legitimate items. By this, Hashem

tells His holy nation to make a distinction between

holiness and impurity in their homes. If such is the case

with this mitzvah, we must act in the same way for all the

mitzvos. We must not mix things up. We must always act

with holiness and purity. even inside the home, not just

outside of it. We must always have Yiras Shamayim (fear

of Heaven) both in private and in public, even when it is

difficult and even when we encounter trials. It is only in

this way that we will merit all the good that is reserved for

the Tzaddikim, Hashem’s great reward.

     EDITORIAL AND INSIGHTS
 ON THE WEEKLY MIDDAH OF ...

                    eeeecccciiii    ggggllllyyyy    `̀̀̀llll    llll`̀̀̀xxxxyyyyiiii    iiiippppaaaa    iiiilllliiiivvvv`̀̀̀    llll`̀̀̀eeee                                        
    ''''eeeebbbbeeee    eeeezzzzyyyyiiiieeee    eeeellllkkkk`̀̀̀iiiieeee    mmmmiiiiwwwwllll`̀̀̀dddd    zzzz`̀̀̀    eeeeffffggggiiiieeee                    ((((`̀̀̀iiii----cccckkkk))))

     The parsha describes the awesome sight that beheld the

Jewish people, as their great leaders, Moshe and Aharon,

and the seventy elders, stood at various levels on Har

Sinai, and received the Torah. The elders, though, were

punished: “To the great men of Bnei Yisroel, He did not

stretch out His hand - they gazed at Hashem, and ate and

drank.” Rashi explains that the elders looked at the Shechina

without the proper reverence - while they ate and drank. 

    The Pressburger Rav, R’ Akiva Sofer ZT”L (Daas

Sofer) adds that Moshe was on the mountain for forty days

and nights, and he ate nothing the entire time. He became

so attached to Hashem that he was oblivious to any

physical needs. Instead, the spiritual sustenance that his

soul drew from this closeness was sufficient to sustain him. 

   On the other hand, the elders did not allow this amazing

experience to change them. They remained attached to

their physical beings, and that was their sin. When a person

has an opportunity to attain a higher spiritual level, and he

lets the opportunity pass him by, he has sinned. 

    The Biala Rebbe, R’ Ben Zion Rabinowitz Shlit’a

offers another explanation: Hashem commanded that no one

but Moshe ascend to the top of Har Sinai. Aharon was

allowed to ascend part of the way, as were Nadav and Avihu

and the elders, but each one only to his own level. The

reason Hashem established such boundaries was to teach

that a person should not try to reach a higher spiritual level

than he is ready for. The elders did not understand this.

Instead of looking with proper reverence, they “gazed at

Hashem” - lightly, as if they were eating and drinking. This

improper attitude resulted from not being prepared for the

experience. In contrast, by Moshe, the posuk states: “Moshe

hid his face, for he was afraid to gaze towards Hashem.”

FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO 

llllyyyynnnn: One Shabbos, a number of congregants in the Beis

Medrash of the rav of Brisk, R’ Yosef Dov Halevi

Soloveitchik ZT”L (Beis Halevi), came to him with an

urgent appeal: They needed to know what time the molad

(appearance of the new moon) was to be that month. 

    The mind of this great sage was occupied by matters of

far greater significance, but he knew that to these simple

townsfolk this information was just as important, and he

did not wish to trivialize it to them.

     R’ Yosef Dov responded, “This is an important question.

Please bring me a calendar, and I will tell you when it is.”

     The people promptly searched for a calendar but returned

empty-handed. R’ Yosef Dov, though, maintained a serious

demeanor. “In the event there is no calendar available, the

halacha then permits me to pronounce the molad from

memory.” Making a quick calculation, he then quoted an

approximate time for the molad, and the people went away

satisfied. Since the precise time does not in any way affect

halachah or practice, there was no danger or impropriety

in giving an approximate rather than an exact time.
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