
 ,ubhgru vbuntc ,uezj,vu ,sucgc ,tn ,"havhcr m"vdv
 ivfv kthknd.hcubhcre"vhg ohkaurh ohnav rga h"r t"yhka 

 wudu u,krg rac kunh hbhnav ouhcu(d 'ch)v,kgu,u ,uzhrzv - 
    d'vkhnk raf ukuf hbhnav ouh obnta 'vzv euxpv kg (/s ohjxp) k"zj uahds

,t vsh kg tyck hsf tuv ,uumnk ,uzhrzv ihbg vbv /,umnk ohnhsen ohzhrza tkt
',ukmgv ,t ekxn vcvtv ifa 'lrc,h trucv hpkf ostk uk aha vcvtv
ubumr tuv tknn 'ihbg vzhtc unhg chyvk ucuyc khtuha ucvutn ost aec,nafu
hf 'ubhtruc hpkf od lhha rcs u,utu ',ukmgu vhpf lu,n tku 'vjnacu ck .pjc
vanj rga) wohehsm ,ujrtw rpxc t,htsfu /uhpkf ubh,cvt ,t ubt ohtycn lfc
scgf 'utruc ,t cvut tuva vkusd vjfuv vzc ',uzhrzc uhagn vauga hnu :k"zu (rag

 /kwwfg 'ostv ckc vhuk, ,uzhrzv hf /ubumr ,uagk unmgc zrznu uhbust ,t cvutv
vcrv ;uyjk ost vfuz vsh kg hf 'wv ,sucg hbhbgc ,uzhrzv ihbg .ujb vz sckn lt
'zh ,una) cu,fv rntn ,t znr lrsc uarhpa 'ohehsmv oac ohrnuta unfu ',uumn
rnutu ostv ,t v,pnv ekng u,utc ojkvk ohfhrma '"rjn ekngc ojkvu tm" (y
shn rcsv ,t ,uagk tka uv,pnu ,utk,nt apjna '"rjn" inzv kf uk

/rjnk vhagv og vfjh tkt 'u,uagk uck rrug,naf
'vumnv ouhen hrndk ostv ,t ,ujsk tuv uh,uhjsc rmhv ,buufa epx tkk hf    
tuv vxbn ifk 'ubumrk ,hhmh ifta ostv kmt kugpk kfuh tka tuv gsuha er
,kufhv ostv hshc vhvh tk cua o,njna sg 'cuau cua u,ujsk uz vkucj,c
shn vnhheku vumnv ;uyjk ubhkgu 'shn uc ojkhvk ubt ohchhujn if kgu  /vnhhek

  /vnhhekn ubh,ujsk u,kufhc vhvh tk cuau ',bnsznaf
lurc 'okugv vhvu rnta lurc" :,hrja ,khp,c ouh kf ubt ohrnuta uvza 'raptu   
uvaug od shn 'rcs rnutafa dvubv vzk ,sjuhn vfrc vbah rnukf '"vaugu rnut

/ostvk uk ohbnsznv ,uumnv ,t .hnjvk tka vkusd vrhna uz hf 'vagnk vfkv
onhheh ift ot ;t ',uumnv ,t ohhekn vvah ot hf ',gsk ubhkg kyun ,tz od    
uhbpk vbnszbaf shn uc rrug,va ,ucvk,v u,utc onhheh tk n"n 'rcs ka upuxc
vuuknu 'reucc u,ht oe 'vkhkc ostv og sjh iuahk lkuv garv rmhv 'ifa 'vumnv
rrek rmhv vxbn 'rcuga inzcu 'uh,uadrv kfc ann ka ;,ua vagbu ouhv kf u,ut

/unhjru ukhjsc vnhhek ,urrug,vv ,t ubnn kycnu 'vumnv ,hhagn u,ut
kfc onhsevk aha ,umn vnf kg g"uac expb 'ohnhsen ihzhrz ka vz ihbg hbpnu    
osue v,ut tre tk ot :(c 'jb ohhj jrut) oa c,fa 'gna ,thre iudf 'rapta vn
e"x) vrurc vbanc c,fu /kfuha vn kf vrvnc v,urek ohsevk uk ah 'vnjv .bv
lhrm 'vkhp,c tuv ifu /w,umnk ihnhsen ihzhrzws ouan tuv ohsevk aha vz ihbga (wh
'wiheh,u ,khp,w ,be, trehgn v,hv uzu /v,trek ibuf,vku 'vkhp,v ohsevk ostv

  /cr orfa od ifku /o,khp, unhsevu ',uumnk unhseva ohzhrz uhva ouan
,uagk hutrv in ihta ',hcrg ,kp, ,t rjtk ohdvuba ohabtk 'vjfu, itfnu     

 /raptv kff kkp,vku ohsevk hutr ,hcrg ,kp,c od tkt 'lrum tkc if
 /vmrbv ,unhkac ,wwhav iumr vsh kg ohheku ',uumnc ihzrznv in ,uhvk kfuba r"vh 

gucav ,uharp h"pg ursxb ,urrug,v hrcsu ohhj hjek
ana ,hc e"ec ohrahn shdn t"yhka krgp ouka crv ,tn

 wudu rfz vskhu ghrz, hf vat rntk ktrah hbc kt rcs(c-ch)
wktrah hbc kt rcsw ,skuhv ,arpc rntb gusn -

    `,unut ihtu 'vzv ihbgc ktrah hbc" 'varpv ahr wohbvf ,ru,wc t,h
,uruhdv ,t ,ucrk ihbn 'ktrah hbc tkt hk iht 'wktrah hbcw /vzv ihbgc okugv
hf vatw /wvatw rnuk sunk, ',urrjuan ibht ihcu ,urrjuan ihc ,ujpav ,tu
ouh ohaukau////tny, v,us ,sb hnhf 'ohnh ,gca vtnyu 'rfz vskhu ghrz,
hnh ,tkn sg tuc, tk asenv ktu 'wudu vrvy hnsc ca, ohnh ,aukau
tku 'o,tnuyn ktrah hbc ,t o,rzvuw rntba hpk 'rnuk sunk, vn 'wvrvy
ihc ufu,n ihc hbt gnua 'wofu,c rat hbfan ,t otnyc o,tnuyc u,unh
vkev ,skuh kufh 'wtuc, tk asenv ktuw ,skuhc rnuk sunk, 'uhrujtn
ohtnyv kf rtau 'ufu,n er u,ut vtnyn tv, (lurt ouh ,kucy er thva)
vn ',skuhf ktrah hbc hrv 'wktrah hbcw rnuk sunk, 'uhrujtn ihc ufu,n ihc
'ufu,n tkt u,ut utnyh tk okuf ;t 'ufu,n tkt u,ut vtnyn vbht ,skuh
vtnuy hshn tcv ',skuhf (;udvn vtmha) vrunj vtnuy hshn tcv tkt hk iht
tkuw rnuk sunk, 'ihbn 'ostv ,t tnynv kfu vshb kgucu ,n tny-vke

/"okuf ,t ,ucrk wofu,c rat hbfan ,t otnyc o,tnuyc u,unh
wc rthcu     oooo""""hhhhcccckkkknnnnrcsw ,ukhj,n iht ,uharp vcrva rjta 'ubrtc rcf" 'w

tuvu 'yughn vzhtk tc wh"bc kt rcsw khj,va ouen kfc f"t 'wktrah hbc kt
gusns 'o"ufg ygnk tca rnuk t"t vp obnt 'ohrdu ohab ut o"ufg ygnk
obht asen ,thcu vtnuy hbhss ubgsh tkvu 'asen ,tnuyc ochhjk vgyb
w,skuhv icre ,tcvwu wkunh hbhnav ouhcuw c,f uz varpcu 'o"ufgc ohdvub
'wvzv ihbgc o"ufg ihtu vzv ihbgc h"bcw rnta vzu 'o"ufgc dvub ubht htsuuca
,uruhd ygnk tca rnuk iht ifu 'o"ufgc rcsn ubhta ubgsh ihbgv ina 'ubhhv
ohrd ohygnn ubta n"fa 'ubhkmt rtucnu 'wghrz, hf vatw rnt tvs ',ujpau
teus - euhsv sm kg wktrah hbcw ohkhn utca ibharpns ouan tuv 'wh"bcw in
hbc utuchuw unf 'euhsc i,ut oharpn hf 'kkfc ohrdu ohab iht ztu 'cegh hbc
vps iuhf kct 'ohrfzv eru cegh hbc er uhva 'wohtcv lu,c rucak ktrah
wiung hbcw unf 'vcjrvv lrsc rntb hrv 'teus utk wh"bcwu 'ohabc od rcsn
,uruhdv ,ucrk ihbnw rnta vzu 'ohrdv od v"vu ',ucebv od kkufa w,a hbcw
'chanu 'wrnuk sunk, vn 'ktrah hbcw - thauev ,rtab f"tu 'wvat k", 'wufu
'wtuc, tk asenv ktwa ,skuhv hbhsna 'uz varpc rntba vna 'snkk tca
;t tkt 'lurt ouh ,kucy thva vke v,tnuya teuus ,skuhk sjuhn ubht

f rtakah 'wudu hbfan ,t otnyc///h"bcw cu,fa vnn hf 'vzu 'ktrahn ohtnyv k
utuch tka rfzb tk oa hf 'uhrujtn asenc gdhkn od urvzuva rnuku ,ugyk
rntba vnn 'wktrah hbcn ohtnyv kfwk gdubc ohsnk vz hcdku 'wufu asenk

/"ufu,c vthcv kg tkt vrvztv ihta 'wtuc, tk asenv ktuw ,skuhv kmt

Rabbeinu Yaakov ben Asher ZT”L (Baal HaTurim) would say:

     “wtreh tnyu tnyu /// gurp vhvh uatruw - The word wuatrw - ‘his head’ is found four times; in Parshas Noach, ‘The head

(tower) was in heaven’; by Yaakov’s dream, ‘Its head (ladder) reached the sky’; in Iyov, ‘His head (rasha) reached the

sky’; and by the Metzorah. Since the Metzorah’s head was in the clouds (arrogant), the nega forces him to shave his head.”  
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kanb: What we do and what we become depends upon

what we think. As it says in Mishley (th'h-c): “For wisdom

shall enter into your heart, and knowledge shall be pleasant

unto your soul; Discretion shall watch over you, insight

shall guard you; To deliver you from the ways of evil, from

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (76)

A Large Tear that Makes a Garment Unwearable. As we

wind down the topic on Hilchos Tzitzis regarding which tears

can invalidate the garment, we divide the Tzitzis into three

distinct parts: the four holes at the four corners (which we

previously explained), the garment and the strings. The most

common tears in a garment are in the neck hole of a Talis Katan.

If the tear is so large in length or width that it doesn’t lay well on

the wearer’s body, it is no longer considered a garment. Even if

it is able to be worn because the shirt over it holds it in place, it is

still not valid since it cannot be worn by itself. In such a

situation, it doesn’t help just to sew up the big tear because since

it lost its status as an obligated garment, the Tzitzis strings are

hanging on an unobligated garment. If one just sews it back up,

he is trying to make the Tzitzis valid with an outside action

which is not done with the strings. This is known in halacha as

"huagv in tku vag," and is not valid. One must undo the strings

and tie them again after the big tear has been sewn up and only

then can the garment be worn properly. 
Smaller Tears. Sometimes the tear is small and the garment is

still quite wearable, just that the neck hole has a tear in the length

or width. For this, there are two opinions: 

The Shulchan Aruch Harav (1) holds that as long there are

 

1)

the men that speak such things.” Chazal teach us: “Silence

is a fence around wisdom.” The plagues that are mentioned

in this parsha are the clearest warning symbols of our need

to guard our tongues and think correct thoughts. We have

this ability inside of us - we must tap into our inner strength!

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

three ihksudt (three times the width of the middle joint of an

average thumb) - approximately three inches - left till the end

of the garment, it is kosher and it can be resewn without

undoing and retying the strings afterwards. (This is all if still

wearable as in the previous paragraph.) 

The Malbim in his sefer Artzos Hachaim (2), however,

holds that any tear that is a “majority tear” even if quite a bit is

left intact, invalidates the garment.

Calculating a “Majority Tear”. In the above debate, a number

of Poskim hold that one should be strict like the Malbim. The

way to calculate a “majority tear” is to imagine the previous neck

hole as not there, and to total the material on both sides of the

hole (to the length for a lengthwise tear and to the width for a

widthwise tear) and if the majority is still there it is kosher as is

and can be sewn back up as is.

     From the above it would seem clear that if one of the

“shoulder strap” areas was completely cut through till the end,

rendering it completely unwearable as is, one must retie the

strings after sewing it back. This is mentioned in Orchos Chaim

(Spinka) (3) in the name of Neziros Shimshon.

All the above is based on Shulchan Aruch O.C. 15:3 and Mishna

Berura and Piskei Teshuvos there. Next week we will IY”H

explain the very relevant halachos of strings that tear off.

2)

Rebbe R’ Heschel of Krakow ZT”L (Sefer Ori V’Yishi) would say:

     “wivfv kt tcuvu u,rvy ouhcw - The kohen must go to the afflicted person who is residing far from civilization to view

the nega. It could take weeks before the kohen announces that the ‘tzara’as’ is gone. Then, he must bring korbonos,

completely shave his body, another one-week waiting period and more sacrifices until wu,rvy ouhw - ‘the day of his purity.’

This teaches us a lesson: the afflicted person has been away from society for a while. Hopefully, he will not return to

his sin of lashon hara. However, on the day he becomes pure, and with it his return to society, there is the fear that he

will immediately go back to his evil ways. If he feels himself being drawn to this on the ‘the day of his purity,’ he

should immediately be brought before the kohen to be strengthened in his resolve to not commit this terrible sin again.”

A Wise Man would say:

   “Finding fault in others is like headlights on an oncoming automobile: they always seem more glaring than our own!”   



 //// ugdb uatrc ivfv ubtnyh tny tuv tny tuv gurm aht(sn-dh)
    The main theme of Parshas Tazria is the topic of tzara’as (leprosy) which, as the Ramban explains, is a physical

manifestation of a spiritual illness. The gemara (/zy ihfrg) explains that tzara’as comes as a punishment for seven different
sins - the most common one being lashon hara. Since tzara’as was a physical illness, people would often think that they
could remove it physically or conceal it from others. This idea, aside from being forbidden, was also quite impractical and

impossible, as the source of the problem was spiritual and thus, could only be removed spiritually. Sefer HaChinuch
explains the reason why this is forbidden. A person must realize where the affliction is coming from. He must accept the
pain and suffering which is sent to him by Hashem and he should daven to Hashem to remove the affliction.

     R’ Avraham Pam ZT”L teaches us two fundamental principles from here. Number one: people do not always recognize
that ALL pain and suffering comes from Hashem. Even when other people cause us pain with their words, it is not really
THEY who are the source of the pain. They are just the messengers through whom Hashem is sending the suffering that we

require for our penitence, and it is to Hashem that our hurt feelings should be addressed. Number two: all suffering and
misfortune is a gift from Hashem, as its purpose is to help us grow and not, chas v’shalom, just to make us suffer needlessly. 
     Suffering in this world is an “altar of atonement” (:v ,ufrc). With the correct attitude and understanding, we can turn around

any and every NEGA that we experience into the greatest ONEG (pleasure) and spiritual fulfillment in this world and the next.
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 wudu vbjnk .ujn cah ssc //// uc gdbv rat hnh kf(un-dh)
     “Why must a leper be forced to sit alone outside the camp? Since he spoke lashon hara and caused disparity between

one Jew and his friend, and husbands and wives, therefore, he too, is separated and forced to sit by himself.” (:zy ihfrg) 
     With the outbreak of the first world war in 1914, the yeshivah world of Polish and Lithuanian Jewry encountered
hardships that were hitherto unknown. Many bochurim were forced to run away in order to escape the threat of

conscription into the Russian army. A considerable number of the yeshivos that succeeded in surviving the war fled hastily
due to developments on the battlefront, and endured long periods of wandering throughout Russia and the Ukraine. These
exiled yeshivos continued to function - and often thrive - with daily learning sessions and shiurim under harsh economic

and environmental conditions. In most cases, the yeshivos took over local synagogues in the towns and villages they fled
to, which they used for all activities, including davening, eating, sleeping and, of course, learning. In those troubled times,
a few yeshivos disbanded, but the others somehow managed to remain intact, maintaining their unique identities as

functioning units, despite the harsh physical and material conditions. At the conclusion of the war, the mounting pressure
and religious persecution by the Bolsheviks drove them to return to their original locations in Lithuania and Poland.
     In one city deep in the Russian hinterland, the yeshivah students fled to the large central synagogue and, with the

permission of the townspeople, reinstated the glory of their yeshivah. The city’s inhabitants were proud to host such an
illustrious institution and they helped out to the best of their ability, seeing to the needs of the students. All were
accommodating, except for the caretaker, the shamash of the synagogue, who complained that the boys were inconsiderate

and made a mess of the beautiful edifice. Day after day, he would storm into the main sanctuary where the boys were
studying and would scream about the lack of cleanliness in the kitchen, hygiene in the lavatories, the torn condition of the
seforim in the library, or the haphazard way in which the boys would leave their possessions strewn about. It was not long

before the uncompromising man had the yeshivah students evicted and forcibly removed from the building.
    R’ Yechezkel Levenstein ZT”L, the Mashgiach of the Mir Yeshivah, heard what had happened and he was shocked.
How could another Jew go out of his way to treat yeshivah students so poorly? Where was his compassion and what would

happen to such a man who displayed such a denigration to the honor of the Torah and those who study it?
     A number of years after the war, R’ Chatzkel met a man from the city to which the yeshivah had fled and he inquired as
to the whereabouts and welfare of the shamash who had evicted the yeshivah. He was told that the man had passed away

recently - but in quite an unusual manner. It happened on one of the days of Sukkos and the synagogue was packed to
capacity. Towards the end of the Mussaf prayer, just as the kohanim had gone up to duchen (bless the congregation with
the priestly blessings), the shamash’s heart gave out. He had a massive heart attack on the spot - and stopped breathing!

    A number of people rushed to help him but it was too late; there was nothing to do for the dead man. However, the
kohanim had just begun to sing the priestly benedictions and suddenly a halachic problem arose: the kohanim are not
permitted to be inside the same room as a dead body! Due to the spiritual impurity of the corpse, a kohen may not remain

under the same roof! And yet, what was there to do? The kohanim were all standing up front and performing their priestly
duties! How can they stop Birchas Kohanim in mid-sentence and tell the kohanim to leave the room?
     Of course, they couldn’t remove the kohanim, so instead, one quick-thinking individual grabbed hold of the dead man’s

legs and dragged him outside of the sanctuary, where he unceremoniously “dropped off” the corpse and ran back inside to
catch the end of the blessings. When it was over, a few people went back out and dealt with the unmoving shamash.
     R’ Chatzkel closed his eyes tightly and nodded his head. “I knew that he would get what was coming to him. Just as he

brazenly threw the yeshivah boys out of the building, so was his body harshly taken out of the shul - middah kneged middah!”
    

         tk asenv ktu gd, tk ase kfc
 wudu vrvy hnh ,tkn sg tc,          (s-ch)

    When a woman gives birth to a child, she remains in a

state of impurity for a set period of time; thirty-three days for
a baby boy and sixty-six for a baby girl. During this time, she
may not touch any "asue" - sanctified items, nor may she

enter into the Mishkan or the Temple. In truth, writes the
Meshech Chochma, R’ Meir Simcha Hakohen ZT”L, the
act of touching is not the issue; she is really forbidden from

eating sanctified meat from the flesh of a korban, or items of
Terumah, if she is married to a kohen. However, the Torah is
stressing the severity of one who ingests an impure and

inappropriate food item. How important is it for a Jew to
keep himself removed from forbidden items, that he or she
may not even touch such an item, for fear of transgressing.

   A young religious man would associate with freethinkers
and maskilim. One time, the Baal HaTanya, R’ Schneur
Zalman of Liadi ZT”L sent for him and reprimanded him,

telling him that by associating with non-believers he was
placing his neshamah (soul) in jeopardy, since he was likely
to be influenced by their heresies. The young man brushed off

the Alter Rebbe’s comment “There is no fear of that,” he said
somewhat defiantly. “Look how often I have associated
with your chassidim, but none of their practices have

rubbed off on me. Neither will those of my other friends.”
    “That is not an accurate comparison,” the Rebbe said. “The
halacha is that when something tamei (unclean) comes into

contact with something tahor (clean), it contaminates the
clean object. On the other hand, when regular meat is
touched by sacrificial meat, its status is not affected, and it

becomes sacred only if it absorbs from the sacrificial meat.
We see from this that contamination can be transferred by
superficial conduct, whereas sanctity must be absorbed. Your

conduct with my chassidim has not affected you because you
do not wish to absorb from them, but even superficial contact
with heretics will affect your thinking and behavior.”

       EDITORIAL AND INSIGHTS
  ON THE WEEKLY MIDDAH OF ...

tk uhbhgc sng gdbv vbvu hghcav ouhc ivfv uvtru 
 ohnh ,gca ivfv urhdxvu rugc gdbv vap  (v-dh)

    In several instances, the Torah notes that golus (exile) is

the punishment for lashon hara, speaking evil words. In
fact when Kayin killed his brother Hevel and said, “Am I

my brother’s keeper,” he was in essence guilty of evil

speech for his intent was clearly that he despised his
brother and did not wish to be near him. As a result,
Hashem decreed: “You shall become a vagrant and

wanderer on earth.” (ch:s ,hatrc) Hashem condemned him
to exile despite his repentance, for lashon hara is an
extremely grave sin. We find an allusion to the connection

between exile and lashon hara in the very words
themselves: the last letters of uak"irv g"  are “nun” and
“ayin,” which form the word "gb"  meaning “to wander.”

    Chacham Dovid Pinto Shlit’a further explains the
relationship between lashon hara and exile, namely that
exile is a measure for measure (vsn sdbf vsn) punishment

for lashon hara. Indeed, when a person disparages a fellow
Jew, he is attempting to denigrate that person in the eyes of
others so that they too will discredit him and no longer trust

him. By exiling the speaker of lashon hara, Hashem puts
him in a position where he is always considered an outsider.
As a result, nobody will trust him or pay attention to his

words either, and he will be denigrated.
    In reality, the extreme gravity of lashon hara stems from
the fact that it leads to other sins, such as machlokes, libel,

talebearing, hurtful words, humiliation and lies. Sometimes,
it can even lead to actual murder. In fact, Chazal explain
that if one transgresses the commandment "lhjt ,t tba, tk" -
“Do not hate your brother,” he will eventually come to
transgress the commandment "jmr, tk" - “You shall not

kill.” We learn this from the posuk (tf'f-vk rcsnc): “If he

pushed him out of hatred, or threw something at him with

premeditation, and he died…” In truth, this is a reflection of
Kayin’s act of killing Hevel out of simple hatred.

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: A scientist conducted a series of experiments on

some young men to determine the extent to which the

strength of their bodies was controlled by their thoughts.

    First, he tested their physical strength under normal

conditions. Then, he hypnotized them and told them they

were puny weaklings. In this hypnotic condition, he gave

them the same test of physical strength and learned that

their abilities were reduced by 30% of normal. 

     Now, while still under the hypnotic influence, he changed

his tone and emphatically told them that they were physical

giants who possessed unlimited powers. The scientist

watched in amazement as he tested them once again and

this time, not only did their strength return, but it rose to

40% above their normal abilities. 

    When asked to analyze his findings, the scientist explained,

“Where do you think the extra strength came from? Not

from the hypnotist, but from within the men themselves. It

was their reserves of strength that had been bottled up inside

of them - and now when they believed they could do it, they

produced extraordinary feats of strength.”


