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Swma: The words "M TN WX’ with regard to the
construction of the Mishkan, is an expression similar to the
words "nyT> nxn NN, Says R’ Chaim Brisker ZT”L,
this is understood by the words of Chazal (> ™>72): “Any

A SERIES IN HALACHA
LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (33)
Concepts in Praying for the Sick. In this issue, the last of this
consequential series, we’ll mention in a short manner certain
important concepts in davening for the sick that every person
should know. (The Malbim on Tehillim 30, "novn Y o',
explains the whole chapter as referring to asking and thanking
Hashem for a cure. Many concepts of prayer for the sick are
mentioned there.) These are not halachos, but rather "m>>n" -
ways of conduct, that are the neshama (soul) of the halachos.

1) A person should daven while healthy in order to remain so.
Such a tefillah is more readily accepted, to leave things as
they are, than davening for a cure once one is sick (1).

2) When one davens for the sick he fulfills the mirzvos of
w5 9¥1> AN - You should love your neighbor as you
love yourself ), and 2772 15 - You should go in the
(merciful) ways of Hashem. One should have in mind to
fulfill both of these mitzvos.

3) If a person becomes ill he is obligated to daven for his own
cure (NN Y25 7N nyan>»an).

4) A person should not wait till things get serious. As soon as
he starts to feel unwell he should start davening for a cure (3).

5) A person’s prayer for himself is accepted faster and better
than the prayer of others for him @.

6) When davening for a cure one should have in mind to be

N mm mn R‘n

person that has wisdom (ny1), is as if he (personally) built
the Temple in his day.” Thus, "nyT> NxN NNN" - when a
person shows that he has ny7, he can build his own Mishkan
- "2 NN N - that was shown to him on the mountain.
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healthy in order to serve Hashem well and to lessen the
pain that Hashem feels when a Jew is in pain (5).

7) Before davening for a cure, one should thank Hashem for
previous ©1oN and accept, 97 %73, to thank Him when the
cure comes. (In Shemona Esrai he cannot do this verbally.)

8) Many times, physical sickness is a sign of some inner
spiritual weakness, namely sin. One should try to do some
“soul-searching” to see what to change and improve ©). A
Talmid Chacham might be helpful in clarifying this, in
detail or in general. This is included in what we ask in our
tefillah, "yn T0am wayn s, If the ill person is not
attempting to do this, other people (the right person in a
proper and gentle manner) should bring this up to him.

9) For every improvement that one feels in his health, he
should thank Hashem immediately (7).

10) When davening for a sick person, together with other
requests like those in Shemona Esrai, one should not just
concentrate harder or add extra feeling into pleading for a
cure, while the rest of davening is done without effort and
concentration. This is looked down upon in Heaven ).

11) One can strengthen his prayers by: Giving charity,
davening for others, praying with tears, asking other
individuals especially o) ©on Pon to daven for
him, and to daven at opportune times and places.
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R’ Yaakov Yosef of Polnoa ZT”’L (Toldos Yaakov Yosef) would say:

“If a person is uncertain as to how he can best serve the Almighty, let him examine his basest desires and make
use of them. Thus, we can explain the posuk: Y25 NI WX WX 93 NND N D NPN' - You shall take My offering
from every man whose heart moves him.’ That is, from the longings of the heart - the desires of this world - take
Hashem’s offering. It is precisely from these desires that a person can elevate himself in the service of Hashem.”

R’ Menachem Mendel of Premishlan ZT”’L (Toras Hachassidim Harishonim: Darchei Yesharim) would say:

“There are two kinds of tzaddikim: On the one hand, there is a tzaddik who is the same on the outside as on the
inside. When you look at him, you know he is a fzaddik. On the other hand, there is a tzaddik whose righteousness
is hidden. To the casual observer, this tzaddik is nothing special, a ‘regular’ person. Which way is preferable? The
posuk states: ‘You shall make curtains for a tent over the Mishkan.” This teaches us that a tzaddik should try to
‘cover’ himself, for it instructs that us to make a curtain to cover our inner Mishkan - our inner holiness.”

A Wise Man would say:
“Life is fragile - Handle with Prayer!”
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The amazing story of the rescue of the Mir Yeshiva from Nazi-controlled Lithuania to Japanese-controlled Shanghai
in 1941, is a tale that defies the normal levels of human belief and endurance. Yet, perhaps the most incredible aspect of
their long-winded tale is the fact that the entire body of the yeshiva, 250 students, kollel members and their families, plus
the faculty and Roshei Yeshiva, managed to remain intact and together all throughout the entire war. This reason, more
than any other, was why the Mir Yeshiva, unlike any of the major Torah institutions in pre-war Europe, succeeded in
staying alive, active and functioning during and immediately after the war.

How could the hundreds of students, find the bare necessities of life in the overcrowded Chinese seaport and
commercial center of Shanghai? Where would they find a building adequate to house the students and provide study
halls with all the necessary supporting facilities for so many people? But the impossible soon turned into reality.

All the students’ problems were solved as soon as they landed in Shanghai. The entire Mir Yeshiva group was placed
in a single synagogue, an extraordinary synagogue with unusual facilities in an odd location that had been built by an
eccentric individual under the strangest of circumstances. It was the solution to all of the refugees’ problems and needs,
and it made possible five years of the most creative Torah learning for the yeshiva community in far away China.

This edifice, the Beis Aharon or Museum Road Synagogue, stood in a strange location for a synagogue - in the very
heart of Shanghai’s port and business district, near the famous Bund, the docking area for all ships. This synagogue had
stood empty and mostly unused for the first ten years after its completion, except for occasional prayer sessions and
wedding ceremonies, or as a temporary emergency shelter, until the day of the yeshiva’s arrival. The synagogue was a
modern structure and contained a sanctuary built to meet all requirements of religious law. Strangely, the number of
seats in the synagogue, 250, corresponded precisely to the number of yeshiva students who would study there.

In addition to the main sanctuary, the building contained large dining rooms and kitchen facilities. It had been built to
meet the needs of a residential community and contained all the facilities for catering services, including halls for wedding
celebrations and other communal affairs. But no such nearby Jewish community existed in Shanghai until the arrival of the
Mir Yeshiva. The building provided for their spiritual and physical needs to an amazing degree. In a building adjoining the
synagogue there was even a mikvah, which complemented the synagogue facility to almost supreme perfection.

Who was the thoughtful sponsor of this veritable palace of Jewishness in the Far East? An outstanding rabbi? A deeply
religious businessman? A famous community worker or philanthropist? Heavenly Providence revealed itself in an
apparently miraculous manifestation by choosing a seemingly most unworthy and inappropriate person to build this place of
refuge for Torah. In fact, this Jew was so estranged from his own religion that he had married a non-Jewish woman.

Silas Hardoon, a Sephardic Jew of unknown origin, was motivated by a dream to build this edifice. He chose such a
non-residential section on the basis of plans for a future Jewish neighborhood in the area. Silas Hardoon had, of course,
never earmarked these buildings for a school or for the teaching and practice of Jewish law. Nevertheless, he carried out
his “mission” with almost perfect planning to fit perfectly the specific purpose and needs of the group of Torah scholars
who landed a decade later on the shores of China. These inexplicable facts transcend any calculations or fantasies of the
human mind. Once again, unbelievable circumstances had led to the rescue and continuation of Torah study.

For almost five years, this buildings housed the centers of Jewish thinking and scholarship. These were some of the most
fruitful years in Torah research and history. In fact, it may even be fair to say that many rabbis and communal leaders who
later became famous on the American continent owe their spiritual achi Velgents in large measure to those productive years

of study in Shanghai. M‘ﬁ “m m
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Swn: A respected Torah scholar was once insulted by a
vulgar and ignorant person. The scholar held his tongue,
voicing no opposition to the verbal assault, and went on
with his studies as though nothing had occurred. A number
of onlookers were present and they praised him for his
remarkable restraint. The scholar, however, attributed his
control to a higher course. He explained as follows:

“Chazal teach: 'np nw NnNoNY MO’ - silence acts as a
‘protective zone’ for wisdom. They are referring here to a
person who keeps quiet when unjustly attacked, as it says

‘One who hears himself insulted and does not retaliate, is
considered beloved by Hashem.”” (N9 n2v)

“But if such behavior is merely a ‘protective zone’ for
wisdom,” the scholar continued, “then what does wisdom
itself consist of? How much smarter can a person get?”’

“It must be,” concluded the scholar, half-jokingly, “that
actual ‘wisdom’ is not to become slighted, even in the
least, when the assailant is someone who is not qualified to
make such critical remarks. A smart person is one who
doesn’t get offended from the words of an ignoramus.”
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Two teenage boys were good friends. One boy was a
serious student, who learned Torah and kept all the
mitzvos properly. The second, however, was not careful in
certain mitzvos, namely TZzitzis, and this caused his friend
much pain. Over and over, he talked to him about the
importance of wearing #zitzis and how it corresponded to
the full 613 mitzvos that a person must do. He pleaded with
his friend and reminded him that one who wears his #zitzis
is protected from harm. His friend was quite touched by
the sincere pleas and in a show of friendship and loyalty,
he agreed to begin wearing #zitzis by announcing, “I swear
that from now on, I will wear my #zitzis always (Tnn)!”

The next day, when he began to disrobe in order to wash
himself, he realized that he had a problem: He swore that
he would never take off his #zitzis and yet, here he wished
to bathe and he must remove his #zitzis in order to do so!

The Ben Ish Chai, Chacham Rabbeinu Yosef Chaim
ZT”L of Bagdad ruled based on the Mishna (08 mnmn)
that discusses the way the ©»an onb (showbread) were
changed from week to week. Since the Torah states that it
must be on the Shulchan (Table) "Pnn" (at all times), one
kohen would slowly slide it to one side while the other
kohen would slide in the new bread to replace it. This way,
there was never a moment when the Shulchan did not have
the Showbread on top of it - "Ppn"” - at all times. There is a
second opinion, though, that even if one kohen would
remove it totally before the second put on a new bread, this
was not a violation of the edict of "nn" since the intention
is to replace one with the other immediately.

Similarly, if the boy was to remove his #zitzis for a short
time just to bathe himself, this was not a violation of his
oath, since his intention was to wear it at all times that it
can be worn, precluding the short time it took to bathe.

EDITORIAL AND INSIGHTS
ON THE WE IDDAH OF ...
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Rashi comments that the Mizbeach (altar) in the
Mishkan was covered with brass, “to atone for n¥n Y -
insolence (literally, brazen forehead), as it says, ‘And your
forehead is brass.”” (1-nnmyw). According to the Rada’k,
the forehead is the metaphor used to symbolize chutzpah
(insolence) because an impudent person raises up his
forehead instead of lowering it in humility. The hardness of
copper is also associated with chutzpah because it, too,
alludes to a hardened character lacking inflexibility and
basic elements of shame, humility and modesty. A person

with such a harmful trait, must endeavor to uproot it.

A student in the Radin Yeshiva was boarding at the
home of a local resident and once spoke insolently to his
landlord. The Chofetz Chaim ZT”’L asked the student to
leave the yeshiva. Shortly afterward, a question arose about
asking another student to leave because he was not
learning with proper diligence. In this instance, the Chofetz
Chaim decided that the student should be allowed to
remain and said he would later be successful in his studies.
Someone asked the Chofetz Chaim why he had allowed
the student who was not studying properly to remain, yet
he had expelled the other student who, his insolence
notwithstanding, excelled in his studies.

R’ Yisroel Meir replied, “In Pirke Avos (33-n) it states,
'DIM0 oW - ‘The brazen-faced (people) are headed for
Gehinnom.’ It does not say that the brazen have already
sinned or committed wicked deeds, for if so, these deeds
would be the cause of his heading for Gehinnom, rather
than his insolence. What we see from this Mishna is that a
brazen-faced person will ultimately do things that will lead
him to Gehinnom. It is inevitable. That is why I felt it was
necessary to ask the student to leave.”

FROM THE WELLSPRINGS OF
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The precious stones used for the garments of the kohen gadol were donated by the ©nw) (princes), but the truth is that
these great men were rebuked for waiting until the very end to make their donations. The Torah actually leaves the letter
"" out of their name (vd-nY) "ONWIN" because of their attitude of “let’s wait until the end and fill in whatever is missing.”

In all honesty, though, what was so terrible about what they did? It sounds pretty logical and even commendable to fill

in whatever is lacking. However, no matter how noble and logical the intentions of the nesiim, the fact that they were able
to think so rationally shows a flaw in the intensity of their Avodas Hashem. Says Rabbi Dr. Abraham J. Twerski
Shlit’a, “One who is overcome by an intensity of passion does not calculate - he acts immediately!”

In Parshas Pinchos we learn about a great act of zealousness when Pinchos killed two individuals who performed a
horrific act of immorality. The reason that Pinchos’ act was considered praiseworthy was because it was done out of
zealousness for the sake of heaven. Had he stopped to ask if he should kill them or not, he surely would have been turned
down for a variety of reasons. Pausing long enough to think about it is no longer an act of zealousness. In much the same
manner, the Nesiim should have been so overcome with a burning desire to give that they should have run to donate first!

The Ramcha’l emphasizes in Mesilas Yesharim the importance of zerizus in that it counteracts the inborn laziness of
man’s physical nature. Only by working on this middah can we possibly achieve true zealousness in our Avodas Hashem.




