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12:41 - úáù / äìåãâ äçðî       (Monsey, NY)      4:59 - úáù úåøð ú÷ìãä                    
 5:18 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       5:17 - úáù áøò ìù äòé÷ù                
6:08 - áéøòî / íéáëåëä úàö        ~~~~~~        9:01 - à"î/òîù úàéø÷ ïîæ               
6:30 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:37 - à"øâä/òîù úàéø÷ ïîæ             
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KIDDUSH: SANCTIFYING THE SHABBOS (2)

   As one begins to recite Kiddush on Friday night, he 

should glance at the Shabbos candles (1). This is a äìåâñ 

for one's eyes that might have become weaker from the 

hectic rushing of the entire week (2). Others say drinking 

the Kiddush wine accomplishes this äìåâñ (3). 

    Regarding standing (4) during Kiddush: 1) Some stand 

the entire Kiddush, both the reciter and the listeners. In 

order to be àöåé from another's recital of Kiddush with 

"äðåòë òîåù", there must be a "group setting." (5) Thus, the 

listeners should not be scattered about, but rather standing 

still around the table. 2) Some sit the entire Kiddush, except 

for the reciter who rises in his chair as he says the words 

"íéîùä åìåëéå éùùä íåé", in honor of Hashem's name, 

which is made up of the first letters of these 4 words. 3) 

Some stand only for the first paragraph (åìåëéå), which in 

itself is a testimony of the creation of the world. They 

then sit down before making the beracha "ïôâä éøô àøåá".
   Before starting Kiddush, one should concentrate on 

fulfilling the Torah Commandment of  úáùä íåé úà øåëæ"
"åùã÷ì, and the Mitzvah D'Rabbanun of reciting Kiddush 

over wine. The Chid'a (6) points out a mussar concept, 

that during Kiddush, one should think about teshuvah, to 

ensure that he is a "kosher witness" on Creation. There is 

also a äìåâñ to better one's memory. When the reciter says  

jjj

the words "úéùàøá äùòîì ïåøëæ" - "A remembrance for 

the Act of Creation," he should emphasize the word 

"ïåøëæ" a bit lengthier than usual, and have in mind to 

daven for good memory (7).

    It is preferable to say the first paragraph (åìåëéå) from a 

bencher or siddur, since many poskim hold that when 

being àéöåî others in Torah texts, the rule of  áúëáù íéøáã
ô"òá øîåì íéàùø à"à - Written texts should not be said 

over by memory, does apply. Others permit well-known 

íé÷åñô to be said by heart, even when being àéöåî others (8)

    The listeners should be careful not to answer ïîà on the 

two berachos of Kiddush, until the entire beracha is 

completed. The one reciting, should wait until everyone 

has said ïîà before continuing, so that everyone present 

may hear the entire beracha. This is a very important 

halachah which is relevant in many cases, e.g. Havdalah, 

õ"ùä úøæç, etc., and if people are not careful, those 

listening may invalidate their mitzvah by missing the 

beginning or end of a beracha.

   Immediately after Kiddush, the reciter should sit and 

drink a minimum of two ounces of wine (9). If he is unable 

to drink that much, one of the listeners may do so. ãáòéãá, 
if everyone present combines to drink the two oz., they 

fulfill the mitzvah (10). It is a mitzvah, as well, for all to take 

a small taste of wine (11).  ìòá ãâð ãåîòì åôåñù àìà ,áäæå óñë úáéðâì åéðôù
 ïåîîä úãîç úîçîù àöîðå .åì òéøôäì øîàéù ,úéáä
 úéáä ìòáì åì øúåî ÷ôñîå ,çöåø úåéäì ìåìò àåä
 ìåãâ øúåéä ùðåòä åäæå .äéåöî úøúçî éøäå ,åâøåäì
 úåáéñîá ïåîîä úãîç úçú ùôðá ùðåò :áðâì òéâîä
 íò "áðâä" 'úëã åðééä ,ïëìå .äçéöø éãéì úåàéáîä

.íéáðâä øàùî øúåé åúãîá äæ áðâù ,äòéãéä "àä"
       

 øáãà øùà ìë úéùòå åìå÷á òîùú òåîù íà éë
 (áë-âë) 'åâå êéøøåö úà éúøöå êéáéåà úà éúáéàå

 çìåù éëðà äðä" áåúëä øîà äìéçúã ,ïéáäì ùé     
 äî÷ðä ïéðòì ë"çàå ,"êøãá êøîùì êéðôì êàìî
 éúáéàå" 'úëã ,åîöòá ä"á÷äá àø÷ä äìú íéáéåàî

?äæá àø÷ä äðéù äîìå ,"êéáéåà úà
 úøàôú 'ñá ,ì"öæ õéùáééà ïúðåäé ø"åîâä øéáñîå     
 ,ãçàë úåçéìù éðù äùåò 'à êàìî ïéà òåãéëù ,ïúðåäé
 ú"éùä çéèáä êëì ?ë"åòì òøéå ìàøùéì áéèé êéàå
 'úë àø÷áã ,øçà ïôåàá ì"é ãåòå .íéåâäì òøé àåäù
 ,(á-âì äëøáä úàæå) "åîì øéòùî çøæå àá éðéñî 'ä"
 ,åäåìá÷ àìå åùòì äøåúä øéæçä ä"á÷äù ì"æç åùøãå

   çå

 (à-áë) íéîã åì ïéà úîå äëäå áðâä àöîé úøúçîá íà
 åðì òéãåäì - "áðâä" - äòéãéä "àä"á àø÷ä äðä     
 ,äðáä êéøö äæ øáãå .øúåéá ïëåñîä àåä äæë áðâù

?ïëåñî éëä áðâë áùçð úøúçîá àáä áðâ éàîà
 íéðæà 'ñá ,ì"öæ ïé÷öåøåñ ïîìæ ø"åîâäì äàøðå     
 :íéáðâá úåãî äáøä ùé éë ,èå÷ìéä éøáã é"ôò ,äøåúì
 ïéãä ãöîù óàå .áòø àåäù úîçî íçì úô áðåâä (à
 àì" øîàð øáë ìáà ,áðâ íúñì ïéîåìùúá àåä äåù
 (á .(å éìùî) "áòøé éë åùôð àìîì áåðâé éë áðâì åæåáé
 ÷ø íìùî åðéàù ,úîàä ìò äãåîå èøçúîå áðåâä
 íìùîù ,åãéá äáéðâä àöîðå áðâù éî (â .ãáì ïø÷ä
 ùøúùðå ,øëîå çáèå äîäá áðåâä (ã .ìôë éîåìùú
 áðåâ" (ä .'äå 'ã éîåìùú íìùî àåä êëéôìå ,åàèçá
 áðåâ ÷ø àìù íãàá éøééî (å ."úîåé úåî - åøëîå ùéà
 óà íéîòôì àìà ,ïðéøîàãë äúéî áééç àåäù úåùôð
 ,äøåîå äøåñ ïá åðééäå .äúéî áéåçî ïåîî áðåâä
 øùá øîéèøú ìëàå åéáà ìùî áðâù ìò åúåà íéì÷åñù
 äòø úåáøúå êåðéç ìù ïéðò äæ íù ìáà .ïéé âåì éöçå

.áééç úåîé ìàå éàëæ úåîéù áèåîå
úøúçîá àáä áðâ àåä íìåëî øúåé äìåãâ äãî ìáà     
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 ã"ò÷ú óã íéâäðîä éîòè (7) â"î÷ òáöàá äøåî (6) åî:àòø äøåøá äðùî (5) é:àòø ç"åà (4) âë:àòø íäøáà ïâî (3) çî:àòø äøåøá äðùî (2) é:àòø à"îø (1)
  íù (11) ãé:àòø ç"åà (10) âé:àòø ç"åà (9) àì:æî äúëìäë úáù úøéîù (8)

R' Chaim Vital ZT"L would say:

    "Humility, appropriate silence, control of desires and constantly feeling happy with one's lot are the 

four basic character traits that are essential for a person to acquire."

The Sefer Orchos Tzaddikim writes:

     "If a person obtains all that he desires and no sadness befalls him, his face will always shine, he will 

be physically healthy, and be slow to show signs of old age." 

R' Menachem Mendel of Kotzk ZT"L would say:

     " himself away from home, is worthy of reward!"
MAZEL TOV TO MR & MRS HESHY SCHLOSSER ON THE UPSHERIN OF THEIR SON, NACHMY é"ð

TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! RECEIVE IT TODAY FOR YOUR SHUL OR YESHIVA, OR HAVE IT 

E-MAILED TO YOU DIRECTLY. PLEASE CALL 845-821-6200, OR SEND AN E-MAIL TO TORAHTAVLIN@YAHOO.COM. 

<><><><>  <><><><>  <><><><>  <><><> <><><>  <><><><>  <><><><>  <><><><> <><>



<><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><> <><>  <><><><>  <><><><>  <><><><>  <><><> <><><>  <><><><>  <><><><>  <><><><>

     R' Yechezkel turned to see Zundel nodding in full comprehension. "This is the meaning of the words, 

'and be there.' One must strive to truly 'be there.' It's not as simple as it sounds. Unfortunately, it is 

possible to ascend the mountain and yet not actually be there, if one's thoughts are elsewhere."  ***

***

***

 ,íãà ìù åáìáù äî òãåé ä"á÷äã ,øàáì äàøð ãåòå     
 .íãà éðá úåáùçî íéòãåé íðéà íéëàìîä ë"àùî
 êéðôì êàìî çìåù éëðà äðä" 'úëãî åðééä àìéîîå
 íàå .êàìî é"ôò äéäé åðúøéîùù ,"êøãá êøîùì
 àåä ìåëé êéàå úåáùçî òãåé êàìî ïéà àìä ,øîàú
 éðà êëì ,äáùçîä ìò íéìéìà éãáåòä øåøöìå ïéãì
 òãåé éðàù ,éîöòá éðà - "êéáéåà úà éúáéàå" øîåà
.êàìî àìå "éðà" íéøöîá åðéöîã åîëå òøä íúáùçî

 úåîåàäì ùé äøåàëì ÷ø .'åëå åäåìá÷ àìå ìàòîùéìå
 åìá÷ù íòèäã åøîàé éë ,åäåìá÷ àìã äî ìò úåìöðúä
 åîöòáå åãåáëá ä"á÷äù íåùî ,íä àìå ìàøùé éðá ÷ø
 äùò àìù äî ,åá êìð øùà êøãä åðì äøåäå åðîò êìä
 ä"á÷ä íà äúò ,ïëìå .íéàéáð é"ò àìà íäì ë"â
 íúñð ë"à ,åðéìò øåîùì êàìî åðîò çìåù úîàá
 ,"êàìî çìåù éëðà äðä" ù"æå .äéìë íéáééçå íúðòè

  ."êéáéåà úà éúáéàå" äæ çëîå

 (á-àë) 'åëå ãáòé íéðù ùù éøáò ãáò äð÷ú éë
  Rashi, based on the Mechilta, explains: "(This 

refers to) someone who is sold by Beis Din for 

stealing, as the posuk states 'If he (the thief) has no 

money (to repay) he is to be sold (as a servant) for 

his theft." A thief is ordered to become a servant of 

the one from whom he stole, until the debt is paid 

off. R' Yosef Ives Shlit"a gives the following 

analysis: In the science of crime prevention there 

are basically two approaches. Crime may be 

viewed as opportunistic and rationally motivated. 

Thus, the way to combat it is by making it harder 

for the potential criminal to succeed, as well as 

disincentives such as harsh penalties. Social crime 

prevention believes that crime is structural, due to 

poverty, illiteracy and disadvantage. Accordingly, 

the way to reduce crime is by promoting education, 

equality and good parenting. 

    While, undoubtedly, there is merit in both 

viewpoints, the Torah provides an even more 

fundamental analysis of crime: a culture of 

irresponsibility and disregard for others. The 

answer to spiralling levels of crime is to restore a 

sense of responsibility and accountability, what 

may be termed "moral" crime prevention. Making a 

criminal repay his or her damage is the first step 

towards enforcing responsibility. It sends a clear 

message that actions must be accounted for, that 

actions have consequences and one who commits 

an offense will be expected to make retribution.. 

    The Chofetz Chaim ZT"L writes that selling 

the thief into servitude is not meant as a 

punishment but as a way of reforming his 

character. The purpose of being sold was to offer 

the offender a productive lifestyle, the lack of 

which caused the offense. Cutting edge research on 

h

crime prevention has come to the same conclusion. 

 êì éúîùå åãéì äðà íé÷ìàäå äãö àì øùàå
(âé-àë) 'åâå äîù ñåðé øùà íå÷î

    The posuk is referring to one who kills in an 

accidental manner. The wording, however, does 

not fit the text. Why does it say "íå÷î êì éúîùå" - 

"And I will make for you a place," should it not 

have written, "And I will make for him a place" - 

the killer? Who is the posuk talking to directly?

    R' Moshe Yaakov Rabikov ZT"L, otherwise 

known as the "Holy Shuster," gives the following 

answer based on the words of the Zohar. Hashem 

ordered Moshe Rabbeinu to prepare a place of 

refuge, even in the desert, for those who killed 

unintentionally to flee to. In truth, though, Hashem 

was telling Moshe that this place - the camp of the 

Leviim - was to be for him personally as well. 

Being that Moshe was the one who "killed" the 

Egyptian who was about to harm a fellow Jew, and 

buried him in the desert sand, he himself was in 

need of a place of refuge to run to, away from the 

íãä ìàåâ - Blood redeemer, of the Egyptian

   This, then, is the progression of the posukim: 

"One who kills a man shall surely die" - Moshe 

willfully killed the Egyptian and by law one who 

kills ãéæîá - Intentionally, begets the death penalty. 

However, Moshe's true intention was to be ï÷úî 

and improve the soul of the Egyptian through 

slaying him with Hashem's ineffable Name. Thus, 

"G-d brought it (the death) to his hand" - this 

incident would be deemed a ââåù - accidental, 

murder which requires exile. As a result, Hashem 

tells Moshe, "I will make for you a place" - since 

you, Moshe, require such a place based on the 

incident that you were involved in in Egypt.
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(áé-ãë) 'åëå äåöîäå äøåúä ïáàä úçì úà êì äðúàå íù äéäå äøää éìà äìò äùî ìà 'ä øîàéå

     Zundel was a loyal chasid of the famed Rebbe, R' Yechezkel of Kuzmir ZT"L. He dreamed often 

about visiting Kuzmir since he wanted very much to spend a Shabbos with his Rebbe, but each week 

something different seemed to arise to prevent his going. As much as he planned and made arrangements 

to travel, things never seemed to work out, but Zundel never despaired. 

     One Thursday he was determined to persevere and go to the Rebbe that week, despite any obstacles 

that might interfere with his plans. Of course, as seemed to happen every time he made plans, he recalled 

that on the following Tuesday he would have to attend to some important business at the market near his 

home town, which was some distance from Kuzmir. If he were to stay until Sunday to receive a parting 

l'chaim from the Rebbe, he would not be able to reach the market town in time. He decided not to 

postpone his long-awaited trip to his Rebbe yet again; he would go, and if necessary would leave early 

Sunday morning, even if it meant not being able to say goodbye to his beloved Rebbe. 

     Zundel arrived at his destination on Friday and headed directly for an audience with the Rebbe. He 

was unprepared for R' Yechezkel's cool reception; instead of asking him to stay and eat at the tish on 

Shabbos, he told Zundel, "Go back home for Shabbos - there is no point in your stalling!"

    Understanding why his Rebbe was displeased, Zundel told him, "Rebbe, I will not go to the market; 

instead I will remain here as long as is necessary." Smiling, R' Yechezkel relented and invited Zundel to 

eat at his table on Shabbos. Zundel was much relieved.

    At the tish, R' Yechezkel began to darshen in front of the chassidim. "Before the Torah was given at 

Mount Sinai, Hashem instructed Moshe  "íù äéäå äøää éìà äìò" - "Ascend unto me upon the mountain, 

and be there." Now, this is an unusual expression; Why was it necessary to add the words "and be there," 

if Moshe had already been commanded to ascend the mountain?"

    The chassidim listened intently but R' Yechezkel aimed his remarks primarily at Zundel. "The answer 

is that a person is considered to be wherever his thoughts are. What one thinks about and lends his entire 

focus to, is what he truly wishes and hopes for. His true aspirations are indeed legitimate products of his 

thought-process. For example, a chasid can physically be spending Shabbos with his Rebbe, but if his 

thoughts dwell on the market-place, then it is considered as if he is actually there!

    "Thus, Hashem was telling Moshe, 'I want you to come up to the mountain, and remain here. But while 

you are here you must divest yourself completely of all worldly thoughts. Your entire concentration must 

focus on being with Me. That, and only that, can be on your mind.'" 
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