
,grmv gdb tprb vbvu ivfv vtru vbjnk .ujn kt ivfv tmhu
 /// gurmv in(d-sh)vsucgv in r,uh ohsxj ,ukhnd vchcj - 

    t /uyukj hnhc oa jk,aba ,ubjn akak .uj - vbjnk .ujn kt :h"ar
vsucg 'vcdabv u,sucgc utruc ,t ,ranu wv ,hcc ivfv uk snug 'vbv    
kga vsucg 'otruc hbpk ktrah ,t vmrnv vsucg 'ohnurnc jur ,jb ,rrugnv
,ubphvk u,ut ohuumn if hp kg ;tu 'ohbu,j,c vbhfav ,t ,uravk od vfuz vsh
hsf 'grumnv vvua uca jshb ouen u,ut sg vfurt lrs ,tmku 'vcdabv u,sucgn

 /uhrfnu uhshsh ,crecu u,jpan ehjk cuak ughhxku urvyk
og vnhkan woh,c hkgc ,gsw v,hhv tk 'lf kg vumn vru,v v,hv tk ukht     
'grumnv ka u,rvyc exg,n ivfva vgac oda ,nt iv 'urnth hf 'vz ihgf Q$k%v$n
v,ufzc runtf hf 'lurg ihtk thv vbuvfv ,sucg ,kgn okut 'vumnc exug tuv
vbhfav ,t vfhannv thvu 'unkugn ,"hav ,t vmrnv thv 'okugc ,unhkav vtc
,t U,h'C)J$h vnk ifa iuhfu /kfc vfrcv vhura okugc vhura vbhfavafu 'okugc
?hshjh ahtk chyvk hsf er 'ukuf kkfvk vcurn ,kgu, vc aha vsucgvn ivfv
vgac ucu 'ohgdbv ,utrnc ohthecv ohnfj hshnk, ohktrah lhnxvk ;hsg
ka vfrs uz iht 'ohtur ubta hpf okut /,hkgbv u,sucgc euxgk ivfv lhanh
tuv teusu 'cdabv usngn ,tu u,rnan ,t cuzgh ivfva ;hsgn v"cev !vru,
'v,gn runt /u,guah ,t ahjvk u,kufhca kf vaghu 'vfsbv grumnv hbpk ghpuh

!asenv ,sucgn r,uh v"cev hbpk vchcj 'ohtfsb ck jnak vsucgva
tuv ot od 'ucmnn ruca ubhvu hshjh ost vzht vvua jshb ouenc oa h-t.J)F     
lurg iht ,tz kfc 'oudgv ucmn hshk u,ut uthcva ov uh,ubuug hf 'lfc oat unmg

 /// u,krg rac kunh hbhnav ouhcu(d-ch)vkhn ,umns ,uchaj ihbgc - 
    p,hrcv ,sugxk uhshshu uhcure ihnzn ubhta vkhn ,hrc vauga hnc 'okugv ohdvu

rcs vbv /if okugv ihdvub gusn rtck ahu /vkhn ,hrc vauga ovk ghsun er 'vkhn
 arupn ,ntc tuv vzgggg""""uuuuaaaaccccouhc vsugx ,uagk ohdvub" :(c"h ;hgx 'v"xr whx s"uh) 

kfut ubhta hn kfu /vumn ,sugx hrenu 'vkhn ,sugxk ihbn ,jek udvbu :vdv /vkhnv
 /f"g '"ohnak vsubnf huv 'vkhn ,sugxc

:iv ukt 'ohnak ihsubn vgca" :(:d"he) ohjxpc wndv hrcsn tuv vz ihsk ruenu    
sunk,k iksdn ihtu ohbc uk aha hnu 'ohbc uk ihtu vat uk ahau 'vat uk ihta hsuvh
gbunvu 'uj,pc vzuznu usdcc ,hmhmu ugurzc ihkhp,u uatrc ihkhp, uk ihta hnu 'vru,
rthcu /f"g '"vumn ka vrucjc cxhn ihta hn ;t :ohrnut ahu /uhkdrn ohkgbn

oooo""""ccccaaaarrrrvvvv- vumn ,rucjc" :k"zu vumn ka vrucjc cxhn ubhta hns wndv ,buuf uvns 
cxhn ubhta hns 'wndv ,buuf hrv /f"g '"ivfk ivf ,c ut vkhn ,hrc ka v,an iudf

 /ohnak vsubn tuv hrva'vkhn ,hrc ka v,an kg hte vumn ka vrucjc
 c,f vz ogynu    vvvvccccuuuuaaaa,,,,    hhhhjjjj,,,,ppppvvvv oac (k"h e"x oa) ccccvvvvzzzzvvvv    yyyyhhhhccccrrrraaaa    rrrrppppxxxxkyck cuys 

vhvhu ohuv,nv ohngyn ufkh tk hkut hf vkhn ,hrc ,sugx kg true anava vn

kgupc ks,an tuv ot iv /urgm kg kevk hsf unmg v.B$p)N$v vz ka urfak
 /unjbnu uezjnu uck kg rcsn ot ivu 'rmhnv in umkjk

'ck hruca ka orgmn kehnv ka u,kgn rcf ohgsuhaf ,gf od 'okut    
vrjc vnk 'ihcvk ohfhrm ,tz kfc 'ivfvk sxpv lfc ihta ohgsuh rcfu
rta od uz vumnc UF$zh tk vnk ?ivfv h"g teus vaghh uz vftkna vru,v
ubhtruc .pja rnuk raptu ?ohgdbv ,utrnc ohthecv ohnfj hshnk,v
ohdtusv ukta uk tuv sucf hf 'uz t,cr vumnc uexg,h uh,ran teusa

///uvu,rah ov ov ,kuzv ka orgmk
ovh,u,g kf ohkmbnv ka ovhbhgcukhpt vke uz vumn vhv, tk v,gn    
sxj kundk inz ahsevkn umneh tk ov odu 'vsucgcu vru,c otruc ,t ,rak
r,uh rrugk if od ufzh lfcu 'o,kufhca ohgmntv kfc ohtfsb ck jnaku
hkgc ov u,ut ohscugv ukta ubhtruc rtp,h hf 'o,sucgcu o,ru,c jur ,jb

 /o,kuz ,cuyk ohdtusu ,ucuy ,ushn
o,hhgxn od thv 'ohnfj hshnk,u wv hscugk jca thv uz vumna vn scknu     
tcheg hcr ka urntn tuv  gush hrvu 'vru,v ,ukgnc ,ukg,vk
wlunf lgrk ,cvtuw (jh 'yh trehu) cu,fv rntn kg (t"v u"p ohrsb)hnkaurhc
- wvzw :lf uhrcs ,t ,arpnv vrnht ogp h,gnauwvru,c kusd kkf vzwa
'rnukf /wvru,c kusdw tuva hn kfk wkkfwubhv wlunf lgrk ,cvtuw ka uz vumn
vru,v hkhcau wvru,c kusdw rtu,k ufza ukt kfa lhbpk rrc,h ibuc,, ot
'wlunf lgrk ,cvtuw ka uz vumnc sutn ihzhrzuihrhvz uhv okuf 'ovhbpk ihrhvb
uhv  shn,u ',kuzv ,rm og urgymv shn, 'ovhkdrk rb shn, v,hv uz vumn
o,ut vrhafva thv uz vumnu /,kuzv og chyvk lhtv ovh,ucajnc ohduv

/vru,c uecs,vu ukg,v v,ufzcu 'vru,k
,hrcv ,sugx ,trek ohbnzn obhta okug ohdvub vz ihsn f"gu /hushb kkfc u"j

/vkhn ,hrc ihauga ohghsun er 'vkhn
sjt ota ,umnv kf rtac vz ihs ubhmn tk vbvs 'vz vfkv rtck ah obnt     
,umn a"nu 'ohnak vsubn tuv unmg ;u,ha tku vumnvk ;rmk ,uraptv uk ah

 rthcu /vkuf vru,v kfs ,umn rtan vkhnvvvvaaaannnn    ,,,,uuuurrrrddddtttt))))    kkkk""""mmmmzzzz    iiiihhhhhhhhyyyyaaaabbbbhhhhhhhhpppp    vvvvaaaannnn    wwwwrrrr
uhkg aha ouan ubht ohnak vsubn tuva vz vkhn ,umna (v"m whx 'c"j j"ut
ruxt tuck utrea icv hct ,umn ouan tkt 'vkhn ,hrck lkhk vumn unmg smn
/vthrevk vbgb tku gbnbaf vsubnf tuvu vkhns vkusdv vumn sucfk gubnk uk
vru,v kfs ,umnv kfc ubhmn tka ihbg uc ah vkhn ,umn ihbga 'uhrcsc rtucn
lkv tka vzc vkhn ,umn odpa vzu 'vkusdv vumnv scfk ihbg aha ubhhvu 'vkuf

/husbc chhj vz kzkz smn 'vkhn ,hrcv ,sugxk
,hatrc) ch,f vbvs 'vag ,umn rta kfn vbua vkhn ,umna ubhmn ',ntcu     
,t vhngn tuvv apbv v,rfbu u,krg rac ,t kunh tk rat rfz krgu" :(sh 'zh
,rf vag ,umn rtac ubhmn tku ',rfc chhj unmg kn tka hrv /"rpv h,hrc
scg tuva unmg ,t ou,jk vmur ubhta 'vzk ogy ohbuatrv uc,fu /[jxpn .uj]
kf uvza 'kusd iputc vkhn ,umn scfk aha vz ihbg cyhhv icun f"tu /,"havk
/uz vumnc unmg ;rmn ubhta hnk husb uc ah f"gu 'wv scg ,uhvk hsuvh ka u,uvn

"ohabc vfhnx - u,at sh tku ush ibcr ub," - The braisa says: from the word "ush" we learn that a man must do the vfhnx on his icre and
excludes using a scg 'jhka and u,at. The braisa says, I could not learn out that u,at is kuxp to do her husband’s vfhnx from scg and ujuka
because since we say upudf u,at, I might think she is permitted - k"ne that u,at may not do vfhnx for her husband.  [ush v"s]wxu,  says:
Although we learn from the words "ktrah hbc kt rcs" to exclude women from vfhnx altogether, we still need the limud of "ush" to teach us a wife
may not perform the vfhnx for her husband’s icre. This is because although a wife may not do vfhnx on her own icre but since she is shf
vkgc, I would think it should be ok - k"ne that it is not.
    Tosfos asks further: why do we even need a pasuk to exempt ohab from vfhnx? They should automatically be exempt because it is a ,umn
tnrd inzva vag because vfhnx vyhjak ;fh, and vyhja is only permitted by day. t"gr wonders why vfhnx should even be considered a
tnrd inzva vag ,umn. After all, vfhnx may be done anytime; it’s just that since we say vfhnx vyhjak ;fh,, we do the vfhnx by day so the
vyhja may be done right after. But this is not a function of vfhnx, rather, it is a ihs in vyhja. a"g.
     The jczv ,frc explains: if ohab would be exempt because of tnrd inz, it would remain optional and they could do it if they wanted, similarly to
lulav where the Rama says they may even make a beracha even though it is a tnrd inz and they are ,uruyp. But now that we have the limud
from the pasuk of ktrah hbc, it does not remain an option.
     The lubhj ,jbn [uye] klers: what is the ihs if a man inherits a icre from his wife or mother? Do we say that since this icre originated from a
vat it is excluded from vfhnx or not? 
      The answer is - it depends. If we say that ,uruyp ohab because of the rule of tnrd inzva vag ,umn, that would only be a ruyp in the trcd
and not the tmpj, so now that the trcd is the woman’s husband, he would have to do vfhnx. Also, does the opposite hold true as well? If a vat
inherits a icre from her father, do we say that the icre requires vfhnx since it originated from a man? a"g          

                                                                                                                                                                                                              

Lubavitcher Rebbe, R’ Menachem Mendel Schneerson zt”l (Likutei Sichos) would say
    “wgrumnv ,ru, vhv, ,tzw - The condition of the Jewish people in which we now find ourselves at the very end of the
exile and just prior to the Redemption is that of a ‘Metzorah.’ Outwardly, it appears as if the Jewish people are suffering
from a variety of ailments, but our inner essence is actually pristine, having already been completely purified over the
course of generations. The only thing left to be refined before Moshiach’s revelation is our ‘outer layer.’ All other
prerequisites for the Final Redemption are already in place. May it happen immediately.”

A Wise Man would say: 
     “I’m for truth, no matter who tells it. I’m for justice, no matter who it is for or against. I’m a human being, first and
foremost, and as such I’m for whoever and whatever benefits humanity as a whole.             
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (66)
Loans. Before Yom Tov we were discussing the laws of loans,
including how and when to pay back a loan. We continue now.
Mechilah: Canceling/Forgiving a Debt. If someone owes
money for a loan and many years go by without repayment,
halacha does not have any statute of limitations, and he still
owes the money. He cannot assume that since the lender did not
ask for the money back, he has forgiven the debt.
Verbal Statements. If a lender tells the other party, “I
forgive/cancel/nullify the debt,” there is no longer a debt. Even
though no actual transaction was made, a verbal declaration is
sufficient and he cannot back out [C.M. 241:2]. The
cancellation is valid even before payment is due [SMA 66:55].
Partial. One can also cancel part of a debt [Shach 66:75]. 
Other Expressions of Mechila. Other expressions such as
“You don’t have to pay me,” or “You don’t owe me,” are also
considered a valid mechilah [see C.M. 7511].
Delayed Mechilah. A mechilah that is not valid immediately,

 
  

      

such as: “The debt will be cancelled in ten days,” is a valid
cancellation [Machane Efraim Asmachta 6].
Not in the Presence of the Borrower (vuk). A statement of
mechilah works even if it is not said in the presence of the one
who borrowed [Shach Y.D. 173:8]. This can happen by telling
witnesses, or even saying to oneself without witnesses, “I forgive
the debt of Reuven ...” [Even Hoezer 105:5].
Mechilah in One’s Mind. If one is mochel in his mind without
expressing it verbally, some opinions [Maharshal brought in
Bach C.M. 146:14] hold that it is a mechilah. However, many
argue on this and say that it is not a valid mechilah [see Ketzos
Hachoshen 12:1]. If one has such a case he should ask a shaila
from a Dayan. A mechilah in writing is valid and one cannot
change his mind to collect the money [RMA C.M. 40:1].
Nagging Borrower (vuk). If one forgave a debt because of the
nagging of the borrower to do so, the Aruch Hashulchan [C.M.
12:5] writes that it is valid mechila and he cannot change his
mind or claim he did so without actually meaning it.

   



    The Vilna Gaon zt”l writes powerfully about the importance of restraining oneself from speaking lashon hara. He
explains that until a person’s final day in this world, one must self-train in spiritual discipline, not through fasting or physical
affliction, but through restraint in both desire and speech. He expresses that true teshuva is achieved through ixru uhp ixr"
"uh,uut,, limiting one’s mouth and one’s desires. Every moment a person holds back from speaking improperly, he merits an
"zubdv rut", a hidden light so great that even angels are not granted access to it. The Vilna Gaon concludes that this is one of the
primary paths through which a person merits Olam Haba, "vru,v kfn r,uh vzu".
    R’ Moshe Shmuel Shapiro zt”l would illustrate this idea with the following story. In Petersburg, there were two wealthy
individuals. One, was known as a great Tzaddik and Yarei Shamayim, a respected leader in the community, named Ginzburg.
The other was an am ha’aretz, rarely seen in shul or the Bais Medrash throughout the year. Once a year, however, on Yom
Kippur, he would appear and each year, Ginzburg would purchase the honor of Pesichah for Kol Nidrei. One year, the other
wealthy man decided that, regardless of cost, he would outbid Ginzburg and acquire the honor for himself. The bidding went
higher and higher until finally the gabbai declared, “Zacha lo” - he had won. Ironically, almost comically, the man had to ask
the Gabbai, “Please explain simply and practically what exactly I just bought and how it is done?” 
     The Gabbai explained, “You open the curtain, open the doors of the Aron Kodesh, take out the Sefer Torah and hand it to the
rabbi.” He then asked, “But tell me, why did you spend such a handsome sum on something you don’t even know how to do?” 
       The gvir answered “I know that if it’s important to Ginzburg, it must be a good business deal.”
        R’ Shapiro would conclude, if the Gaon and Dovid HaMelech teach us the immense value of guarding one’s speech,
"ohhj .pjv ahtv hn", then we can be certain that its worth is beyond our comprehension.

     Rashi quotes a Chazal: It is a cu,fv ,rhzd that all matters related to tzara’as must be brought to the Kohen. The Sifsei
Chachamim explains that even if the Kohen himself is unlearned and others tell him that the affected individual is tny,
the verdict must still be proclaimed by the Kohen. In grumn ,arp on the posuk "hk vtrb gdbf", Rashi states that even if the
grumn himself is a ofj shnk, and understands the halachos and applicable dinim, he cannot declare himself tny but must
wait for the Kohen’s pronouncement. The question is why? Why can’t a person who is not a Kohen do the proclamation?
What is the possible message being conveyed by this?
    There are two common themes running through the many reasons given for tzara’as. A lack of sensitivity exhibited
towards others and a dearth of ,ucuy ,usn. One of the main steps to be taken to properly rectify these faults is the realization
that you are not the only person in the world. (This is NOT what Chazal meant by "okugv trcb hkhcac".) Therefore, to show
us that we must deal with others, the Torah requires the entire gdb process to go through another person (specifically
Kohanim who are known to be ouka hpsur.)
    Later in the parsha (ch 'dh) on the posuk, "ivfv hbhg vtrn kfk", Rashi says that a blind Kohen is invalidated to decide the
status of the grumn. The question arises: why can’t someone with vision tell him and he’ll then be able to make the
proclamation of tny ut ruvy? Why is it any different than a Kohen who is an am ha’aretz?
     Perhaps the machshava is to further this lesson. In life, it’s not about our perspective through a one-sided lens. We all
have to see one another, and judge the other individual favorably without passing judgement.
     With much siyata d’shmaya, let us work on our interpersonal relationships, especially during these days of Sefiras Haomer.

  

                                                                                                                                                                                                              

tch u,cac ,ca hsnu uasjc asj hsn vhvu
 /// wv rnt hbpk ,uj,avk rac kf(df-uxwhgah)

ut ,jpx ut ,ta urac rugc vhvh hf ost
 /// ,grm gdbk urac rugc vhvu ,rvc(c-dh)

 /// ohbvfv uhbcn sjt kt ut ivfv irvt kt tcuvu(c-dh)

 wudu u,krg rac kunh hbhnav ouhcu /// rfz vskhu ghrz, hf vat(d'c-ch)
     The words of Chazal are inviolable. Every Torah-Jew knows that we cannot live our daily lives without following the
words of our rabbinic traditions. The mitzvah of bris milah is a Torah commandment, however, every detail of the mitzvah -
how it is performed, what is removed, how to handle illness, Shabbos, or premature infants - derives entirely from Chazal.
Just as the laws of nega’im in Parshas Tazria are impossible to understand without Torah Sheb’al Peh (Oral Law), bris milah
itself can only exist through the mesorah of Chazal whose rulings define the mitzvah in practice and cannot be set aside. 
     Many people will say that the words of Chazal are sacred, however, R’ Dovid Feinstein zt”l saw every single word of
Chazal as living reality, and the way he responded to shailos and questions that were asked of him often reflected that. To
him, it was a reality that Chodesh Adar is a time of mazel for court cases or business deals, because Chazal say that it is.
Likewise, a person who recites Havdalah over a cup of wine will in fact have baby boys. Chazal said so (Shevuos 18b). 
     A talmid in his yeshivah had the merit of attending the mashgiach, R’ Michel Barenbaum zt”l, and at times, he had to
miss seder or shiur in order to drive the mashgiach home. He asked Reb Dovid if he should find someone else to help the
mashgiach during times meant for learning. Reb Dovid encouraged him to cherish the zechus he had been given, quoting the
words of Chazal: “Gedolah shimushah yoser milimudah, Greater is the service of Torah than the learning of Torah.”
     “I don’t know exactly what this means,” Reb Dovid said, “but if Chazal say that this is the reality, then it is the reality.
Maybe it means there is special beracha in the learning you do if you are also meshamesh talmidei chachamim, if you serve,
honor and attend to the needs of Torah scholars - but one thing I can tell you - you will certainly not lose out!”
     On another occasion, someone came to honor him to serve as sandek at their son’s bris, and they made a joke referencing
the well-known dictum that being sandek is a segulah for ashirus, wealth. Quoted by the Rema (Yoreh Deah 265:11), the
Maharil, a leading German halachic authority in the early 13th century and authority on Ashkenazic minhagim, writes that a
sandek is compared to the Kohen who brought ketores, which is considered a segulah for wealth according to Chazal.
     Reb Dovid told him a story. Several years earlier, the yeshivah secretary told the Rosh Yeshivah that a certain Mrs. Klein
had called the yeshivah office several times, looking for him. Reb Dovid returned the call and Mrs. Klein asked if he was
David Feinstein, the son of Rabbi Moshe Feinstein zt”l, the renowned Orthodox rabbi. He said that he was.
     She explained her sad situation. Her only daughter had given birth to a baby boy, but the daughter and her husband were
not religious and had no interest in arranging a bris milah for the child. On the other hand, she was religious, and when she
protested, they told her that if she wanted to take care of the bris they would not object.
      Mrs. Klein said would be making a bris in her home in Long Island and she did not have anyone to honor as sandek. She
had heard about Rabbi Moshe Feinstein, and learned that he had a son who had taken over the yeshivah. She had looked up
the number in the phone book, and now wanted to invite him to come serve as sandek at the bris of her grandson. 
    Reb Dovid accepted, and on the day of the bris, he traveled to Long Island. There was a sparse crowd on hand, and he did
not know any of the people there, but when Mrs. Klein asked him to stay for the seudah, he agreed. She asked him to share a
few words, and again, he agreed. When it was over, he wished the family well and returned to the Lower East Side.
      Several years passed, and one day, Reb Dovid received a phone call from a lawyer he didn’t know. Once Reb Dovid
identified himself, the lawyer informed him that he had been named as a beneficiary in the will of Mrs. Klein in Long Island,
who had passed away and left $100,000 to Rabbi David Feinstein. Reb Dovid smiled as he completed the story. “I did not
accept the money for myself, giving it to the yeshivah, but the point is, if the Maharil says that sandaka’us is a segulah for
ashirus, then it means precisely that, whether we see it or not. It’s a reality.” (Excerpted from “Reb Dovid” by Yisroel Besser, Artscroll)   
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 /// vsav hbp kg vhjv rpmv ,t jkau(z-sh)
llllyyyynnnn: A man in a small village had a habit of speaking poorly
of others. One day, he spread a particularly nasty, baseless
rumor about the town rabbi. Eventually, the man realized the
terrible damage his words had caused, and he was filled with
remorse. He went to the rabbi, crying, and begged for
forgiveness. “I will do anything to fix this,” he pleaded.
     The rabbi looked at him and said, “Okay, if you’ll do as I
say. Take a feather pillow, go to the top of the highest hill on
a windy day, cut the pillow open, and shake out all the
feathers. When you are done, come back to me.”
    The man was relieved. He ran home, grabbed a pillow,
climbed the hill, and let the wind carry the countless feathers
across the valley. He returned to the rabbi and said, “I did it!

  

Am I forgiven?” The Rabbi smiled, “There is one last step.
Now, go back out and gather up every single feather.”
    The man stared in shock. “That’s impossible! The wind has
scattered them everywhere. I could never find them all.”
    The Rabbi nodded gently. “Just like those feathers, your
words are scattered by the wind. You can never take them back,
and you can never know how far the damage has spread.”
llllyyyynnnnpppp: Parshas Metzorah offers us a beautiful, hopeful
response to the baal lashon hara. To be purified, the
metzorah must take a living bird and set it free into the open
field. This teaches us that while we cannot “un-say” our past
mistakes, we have the power to release words of kindness and
encouragement into the world. Just like that living bird, our
positive words will take flight, soaring across the community
and bringing healing to places we never even imagined.  

     On Shabbos Rosh Chodesh, the Haftorah is taken from
the concluding perek of Sefer Yeshaya, in which Yeshaya
HaNavi speaks of the honor given to Hashem on Rosh
Chodesh and Shabbos. Yeshaya states, “And it shall be that,
at every New Moon and on every Shabbos, all mankind will
come to prostrate themselves before Me, says Hashem.”
     R’ Avraham HaKohen Pam zt”l (Chazon Avraham on
Haftoros) quotes the words of the Yalkut Shimoni
regarding this statement and writes that in truth, Hashem
desires to be recognized by all of mankind, and the medium
to accomplish this is through Klal Yisroel. When the Jewish
people interact with all facets of mankind, fellow Jews and
non-Jews alike, in a fair, honest, and respectful manner, it

causes a universal sanctification of Hashem’s Name and
achieves the highest goals of Creation. This underscores the
centrality of the mitzvah of Kiddush Hashem and the fearful
sin of Chillul Hashem in the life of a Jew.
   In today’s crazy world where news is instantly peddled to
millions of people, we tend to think that the parameters of
Chillul Hashem is when a Jew does something wrong and his
misconduct is splashed across the headlines of a news outlet.
While it is certainly true that such a thing is in fact a Chillul
Hashem, the true definition as defined by the Sefer Yereim,
is when one causes a weakening of belief in Hashem and
observance of Torah and mitzvos by not acting in accordance
with behavior expected of a Torah-loyal Jew.
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