
,t ,hag rat ,ntv kfnu ohsxjv kfn h,bye
h,hhv v,gu vzv isrhv ,t h,rcg hkenc hf lscg

/// ,ubjn hbak(th-ck)  - ,unjkn lk vag, ,ukucj,c
    dohftkn jka uhafg vz hrva 'cegh ka ukt uhrcsc ibuc,vk hutrv in 'vb

vhva vtra hrv 'wh,rna ,uumn d"hr,u h,rd garv ick ogw uk rnuk uhjt uhagk
ifn rjtk tuv arup ;fh,u 'ick ,hcc vvaa ohbav ukt lan uhagnc ,uann
,hag rat ,ntv kfnu ohsxjv kfn h,byew rnut tuv uhbpku 'utruc hbpk kkp,vk
vfz rcf tuv 'sutn cegh og chyv v"ceva ,nt iv vktav ,ktabu 'wlscg ,t
kfk kund sxjv vzc vtr vnk ,tz kfc lt 'v"h hycavn t"h vga v,utc shngvk
?ick ka u,hcc ,uumn d"hr,wc rhvz ,uhvk vftknv v,hv vke hfu ?ohcuyv uhagn
uhpafc exug vhv ovca ,umhjnv uktcu 'ohpafnv ,uct hct vhv gar u,ut hrv
jrfuv ouenv vzc vtnuyv ,travk ;xubcu /vba ohrag lan ,uvak cegh jrfuvu
vchxf anak ohkufh uhv ov od rat ohhrnuj ohbhbg og unmg shryvk cegh
,gsn u,gs jhxv tku ohhaev kf kg rcd,v f"pgtu 'ubue ,gsn urhcgvk ,esmun
if ot vnku 'wh,rna ,uumn d"hr,w rnuku unmg kg shgvk u,kufhc vhva sg ubue

?ohsxjk ihsc sug hutr ubht rat sjtf unmg ,t vtr
w ,ch,c znrb lfk vcua,v    hhhhkkkkeeeennnnccccw if od ohtreb uca whkew ,uh,utva whhhhkkkk    kkkkeeee'w

sugu 'vzujt v,utc uk vpmn vn gsh ick ,hck srh oryc suga cegh znr lfcu
rucgk u,kufhc vhvh ush kga lrsv ,t unmgk kkx rcf iuhxb kkfk utuc ory
rmhv vxbh ohhu,hp vzhtc gsh rcf tuv /ouenv vzc u,uva ,pue, ,t oukac
uvshngh veumn ka ohcmn vzhtcu 'vrhcgk ubumr rrugk hsf u,gs ,t acak

  

vmrt uhjt uag kt uhbpk ohftkn cegh jkahu
 /// oust vsa rhga(s-ck)rmhv ,njkn ihbgc - 

    d/garv uag og vnjknk g"t ihfv ubhct cegh lht ,rpxn vausev vru,
ikvk - iurusk /vnjknku vkp,k 'iurusk ohrcs vakak unmg ihe,v" :(y) h"arpu
vbjnv vhvu - vnjknk /ovrct hct hvkt (h) - vkp,k /uhbp kg vjbnv rucg,u :(cf)
vaga yrpu yrp kf rtck wev vru,v lhrtv gusn 'c"mu /k"fg '"vyhkpk rtabv
ohsunhk ubsnkk tc vkhn kfc vru,v hrv 'uhjt uhag og vnjknv jmbk ubhct cegh
ah sunhk vzhtu '"vtruv" iuakn '"vru," ,treb vausev vru,v tpud z"gu 'ohtkpb
,ukucj,v gshk lhrma vnjknc khj habt obht ost hbc cur hrv /vz ruphxn itf

?sjtu sjt kfk gdubv itf ah sunhk vzhtu 'vnjkn ,uagk lht
sjt kf ihta odva 'sjtu sjt kfk gduba tkpb sunhk itf aha 'rnuk vtrbu    
vnjknc snug ktrahn sjt kf n"n 'vnjknc oujkk lkuvv khj aht ktrahn
,scugc jhkmh tku kafha uhkg jmbk ujuf kfc ks,an grv rmhva 'urmh og vkusd
vbfv 'vkhp, /ohrcs vaka h"g ubhhvu 'vnjknv jmbk iputv ,rpxn vru,vu /,"hav
ka urmh" :(:k ihaushe) wndc t,hts 'uhktn icuna rcs tuv 'vkhp, /irusu 'vnjknk

hkcn ,tzf ,gk ,uagk uhkg kyun vn unmgk ehxv rcfu 'uz vryn lrumk
sutnk iuhxbv ,t rmhv rhcdvaf odu 'kgupc uk vkhguv ift uz vbfvu 'kvcvk
uhagka ;t kg if kgu /,jmhb vcua, uk uhv rcf 'ohhbugcmv uh,ubuak kfc
hf gshha vzc vtrhv uc rrugk hsf vz vhv wh,rna ,uumn d"hr,wa shdvk jka
uhkg urcgu ick ,hcc vvaa ;t kg u,un,c rtab rat kg oumg u,ufz
vchxvu wh,byew rntu vubgc unmg ehzjv thna hpkf lt 'vbgkf ohrn ,ubuhxb
,hck h,fhkv ory isrhv rcgn hsugc hf - wvzv isrhv ,t h,rcg hkenc hfw lfk

k h,hfz lfn vtmu,fu 'tuck ohkukgv ,ubuhxbv ,usut h,gsh rcf ick''''wwwwhhhhkkkk    kkkkeeeewwww
/,ufz ushc rtab tk rcfa unu,k rcx ,ubjn h,ak vfza rjtn if kgu 

     lrsv ,t lfn sunkk ubhkg od if kg 'ohbck inhx ov ,uct vagna iuhfu
'urmh u,ut vxbn vnc uapbc gsuh ucmnu usngn hpk sjt kf hf 'vc lkb rat
sutn vae iuhxbv ,gac lt 'ukhafvk hsf yeub tuv ovc ,ukucj,v ov vnu
sutn vae ,ughdbv ,njnu 'ost ka u,gs acuan rcf zt hf 'usdb .nt,vk
lkuv tuv lhtv ibuc,vk u,kufhc zt iuhxbv ,gac tka lt 'vghsv ,t rahhk
vhv, zt eru 'ohhkhkav uh,ubumrc esm oua ihta rhfh ztu 'urmh ,mg rjt kkua
uc rrug,h cuaaf rujck uhkg rat lrsv uvn ihcvku u,gs rahhk u,kufhc
guhxu rzgk uk uz vykjv vhv, 'vagh ift ifa u,gsc ehxhaf ztu 'grvk ,uhyb
u,kufhc vhv, tuabn vae iuhxb vz vhvh ot odu 'iuhxbv cua rrug,ha ,gc
,fkk hutrv in ubhta osuen rcsv ykjuv rcfa rjtn 'rmhv sdb .nt,vk
hf 'vbufb uz vmg vnf sg sgf hbpk uhv ohrcsv ukt /u,mg rjt tbuud htvfc
ohrcsva rjt hf ,gsk khfav ,tz kfc 'vrhcgc uhnh kf kdrun vhva hn ukhpt
urzgc rcsv vhvh 'iuhxb ,gk sh,gc ucuhj vn gsuh ostvu 'ckv kg ohcahh,n
/uhrugb hnhn ucrec ar,ab grva sjt od 'vhvha hn vz vhvhu ',ntvn duxh kck

'"uk kufh iht urzug v"cev tknktu ///u,hnv aecnu ouh kfc uhkg rcd,n ost
/vkhp, h"g ubhhvu urzg ,aec h"g tuv urzgh v"ceva ,ufzk iputvs 'arupnu /f"g
rga) ,ucckv ,cujv lhrtv rcfa 'uhktn icuna rcs tuv 'vnjknk vbfv
',"havc jyct tkt ',"hav ,umn ohhek ks,at tka rnuk ,ugya (iujycv
sjtu sjt kf f"gu /vrhjcv jfv ubk vb,hb tpud z"gu !rund ,ugy tuv vz iujyc
kfc ,"hav ,t sucgku 'urmh kg rcd,vk ,uagk u,kufhca vn kf ,uagk lhrm
kmgh tka 'urmh kg rcd,vk unmg ihfvk 'vnjknk vbfv uvzu /uapb kfcu ucck
jmbk irusv uvn 'wirusw ,buuf uvn rtck ah obnt /vz vnjkn jmbk ks,avkn

 ruthca h,htru /rmhv ,njknuuuuvvvvhhhhkkkkttttnnnn    cccc,,,,ffffnnnnvvvv'wirusw ka ihbgv (t"he wng d"j) 
'rfav ,jycv '"vnak tk"v hhu,hp kf tuv rmhk ahdn ostva iurusa ubhhvu
scug ostv ihta vzc jnan r"vmhvu /u,sucgc tmuna dubgvu 'abugv ,trh
euxgh okugk" :k"zj urnta 'vnak ,"hav sucgk iputv uvz kct /vnak ,"hav
'vbuufvu /"vnak tc vnak tka lu,na 'vnak tka whpt ,umncu vru,c ost
kg f"f dryen ubht z"hgu '"vnak tka" h"g iyak sjua ,,k vscugv lrs hf
khsdn vhv vzc 'vnak snuk vhv ukht 'vnak tka snuk ostva vtur hf 'ostv
eab hkf og ,h,zj vnjknc sdbf tuck lhrm vhv r"vmhv ztu vrhjcv ,sueb,t

/rmhv ,,xv jf akjb vzc vnak tka ,bhjcc an,ana h"gu /ohkusd r,uh

";hxu, kc" - The Mishna states: If os that requires 1 vb,n on the jczn gets mixed with other os that also requires only 1 vb,n, one applies 1
vb,n from this mixture onto the jczn & it is sufficient. However, if os that requires gcrt i,n gets mixed with wt i,n, rzghkt wr holds we do a i,n
gcrt from the mixture. gauvh wr says we do a wt i,n. R’ Eliezer replies to R’ Yehoshua that by doing only ,jt vb,n we are being grd, kc rcug.
R’ Yehoshua replies that by doing a gcrt i,n we are being ;hxu, kc rcug. The o"cnr [y"v c"p ohrnn] speaks out: if the ibcr are permitted to be
rzud & say a r,un rcs is ruxt, or say a ruxt rcs is r,un (vga lrumk), how does ;hxu, kc & grd, kc ever apply to s"c? He clarifies: It is
permissible for s"c to assur something that is t,hhrutsn r,un if they say it’s a dhx. If they would say this trnuj is a t,hhruts ihs, that would be kc
;hxu,. For example, the vru, says unt ckjc hsd kac, tk. If the ibcr would say the vru, means even ;ug rac, that would be ;hxun. But they say 
;ug rac is ruxt as a dhx to not be rcug the t,hhruts of hsd rac, so this is permissible.  ihhgs"ctruhkg dhava . [,umnv ihbn ;ux-gsn o"cnr ihhgu].
    The lubhj [sb,] says, oharpn cur (unlike the above o"cnr) hold that ;hxu, kc is lhha only regarding vag ,umn. Wearing 2 pairs of ihkhp, at
once or making 5 ,upyuy in tefillin, or taking 2 ohckuk at the same time. Also, one is not ;hxu, kc rcug unless he has in mind he is being ohhen the
vumn. So, if one would sit in the vfux after the dj, with intentions of being vfux ,umn ohhen, or take his ckuk after the dj is over with vbuuf to be
ckuk ,umn tmuh, he is ;hxu, kc rcug. The  [:jf ;s v"r]hrhtn  explains: even if one may be ohhen a vbuufc tkc vumn, so too, could he be kc rcug
vbuufc tka ;hxu,. But only during the inz of the vumn; after the vumnv inz has passed, one is not ;hxu, kc rcug unless he has vumnk vbuuf.
    The rcjn [tk wx j"ut] says:sgunv kujc ihkhp, jhbvk ruxt (the t"nr disagrees). The ovrct idn says a kkf: if one would put on ihkhp, he is
not ;hxu, kc rcug, since he is not iufn to be ;hxun, rather he is putting them on epx ouan, so maybe sgunv kuj is ihkhp,c chhujn. The ,jbn
lubhj  [wc'sb,] explains: ibcrs ,umn like ohsh ,khyb 'vfubj rb, which are new ,umn, are not lhha to ;hxu, kc. This is because ;hxu, kc, is to add to
an existing t,hhruts vumn. Furthermore, not only do ibcr have the jf to be ie,n new ideas, we’re chhujn to obey them or berux, tk rcug.

]n"dt [wdh t"j j"ut van wr     explains: If one does a vagn that is not lhha to a vumn, i.e. if one was to break a stick every day & say it’s a vumn.
This is adding a vumn to the ,umn dhr, & is not the issur of ;hxu, kc. Only when one adds to an existing mitzvah, like adding a 5th parsha to ihkhp,
is one oiver ;hxu, kc. He brings ]vnka ,nfj [j"xr, j"ut rduke vnka wr  who asks: why does the Gemara specifically discuss if sleeping in the
sukkah the day after Sukkos is an issur ;hxu, kc and not use a case where one sleeps in the sukkah any time of the year? He concludes that one
would get ,uekn for sleeping in the sukkah even many days after Sukkos is over. van wr disagrees. If one would sleep in a sukkah vbav kfc
even with vumnk vbuuf, it is not a violation of ;hxu, kc. Only on the day following Sukkos, that still has a ,ufhha to vfux ,umn, would one be oiver,
as he is extending the current vumn.

                                                                                                                                                                                                              

The Alter of Marinover shlita (Ish Echod) would say:
     “whb,frc ot hf ljkat tkw - After Yaakov fought with the angel and won, it said, ‘Let me go.’ Yaakov replied, ‘Not until
you bentch me.’ Why was it so important that it bentch Yaakov then? When a person loses a fight, he is usually degraded
and embarrassed and we know that if a person is embarrassed and does not respond, his words have great power. Yaakov
realized that now that he lost the fight, the Sar shel Esav may be embarrassed, thus, it is the perfect time to ask for a bracha.”

A Wise Man would say: “Do not fear failure but rather fear not trying.”                                  
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (56)
Question: I damaged someone’s car in a way that I’m obligated
to pay. I dutifully paid for my damages in full. The repairs took
two days to complete and the victim had to rent a car for that
time. Am I obligated to pay for those two days? Even if I’m not
obligated to pay according to the basic psak of a Beis Din, am I
obligated to pay b’dinei shamayim - according to the heavenly
standards, like one who caused an indirect damage [grama]?
Answer: There are two concepts that must be applied here
before answering this question (1). 

Is a person obligated for the temporary damage of an item,
meaning the loss of usage for the extra two days? 
Must a person always pay - b’dinei shamayim - for every
indirect damage that he caused, such as the rental in our case?

Temporary Damage. The Poskim (2) disagree regarding if one
damages another individual’s animal in a way that it is unable to
perform or do any work for a number of days. The first opinion

  

1)

2)

      

is that since the animal will most likely heal soon it is not
considered “damaged.” We only say this when one assaults another
person [chovel] and there is an independent obligation to pay for
his missed work, but not with regard to an animal. The second
opinion holds that there is still a small decrease in value for an item
that cannot be used right now and at least that amount must be paid
(3). It is logical that even the opinion who obligates the damager to
pay, would exempt him in this case, since nowadays one who buys
a car does not deduct from the sale price for two days of inactivity.
Another reason to exempt him is because by the animal there is at
least a two-day healing period which makes him “damaged” for
two days. However, by the car it takes longer as the repair shop
needs to find time in his schedule. This makes the “damage” more
indirect. The RMA (4) rules like the first opinion that he doesn’t
have to pay and although the Shach is not so sure, he ends up
agreeing that the damager is not obligated to pay. The answer to
the first question is that you are not obligated to pay. To be Continued 

       



    After surviving his confrontation with the Malach, Yaakov asks the angel to reveal his name. According to Chazal, this
Malach was the angel of Esav, also called “Samael”. Yet, Pirkei D’Rebbi Eliezer writes that the angel claimed his name was
Yisroel, sharing with Yaakov the very name he himself would soon receive. How can these two statements be reconciled?
Furthermore, as a last resort in the struggle, Yaakov was attacked on his hip. Why specifically this part of the body?
     R’ Shimon Schwab zt”l offers a penetrating insight that answers both questions. A lie can simply be a false statement, but a
far more severe form of falsehood is taking something true and twisting it into a lie. R’ Schwab brings several examples.
Christians translate the Torah but replace every reference to Tziyon, Yerushalayim, or Yisroel with their so-called savior. Others
dismiss the Torah entirely and distort the ways of Hashem, yet still refer to themselves as “rabbis” and pray in buildings they
call a Beis Haknesses, r”l. Many early Zionists were open heretics, yet they named the established state “Yisroel.” 
    This inversion of truth is the epitome of falsehood. The name “Yisroel” represents a bond with the Ribono Shel Olam, a bond
Esav never possessed, yet the Malach of Esav, the embodiment of sheker, dared to call himself “Yisroel.” This is the idea
behind the expression “chazer treif.” A pig displays kosher signs, but remains entirely non-kosher. So too, Samael identified as
something he entirely was not. With this, the teaching of Pirkei D’Rebbi Eliezer becomes clear. The Malach realized he could
not defeat Yaakov himself, but he could wound his hip. The hip supports the body and by striking it Yaakov’s support system
was symbolically weakened. Yaakov is the pillar of Emes, but this blow subtly introduced a capacity for dishonesty within his
descendants. When Yaakov left Lavan’s home, Lavan kissed everyone except Yaakov. The Chofetz Chaim zt”l said, Lavan
could not kiss Yaakov because Yaakov was “shpitz emes” but who knows what effect a kiss has! We must remember that the
world stands on Emes, and our mission is to follow our father Yaakov by serving Hashem with integrity and without compromise.

      After more than two decades at the hands of Lavan and Esav, Yaakov Avinu emerged not just unscathed, but "oka" -
complete; elevated both b’ruchniusu v’gashmius. (See Rashi) It is said in the name of the heilige Bnei Yissaschar that the
word "oka" is an acronym for  a 'onk 'obuanoauck . Their Yiddish names, language, and mode of dress remained unchanged.
The three areas in which Klal Yisroel remained steadfast and didn’t alter themselves to mimic the ways of the goyim.
Presumably, the religious fortitude and conviction that the Jewish people displayed in Mitzrayim many years later was enabled
and empowered by the mesiras nefesh and dedication that Yaakov Avinu demonstrated here.
   Hence, for twenty-plus years, Yaakov remained in the home of Lavan and yet he was able to proudly say, "h,rna ,umn d"hr,".
I didn’t learn from the rasha’s ways.
    This is a lesson we all know. The devotion and adherence to the mesorah with which our forebears lived is what gives us
the ability and motivation to perpetuate their legacies. I heard a question on this Maamar Chazal. How does the mere external
fact of  "///ona ,t ubha tk" show their true colors? Maybe outwardly they lived as Jews, unaffected by their surroundings, but
privately the Mitzriyim’s influence had a detrimental effect on them?
    My Uncle Mendy, when asked this question responded as follows. The first letters of a 'onk 'obuanoauck  as we said, spell
oka. Now note the second (inner) letter of these three words. If we take the second letter of ank 'oan 'obukoauc , lo and behold;
they too spell oka! This tells us that Klal Yisroel was orcf ofu,. Their outside matched their inside, and was testimony to their
essence as ohnkau ohtrh. May we too merit to always follow in the ways of Yisroel Saba ignoring the outside influences.             

                                                                                                                                                                                                              

ohekt wv rnt vf vhscg iuzj
 /// oustk (t-t vhscug)

 ge,u ufrh ;fc gdhu uk kfh tk hf trhu
 /// ung uectvc cegh lrh ;f(uf-ck)

 igbf .rtc rat ofa rhg oka cegh tchu
 /// rhgv hbp ,t ijhu ort ispn utcc(jh-dk)

uhjt cegh hbpn .rt kt lkhu /// u,hc ,uapb kf ,tu uh,bc ,tu uhbc ,tu uhab ,t uag jehu (u-uk)
     The posuk tells us that Esav took his wives, his sons, his daughters and all "u,hc ,uapb" - “the souls of his household.” In
contrast, when Yaakov Avinu went down to Egypt, it says, "vnhrmn ceghk vtcv apbv kf" (df:un). Rashi there comments that
Esav’s household is described as “souls” in the plural, because they worshipped many idols and deities. Yaakov’s
household, however, is described as "apb" - “soul” in the singular, because they were united in serving the one Ribono shel
Olam. The Chasam Sofer zt”l wonders why we don’t find idolators uniting around one idol and explains that even when
nations worship the same avoda zara, each does so with their own divided will. Their opinions are separate, their hearts
are displaced. However, serving Hashem unites Klal Yisroel "sjt ckc sjt ahtf" - “as one individual with one heart.”
     Jerusalem’s Abu Tor neighborhood is usually a quiet place, perched on the hills with winding streets and a view of the
Old City. But one morning, the peace was shattered. A Jewish jewelry store owner arrived to open his shop, only to find
the door forced open, the showcases smashed, and every last piece of gold and jewelry gone. The burglars had worked
with precision, leaving behind nothing but broken glass and despair. The police came quickly, surveyed the scene, and
gave their grim assessment. “It’s gone,” they told the distraught owner. “The goods have already been moved. Most likely
they were used to finance other crimes. By now, they’ve changed hands several times. There’s no chance of recovery.”
    For the store owner, this was more than a financial disaster. His livelihood, his pride, his years of hard work had all
vanished overnight in one fell swoop. He sat in his shop, shoulders slumped, staring at the empty cases. How could he face
his family? How could he rebuild? Word of his plight spread, and R’ Moshe Aharon Braverman zt”l, Rosh Yeshivah of
Yeshivas Meah Shearim, heard about it. He knew the man needed more than police reports; he needed spiritual energy. 
    That day he came to the dazed man and offered to bring him to Bnei Brak, to seek encouragement and blessing from the
Ponovezh Rosh Yeshivah, R’ Elazar Menachem Mann Shach zt”l. The man did not object and allowed himself to be
driven from Jerusalem to Bnei Brak, to the home of Rav Shach, the great Sage, to hear words of encouragement.
     The store owner poured out his heart. “Rebbi, they say it’s all gone. The police told me the jewels are already out of
reach. There’s no hope of ever getting them back.” He burst into tears, his shoulders heaving uncontrollably. 
     Rav Shach listened quietly, allowing the man to vent, his eyes steady, his presence calm. Then he uttered one sentence:
“Reb Yid, you must not lose hope. It happens that thieves quarrel, and one informs on the other.”
    The words hung in the air. To the store owner, they sounded almost beyond belief. The police had been clear: the goods
were gone, unrecoverable. He tried to explain. “But Rebbi, they said it’s already left their possession. It’s impossible.”
     Rav Shach did not argue with the man. He simply fell silent. His message had already been given. Nothing in this world
is impossible. A Yid must never lose hope.
    Days passed. The store owner tried to move on, though the weight of his loss pressed heavily upon him. 
   Then, unexpectedly, his phone rang. It was police headquarters. “Come immediately,” they told him. Of course, he
rushed over, not knowing what to expect. When he arrived, he was led into a room and there, laid out before him, was
every piece of his stolen property. Gold chains, diamond rings, bracelets, watches - all of it. His fortune had been returned.
    The investigator explained, “One of the robbers got into a quarrel with the others. In anger, he turned them in. That’s
how we found everything.” The store owner was stunned. Indeed, nothing is impossible. Just as Rav Shach had said,
thieves had quarreled, and one betrayed the others. 
     The next day, a notice appeared in a local Jewish newspaper. It was short, heartfelt, and powerful: “I want to offer my
greatest thanks to the Creator of the World.” Signed simply: Baal Hachanut - The store owner. (Adapted from Lulei Torascha Shashuay)       
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 /// uk rmhu stn cegh trhhu(j-ck)
llllyyyynnnn: A religious elderly woman arrived at the hospital
awaiting a crucial health exam. Her nervousness coupled with
her anxiety was palpable as she sat and worried. And it didn’t
go unnoticed by the people around her either. One cheerful
jolly woman seated across from her opened the conversation. 
   “Hey Grandma, you look very nervous. What’s the
trouble?” The older lady confided, “I’m going to have a very
serious test. It’s difficult not to be anxious.”
    Realizing she was talking to a Jewish person, the jolly
woman said, “You’re Jewish, aren’t you? So, you are G-d’s
people - why don’t you just rely on Him?!”
    “Of course I rely on G-d,” the elderly woman insisted. She
explained that every single morning, she recites the sacred
verse encouraging one to “Cast your burden on the Lord,

  

  

and He will bear you; He shall never allow the righteous to
falter.” (Tehillim 55-23) 
    The cheerful woman, however, saw a flaw in her practice.
“This is the problem, sweetie,” she said to the older woman.
“While it’s true you throw your worries onto G-d each day,
you take ‘em back as the day progresses. You gotta throw
your burdens and problems on G-d - and leave ‘em by Him!”
llllyyyynnnnpppp: Yaakov was tested time again and he stayed steadfast
in his rock-solid trust in Hashem. Rashi explains, Yaakov
was confronted with total annihilation, so what did he do? He
prepared himself; he sent Esav presents and prepared for a
possible war. Other than that, he turned to Hashem and
prayed to Him for salvation. Bitachon is a state of mind. It is
the deep, peaceful certainty that after one has done everything
reasonably possible, the final outcome rests with Hashem and
will be ultimately good, even if the path is painful.

    In this week’s Haftorah, Ovadia HaNavi went to great
lengths detailing the utter destruction of the Edomite nation.
Though we see that many times throughout Tanach,
prophecies were directed at foreign nations or their leaders, it
still needs to be explained why specific prophets were tasked
with specific prophecies. Chazal explain that Ovadia was
instructed with the mission to foretell the destruction of
Edom because he originally hailed from Edom although he
converted to Judaism later on. Even though it seems sensible
for Ovadia to predict his former nation’s downfall, it also
seems a little insensitive to his feelings. Thus, was that the
only reason Ovadia was given that prophecy?
  The Medrash Tanchuma tells us that in the future time of

Moshiach, Esav will attempt to infiltrate the inner circle of
Tzadikim. He will don tzitzis and sit next to his brother,
Yaakov, to pass himself off as a righteous member of the
Jewish nation, but Hashem will drag him away from there
and take him to his rightful place in Gehinnom. Esav
understood that he hailed from a place of Kedusha and yet he
rejected it completely, which ultimately underscored his true
intentions of “returning” to his roots.
   Ovadia was tasked with detailing Edom’s downfall because
unlike his ancestor Esav, whose intention to return to purity
was murky at best, Ovadia had truly wished to be a member
of the Jewish Nation for the right reasons which made him
the perfect person to expose and admonish his former nation.
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