
vat hv,u lku je lhbpk vecr vbv /cuy ut gr lhkt rcs kfub tk
 /// lhbst ick(b-sf)ohngv hbhgk of,bhcu of,nfj thv hf - 

     t :h"artku 'gr rcs ,cua, hsh kg tk 'vzv rcsc itnk 'lhkt rcs kfub tk
 /lk vbnhza lhrcs hpk 'rcsv tmh wvna rfhba hpk 'iudv rcs ,cua, hsh kg

ovrct scg rzghkt ka ub,nu utan ihbgn ohrcsnv ukt ,utrenc ohbbuc,naf    
ktrah hbc og vchyn vru,va vn sckna ,utrk ubt ohkufh 'ktu,cu ick og
hbhn kfn o,ut vkgna uz thv hf 'vzv okugc if od ovng vchyn thv 'tcv okugk
iv vukau oukau 'vbufb vshn kfc ohr,funv vrum habtk o,ut ,fpuvu ,u,hjp
ohabtf rzghkt hbpk onmg ,t ktu,cu ick udhmv ubhbpka trenc 'vbvs /i,kjb
in vhv :uk urnt vf hrva 'u,jdavn sutn ohtkp,nu ,"havc ohbhntnv ohbudv
lfc ubt ohmur ot yhkjvk ztu 'l,gmv ,usut cuajk hsf vn inz juur jehba hutrv
tuv lhtu 'unkug ,t dhvbn v"ceva lht aujc ubhtru ubgnaa rjt kct 'tk ut
ofbhtw :ubk rnutu ubsdbk snug v"ceva lht ohahdrn annubt ',uchxv kf ccxn
ubt ;fh,u 'lbumr hbpn ubhbumr ,t ubt ohkycn iftu /wh,rhzd rjt rgrgk ohtar
rjt odu/wlhbust ick vat hv,u lku je lhbpk vecr vbvw :wohjhycnwu wohyhkjnw

///wwv rchs ratfw urhypvu 'wvbuntw ,uajrn ovh,u,pa uhv ihhsg o,ykjv
obht tna suajk vhv vae 'lanvc ubk vkdn vru,va vn ubgsh tk tknkt    
ka htkp ruphx rzghkt hpc vhva rjt ihntvk vcuy vchx ovk vhv hrva 'ohbhntn
[/uckn ohrcs vsuc ubhtu ,nt rcus ubhva ovk jhfun rzghkt vhv htsu hf] 'vjdav
ohtnr ot hf 'ohbhntn uhv tk kkf 'v,men tku vbhn tka ubk ,rpxn vru,v okut
ujhycvu uyhkjv kun,t er 'ovhrcs ,t rpvk uaec rcf ,jt vkhk rucgfu 'ohkusd

 

jhkmn tb lah ot ovrct hbst hekt wv rntu ihgv kt ouhv tctu
 /// vhkg lkv hfbt rat hfrs(cn-sf)ohfushac ,hyrp vjdav - 

    thcr rnt /.rtv uk vmpea itfn 'h,tc ouhvu h,tmh ouhv - ouhv tctu" :h"ar
ka varp hrva 'ohbc ka i,ru,n ouenv hbpk ,uct hscg ka i,jha vph tjt
uk vhv rzghkt /k"fg '"vzhnrc tkt ub,b tk vru, hpud vcrvu 'vru,c vkupf rzghkt
vausev vru,v 'c"m sugu ?vzf kusd xbk kusd lrum vhv gusn c"mu 'lrsv ,mhpe
vausev vru,v ka ufrs vz ihtu 'ejmhu vecr ka lushac ohyrpv kf vcuy lhrtv
vzc wh,v obnt ?vz kf vru,v lhrtv gusn vcuy c"m vz rcsu 'lf kf vcuy lhrtvk
ouenv hbpk ,uct hscg ka i,jha vph" '[arsnv hrcsn uruen] h"ar hrcs rtucn
vru,vc oheuxp ov ,uctv ka i,jha ot 'vzc vbuufv uvn rtck ah obnt /"wufu
gusn 'rtck ah sugu ?itf ah sunhk vzht c"mu ohtkpb ohsunhk itf ah f"g 'vausev
tuv vz trnhn hrv ',uct hscg ka i,jha vph k"zj ka vz trnhn h"ar itf c,f
?vz euxp kg teus c,f gusn c"mu 'vz tren kg vrnt tk arsnvu 'arsnv hrcsn

thmuvk hsfa /vagba lusha vagn kfn tkpb sunhk itf aha 'rnuk vtrbu    
scg rzghkt vbvs /,hyrp vjdavc uagba ohrcs vnfu vnf vhv vagnk vz lusha

aehcu u,gs ,t ick vbha rcf reucc ;fh,u 'wlku je lhbpk vecr vbvw ,ururc
ruag ut ohnh ub,t rgbv ca, vntu vhjt rnthuw :(vb euxp) rntbf 'v,uvavk
'l,ut jhbn h"ar iht ktu,c kg ,ufz snkk ,ujpv kfk aec, otu /wlk, rjt
vkhd uhrcsc !wu,hnvu ltkn tcu 'cfgk vmur vhv tuv ?vhv ifhv ktu,cuw :urntc
vkhda rjt oda ohtur ubt ickc hf 'ickn vnf hp kfubu htnr vhv ktu,ca h"ar
sungha u,ut ;ufk rzghkt ka u,kufhc vhv sug 'irea ubhva iufbv upumrp
tka v"cev gsha sg 'uhreac evcun vf vhv ktu,c okut /ohbuatrv uhrcsc

/u,hnvk jrfuvu ',ntv kg upufk rzghkt ka u,kufhc vhvh
ick aehc vnk od ihcvk ohkufh 'lrs hnhn, uhv tk kkfa ubt ohtura rjtn    
'scufn rhjn o,nfxv kg okah rzghkta ubhcv vkhj,c hf 'jenv in ruzjk
tna ohtrh od uhv uz vchxn unhfxva vn scknu 'ovrctf rhag ahtk hutrfu

lknh ;uxckscug tuva rzghktk vkhd unmgc ick hrva 'ovc .upjh tku rzghkt 
tnau /ohkukhd ,sucgn :h"arhpu w,hcv h,hbhp hfbtuw :(tk euxp) urntc 'vrz vsucg
ohbhntn hbp od shngvk uaec ifku 'o,hcc usugc ohndp vzht sug tmnh sug
/okugc ohekt aha ohbhntn od ovu 'vrz vsucgc oheust lf kf obhta ,utrvk
ohmur uhv ifk '(db euxp vtr) w,ubsdnw ygnc ot hf rzghkt oschf tk ;uxck okut
:(:she n"c) k"zjta hpfu ',ushn ihtu ,uhaubt iht vru, iht ota 'if od icunu /ruzjk
in ostv r,unwa rnuk ohkufh ovhkgu 'wost ohhure o"ufg ihtu ost ohhure o,tw

,tbvu v,cuy rjt er ,fnab vnvca oaf /ugnanf uyuap wiht vnvcvlf 'v
obht kkf ,kuzv ka uh,uadru rauhv 'sckc u,tbvu u,cuy rjt hud od lanb
caj,vk u,kufhca vz tuv vru,k vfza hktrahv ahtv eru /uckc ouen ohtmun
ihsvaf rauhc dvb,na vn scknu 'okugc rauh aha ihcna vz tuv ,kuzv og

/ihsv ,ruan ohbpk ova ohrcs vaugu ohnjrc od dvb,n tuv u,chhjn
rhgv habt ,ubca ouen - ohnv ihgk tuv lkuv vbvu 'vat apjk lkuv ovrct
vhv f"t 'ohn cutak shn, ,tmk vecr ka vfrs vhv otu /ohn cutak ,tmuh
'shn, ,tmk vfrs vhv tk obnt /oa v,ut tmnh rzghkta gcyv lrs vz

 thsvk t,htsfrrrrzzzzgggghhhhkkkktttt    wwwwrrrrssss    hhhheeeerrrrppppccccohfkn ,c tuv v"cev hbpk hupm" :(z"y erp) 
tka vrgbvu /vgav v,utc ohn ctak v,tmh 'ohn ctak vhnhn v,tmh tka

 /f"g '"ejmhk vduszvk vhkg vkce 'ahtv vn ,gsuh v,hv
lkva 'vzv ogpv er vhv vz otu /ogp v,utc sckn vecr vtmh tka hrv     
ghdvk t"t gcyv lrs p"gu 'ouh u,utc oa ,uhvk lhrm vhv rzghkt 'ohn ctak
inzvc oa ghdv f"gu 'lrsv ,mhpe uk vhv rzghkt v"cev vag vn 'ouh u,utc oa
,mhpe ka vz xbk kusd lrum vhv gusn ogyv vzu /vecr og inszvk ehusnv

/kgupv kt lushav thmuvk lrsv
hscg ka i,jha vph h"ar whp itf teus gusn 'h"ar hrcs rtck ah z"pgu     
iputc ,hyrp vjdav aha ',urusk tkpb sunhk ah ukt h"ar hrcsc tfvs ',uct
hsf gcyv lrsn vkgnk tuva iputc ohcuchxv ccxn v"cev !ihfusha ihbgc tkp
rnut tuva vzc - rzghkt hrcsns vbuufv uvzu /kgupv kt lushav thmuvk
lushac tkpb iputc ,hyrp vjdavv kg vrun uvz 'h,tc ouhvu - ouhv h,tmha

!tkp iputc ,hyrp vjdav aha lusha kfc ,urusk sunhk tuvu 'vz

,ucurg,v osn tknn vhv sjt xuf"" - vsuvh wr says: [sx ohjxp whb,n} on jxp crg a ivf would take a ,ra hkf and scoop up some ohjxpv os
from the vpmr and be lpua it on the jczn. This was done out of concern, that since p"g was a very busy time, it’s possible that a ivf in his haste
accidentally spilled the os on the floor on the way to the jczn. Not pouring the os on the suxh would pasul a jxp icre, so they were ie,n to
scoop up os from the floor and be lpua it on the jczn. We would then rely that inevitably the os that was spilled accidentally, has now been
poured on the jczn and all ,ubcre can be assumed raf. The ibcr asked vsuvh wr (h"ar hpk), “How can you be sure that the os on the floor was
first hkfc kce,b and then spilled out of the hkf? Maybe os from a icre poured out onto the floor directly from the animal’s neck, which would
make this os pasul for vehrz, thus you have accomplished nothing?”  [tna v"s /vx ohjxp wxn]wxu,  asks on this yap of h"ar, they should still do
the vehrz, because at least it will help for those ,ubcre whose blood was kce,b and then spilled? wxu, therefore learns that the concern is that os
that wasn’t hkfc kce,b is ruxt to be eruz, so this can't be done vkhj,fk. To this, vsuvh wr answers that there is no concern that there is blood not
hkfc kce,b, because ov ihzhrz ohbvf. In the tbexn, vsuvh wr says that although there is more ,hmn,v os on the floor than apbv os, the apbv os
is not kyc because he holds "os kycn os iht", so ultimately this vbe, is beneficial. Our Gemara brings a vhtr from above, that although vsuvh wr
holds the entire vrzg is ,asuen, that is only for ohckj ryev, but not for vehrz. Because if so, when taking this scoop full of os why not just  spill it
out right there on the vpmr? So, we see that for vehrz the vrzg is not ,asuen. The Gemara rejects this vhtr, because maybe vsuvh wr does hold
the entire vrzg is vehrzk raf, but he says to bring the full xuf to the jczn anyway, in order to do the rjcunv in vumn!
    The ]vru, ,gs [zgr, wx j"ut o"arvn  points out, we see from our Gemara that even though the vbe, of scooping up a cup full of os is solely
based on a epx that maybe os spilled, yet we are shpen to pour it on the jczn and not on the vpmr because that is the rjcunv in vumn, so
certainly, when doing a vumn with a iye for lubhj, it should also be done in the best possible way. We also see, that from the fact vsuvh wr holds
scooping up a cup full of os remedies the situation, he holds even if something was vjsb, it may sometimes be reversed. 
    This sugya is in the following Mishnah [/ck khgk]: If a ivf was os kcen in a ,ra hkf, but then poured it into a kuj hkf, he may pour it back into the
,ra hkf and it is raf. Also, if the os spilled from the ,ra hkf onto the floor, he may scoop it up and it’s raf. The wnd [:sk] asks: in both of these cases,
we should say the blood was vjsb and once something is hujs it’s hujs forever? The Gemara answers that the one who holds hujs is vsuvh wr and
he also holds hujhs huv tk ushca kf, as long as it remains within one’s power to reverse or change the situation, even if it was vjsb, if it could be
corrected and is, it does not remain hujs.

                                                                                                                                                                                                              

 

R’ Eliyahu Boruch Finkel zt”l (Rosh Yeshivas Mir) would say:
     “wihkk ubk ouen lhct ,hc ahvw - Why did Eliezer add the word wubkw (for us)? Eliezer was asking Rivka if there was a place in
her father’s house that was clean from idols. If it was fitting for ‘us’ - not only clean for me, but also a place that’s clean for
you? On that, Rivka answered vaguely, ‘There is place to rest (but not for us).’ When she went to tell her father about their
guest, she then cleaned out a place from idols. As Rashi says later (posuk t"k), ‘I cleaned the house’ - from idols.”

A Wise Man would say: “The road to excellence starts with what you do best, continues with devotion and never really ends.”                                                          
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vatv ,nab hukhgk aseun
ihhke ktuna wr ,c r,xt
z"y yhhmrtvh 'v"g (xurd)

v"cmb, 'iuaj
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dtyargbts
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ohekj 9 yhn 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (53)
Question. Reuven needs to go on a trip on unfamiliar roads and
asks to borrow Shimon’s GPS. Reuven says that he doesn’t
know how to use it, so Shimon enters the address information into
the device beforehand. When Reuven arrives at his destination, he
locks the car properly, however, thieves break into the car and
steal the GPS. Is Reuven obligated to pay for the stolen item?
Answer. In some cases he is obligated like all borrowers who
must pay even for unlikely damage [oness], and in some cases he
is exempt as the borrower is deemed, "ung uhkgc" - owner is doing
work for him, which exempts the borrower (1). If Reuven took the
GPS from Shimon and then asks him to program it, Reuven
immediately became a Shoel - borrower. Nothing afterwards takes
that away, and Reuven must pay. But if Shimon programs it as
Reuven borrows it, it is "ung uhkgc" - the owner was working for the
borrower (2). To be precise, Shimon started to go and give the
item to Reuven. He handed it over [the point at which Reuven
becomes a shoel] and then once it was placed in Reuven’s car,

 
  

      

Shimon programmed the device. In that way, Shimon was in the
middle of doing work for Reuven at the time the borrowing started
and the exemption applies. As explained in Choshen Mishpat (3)

the borrower (Reuven) is not only exempt from unforeseen losses,
but even from negligence, such as leaving the car door unlocked.
     Does the owner have a way of removing this exemption from the
borrower? Yes, if at the time of borrowing, the owner stipulates that
he will lend and program it on the condition that the borrower must
return it or pay, the condition is valid and the borrower must pay (4). 
Returned. Even though a shoel is exempt in the above case, that’s
only if it wasn’t returned. However, the shoel is obligated to watch
the GPS and do all that he can to ensure that it does not get stolen.
Shlichas Yad. The Ketzos (5) and Nesivos (6) both rule that if a
shomer or shoel use the item in a manner not allowed by the
owner (sh ,jhka), they are obligated even if "ung uhkgc". Thus, it
would seem that if the shoel kept the GPS a day longer than
agreed upon, making his usage like gezel, theft, he is obligated to
pay even if the item was ruined from usage  (vftkn ,njn v,n).

       



    Eliezer went to find a shidduch for Yitzchok, seeking a siman by which he would identify the correct girl. Hakadosh
Baruch Hu answered his tefillos, and he later recounted the events in detail to Lavan and Besuel, demonstrating the remarkable
Hashgacha Pratis he had witnessed. The Netziv zt”l explains that the details were so compelling, it was as if they heard the
Almighty Himself declaring “This is the shidduch!” and indeed they acknowledged, "rcsv tmh wvn". However, Eliezer
mentioned a detail that seems unnecessary. Upon seeing the Heavenly sign, Eliezer bowed down: "wv ,t lrctu wvk vuj,atu setu"
- “I bowed and prostrated myself before Hashem, and I blessed Hashem.” This expression of gratitude was his personal
obligation, not part of the Divine intervention itself. Why did he feel compelled to share this information with Rivkah’s family?
    Meforshim explain the posuk, "usxj okugk hf cuy hf wvk usuv", that if someone thanks Hashem, He will continue performing
kindness for him, "usxj okugk". The Ben Ish Chai quotes a segulah from Rav Yehuda HaChassid that one who needs a
yeshuah should commit to reciting ",nab" upon receiving that salvation. Recognizing that everything comes from Hashem is
itself a means of receiving His help. When one commits to praising Him, that commitment alone is reason enough for Hashem
to answer him. This explains why Eliezer described his bowing. The Hoda’ah is part of the hashgacha. He was saying, “These
events happened because I am someone who recognizes Hashem.” Living with Hashem is a different way of life, and when
one has a clear recognition of His Creator, that becomes a reason for Hashem to grant him even greater hashgacha pratis.
    A brokenhearted woman once came to R’ Shlomo Zalman Auerbach zt”l. Her husband was sick and she spent her days
reciting Tehilim, yet the doctors had given up all hope. The Rav advised her to thank Hashem for the days her husband was
comfortable, for the excellent staff, and her personal strength. “After Tehilim say Nishmas,” he said. Miraculously, her husband
recovered. R’ Shlomo Zalman simply explained, “When you open the gates of gratitude, Hashem opens the gates of chessed.” 

     Rashi, on c"n euxp, quotes the famous words of Chazal, who comment on Avraham Avinu’s servant, Eliezer, and his
repetitive dialogue. He says as follows: rzghkt ka varp hrva 'ohbc ka i,ru,n ouenv hbpk ,uct hscg ka i,jha vph 'tjt cr rnt"
"vkupf. What was so beautiful in this conversation that necessitated such attention? A few machshavos come to mind that
the rxun hkgc say. The last pshat would have been one that the Zaida, Baal Machsheves Halev zt”l, could have said. 
    Firstly, the dedication and conviction that Eliezer displayed for his master was exemplary. His opening words to Besuel
and Lavan were "hfbt ovrct scg". That encapsulates everything.
    Additionally, as we know, Eliezer had a daughter whom he hoped would marry Yitzchok. Yet, he put his own dreams
aside for the sake of fulfilling the wishes of his master. That is the paradigm of a true scg. Perhaps the Torah repeats the
entire storyline again so that we may glean a life’s lesson of what it means to be an wv scg.
    A small ha’ara first. Why does Rashi quote this Chazal on c"n euxp, and not when Eliezer begins speaking with the
future mechutan? Maybe we can translate Rashi’s words a bit differently. The word "vjha" can relate to tefillah. Thus,
Rashi’s saying,  vph"i,jha",uct hscg ka  . The tefillah that Eliezer davened was so beautiful. Posuk c"n describes that prayer.
In it, Eliezer begs for thnas t,ghhx; not in his own merit, but in the zechus of Avraham Avinu. That is so precious. In fact,
the trop on "rnthu" in the first posuk is a ,kaka. Why? Perhaps we can learn that the power of tefillah lies in the power of a
chain, a ,kaka, reaching and invoking the zechus avos a”h. This lesson is so powerful that the Torah repeats it twice. 
    May the zechus of our predecessors enable our tefillos to pierce the heavens, bringing ktrah kfku ubk ,uguah.                         

                                                                                                                                                                                                              

 /// ohnhc tc iez sus lknvu(tk-t wt ohfkn)

hbst hekt wv ,t lrctu wvk vuj,atu setu
 /// ,nt lrsc hbjbv rat ovrct(jn-sf)

 /// ovrct hbst hekt wv rnthu(ch-sf)
 /// ovrct hbst hekt wv rntu(cn-sf)

/// cuy ut gr lhkt rcs kfub tk rcsv tmh wvn urnthu ktu,cu ick ighu (b-sf)
     In the twilight years of the Gerrer Rebbe, the Lev Simcha, R’ Simcha Bunim Alter zt”l, a devoted chasid found himself
at a crossroads. He had a son in shidduchim and when a girl from a fine family was put forth, he sent a shaliach to the Lev
Simcha to inquire about the potential match for his son, hoping for a clear and favorable response. But the answer that came back
was not what he had hoped for - in fact, it was negative. Doubt crept into his heart. Was this truly the Rebbe’s answer? Had it
been conveyed accurately? Wrestling with uncertainty, he turned to a renowned Mekubal and asked him the same question,
hoping for a different perspective. The Kabbalist, with conviction and mystical insight, strongly encouraged the match.
    Now the chasid was torn. On one hand, the Rebbe’s answer seemed to close the door on this match. On the other, he had
the enthusiastic endorsement of a Mekubal, someone revered for his spiritual vision. Unsure of how to proceed, he went to the
home of the Pnei Menachem, R’ Pinchos Menachem Alter zt”l, another figure of Gerrer leadership, to seek clarity.
    He laid out his dilemma: “I sent someone to ask the Rebbe, and they brought me such and such an answer. I don’t know if the
Rebbe actually said this explicitly. But I also asked a certain Mekubal, and he urged me to take the match. What should I do?”
     The Pnei Menachem responded with wisdom born of years of experience. “Those Kabbalists,” he said, “even when they
see something, they only see what is good for the present moment. Their vision is limited to the immediate. But the Rebbe -
his answers are for your benefit not just now, but in the future as well. I believe the Rebbe sees generations ahead. He sees
what is good for each neshama, not only in this life, but according to its maasim in previous incarnations as well.”
    He then shared a story from the days of the Imrei Emes, R’ Avraham Mordechai Alter zt”l, the father of the Pnei
Menachem. A chasid once came to the Imrei Emes and begged for a blessing to become wealthy. The Rebbe refused. The
chasid persisted, returning again and again, until finally, the Imrei Emes relented and gave him a blessing. The man’s fortunes
changed dramatically - he soon became very rich, respected, and influential. He also had one son, a boy of exceptional virtue
and character. But before the boy reached marriageable age, tragedy struck. He was involved in a terrible accident, and his leg
had to be amputated. The father, now wealthy and prominent, faced a new challenge: finding a suitable match for his crippled
son. His newly elevated status made it difficult to find a family on his level willing to marry into a situation involving
disability. Eventually, he had to lower his expectations and agreed to a match with the daughter of the town’s tailor.
    When the Imrei Emes heard of this, he said to the father, “See, it was decreed from heaven that this was your son’s match.
Had you remained in your previous position, you would have been pleased to hear of a match with the daughter of the tailor.
But now, after you became rich and respected, you would not have considered it. So it was arranged from above that your son
would suffer this accident, so that you would be willing to accept the match that was destined for him.”
    The Pnei Menachem stressed this point to the chasid who came to him about the shidduch. “It is not always wise to beg for
what Heaven does not grant. Sometimes, in our desperation to shape our own destiny, we seek blessings that are not meant for
us, and in doing so, we may unknowingly invite hardship. The Rebbe’s refusal was not a denial; it was protection. His answer
encompassed not just the immediate desires of the chasid, but the arc of his life and the spiritual needs of his soul and family. 
    “Furthermore,” explained the Pnei Menachem, “a Rebbe’s guidance is not merely practical - it is a ‘shtickel nevuah’ -
prophetic in many ways. It is rooted in a deep understanding of the neshama’s journey, of divine timing, and of the intricate
tapestry of human destiny. The Mekubal may see the present clearly, but the Rebbe sees the future with clarity and compassion.”
     The chasid nodded with a renewed sense of trust. He understood that the Rebbe’s answer, though hard to accept, was rooted in
a vision far deeper than his own. He now recognized that in matters of great consequence, such as marriage, livelihood, and
spiritual direction, it is tempting to seek multiple opinions, especially when the first answer is difficult to accept. But true spiritual
leadership is not about confirming our desires. It is about guiding us toward what is truly good, even if it is hidden from our view.   
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 /// oan hbck vat ,jeku(z-sf)
llllyyyynnnn: At the joyous event of his daughter’s sheva berachos,
the kallah’s father stood up to speak, and he eloquently
weaved the joyous occasion in with Torah-related topics, as
well as praises of his daughter - and the chosson. The
chosson? Yes! After all, he himself handpicked the chosson. 
    At the end of his lengthy discourse, he announced that he
would like to reveal what it was that made him want this
chosson to marry his daughter. There was a hush in the
crowd, something exciting after the prolonged speech:
    “Not long ago,” he began “this boy was driving me all the
way from Jerusalem to Bnei Brak. It was a Friday and there
was heavy traffic. As a back seat driver, I was agitated, but
then I observed the driver. I couldn’t help but notice how he
did not honk the horn even once! This takes extraordinary

  

patience. I thought to myself, this is the type of boy I want for
my daughter. It was right then and there that I decided to
make this shidduch a reality.” The crowd burst into clapping
and singing. This was truly a special trait.
    The chosson, on the other hand, turned beet red. He was
clearly embarrassed about something. Quietly and under his
breath, he murmured, “Umm ... the horn was broken.”
llllyyyynnnnpppp: Chazal tell us (Sota 2a), “Forty days before the
formation of the fetus, a voice from Heaven announces: ‘The
daughter of Ploni (so-and-so) will marry Ploni (the man
whom the fetus will become)’.” While many of us are familiar
with the concept of “bashert”, that really only guarantees one
thing: Hashem arranges that you encounter that person.
Bashert does not guarantee that you will marry that person, or
that the marriage will be a happy and fulfilling one; those
depend on your free choice and good character traits.

    Rabbeinu Saadia Gaon was once in a town anonymously,
where a member of the community recognized that he was not
an ordinary person, but rather a true talmid chacham. He
invited him home and treated him with tremendous respect. 
   During their conversation, the host discovered the true
identity of his illustrious guest and fell to the ground begging
the great Gaon for forgiveness. However, Rabbeinu Saadia
could not understand; he had been treated with great respect.
Why was there a need to ask for forgiveness? 
    His host responded that in truth, he had treated him with
respect, but had he known that his guest was Rabbeinu Saadia
Gaon, he would have treated him with even greater respect.
Rabbeinu Saadia later explained, that with each passing day, 

a true tzaddik expands his spiritual growth, thus each day he
constantly does teshuva for the fact that the previous day’s
actions were not on the same level as the present day. 
    The Zohar HaKadosh writes that both Avraham Avinu in
the parsha and Dovid Hamelech in the Haftorah were elderly
men who had “come to their days.” At the time of their deaths,
they had both reached a point of near perfection, but since a
tzaddik never feels content in his spiritual achievements and is
always striving for more, one would think that they left the
world with an unfinished agenda. Therefore, the Torah tells us
that Avraham and Dovid “came to their days,” alluding to the
fact that they both were tzaddikim to the fullest meaning of the
word, and had completed their purpose in life.
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