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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (53)
Question. Reuven needs to go on a trip on unfamiliar roads and
asks to borrow Shimon’s GPS. Reuven says that he doesn’t
know how to use it, so Shimon enters the address information into
the device beforehand. When Reuven arrives at his destination, he
locks the car properly, however, thieves break into the car and
steal the GPS. Is Reuven obligated to pay for the stolen item?
Answer. In some cases he is obligated like all borrowers who
must pay even for unlikely damage [oness], and in some cases he
is exempt as the borrower is deemed, "y 5¥2" - owner is doing
work for him, which exempts the borrower (1. If Reuven took the
GPS from Shimon and then asks him to program it, Reuven
immediately became a Shoel - borrower. Nothing afterwards takes
that away, and Reuven must pay. But if Shimon programs it as
Reuven borrows it, it is "vay ¥Hy2" - the owner was working for the
borrower . To be precise, Shimon started to go and give the
item to Reuven. He handed it over [the point at which Reuven
becomes a shoel] and then once it was placed in Reuven’s car,

AN7EIT0 TROTR IR 2T Y8 TWAN Twa
o R e on ey o e

oYY oYon

Shimon programmed the device. In that way, Shimon was in the
middle of doing work for Reuven at the time the borrowing started
and the exemption applies. As explained in Choshen Mishpat ()
the borrower (Reuven) is not only exempt from unforeseen losses,
but even from negligence, such as leaving the car door unlocked.
Does the owner have a way of removing this exemption from the
borrower? Yes, if at the time of borrowing, the owner stipulates that
he will lend and program it on the condition that the borrower must
return it or pay, the condition is valid and the borrower must pay @.
Returned. Even though a shoel is exempt in the above case, that’s
only if it wasn’t returned. However, the shoel is obligated to watch
the GPS and do all that he can to ensure that it does not get stolen.
Shlichas Yad. The Ketzos 5) and Nesivos () both rule that if a
shomer or shoel use the item in a manner not allowed by the
owner (P nrHv), they are obligated even if "way voya". Thus, it
would seem that if the shoel kept the GPS a day longer than
agreed upon, making his usage like gezel, theft, he is obligated to
pay gven if the item was ruined from usage (9N NN NNK).
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NN O NSNS PR TN D1- T ' Says: [TD DNDS ) on N9 2y a 1o would take a mw 95 and scoop up some onoan o1
from the naxa and be 797w it on the nawn. This was done out of concem, that since 5"y was a very busy time, it's possible that a yn> in his haste
accidentally spilled the o7 on the floor on the way to the nawm. Not pouring the o1 on the o> would pasul a noa Y27, so they were ypmn to
scoop up o7 from the floor and be 7w it on the nawa. We would then rely that inevitably the o< that was spilled accidentally, has now been
poured on the nawa and all ma7p can be assumed ~wa. The Y21 asked nmime ™ ("w295), “How can you be sure that the o7 on the floor was
first %551 52y and then spilled out of the %957 Maybe o from a y27p poured out onto the floor directly from the animal's neck, which would
make this o pasul for n, thus you have accomplished nothing?” *owm [xnw ' N ©Noa 'on] asks on this vws of e, they should still do
the np», because at least it will help for those ma~p whose blood was 93 and then spilled? ‘o therefore leams that the concern is that o
that wasn't ¥o92 bapmis mox to be 7w, so this can't be done n>nmnab. To this, N> 1 answers that there is no concem that there is blood not
“971 93P, because on Py o). Inthe Mopon, N ' says that although there is more 1m0 o7 on the floor than wasn o7, the wasn o7
is not V1 because he holds "o Svan o7 PN, S0 ultimately this MmN is beneficial. Our Gemara brings a o from above, that although N> ™
holds the entire nwy is M, that is only for ©a5n avpn, but not for npwv. Because if so, when taking this scoop full of o1 why not just spill it
out right there on the nax~? So, we see that for np»w the Ny is not v nipn. The Gemara rejects this o, because maybe nmim» 2 does hold
the entire ny is w9 wo, but he says to bring the full ©1 to the nawy anyway, in order to do the anawaN Y mxn!

The 0w sy n "o NN 9 ] points out, we see from our Gemara that even though the myn of scooping up a cup full of o is solely
based on a pav that maybe o+ spilled, yet we are o to pour it on the naw and not on the nax because that is the “nawN yo M, so
certainly, when doing a m with a Yo for Twn, it should also be done in the best possible way. We also see, that from the fact n v holds
scooping up a cup full of o remedies the situation, he holds even if something was N, it may sometimes be reversed.

This sugya is in the following Mishnah [a5 w57; If a yno was o7 9apnin a mw %3, but then poured it into a 51 %5, he may pour it back into the
mwvaand itis . Also, if the o7 spilled from the 1w %55 onto the floor, he may scoop it up and it's wa. The 1 [-15] asks: in both of these cases,
we should say the blood was nn 1> and once something is »n7 it's »n7 forever? The Gemara answers that the one who holds »nis nm> " and
he also holds »r»n &5 ymaw 5o, as long as it remains within one’s power to reverse or change the situation, even if it was nn, if it could be

corrected and is, it does not remain »N77. n’n N‘n | 7907 OV (4) OW 0N (3) P25 MDY (2) 7'DY NN (1)

To:N8Y (6) V'Y W21 (5)
R’ Eliyahu Boruch Finkel z¢£”’l (Rosh Yeshivas Mir) would say:

P95 Y opn Par ma v’ - Why did Eliezer add the word "Y' (for us)? Eliezer was asking Rivka if there was a place in
her father’s house that was clean from idols. If it was fitting for ‘us’ - not only clean for me, but also a place that’s clean for
you? On that, Rivka answered vaguely, ‘There is place to rest (but not for us).” When she went to tell her father about their
guest, she then cleaned out a place from idols. As Rashi says later (posuk N'9), ‘I cleaned the house’ - from idols.”

A Wise Man would say: “The road to excellence starts with what you do best, continues with devotion and never really ends.”
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In the twilight years of the Gerrer Rebbe, the Lev Simcha, R’ Simcha Bunim Alter zt”l a devoted chasid found himself
at a crossroads. He had a son in shidduchim and when a girl from a fine family was put forth, he sent a shaliach to the Lev
Simcha to inquire about the potential match for his son, hoping for a clear and favorable response. But the answer that came back
was not what he had hoped for - in fact, it was negative. Doubt crept into his heart. Was this truly the Rebbe’s answer? Had it
been conveyed accurately? Wrestling with uncertainty, he turned to a renowned Mekubal and asked him the same question,
hoping for a different perspective. The Kabbalist, with conviction and mystical insight, strongly encouraged the match.

Now the chasid was torn. On one hand, the Rebbe’s answer seemed to close the door on this match. On the other, he had
the enthusiastic endorsement of a Mekubal, someone revered for his spiritual vision. Unsure of how to proceed, he went to the
home of the Pnei Menachem, R’ Pinchos Menachem Alter z¢”’I, another figure of Gerrer leadership, to seek clarity.

He laid out his dilemma: “T sent someone to ask the Rebbe, and they brought me such and such an answer. I don’t know if the
Rebbe actually said this explicitly. But I also asked a certain Mekubal, and he urged me to take the match. What should I do?”’

The Pnei Menachem responded with wisdom born of years of experience. “Those Kabbalists,” he said, “even when they
see something, they only see what is good for the present moment. Their vision is limited to the immediate. But the Rebbe -
his answers are for your benefit not just now, but in the future as well. I believe the Rebbe sees generations ahead. He sees
what is good for each neshama, not only in this life, but according to its maasim in previous incarnations as well.”

He then shared a story from the days of the Imrei Emes, R’ Avraham Mordechai Alter zt”’l, the father of the Pnei
Menachem. A chasid once came to the Imrei Emes and begged for a blessing to become wealthy. The Rebbe refused. The
chasid persisted, returning again and again, until finally, the Imrei Emes relented and gave him a blessing. The man’s fortunes
changed dramatically - he soon became very rich, respected, and influential. He also had one son, a boy of exceptional virtue
and character. But before the boy reached marriageable age, tragedy struck. He was involved in a terrible accident, and his leg
had to be amputated. The father, now wealthy and prominent, faced a new challenge: finding a suitable match for his crippled
son. His newly elevated status made it difficult to find a family on his level willing to marry into a situation involving
disability. Eventually, he had to lower his expectations and agreed to a match with the daughter of the town’s tailor.

When the Imrei Emes heard of this, he said to the father, “See, it was decreed from heaven that this was your son’s match.
Had you remained in your previous position, you would have been pleased to hear of a match with the daughter of the tailor.
But now, after you became rich and respected, you would not have considered it. So it was arranged from above that your son
would suffer this accident, so that you would be willing to accept the match that was destined for him.”

The Pnei Menachem stressed this point to the chasid who came to him about the shidduch. “It is not always wise to beg for
what Heaven does not grant. Sometimes, in our desperation to shape our own destiny, we seek blessings that are not meant for
us, and in doing so, we may unknowingly invite hardship. The Rebbe’s refusal was not a denial; it was protection. His answer
encompassed not just the immediate desires of the chasid, but the arc of his life and the spiritual needs of his soul and family.

“Furthermore,” explained the Pnei Menachem, “a Rebbe’s guidance is not merely practical - it is a ‘shtickel nevuah’ -
prophetic in many ways. It is rooted in a deep understanding of the neshama’s journey, of divine timing, and of the intricate
tapestry of human destiny. The Mekubal may see the present clearly, but the Rebbe sees the future with clarity and compassion.”

The chasid nodded with a renewed sense of trust. He understood that the Rebbe’s answer, though hard to accept, was rooted in
a vision far deeper than his own. He now recognized that in matters of great consequence, such as marriage, livelihood, and
spiritual direction, it is tempting to seek multiple opinions, especially when the first answer is difficult to accept. But true spiritual
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Rashi, on 2'n pos, quotes the famous words of Chazal, who comment on Avraham Avinu’s servant, Eliezer, and his

Wc, repetitive dialogue. He says as follows: yON Sw nw9 0y 002 S¥ \NNMNKD DIPNN %97 MIAN YTIY S¥ \NMY N9 NNX 17 INDN"

"n995. What was so beautiful in this conversation that necessitated such attention? A few machshavos come to mind that

’w the 90w Yya say. The last pshat would have been one that the Zaida, Baal Machsheves Halev z¢t”’I, could have said.

Firstly, the dedication and conviction that Eliezer displayed for his master was exemplary. His opening words to Besuel

2% and Lavan were "N bn1ax 7ay". That encapsulates everything.

Additionally, as we know, Eliezer had a daughter whom he hoped would marry Yitzchok. Yet, he put his own dreams

"C}‘T“' aside for the sake of fulfilling the wishes of his master. That is the paradigm of a true Tay. Perhaps the Torah repeats the
entire storyline again so that we may glean a life’s lesson of what it means to be an 'n 72ay.

A small ha’ara first. Why does Rashi quote this Chazal on 2"n 709, and not when Eliezer begins speaking with the

;«% future mechutan? Maybe we can translate Rashi’s words a bit differently. The word "nr»w"” can relate to tefillah. Thus,

Rashi’s saying, "max>Tay Sv ynrow N, The ftefillah that Eliezer davened was so beautiful. Posuk 2" describes that prayer.

’“ﬁ %] In it, Eliezer begs for XnwT Xny»o; not in his own merit, but in the zechus of Avraham Avinu. That is so precious. In fact,

the trop on """ in the first posuk is a Nbw5w. Why? Perhaps we can learn that the power of fefillah lies in the power of a

=% chain, a nowov, reaching and invoking the zechus avos a”h. This lesson is so powerful that the Torah repeats it twice.

(-13) ... B 2325 MNP

"G 1710)3 At the joyous event of his daughter’s sheva berachos,
Nl the kallah’s father stood up to speak, and he eloquently

weaved the joyous occasion in with Torah-related topics, as

\3':;'1-; well as praises of his daughter - and the chosson. The

chosson? Yes! After all, he himself handpicked the chosson.
At the end of his lengthy discourse, he announced that he
would like to reveal what it was that made him want this

| chosson to marry his daughter. There was a hush in the
o .| crowd, something exciting after the prolonged speech:

“Not long ago,” he began “this boy was driving me all the

,,“‘v""’ %] way from Jerusalem to Bnei Brak. It was a Friday and there

was heavy traffic. As a back seat driver, I was agitated, but

= %&| then T observed the driver. T couldn’t help but notice how he

did not honk the horn even once! This takes extraordinary

\,:!A, _| __May the zechus of our predecessorg engble our fefillos to pierce the heavens, bringing JXI¢» 9391 W2 Y.
Ak ATt 32t A 7% patience. I thought to myself, this is the type of boy I want for

my daughter. It was right then and there that I decided to
make this shidduch a reality.” The crowd burst into clapping
and singing. This was truly a special trait.

The chosson, on the other hand, turned beet red. He was

clearly embarrassed about something. Quietly and under his
breath, he murmured, “Umm ... the horn was broken.”
Ywn3: Chazal tell us (Sota 2a), “Forty days before the
Sformation of the fetus, a voice from Heaven announces: ‘The
daughter of Ploni (so-and-so) will marry Ploni (the man
whom the fetus will become)’.” While many of us are familiar
with the concept of “bashert”, that really only guarantees one
thing: Hashem arranges that you encounter that person.
Bashert does not guarantee that you will marry that person, or
that the marriage will be a happy and fulfilling one; those
depend on your free choice and good character traits.
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Eliezer went to find a shidduch for Yitzchok, seeking a siman by which he would identify the correct girl. Hakadosh

x| Baruch Hu answered his fefillos, and he later recounted the events in detail to Lavan and Besuel, demonstrating the remarkable

Rabbeinu Saadia Gaon was once in a town anonymously,
where a member of the community recognized that he was not
an ordinary person, but rather a true falmid chacham. He
invited him home and treated him with tremendous respect.

During their conversation, the host discovered the true
identity of his illustrious guest and fell to the ground begging
the great Gaon for forgiveness. However, Rabbeinu Saadia
could not understand; he had been treated with great respect.
Why was there a need to ask for forgiveness?

His host responded that in truth, he had treated him with
respect, but had he known that his guest was Rabbeinu Saadia
Gaon, he would have treated him with even greater respect.
Rabbeinu Saadia later explained, that with each passing day,

a true zaddik expands his spiritual growth, thus each day he
constantly does feshuva for the fact that the previous day’s
actions were not on the same level as the present day.

The Zohar HaKadosh writes that both Avraham Avinu in
the parsha and Dovid Hamelech in the Haftorah were elderly
men who had “come to their days.” At the time of their deaths,
they had both reached a point of near perfection, but since a
zaddik never feels content in his spiritual achievements and is
always striving for more, one would think that they left the

world with an unfinished agenda. Therefore, the Torah tells us |=§

that Avraham and Dovid “came to their days,” alluding to the
fact that they both were tzaddikim to the fullest meaning of the
word, and had completed their purpose in life.

| Hashgacha Pratis he had witnessed. The Netziv z£”’l explains that the details were so compelling, it was as if they heard the

leadership is not about confirming our desires. It is about guiding us toward what is truly good, even if it is hidden from our view. \:,;'a .
(68N EZbE) . DD N3 (1 T Pem ATEETAINC AN or HEwERAY VY VOO0 3 %? = Eanr g

Almighty Himself declaring “This is the shidduch!” and indeed they acknowledged, "a7n Ny '1". However, Eliezer
mentioned a detail that seems unnecessary. Upon seeing the Heavenly sign, Eliezer bowed down: "n 1ix 77280 1D mnnw TNy’
- “I bowed and prostrated myself before Hashem, and I blessed Hashem.” This expression of gratitude was his personal

) obligation, not part of the Divine intervention itself. Why did he feel compelled to share this information with Rivkah’s family?

Meforshim explain the posuk, "YToN 025 » 20 N7 YN, that if someone thanks Hashem, He will continue performing

1 kindness for him, "yron obw>". The Ben Ish Chai quotes a segulah from Rav Yehuda HaChassid that one who needs a
V&8l yeshuah should commit to reciting "rwwy” upon receiving that salvation. Recognizing that everything comes from Hashem is

itself a means of receiving His help. When one commiits to praising Him, that commitment alone is reason enough for Hashem

’WC, to answer him. This explains why Eliezer described his bowing. The Hoda’ah is part of the hashgacha. He was saying, “These
g% | events happened because I am someone who recognizes Hashem.” Living with Hashem is a different way of life, and when
*] one has a clear recognition of His Creator, that becomes a reason for Hashem to grant him even greater hashgacha pratis.

A brokenhearted woman once came to R’ Shlomo Zalman Auerbach z¢”I. Her husband was sick and she spent her days

_,‘V ’ reciting Tehilim, yet the doctors had given up all hope. The Rav advised her to thank Hashem for the days her husband was
X:5] comfortable, for the excellent staff, and her personal strength. “After Tehilim say Nishmas,” he said. Miraculously, her husband

recovered. R’ Shlomo Zalman simply explained, “When you open the gates of gratitude, Hashem opens the gates of chessed.”




