
ohscg ovk ,hvn ohrmn .rtn of,t h,tmuv rat ofhekt wv hbt
 /// ,uhnnue of,t lkutu ofkg ,yn rcatu(dh'ch-uf) - vjfu, hfrs

     tjhfuvk ubhbumrcaf dvb,vk ubhkg lhtv vh,ufhkvc ubk vrun vru,v h"ar
kt ktrah ka o,crhe ,t vghsunu vru,v vnhsen ,utrenv uktc /,kuzv ,t
,uravk tc tuv ohnr kf kg tuv ora ;t kg hf 'uhbpk ov ohcuvt vnf sgu otruc
khpavu 'gcyv ,t orucg ssha ohrmn sh ,j, ubg,vaf rcgcu 'ovhbhc u,bhfa
oan othmuv kusd sucfcu vpuez vnuecu ',ubntb ,ufnc ovhkhpan ,t ovhbpk
od iufbk vtr zt 'ktrahk u,chj ghsuvk v"cev ohseva rjtk er /,urhjk ,uscgn
vkhda rjt zt hf /utyjh ot ovhkg vkhkj utucha ohscfv ohabugv ,t oghsuvk
rahhk hsf ovhkg u,knj curn tuv ovhkg thcn rat vgrv ,t oda ubhcv 'ovk u,chj

kg kyun f"unf /vzv okugc ohabugv h"g otyj ,t rhcgvku 'ovh,ujrutecnv ostv 
.pj jhfunv ihta kcenv rhfha hsf 'vchj osuen uk ,utrvk urhcj ,t jhfuvk

/arus tuv u,cuy ,ta ihch ztu 'ujhfuh ift zt eru 'uburxjcu u,ubdc anank
   hkan) cu,fv rntn ,t lrsv z"g arhpa wev lhaktv hrcsk ohbuufn ukt ubhrcs  

:uk rnutu jhfunv kt rcsn cu,fva 'wlcvthu ofjk jfuv ltbah ip .k jfu, ktw (j 'y
urhsdn lbva vadrvv ,t uhbpk i,, tk - w.k jfu, ktw l,kuz ,t jhfuvk ltucc
vtmu,fu 'vtba lhkg rrug, lfn vtmu,f tna - wltbah ipw 'ujhfun lbv if kgu w.kwf
lbva vadrvv ,t uk i, - wlcvthu ofjk jfuvw tkt 'vjfu,v ,t kceh tk lfn

/vjfu,u rxun hrcs lnn gunak ,uhurf uhbzt uhvhu vcvt lk ;hxuh ztu 'ofjk jhfun
vjfu,vn jhfuvk ihtu 'rapta kff vfr iuakc vhv,a hutrv in vjfu,v omg od   
,bhjc thva itf vruntv vjfu,v thv vbua hf 'ihshdf ihae ohrcs vkufa i,arpca

 o,hagu urna, h,umn ,tu ufk, h,ejc ot
 /// o,t(d-uf)vru,c ,ukhng ihbgc - 

    th,umn ,tu rnut tuvaf ',umnv ouhe vz kufh 'ufk, h,ejc ot" :h"ar
ohkng uhv,a 'ufk, h,ejc ot ohhen hbt vn tv 'runt ,umnv ouhe hrv 'urna,
'"ufk, h,eujc ot" cu,fv ,buufa ,"vns 'h"ar hrcs rtck ahu /k"fg '"vru,c

 /ghdh oua hkc vru,v sunhk h"g tuva rapt 'vru,c ,ukhng h"g teus tuv
 h"pg h"ar hrcs rtck ahu     kkkk""""mmmmzzzz    ....hhhhcccckkkkttttuuuunnnnaaaa    oooohhhhhhhhjjjj    wwwwrrrr    iiiiuuuuttttddddvvvvurnta vn gusha /

kkfn sjtu sjt kfa /"hzuc ic ktezjh vtr tk ohv kg vjpa vtra vn" :k"zj
'ohhj wr iutdv vaevu /ohthcbv in r,uh 'tkpb iputc vbhfa hukhd ovk vhv ktrah
gusnu 'ohthcbv unf ,ukgb ,drsc uhv ohrmn tmuh kfa ubhmn tk gusn if ota
'.rh,u ?vnutn uzv tkpbv vdavv kfn r,ub tku 'vjpa ,drsc vjpav vrtab
vsucg lv f"tu ',ukhngu vghdh h"g 'o,sucg ksudc ovk v,beb o,kgn ohthcbva

/o,dhrsn ksud ovk vrtab hfv ouan eru 'o,uvn vbha
vdav vzht uk aha hna 'ohhj wr hrcsn rtcuna 'h"ar hrcs cyhv icun vz hpku    
vrtab vjpava unfu /ukmt ohhe,h tk ,ukhngu vghdh oua hkc uk tc ot 'thva

zt hf 'vchj hrcs ygn er vk ohnhsenaf hdx ift ztu 'tyjv osue wvtr,vw
vjfu,k sunhk vz iht kct 'ohae uhvh onmgc ov ot od vjfu,v hrcs ukce,h
hfrsc vkhj,c ,uxbk hutrv in zta 'tyjc ostv kafb rcfa rjt ,rntbv
okrud kg ov ohmumru ohruca cur hp kg ohaeuh jpc ukpb rcfa ukt hf 'ogub
vhvhu 'ohgmpv kg jkn i,uba hnf vz vhvh 'ohae ohrcsc o,ut ujhfuh otu 'rnv
vzn gcub oburja ugsh tk onmg ova ;t kg 'oburj sutn khsdvk vchx vz
ehzjvk o,kufhc vhv tka hs tku 'ahcv ocmn kg oapb vfc, ohr,xnca

///ovhkg kpb,nu vz tc sug ormh kun sngn
  «ukh'j ,utrvk hsf oh,cv ,udd kg xpyk dvba ccua rgbk ?vnus vz vnk tv  

'unmg ,t ifxn tuva uc vr,vu uc rgd uhctk rcsv gsubafu 'ukhd hbc uhshshk
uhshsh ,crec cua vvaaf okut 'u,kuuhtc vbah tk cuaa uhctk rgbv jhycvu
rgbv sng tku ',punu ,ut cua ovk v(t )r*h)u uh,urucdc cua scf,ha vnv uvuksha
'rhgca ,unrv ,uddv ,jt kg xphy cuau uhct iumr ,t v +r)n,v)u 'ovh,urmpv hbpc
/ukdr vrcabu vmrt kpb u,khjz hsf lu,u 'ohbp vjkmvv uk vrhtv tk ogpv lt
tmh 'rhg ka vcujrc vmrt kyun ,gfu ubumr ,t v +r)n,v ubca ctv rac,ban
sng tk rat kg uc rugdku ubc ,t cua jhfuvk hsf er ouen u,ut rcgk ,fkk
kg jkn jhbvu uhct sng 'uhctf kg vrn eguzu unsc xxuc,n tuvaf lfu 'u,jycvc
ostv ,t jhfunv vz vnus ct u,utf  ///uhrcsc sng tk rat kg uh,urgdc uhgmp

/rmhv hhu,hp hbpc sng tk rat kg kct, uhkg uapbu 'uapb osc xxuc,nv
'vfr vrhntc sushg hrcs u,jfu,k ohsevk jhfunv kg kyun ukt ihgf ohcmnc     
u,u,pku uezjku uxhhpk 'tyujv og lrc,h trucv ihc ouka kufhcf khyvk lfcu
vz ihgf iputc er 'uh,ukhpbn kgp,h ktu 'ormhc vnjknv hfrug og cua ,ubnvk

/oaur uhkg vagh jhfunv ,jfu,u ,ubuatrv kg tyujv ojb,h
hukhd ka vdhrsn u,ut dhavk vsucgu ,ukhng oua vk vhv tka ouan 'vjpa
vdhrsn vzht dhavk kkf scug ubhta hn 'vausev vru,c if unf 'vbhfa

 /v"cev ka ubumur vz ihta yuapu /oukf ukmt ohhe,h tk 'vru,c
,p vru, ka vfrs thv lf" :(s"n u"p ,uct) whb,nc k"zj urnt vz kgu    
vru,cu vhj, rgm hhju iah, .rtv kgu v,a, vruanc ohnu kft, jknc
lk cuyu vzv okugc lhrat lk cuyu lhrat if vaug v,t otu kng v,t
hnu ',ukhngu vghdhc eru lt tuv 'vru, ka vrum rehga hrv /f"g '"tcv okugk
/"vru, ka vfrs" vz iht 'vzv okug hdubg, kf uk ah og er tuv u,ru, kfa

/ufk, h,eujc ,uhvk lhha "vru, ka vfrs" og eru
ot 'ejmh hcr rntu" :(c 'u) vkhdnc wndv hrcs ohhj wr ruthc vz lrs kgu     
'int, kt - h,tmnu h,gdh tk 'int, kt - h,tmn tku h,gdh :ost lk rnth
t,ghhx - i,nu tanc kct /vru, hrcsc - hkhn hbv /int, - h,tmnu h,gdh
'vghdhu vsucg h"g dhan ostva vns 'wndv hrcs ruthcu /f"g '"thna in tuv
urnt uhkg 'uk tc vghdh hsh kg tk ot kct /ihnt, h,tmnu h,gdh - tuv "uka"
vcrv uk aha vrutfk vnsb ot ;t ubhhv '"ihnt, kt h,tmnu h,gdh tk" :k"zj
/oukf ushc ihtu lrg vzk iht - "ihnt, kt" - "h,tmn" f"pgtu h,gdh tk -
!oukf ushc aha cajb tk uk aha vn kf 'ghdn ubht sjt ota !ohtrub ohrcs

""ruyp 'rpg kftu 'kft tka vguca tcr rnt - Rava says: if one swears “I will not eat” & then he eats rpg, he is ruyp. Rashi explains, since rpg is
vkhft rc utk it is not considered as if he has eaten. The i"r (& others) have the txrhd that tcr says a case where one swore “I will eat” & then
ate rpg, he has fulfilled his vguca of eating. The i"r asks: later on our daf the Mishnah says if one swears he will not eat & then eats a ubhta rcs
vkhftk hutr, he is ruyp & has not been rcug his vguca as that is not considered eating. Yet tcr says that if one swore to eat & eats rpg, which is
a hutr ubhta rcs, it is considered as if he ate & he has completed his vguca? The i"r answers: When one swears “I will not eat, we can assume
he was not referring to not eating rpg as that is not hutr. So, if he does eat rpg he is not in violation of his vguca. However, when one swears “I
will eat”, we assume that his intentions where that whatever he does end up eating should fulfill his vguca obligations. So we consider it as eating.
    The  [v"v 'v"p vguca wkv]o"cnr  paskens: If one swears I will eat & eats rpg it is considered an vkhft & he has fulfilled his vguca. If one swears
I will not eat & eats rpg he has not violated his vguca, seemingly holding that eating rpg is not an vkhft. The vban ;xf brings the above i"r that
made a distinction between kfut & kfut tka & says this is also yap in the o"cnr. The vban ojk explains the o"cnr differently: When one eats
something, even if it’s a vkhft rc ubhta rcs, the fact that he’s eating it is "vhcajt", i.e. he is being cajn it as food. However, when one swears
not to eat & then eats rpg, we don’t say vhcajt, because that would make him be rcug his vguca & we have a vezj that one would not be rcug
his vguca & "ibhezjn tk hgharc heuzjt". This explains the o"cnr. When one swears I will eat & eats rpg, we say vhcajt because one wants to
be ohhen his vguca. But when one swears I will not eat & eats rpg, we don’t want to say vhcajt & he’s being rcug his vguca, as that would
make him a gar & there is no reason to assume that. So we say it’s not vhcajt & tkhnn it’s not an vkhft in this situation & he wasn’t rcug.
    The  [wz 'tpr]lubhj ,jbn  brings the trcx of the vban ojk & says: ij ofj hp hrcs! This explains something he always wondered about:
Why by all vru,ca ihruxht do we say if one eats them i,khft lrsf tka he is ruyp because the vru, was shpen on an vkhft & this is not
considered a vkhft. Why don’t we say since he is eating it this way, he is being chajn it & it’s "vhcajt" & it should be considered an vkhft?
The j"jbn says that in his youth, he said over the trcx of the vban ojk to ktrah hkusd & they praised it. Now, based on this trcx, he adds:
normally if one eats lrsf tka ,uruxt ,ukftn he is ruyp because we don’t say vhcajt. On rupf ouh, the halacha is one is chhj even for
lrsf tka vkhft. So, if one ate lrsf tka ruxht on f"uh he should be chhj for eating on f"uh & for eating the ruxt rcs. Even though normally
he would be ruyp on eating the ruxht because we wouldn’t say vhcajt, as that would make him a gar, here since he is eating on f"uh he is
already a gar, so we would say vhcajt, thus                                                                             making him rcug on the vkhft of the ruxt rcs also!

                                                                                                                                                                                                              

Reisher Rav, R’ Aharon Levine zt”l (Hadrash V’Haiyun) would say:
    “wwvk ,ca .rtv v,cauw - Hashem gave the Jews Shabbos as a time for spiritual rejuvenation. For one who spends the
weekdays immersed in work, Shabbos is a day of Shabbos L’Hashem - devoted to prayer, Torah study, and becoming
closer to Hashem, not merely a time of leisure or rest from the hard work of the week. The Torah teaches us that the year of
shemitah should be like Shabbos - a year devoted to study and prayer, enabling one to come closer to Hashem.”

A Wise Man would say: “Push your boundaries beyond the ordinary; be that ‘extra’ in ‘extraordinary.’”                               
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (31)
Ona’ah. Since we have been discussing the monetary laws of
cars and transportation, and this week’s Parshas Behar contains
the issue of Ona’ah, which refers to overcharging a customer by
sales and rentals, it behooves us to examine a relevant case
(which requires a Beis Din to issue a psak) in order to
understand the main points and know how to avoid issurim. 
Case. A French tourist came to Israel for a visit. At the end of
his stay, he chose to go the Kosel and from there, take a cab to
the airport. He flagged down a Jewish cab and asked how much
it would be to the airport. The cab driver hearing the French
accent, and seeing his wealthy garments, etc., saw a chance to
take advantage of the man and told him, “700 NIS.” The
Frenchman quickly paid by credit card. After they reached their
destination, the tourist called a friend and told him how much he
paid. His friend was surprised and told him that the trip should
not cost more than 300 NIS max. The tourist was angry that he
got ripped off and used his phone to cancel the payment. Soon

      

after, the cabbie called him upset that he canceled the payment.
“But you agreed to my price,” he argued. What would a Beis Din
need to take into account in order to rule in this matter?
Halachic Considerations. The issur of Ona’ah, to overcharge
[more than the range of normal pricing], applies to all items.
Even things [ground, servants and documents] that are excluded
from “after-deal” implications, which are voiding the sale by
charging more than a sixth and returning the difference by
overcharging a sixth, still have an issur. The driver committed a
Torah-based issur, and should be rebuked not to do so again. The
question is whether to pay the extra 400 NIS, or get back the 400
NIS if he already paid in cash, according to the laws of Ona’ah in
C.M. (227). The driver’s comment that his passenger agreed to the
price is invalid as it is obvious a foreign tourist doesn’t know the
value of the journey and thought it was a fair price. The issue is if in
this case the deal can be voided and a 300 NIS payment is enough,
or if here there might be some technical details and exceptions to
the laws of Ona’ah. We will continue IY”H next week.

       



   When one observes a fellow Jew struggling, there is a moral and religious obligation to offer support. Rashi quotes the
Sifra, emphasizing that the responsibility to help arises not only after someone has fallen completely, but even as they begin to
stumble, urging us to step in before they reach rock bottom. This is compared to a donkey struggling under a heavy load; if
supported in time, one person can prevent it from falling, but once it collapses, lifting it becomes significantly more difficult.
The obvious question is, why would someone wait? Would a friend really stand by and watch as his friend struggled?
   Seemingly, the decline referenced here, whether monetary, spiritual, or well-being, is not a very noticeable one. Human
nature often leads people to get involved in situations that are urgent and visible. But inquiring about a subtle shift in an
adolescent’s commitment to Yiddishkeit, or a little more stress in a workmate’s eyes, doesn’t come with fanfare or pomp. My
Mashgiach in Yeshivah would often quote his father-in-law, R’ Mordechai Schwab zt”l saying, “Big people do little things,
and little people do big things.” Growth works in stages. While there are certainly “Aha” moments in one’s life, ultimately it is
sustained self-development and shteiging as a slower, more systematic process which does not require a commotion or a buzz.
   A bochur once returned home from the Philadelphia Yeshivah to find a worker redoing the floors. In passing conversation, he
mentioned where he had come from and the worker asked if he knew his good friend Shmuel Kamenetzky. Intrigued, the
bochur asked how had they met. The worker related, that the yeshivah had redone its floors during the last bein hazmanim, and
due to time constraints, he had worked until late into the night with almost no breaks during the day to get the job done. R’
Shmuel Kamenetzky shlita would spend time talking and continuously thanking him for the hard work he was putting in, and
now, he concluded, we are friends! No publicity. Just simple greatness. Because the deed not be great to attain greatness.

    At first glance, the flow of these posukim seems incongruous. If Klal Yisroel admits and articulates a viduy of sorts, why
does Hashem say, “I, too, will go with the concept of hre - coincidence and happenstance, and banish you to enemy territory?”
    R’ Shimon Schwab zt”l answers as follows. Seemingly, from the constant refrain of hre in the vjfu, it would appear
that one of, if not the main, cause of such harsh retribution, is Klal Yisroel having the attitude of hre - coincidence.
Therefore, when they do feel remorseful, the regret should be focused on correcting that attitude.
     Yet, the posuk says, "o,ct iug ,tu obug ,t usu,vu". True, you will admit the sins, but it’s only the "hrec hng ufkv rat ;tu".
It is only as an afterthought that you mentioned the hre aspect. It is practically missing the point. Thus, Hashem cannot
forgive them just yet, until they learn their lesson fully.
     He then quotes from R’ Shamshon Raphael Hirsch zt”l who says as follows. If a yid goes around his daily routine and
only haphazardly does mitzvos if they happen to come his way, then Hashem will do the same. As it says, "lkm wv" - Hashem
is like the shade or shadow, mirroring our attitude. So then, when He is chyn the rest of the world, He will also help us -
hrec - but it’s not His main focus.
    Woe to such a situation. Klal Yisroel can and is expected to live on a higher spiritual plane. As the earlier posuk states,
"ofhkt h,hbpu" - “I, Hashem, will turn to you.” And as Rashi explains: "ofrfa okak hexg kfn vbpt" - “I will stop all the
myriad things I am busy with to repay you, my dear children.” 
     May we be zoche to live with the concept of "shn, /// wv h,hua", thereby promoting the ideal relationship with Hashem,
thereby meriting His promise of, ",uhnnue of,t lkutu".                                                                                                                    

                                                                                                                                                                                                              

h,rucd ,tu hsh ,t /// oghsun hbbv ifk
 /// wv hna hf ugshu(tf-zy whnrh)

,ezjvu lng ush vynu lhjt lunh hfu
 /// lng hju cau,u rd uc(vk-vf)

 obug ,t usu,vu(n-uf) hrec hng ufkv rat ;tu  (n-uf);t
/// ovhchut .rtc o,t h,tcvu hrec ong lkt hbt(tn-uf) 

 /// o,t o,hagu urna, h,umn ,tu ufk, h,ejc ot - (d-uf)k"fg vru,c ohkng uhv,a h"arp
     The custom in the Tchebiner Yeshivah in Yerushalayim is that when a student becomes engaged, at least one of the
hanhala members attends the simcha of the student. This task was rotated among the Rebbeim, for while some of the simchos
were local, others were farther away from Yerushalayim, making attendance time-consuming and strenuous. 
    At the engagement of one of their bochurim, the designated Rebbi in the rotation that week was the yeshivah’s Mashgiach,
R’ Binyamin Rimer shlita. This engagement party was taking place in the south of Eretz Yisroel, a four-hour trip each way,
meaning an “all-nighter” on his end. For what? For a vort? R’ Binyamin pleaded with his father, R’ Mordechai Rimer zt”l,
the Rosh Yeshivah, to make an exception and waive the rule, since this would thoroughly ruin the next day’s learning and the
learning of all his students. But his father wasn’t swayed. “This is the yeshivah’s rule, and it must be followed through.” 
    Without any further questioning, R’ Binyamin headed out on the long journey. It was a grueling drive and when he
eventually arrived at the hall, he saw that it was crowded with participants, guests coming in and out every second. Other than
the chosson himself, not a single person recognized him, causing him to think that his trip was a waste of time. Once he made
his way inside, however, the chosson saw him and brought him to the head table, serving him majestically. 
    After a short while, the Mashgiach was asked to say several words in honor of the simcha. With his distinct and unique
speaking talent, R’ Binyamin delivered a powerful speech. He said a wonderful dvar Torah and then, just as many prominent
speakers close their speech, R’ Binyamin too, finished by praising the chosson, extoling him, how cherished he is in the
Tchebin Yeshivah, how all his friends adore him, and how he succeeds in his learning. With that, he concluded his speech. 
    Three years later, R’ Binyamin was walking down the street and saw that same chosson, now a prominent yungerman,
walking toward him with seforim in his hands. He had the appearance of a chashuva ben Torah, no longer a yeshivah bachur
but an avreich who took his learning seriously. This surprised R’ Binyamin, for what he remembered of the boy, he had expected
this chosson to have gone to work the day after sheva berachos. Not stay in learning. As a bachur, he hadn’t really utilized his
time well, showing little interest in learning, and he figured that he likely wouldn’t continue in yeshivah after his marriage. 
    When the avreich approached, they greeted each other amicably, and R’ Binyamin asked him where he was and what he
was doing. “I’m a maggid shiur in a cheder, and I’m really thriving in my learning and teaching.” 
     The Mashgiach questioned him as to how he pulled this off. “Was that the original plan when you got engaged?” 
     “No,” the yungerman responded. “When I was in shidduchim, I anticipated that I would be getting a job after marriage.” 
     “So, what changed?” asked the Mashgiach. He was so curious to know how this man’s life changed so drastically.
    “Do you recall when you attended my vort?” asked the yungerman. “Sure I do,” responded the Mashgiach. “It was a vort
that I’m not going to forget so fast. The eight-hour trip both ways kept me up the entire night.” 
    “Well, I apologize for keeping you up that night. However, you should know that those heartwarming words you delivered
by the vort greatly impacted me. After hearing those words, my temimos’dike father-in-law was in awe of me - his new
son-in-law. After the vort, he approached his wife, my mother-in-law, and started telling her how lucky they were for getting
such a ‘superstar’ son-in-law. They had such admiration for me that I simply had to live up to my new status.
    “Right after the chasuna, I started to take my learning much more seriously. I began to focus properly and it allowed me to
grow in Torah and Yiras Shamayim tremendously. I took pride in my ‘name,’ empowering me to live up to it.” 
    R’ Binyamin was in awe of the yungerman after hearing these words. The avreich shook his hand once again and said,
“That was the turning point in my life. Had Rebbi not delivered that speech, showering me with all that honor, I don’t know
where I would be today. Thanks to your warm words and positive reinforcement, I stand here with pride as a maggid shiur.”     
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 /// ohektk ofk h,hhvu offu,c h,fkv,vu(ch-uf)
llllyyyynnnn: An ordinary-looking fellow was known to be very
scrupulous in shemiras einayim, guarding his eyes. His
friends were always astounded by his pious traits despite
being a regular and normal individual. “Do you perhaps have
no yetzer hara?” they would ask him.
   One day he revealed something astounding: “As a young
bachur, I controlled my eyes in an exceptional manner. At
that point, I hadn’t had such a yetzer hara, and so it was
relatively ‘easy’ for me. One year on Purim, under the
influence of alcohol, a friend approached me, shaking me
like a lulav. He asked me for a beracha. ‘You’re the tzaddik
of the yeshivah,’ he told me. ‘I want a beracha from you!’”
    “Those positive words penetrated my heart. From then on,
every time I am put to the test, I remind myself, ‘I’m the

  

tzaddik of the yeshivah, it’s not befitting for me not to guard
my eyes!’” Although that drunk bachur probably
remembered nothing of our conversation the very next day,
his inspiration stayed with me all this time, reminding me of
who I am and preventing me from any pitfalls!”
llllyyyynnnnpppp: Hashem tells us, if we do what’s right, “I will go
amongst you.” The great baal mussar, R’ Yisroel Salanter
zt”l, explains, that once man was created, the powers of the
world were put in his hands. When man does good, good
spirits are created and tremendous blessings are showered
upon him [and the world]. The same is true when bad deeds
are espoused. Therefore, when a Jew sets course in the right
direction, Hashem “goes amongst him,” showering him with
the wherewithal to reach even greater heights. We need to be
aware of the subtle messages Hashem constantly sends and
use them to grow to spiritual elevation.

   Yirmiyahu HaNavi relays Hashem’s declaration, “I shall
teach them My power and My might, and they shall learn
that My name is Hashem!” Chazal explain that the reason
for this is in order to rectify Hashem’s glory in the eyes of the
nations - for when Hashem takes vengeance against sinners,
His glory is aggrandized. But why does it matter to the
Almighty if the world knows His Name? Surely, Hashem
has more important things to be concerned about than with
every lowly mortal on earth knowing His Name.
   The Maharal M’Prague, R’ Yehudah Loew zt”l explains
that historically any time Hashem executed judgment against
the wicked, i.e. the Canaanites, Egyptians, Babylonians, etc.,
the world was awakened to the awesome might and power

of Hashem. This caused a tremendous Kiddush Hashem
because the nations of the world suddenly learned to revere
and fear the Almighty. In fact, there is no differentiation
between unintentional and intentional sins when it comes to
desecrating Hashem’s Name because a name is the greatest
revelation of a person’s essence and by extension, Hashem as
well. True Torah Jews know that Hashem is always present. 
   The feeling of knowing that Hashem is watching our every
move keeps us in check. The gentiles do not have that feeling.
They think they can do whatever they please. Thus, publicizing
Hashem’s Name not only reveals aspects of Hashem’s essence,
but it also creates a tangible entity for the nations to respect and
fear, further adding to the glorification of Hashem’s Name.
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