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  úåãìåú úùøô ùãå÷ úáù
  Shabbos Parshas Toldos  

  November 29 2003 - ã"ñùú åìñë 'ã   

12:14 - úáù / äìåãâ äçðî       (Monsey, NY)      4:11 - úáù úåøð ú÷ìãä                    
 4:29 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       4:29 - úáù áøò ìù äòé÷ù                
5:19 - áéøòî / íéáëåëä úàö        ~~~~~~        8:46 - à"î/òîù úàéø÷ ïîæ               

5:41 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:22 - à"øâä/òîù úàéø÷ ïîæ             
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Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
LAWS OF JEWISH NAMES

 (åë-äë) 'åëå á÷òé åîù àø÷éå
     A Jewish name is not just a convenience for 
identification purposes, but a description of one's 
neshoma and potential (1). The Ariz"al is quoted as 
saying that a parent receives Divine inspiration 
when choosing an appropriate name for his child.
Halachic ramifications of a name
     The correct spelling of a name can be vital with 
regard to Halachic documents. When a child is 
given a name, a Rov should be consulted as to the 
exact spelling. For example: 1) Some people spell 
the name àáé÷ò, while others spell it äáé÷ò. 2) 
äéòùé or åäéòùé (2). 3) The correct way to spell the 
name Feiga Shaindel is ìãðéù àâéô with one yud (3). 
     Before ending Shemona Esrai, a person should 
recite a posuk that starts and ends with the same 
letters that his name starts and ends with. This will 
prove to be beneficial for him on the ultimate day 
of Heavenly Judgement (4). Although when being 
called to the Torah, a person is called by his name 
and his father's name (Reuven Ben Shimon), when 
praying for äàåôø etc. his mother's name is used (5). 

    It is customary to name a baby after relatives and 
righteous people. A name can also be given based 
on the time of year (i.e. Mordechai (6) if born on 
Purim). A name is not given after a person who 
died young (7) or was non-observant (8). Certain 
circumstances may permit (9) and a Rov should be 
consulted if there is reason to use such a name. 
     Since a change in a person's name can tear up 
bad decrees (.æè äðùä ùàø), many add a name to a 
critcally sick person. This may only be done under 
the direction of a íëç ãéîìú (10). A Jewish name 
should be given to a stillborn baby before burial (11)

When are certain names prohibited
      One may not refer to parents or Torah mentors, 
by their names (12). However, if an honorable title 
is added (i.e. Reb Moshe), it is permitted (13). It is 
forbidden to call someone by a derogatory 
nickname which may embarrass him (14). 
     It is preferable to use one's Jewish name, instead 
of a secular name (15). Since "íåìù" is considered 
one of Hashem's names (for this reason one should 
not say íëéìò íåìù to another inside a bathhouse), 
a person with this name should not be called by 
name there, but rather by some sort of variation (16).

 äøéúñá íðéà äæä íìåò éðéðòù àåä äæá ãåîéìäå     
 éåìâù (.ã÷ úåáåúë) øîàð éáø ìòù ,àáä íìåò ééçì
 òáöàá åìéôà äæä íìåòá äðäð àìù ä"á÷ä éðôì òåãéå
 åìéôà åðçìåù ìòî ÷ñô àìù åðéöî úàæ ìëáå ,äðè÷
 - íéîùâä úåîéá ïéá äîçä úåîéá ïéá - úøæçå ïåðö
 ééç æà ,íéîù íùì ÷ø íäá íéùîúùî íà éë åðééäå
 äðäð àø÷ð àìå ,àáä íìåò ééç íéùòð äæä íìåò

  äðè÷ òáöàá åìéôà äæä íìåòî

 úåðáî äùà á÷òé ç÷ì íà úç úåðá éðôî ééçá éúö÷
(åî-æë) 'åâå íééç éì äîì õøàä úåðáî äìàë úç

 äàø÷ ä÷áøù äøåúä úøôñî ,íãå÷î øáë äðä     
 åùòå úåëøáä íò åéáàî àöéå ñðëð øáëù øçàì ,á÷òéì
 äðá"ì äøîà àéäå ,åéçà åì äùòù úåàîøä úà øéëä
 ."êâøäì êì íçðúî êéçà åùò äðä åéìà øîàúå ïè÷ä
 .äðøç äéçà ïáì ìà çøáéù á÷òéì äåöî àéä ïëìå
 úè÷åð àéä ,÷çöéì ïéðòä úà úãâî ä÷áøùë ,íøá
 úëìì á÷òé êøöåäù íòèäù åì úøîåàå úøçà äáéñá
òåãî ,äù÷å ."úç úåðá éðôî ééçá  éúö÷"ù ììâá  ïøçì

 íàìå åãøôé êéòîî íéîåàì éðùå êðèáá íééâ éðù
     (âë-äë) 'åâå øéòö ãáòé áøå õîàé íàìî

 ñåðéðåèðà åìà .íéàâ åîë ,áéúë íééâ ì"æå é"ùøô     
 àì ,úøæç àìå ïåðö àì íðçìåù ìòî å÷ñô àìù éáøå
 éúìá äøåàëìå .ì"ëò íéîùâä úåîéá àìå äîçä úåîéá
 ,"úøæçå ïåðö" ïàë è÷ðù úàæä äìåãâä úåáéùçä ïáåî

?ììë íúåà øéëæäì êøöåä äîìå
 ,ì"öæ êåìá øéàî åäéìà ø"åîâä é"ôò øàáì øùôàå     
 ïåðö ïéà íéîùâä úåîéá òåãéë éë ,úòã éðéðô 'ñá
 ë"àå,éîåøáå ìàøùé õøàá ììë íéàöîðå íéìãâ úøæçå
 íàéáäì íéùðàä íéçøëåî åéä ,íìëåàì íéöåø íà
 äéä àì éøäå ,íéìãâ åéä íùù íåøãáù úåøçà úåöøàî
 ,åðéîéáë úåôéëúá úåðéôñå úåéðàá øù÷ä ïééãò
 íéàðú ãåòå ìàéìîâ ïáø ìöà úåîå÷î äîëá òîùîãë
 äéä ë"àå .íéîòôì êøãá äðéôñá êåøà ïîæ åäùù
 íøùòå ,íàéáäì íéáåøî íéîãá íéìåò äìàä íéøáãä
 íéøáã åìéôà øùà ìåãâ ë"ë äéä ñåðéðèðàå éáø ìù
 ,íäì  åøñç àì äãåòñì úåàøôøô àìà íðéàù äìàë
.åùòî àöéù ñåðéðèðàì àìå åðéáà á÷òéî àáù éáøì àì
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(1)úåîù íéøùéî ãéâî,äåöú øäæ,:âô àîåé,:æ úåëøá(2) è"ë÷ ìàåîù úéá(3)Ladies names íù(4) á"ë÷ ø"à,è-å äëéî é"ùø(5) êì êì øäæ,:åñ úáù(6) é-æì ø"î(7) ù"ùé
àì-ã ïéèéâ(8):çì àîåé(9) áë÷-á ã"åé î"âà(10)íéâäðî éîòè(11)ä-âðù ã"åé(12)åè-áîø,á-îø íù(13)íù à"îø(14)ä-çëø î"åç(15)øáãîá êìîéìà íòð(16) å-ãô á"î

R' Yitzchak of Torchiv ZT"L would say:
     "'And the man (Yitzchok) became rich, and gained more and more, until he became very wealthy.' It 
often happens that the richer a person gets, the smaller his essential "humanity" and regard for his fellow 
man, becomes. Yitzchok, however, not only retained his quality of being a "man" the wealthier he grew, 
but continued his rise to perfection as an empathetic human being."

R' Yisroel of Ruzhin ZT"L would say:
     "Sometimes a person is in such pain that it makes it impossible for him to daven or learn Torah. It is 
possible that at that moment, Hashem prefers to see how one accepts his pain over his prayer and study!"

R' Yisroel Salanter ZT"L would say:
     "The easiest thing to do is to write. The hardest thing to do is to erase!"
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my grandfather, and my great-grandfather, of blessed memory," said the Rebbe as his eyes searched the 
black skies above. "But tell me, my friend, how is it that you reached the other side of the pit?" 
     "I was holding on to you!" replied the Rebbe’s newly religious friend. ***

***
***

 àì ïééãò åîöòá àåäù äî øáã úà åì äìâúå äìòáì
 .åðîî äáåùç øúåéë äîöò úà âéöú ä÷áø æ"éòå ,òãåé
 úòãåé äúéä ä÷áøù éàãåáå ,äéé÷ð äôù åæ ïéà éøä

 !ìòáì íéøáãî ïéà êëù
 åðì éøä ïàëî ,ïëáå .úàæ àéä ùôðä úåðéãò åæéà     
 ìù åãåáë ìò äæ øåîùì âåæ éðá íéëéøö äîë ãò âùåî
 åìéôàå ,øáã íåùá äðéáì åðéá õøô õåøôì àìå ,äæ

.íäéðéáù äì÷ äçéùá

 úùùåç àéäù éúéîàä íòèä úà ÷çöéì íâ äøîà àì
?øçà íòèá äñôúå åùòî

 'ñá ,à"èéìù ïééèùøáìéæ ÷çöé ø"åîâä øéáñîå     
 ä÷áø äòãé ïëéäîù ,åðéúåáøî ãçà íùá ,åòéáé êáåè
 äòãé àéä éøä ?åéçà á÷òé úà âåøäì íçðúî åùòù
 åðéáà ÷çöé äìòáì àåáì äëéøö àéä ë"àå .úåàéáðá
 íðáì úåéåôöä úåðëñä ìò äúåàéáðá äúàøù åì úåìâìå
 àåáú äùàù äàð øáã äæ ïéà ,íðîà .á÷òéì ïè÷ä

   äìòáì(çé-äë) 'åëå íäøáà ïá ÷çöé úãìåú äìàå
    Parshas Toldos derives its name from its 
opening words: "And these are the generations 
(toldos) of Yitzchok." The earlier parsha, Noach, 
begins with a similar expression: "These are the 
generations of Noach." What is the essential 
difference between these two parshiyos, as 
reflected in the Torah's choice of names? 
     R' Menachem Mendel Schneerson ZT"L, the 
Lubavitcher Rebbe explains: Parshas Toldos 
emphasizes the concept of descendents. "úåãìåú" 
related to the word "äãìåä" - birth, implies both 
physical offspring and spiritual heirs. When we 
help a fellow Jew by teaching him about the beauty 
and warmth of yiddishkeit, we create new 
"generations" - new spiritual children. The name 
"Noach" comes from word "çð" meaning rest and 
repose. Noach is symbolic of a person who is 
tranquil. However, it is a state that is less elevated 
than the level implied by the name "Yitzchok," 
which is translated to mean laughter. Yitzchok is a 
symbol of the joyful person, one who is filled with 
laughter and delight. Enjoyment is obviously a 
more desirable state than relaxation, for the person 
is not only at rest but is also happy. Thus, the 
"generations" we create must be "generations of 
Yitzchok"; it is not enough that we produce 
"generations of Noach." 
     The message is clear: It isn't enough for a Jew 
to share the light of Torah and mitzvos throughout 
the world in a sedate and quiet manner. Rather, as 
we learn from the parsha called Toldos, our efforts 
to inspire our fellow Jews and be a "light unto the 
nations" must be carried out with joy and 
happiness, as alluded to by the name "÷çöé". 

 ãò äøîå äìåãâ ä÷òö ÷òöéå åéáà éøáã úà åùò òåîùë
(ãì-æë)  'åâå éáà éðà íâ éðëøá åéáàì øîàéå ãàî

     The Medrash, when discussing Esav's reaction 
to the news that his brother Yaakov, tricked him 
and was bestowed with the blessings of the First-
born, cites, "One cry Yaakov elicited from Esav. 
And when was the retribution (for this cry)? In the 
city of Shushan." How incredible! Yaakov Avinu 
was fulfilling the command of his mother, Rivkah, 
and even more than that, was rightfully entitled to 
receive these all-encompassing blessings. Still, as a 
result of his actions, his descendents were punished 
with the awful decree of  úà ãáàìå âøäì ãéîùäì"
"íéãåäéä ìë - "To destroy, to kill and to eradicate 
all the Jews." All on account of Yaakov causing 
Esav, a wicked and ruthless man, to cry!
     Explains R' Reuven Grozovsky ZT"L, that 
Chazal are teaching us how far-reaching and 
stringent the act of causing another human being 
pain is, even a non-Jew, even a wicked Rasha! 
Every person is created to live a life pain-free and 
one who causes others to suffer, even if that person 
truly deserves to suffer, is considered as if he 
personally lifted a sword and plunged it into the 
victim. Therefore, a person who is a messenger of 
Hashem, should be so fortunate as to be blessed 
with a message of peace and kindness unto others, 
and woe unto him if he is the cause that brings 
about the wrath of Hashem, the instrument that is 
used to effect affliction and punishment upon other 
human beings. Thus, we see that even a righteous 
tzadik like Yaakov Avinu was held accountable for 
the fact that he caused his brother pain, and Bnei 
Yisroel nearly saw their own extinction, in the 
story of Purim and Haman's wicked plans.
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 (èé-äë) 'åâå ÷çöé úà ãéìåä íäøáà íäøáà ïá ÷çöé úåãìåú äìàå

     It was a cold, dark, wintery night in the Janowska Death camp. Suddenly, a shout pierced the air: 
"You are all to evacuate the barracks immediately and report to the vacant lot. Anyone remaining inside 
will be shot on the spot!" Pandemonium broke out in the barracks. People pushed their way to the doors 
while screaming the names of friends and relatives. In a panic-stricken stampede, the prisoners ran in the 
direction of a big, open field. In the middle were two huge pits. Suddenly, the inmates realized where 
they were rushing that dark night deep in the Polish countryside, in a nightmare known as Janowska. 
     Once more, the cold, healthy, German voice roared into the night: "Each of you who values his life 
and wants to cling to it must jump over one of the pits and land on the other side. Those who miss will 
get what they rightfully deserve." Imitating the sound of a machine gun, the voice trailed off into the 
night followed by wild, course laughter. It was clear to the inmates that they would all end up in the pits. 
Even during the best of times it would have been near impossible to jump over them, all the more so that 
cold night. The prisoners standing at the edge of the pits were skeletons, feverish from disease and 
starvation, exhausted from slave labor and sleepless nights. Though the challenge that had been given 
them was a matter of life and death, they knew that for the S.S. and the Ukrainian guards it was merely 
another devilish game. 
     Among the thousands of Jews on that field in Janowska was the Bluzhover Rebbe, R' Yisroel Spira 
ZT"L. He was standing with a friend, a non-religious, freethinking Jew from a large Polish town whom 
the rabbi had met in the camp. A deep friendship had developed between the two and they looked out for 
each other. "Rabbi, all our efforts to jump over the pits are in vain," said the friend to the rabbi. "We only 
entertain the Germans. Let's sit down in the pits and wait for the bullets to end our wretched existence." 
     "My friend," said the Bluzhover Rebbe, as they walked in the direction of the pits, "man must obey the 
will of G-d. If it was decreed from Heaven that we be commanded to jump, then jump we must. If we fail 
and fall into the pits, we will reach the World of Truth one second later. So, my friend, we must jump." 
The Rebbe and his friend were nearing the edge of the pits; the pits were rapidly filling up with bodies. 
     As they reached the pit, R' Yisroel closed his eyes and commanded in a powerful whisper, "We are 
jumping!" When they opened their eyes, they found themselves standing on the other side of the pit. 
     "We are here, we made it, we are alive!" the friend repeated over and over again, "Rabbi, for your 
sake, I am alive; indeed, there must be a G-d in heaven. Tell me, how did you do it?"
      The Bluzhover paused. "I was holding on to my ancestral merit, clinging to the coattails of my father, 
my grandfather and great-<><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><> <><> <><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><>


