
 vag .gu uvbhnk grz ghrzn cag tas .rtv tmu,u
/// cuy hf ohvkt trhu uvbhnk uc ugrz rat hrp (ch-t) 

vkhp, ka vjuf -
    dvhva ohtura vn lfku 'yrpc od ah kkfc aha vn kfa tuv gush vb

rntbu khtuvu 'ostv tuva iyev okugc od ubaha jrfvc 'okugv ,thrc ,ukkfc
kga ruchsv jf ,kusd ,t itfn sunkk ubhkg '"uagb ohna wv rcsc" (u 'dk ohkv,)
trcb ,urntn vragc" (t 'v) ,uctc tb,v hrcsfu ',unkugv kf ,t v"cev trc ush
hrehgn iva vkhp,u vru, sunk, iatrcu 'ostv ,uumn cur 'lf ouan /"okugv
ukt hsh kgu 'okugv ,thrc rehg tuv hf 'ruchs hsh kg ohagb - okugc ,uumnv
'ejmh r"t" :(t"g he ,ujbn) k"zjtanfu /,unkug o,ut ouhe ,t ostv ezjn ,uumnv

n,ru,c exugv kf '(t 'z oa) woatv ,ru, ,tzu ',tyjv ,ru, ,tz w(jh 'u trehu) :s"
/f"g '"oat chrev ukhtf oat ,ru,c exugv kfu ',tyj chrev ukhtf ,tyj 

hsf ,hcv inzca ;tu !ruchsv hsh kg ,ubcrev ,t ohchren ubbnzc hf 'ubk hrv    
,cuj hsh tmuh vhv tk vz tkcu 'ann vyhja vagn ,uagk ohfhrm uhv icre chrevk
otag ukhtf ostk cajb ,ubcrev ,uharp sunhk hsh kg ubhnhc n"n 'icrev ,crev
w,h tuva oafu 'ann uxupscu u,unsf 'ohekt okmc trcb ostva ouan ubhhvu /ann

/ruchsv h"g iueh, lhrmv rcs kf ie,k ujufc ostv if 'ruchsv jfc vthrcv kf trc
wtas .rtv tmu,uw (ch 't ,hatrc) :ch,f 'hnr hxt cr" :t,ht (:x ihkuj) trndcu     
hkgnc w.rtc vhvh ory vsav jha kfuw (v 'c ,hatrc) ch,fu 't,cac ,k,c
aehcu iuatrv ost tca sg 'gere j,p kg usngu ohtas utmha snkn !t,ca
cr /ohehsm ka i,kp,k vut,n v"ceva :lsnkk `ujnmu ohnad usrhu 'ohnjr ovhkg

 

 wv gahu ivckjnu ubtm ,urfcn tuv od thcv kcvu
 /// u,jbn ktu kcv kt(s-s)icrev ,sucg rehg - 

    d/wvk icre uthcv ovhbaa 'kcvu ihe og vhva vagnv ubk rphx wev vru,
ihe ka ubcre kct 'u,jbn vfjku ohnav in at vsrhu 'kcv ka ubcre kche v"cevu
wvk icre uthcv ovhbaa 'rtck ahu /ohnav in at vsrh tku 'ohnac kce,b tk
vhva kcvu 'wvk vjbn ostv hrpn thcv vnst scug vhva ihe 'ohexug uhv ova vnn
ka ubcre tku kcv ka ubcre v"cev kche gusnu 'wvk vjbn ubutmn thcv itm vtur

 '"wudu tuv od thcv kcvu" :ch,fs rtck ah sugu ?iherrrreeeehhhh    hhhhkkkkffffvvvvuuuu thcv rrrruuuunnnnvvvv    rrrruuuurrrrmmmmnnnn
vtra rjt er 'wvk icre tchvk unmgn rrug,b tka ,uruvk tuv '"tuv od" ,buufa
unmgc kcv ot 'c"m f"tu /wvk icrev thcvk if od rrug,b zt 'wvk vjbn thcv ihea
hrv 'ihe ka ubcre tku kcv ka ubcre v"cev kche gusn 'icrev tchvk rrug,b tk

?icre thcvk iuhgrv vkhj,n u,gs kg vkg ihe
kcv kt wv gahu" :(wu ,ut 'c"f varp) vcr arsnv hrcs hp kg ihbgv rtck ahu    
/f"g '"ubnn xhhp,b tk 'vga tk u,jbn ktu ihe ktu (v 's) 'ubnn xhhp,b 'u,jbn ktu

 rthcu(    aaaassssuuuueeeevvvv    rrrrzzzzbbbbvvvvkt htn 'kcv ,jbn kt wv gahu k"kuvs" :k"zu arsnv hrcs 

t,t hnjr tgc 'jnm tku hbrzhc vhc hsa 't,bhd thvv vhk thuv tpp rc injb
 tryhnvnmg okugv ,thrcc ukhpta 'ohtur /wndv f"g '"hxt crs ubhhv :rnt 'jnmu

/u,khp, h"g okugv ,thrcc ;,ua tvh tuv oda 'ostk v"cev ih,nv kufhcf
     kkfcu 'ostv ka u,khp,u u,ru, iv ,ucuaj vnf sg itfn sunkk ubhkgu

hsh kg utrcb vthrcv kfu okugva oaf hf 'uhp og uc exg,na vn kf
'lhrm vbunt vnf /ruchsv hsh kg ohhe,vk lhann iyev okugv lf 'ruchsv
y"agcv hrcs ohgushu 'uka ruchsv jf ksudc ostk uk ,uhvk 'tupht
ghauvk ohkufh obht ouen kfn 'sutnk ov ohkusda ;t ohehsmv ohngpka
jf og kugpk ojufca lf kf ohbhntn obht onmgc ova ouan 'ohrjt

 /rcsv vz kg hgcsf ohkkp,n obht lfku 'vkhp,v tuva ovka ruchsv
    kwwzj urnta unfu 'sutnk oumg tuv unmg kg u,khp,c ostv jufa ubhmnu 

;tu /"kfn r,uh unmgk vkujv ,khp, vph" :(y"h inhx db varp vcr ,hatrc)
tuvaf od vguah lhanvk unmg kg ostv ,khp, jufca 'ohtur ubt ,tz od
ejmh r,ghu (tf 'vf oa) ubhct ejmh kmt cu,fv shgna unf 'ann gcyv sdb
lhha tk gcyv hp kga gsha ;t kg ubhhv 'wthv vreg hfw u,at jfubk wvk
vfz iftu 'vkhp,c rhmpvu sng ouen kfn 'thv vreg hf 'ohbck vfz,a kkfc
vwwcev i,ub vkhp, ka vz jfcu /wu,at vecr rv,uw 'u,aeck ,wwhav r,gba
ghdnu ostv vfuz vsh kg hf gushu 'u,hkf,k ucrenu ostk ouhev if od
wwkp,ww iuakn tuv vkhp, hf 'lf kg vrun vkhp, ,ch,u 'utrucc ,uehcsk
:a"nfu 'ukmt kpyf vagbu ',wwhavk ecs,nu kyc,nu vfuz vsh kg hf ubhhvu

 /(h"arc ihhgu wj wk ,hatrc) "h,k,pb ohekt hku,pb"
'vkhp,v hruchs r,uhcu 'ruchs ka ujuf kusd vn ihcvk vfzba iumr hvhu     

/iumr hvh if int 'okugv ihbcku ,kgu,k uc an,avku
kpub vkce ihbg ihta 'ihe ,jbn kt tkt k"kuv tk ihec ifu 'u,jbn ktu kcv
k"nes rnukf 'ubnn xhhp,b rnt vzku 'chrenv ostc tk vjbnv icrec tkt
v,hv kcv ,jbna hpk 'vjbnv omg smn vhv tk ihe ,jbnu kcv ,jbn ,kces
'ygnu cr uhbhgc kueau tvc vhk ,pfht tk v"cevs 'ihe ,jbnn ,rjcunu vcuy
uck ihufha sckcu yhgnnv sjtu vcrnv sjt (/he ,ujbn) ubhbaa v,utfu
u,buuf vhva kcv hf 'chrenv ,buuf smn vhv vjbnv ,kce b"v tkt 'ohnak
ubtm ,urufcn vph ihgc cck cuycu vjnac chrevk ohnak vnhkau vhumr
ihgc chreva ihe kct 'iumrc u,jbn kcek uhkt ,ubpk ubnn xhhp,b 'ivhckjnu
inek a"nfu 'ohnak vnhkau vhumr u,buuf vhv tk ifu 'khgksf gurdv in vgr
vp rnt lfku /iumrc u,jbn kcek uhkt ,ubpk ubnn xhhp,b tk 'rvuzv oac
ubhhvu 'u,jbnu kcv uvbhb hr,s cd kg ;t 'ovn xhhp,b rnt tku 'ubnn xhhp,b

/f"g '"runtfu chrenv ,buuf smn tkt vjbnv omg smn tc xuhpv ihbg ihta hpk 
'v,ut chrenv ,buuf tuv icrev ka urehga 'kusd suxh uhrcsc rtcun     
ka ubcre f"tan 'vph ihgc chren vhva 'v"cev kmt vhumr vhv kcv ka ubcreu
kche tk f"gu 'v,ut chrenv ,buuf rehgc ruxj vhv 'vph ihgc vhv tka ihe
rehgc ruxj ihhsg n"n 'wvk chrevk vkhj, u,gsc vkga odvu /ubcre v"cev

/v"cevk vhumr ubcre vhv tk f"gu 'icrev ,buuf

"veuk tuva ohasec cajnk ihbn" - hrn wr says that htbh wr learns from cajh tk, that if one has a vkuxp vcajn he receives ,uekn. R’ Ashi asks:
why should he get ,uekn? It is a vagn uc ihta utk? He answers, that this is following the vyha of vsuvh wr that holds one does get ,uekn
even on a vagn uc ihta utk. The  [tvcu v"s]vrut ire  asks: why should this vkuxp vcajn be classified as a vagn uc ihta utk, the vyhja
is a vagn and the utk is that one may not do the vsucg with a vkuxp vcajn? This should be the same din as one who is vsucg oak yjua
vrz who gets ,uekn? He answers that the vrvzt of a vkuxp vcajn is not on the vyhja but on the vcajn. As we see that it is learned from
the words cajh tk and vcajn is not a vagn. He adds another distinction: vyhja is a vumn and the vrvzt rehg is on the vcajn, whereas
by z"gk yjua the vagn and the vcajn are both ruxhtc.  iuhkdv kg]o"cnr [wt'd"hp ohasenv hkuxp t"gr  speaks out: even according to those
that hold a vkuxp vcajn does not have to be spoken out ruchsc but vcajn alone is enough, the case of ,uekn could only happen if he did
speak out his vcajn and there were ohsg and vtr,v. Because otherwise, the only way we would know that he had a vkuxp vcajn is if
the person himself told us  ihhg)lurc ,jbn(wz ;bg wt wx , and we know gar unmg ohan ost iht. 
     The  [:c ,ujbn z"hrdv haushj]z"hrd  writes as follows: some ask on our Gemara from vrun, that there the halacha is that one gets ,uekn for
being rcug the utk of rhnh tk even though the utk is being done with ruchs. The Gemara explains that since "vagn shcge uruchsc" he receives
,uekn. So here too, with his ruchs he is making the icre pasul, so it should be considered a vagn uc aha utk? He quotes that ohhj wr told him
that someone gave him the following 3 ,urcx why vkuxp vcajn is different: 1) Only by vrun, where his ruchs is making a vause ,ukj on the
vnvc is his ruchs considered a vagn, but a kuxp ,ukj (our case), is not considered a vagn. 2) By vrun, the utk is on making a asev ,ukj, so
that is considered a vagn, by us the utk is having a wrong vcajn, but not assur of icrev ,ukxp. 3) By us, the vcajn doesn’t make the ,ukj
kuxp, rather, if one has a wrong vcajn the Torah pasul’s the icre. By vrun,, it’s his ruchs that is making the vause ,ukj on the other animal.
     The  [s"ne]lubhj  explains: we learn the utk of having a vkuxp ,cajn from "cajh tk". Even so, it is not counted as a separate utk in the
iucaj of ihutk v"xa. This is because it is a ;hbx of the utk of "uc vhvh tk oun kf". From which we can learn, it is ruxt to be ohasec oun khyn.
And one who has a vkuxp vcajn is considered as being ohasec oun khyn, therefore it falls under this utk and it is not listed as its own separate
utk. He adds, since this is a vagn uc ihta utk, one does not get ,uekn.  a"g]lubhj ,jbn[wz ,ut              

                                                                                                                                                                                                              

R’ Yosef Patzanovsky zt”l (Pardes Yosef) would say:
     “In sheva berachos, we say wosen isg idc lrhmh ljnaf ohcuvtv ohgr jna, jnaw - ‘Grant joy to these loving friends, as You
bestowed gladness upon Your created beings in the Garden of Eden of old.’ What happiness did Hashem cause Adam to
experience? The Torah advises one to forsake ‘father and mother,’ forget about pedigree, and focus only on one’s partner.
Together they should endeavor to create a family tree and beautiful lineage of their own. Adam’s unique happiness derived
from the lack of argument between him and his wife Chava over pedigree, since both were entirely created by Hashem.”

A Wise Man would say: “Space, light, and order are things we need just as much as we need bread or a place to sleep.”                               
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Halachos of Interpersonal Laws and Din Torah (49)
oudr, sjtu tren ohba. The Gemara (1) states: “A person should
always complete the parsha with the congregation (by learning)
shnayim mikra v’echad targum. One who does this will have
long days and years.” Learning the text of the weekly parsha
twice with the “Targum” is a segula for long life. According to
the Tur and Shulchan Aruch (2), “Targum” means learning the
parsha with Rashi, which is the best commentary to unlock the
basic understanding of the Chumash (3). Others maintain that the
halacha is referring to Targum Onkelus, as the Gemara (4) states
that this translation of the Torah was actually given to us by
Moshe Rabbeinu. RM”A (5) held that Targum Onkelus is like
reading from the Torah itself! Accordingly, by reading the
parsha with its original targum, we are in fact, presenting the
Torah in the same manner as it was given at Har Sinai. The
Mechaber (6) cites both opinions and rules that one can do either
one, however, he says it is preferable to do both, Targum Onkelus
and Rashi, as that way one can satisfy both interpretations.
  

      

When to Start. The proper time to fulfill this mitzvah (7) is from
the Sunday of the week when a given parsha is read, over the
course of the whole week and preferably finishing before the
Shabbos day meal (8). If one has not yet done so, then he has
“until Mincha” to finish. Some say this refers to one’s personal
Mincha, meaning that a person can finish the mitzvah of shnayim
mikra until he himself actually davens Mincha (9). Others say that
the intent was until the time of Mincha Gedolah, the earliest time
that one may daven Mincha (10). A third approach is that it refers
to the time when Mincha is davened in the local shul (11). There
does not seem to be any clear-cut consensus on this issue.
Proper Order. How should one do shnayim mikra: posuk by
posuk, section by section, or parsha by parsha? There does not
seem to be a clear consensus The Mishna Berura’s (12) advice is
to use the Vilna Gaon’s method of learning a small part every
day right after Shachris (i.e. on Sunday up to Sheini; on Monday
up to Shlishi, etc.). By following this technique one will have
finished this mitzvah by Shabbos, every week.

       



    Chazal teach us that prior to the creation of our current world, the Almighty brought other worlds into existence which
were destroyed. The reason they are not mentioned is illustrated through a mashal. A king who builds a magnificent palace
upon a garbage dump would certainly not highlight the refuse buried beneath his royal edifice. The Vilna Gaon zt”l explains
that all the previous creations were characterized by such overwhelming evil they could not endure, comparable to the
discarded trash. The remnants of these destroyed worlds became the very source of evil that exists in our current world. As
humans with a unique blend of Guf and Neshama, it is our responsibility to vanquish the evil and elevate our existence through
Avodas Hashem. The question is: Why create this complex universe, with such a struggle to achieve shleimus?
    When Hashem was creating man, He “sought advice” from the Malachei Hashares who questioned whether it would be
worthwhile. Hashem then asked them to name the animals and they could not. Man, Hashem pointed out, knew how to name
them. Why is this item used to prove that human intellect is worthy of creation? 
    R’ Aharon Lopiansky shlita uses this to explain that real value isn’t found in effortless perfection. The Ribono Shel Olam
desired to create a world where people choose to serve Him. Certainly there would be imperfections, but through our struggle
we create a world striving toward Avodas Hashem. The best rebbi is not necessarily the one born brilliant, but rather the one
who worked hard and persevered through his own challenges. Similarly, the Malachim who automatically serve Hashem could
never lead this mission. Man - who was able to name the animals precisely because he shares their chumriyus - would be the
one entrusted with this task. Our connection to the physical world, positions us to elevate creation through conscious choice. 
    As we start the new year, acutely aware of our imperfections, we may feel down. Remember, Hashem specifically created an
imperfect world for He loves the struggle. Remember His love and rise to the occasion. 

    Immediately after the tyj of the ,gsv .g, Adam proceeded to name his wife Chava. Her name connotes motherhood of all
humanity. The Meforshim grapple with why the name-giving was precisely now. (See Rashi, Baal HaTurim, Ohr Hachaim
and others). Perhaps we can suggest the following machshava. The earlier posukim describe the punishments all the parties
involved received; the Nachash, Adam and Chava. She was told "ohbc hsk, cmgc", child delivery would be a painful ordeal.
Rashi comments on the word "lbucmg", and says "ohbc kushd rgm vz" - this refers to childrearing hardships. Chazal describe that
before their sin, having a baby was a quick, painless process. After, it became a pain-filled blessing. What is the vsn sdbf vsn?
     Maybe there’s a lesson to be gleaned. Sometimes, as we decide how to tackle a problem, we reach a decision based on how
it would affect us, and only us. We fail to consider our action’s impact on others. Our bechira not only affects us now, but also
our future, and the future of our doros for all eternity. Chava, on her level, failed to “see” the wider effects of her actions. Thus,
she was punished with regard to her childbearing, showing her that current actions affect the future too.
     Adam Harishon taught us another lesson. Mothers - parents more accurately - are not zoche to that title unless they earn it!
Until that point there was no pain linked to having a child. Now though, she would have to endure suffering in order to
successfully raise them. Therefore, it was exactly at the time of discipline that  was she named  "ot"hj kf . 
     As the story goes, there was once a person who complained about the ohbc kushd rgm that required him to wake up during the
night for his cranky child. A wise man replied, that’s not  ohbc kushd rgm! That is actually ohbc kushd! While it’s definitely not
always an easy feat, this concept justifies our existence as the older generation passing on the mesorah. 
     May it be the will of Hashem that we heed our calling and we all be zoche to have much nachas from our children.                 

                                                                                                                                                                                                              

.rtv vmen u,kv, asj rha wvk urha
 /// ovhcahu ohht utknu ohv hsruh(h-cn whgah)

usrhu ub,unsf ubnkmc ost vagb ohekt rnthu
 /// vnvccu ohnav ;ugcu ohv ,dsc(uf-t)

 hf vuj u,at oa ostv trehu
 /// hj kf ot v,hv tuv(f-d)

/// ,uagk ohekt trc rat u,ftkn kfn ,ca uc hf u,t asehu hghcav ouh ,t ohekt lrchu (d-c)
     Reb Shmuel Strauss, a great-grandson of the Baal Shem of Michelstadt, lived in Karlsruhe, Germany, and managed a
small bank that his father-in-law had founded. From the start, it was evident that Reb Shmuel possessed unrivaled business
acumen. As a man of integrity, many entrusted their entire savings with him, enabling him to support his family in comfort.
    One Friday morning, Reb Shmuel donned his Shabbos clothing to attend a relative’s bris and headed straight to his office
for several hours before returning to prepare for Shabbos. That evening, on Leil Shabbos, Reb Shmuel was returning home
from shul when he suddenly felt something in his pocket. To his shock and horror, he realized that all the monies from the
morning’s deposits were still in his coat, neatly wrapped in a cheesecloth and fabric pouch. His heart pounded wildly in his
chest. His life and future, his reputation and integrity, all hung in the balance. Dropping that pouch was tantamount to
throwing everything he had worked to build, into a raging river. In his mind’s eye, he could already imagine the storm in the
bank, his faithful clients - simple farmers and proprietors, professionals and small-time businessmen who had put aside penny
after penny over the course of many years - gathering around his house and shouting, “Thief!” “Swindler!” “Criminal!”
    Standing on the sidewalk in the heart of Karlsruhe near the teeming town square, Reb Shmuel Strauss made his choice. His
hands didn’t even tremble as he gently shook out his pocket and watched the money pouch fall to the ground. Without delay,
he continued on his way, without casting another look behind him. Only in the back of his mind did the thought glimmer that
he’d just switched fates with some Karlsruhe gentile who was about to catapult to wealth, while he’d plummet to poverty.
    That Shabbos was unlike any Shabbos the Strauss family could remember. Reb Shmuel sang every zemer and melody with
extra fire and passion, and divrei Torah spilled from his lips as pearls and gems. His wife and children were all blissfully
ignorant of the sacrifice he’d made on the way home from shul, and they couldn’t help but be infected by his unusual
enthusiasm on that uplifting Shabbos. And when three stars glittered like diamonds in the Karlsruhe sky, Reb Shmuel held his
gleaming silver becher and recited Havdalah. Droplets of red wine trickled down his hand and palm as he recited the
blessings, inwardly thanking Hashem for infusing him with the strength of character and spiritual fortitude to fulfill His will.
     Then, to his family’s surprise, Reb Shmuel asked everyone to be seated and listen as he told them what he’d done on Leil
Shabbos. Shock and fear, joy and consternation, terror and gratification, mingled in those moments as the family sat at the
table still bedecked in its white tablecloth, and absorbed the enormity of their father’s decision, his sacrifice, and future
consequences. A long, meaningful silence ensued as everyone sank into their thoughts, reflecting on what Reb Shmuel had
done. Suddenly, Reb Shmuel stood up abruptly and walked to the ornate coat closet, removing his hat and coat. “I must still
do my hishtadlus,” he said. “I’m going to look for the money pouch. Maybe, by some odd chance, it’s still there.”  
     Reb Shmuel hurried toward the spot where he’d dropped the money pouch several paces away from the town square, and,
sure enough, right there in the corner where he’d dropped it nearly twenty-four hours earlier was his pouch! He knelt to the
ground and picked it up. The familiar feel and thickness were sufficient for him to know that every bill was still there! Reb
Shmuel lifted his eyes Heavenward. Tears shone in his eyes, and his lips murmured the timeless words of Mizmor L’sodah,
expressing his boundless gratitude to Hashem for standing guard over his money, just as Reb Shmuel had guarded Shabbos.
    The following morning the Finance Minister of the district visited Karlsruhe. Deeply impressed by Reb Shmuel’s character,
the minister decided to open a government account and deposit government funds in his bank. Word of the government
account spread like wildfire, attracting numerous clients, who all opened accounts in Strauss Bank, ultimately causing the
business to triple and then quadruple in size, catapulting Shmuel Strauss to fame and fortune. With the proceeds, Reb Shmuel
donated the historic Strauss Courtyard in Jerusalem, at the request of R’ Yisrael Salanter zt”l, which housed numerous
tzaddikim and gaonim, among them R’ Itzele Blazer zt”l and R’ Naftali Amsterdam zt”l. (Stories That Changed People’s Lives, Rabbi Tzvi Nakar)  
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 /// rac tuv odac okgk ostc hjur iush tk wv rnthu(d-u)
llllyyyynnnn: The renowned English literary celebrity, Sir Robert
Louis Stevenson, tells of one of his voyages to the South Sea
Islands. In the midst of his voyage, a terrible storm arose.
Rain and wind lashed at the ship and the terrified passengers,
all huddled below deck, feared the ship would be lost.
    Suddenly, one sailor asked where the captain was.
Carefully, he climbed to the upper deck, where he saw the
captain quietly pacing the bridge. The sailor was astounded
to see the level of calm and confidence displayed on his
captain’s face. When the wind attempted to thrash him from
side to side, the man stood his ground and calmly held onto
the ship’s wheel. The captain saw the sailor and with an
undisturbed face, he looked out across the raging sea and

  

issued decisive orders for handling the ship.
    After handling the orders, the sailor made his way back to
the lower cabin where all the passengers were huddled
together. They were anxious to hear from him. 
   In response to their questions, the sailor responded,
“Believe me, I have seen the captain’s face and all is well.”
llllyyyynnnnpppp: Hakadosh Boruch Hu is the “Captain” of the World.
He knows all and steers His creations in any way He wants.
Amid all the anxiety and unpleasantness of our time, it is
important for mankind to recognize that all matters are out of
our hands for they are surely in the hands of the Master of the
World. Amid all the uneasiness and confusion over what may
lie ahead, it is critical for every person to take the time to
separate himself from the others and gaze upon the “face of
the Captain” - placing his trust in Hashem Yisborach.

    Yeshaya HaNavi exhorts Bnei Yisroel: “Sing to Hashem a
new song, praise from the ends of the earth. You who sail the
sea and you creatures in it, your coastlands and their
inhabitants!” Chazal wonder why the Navi uses the words
“praise from the ends of the earth” to espouse praise for the
Almighty, while the second half of the posuk seems to be
more mystifying “those who sail the sea ... and the creatures
in it.” What is the understanding of the elaborate wording?
   Based on the words of the Ibn Ezra zt”l and the Malbim
zt”l we can say as follows: There is a fundamental difference
between wonders that have already taken place to wonders
that Hashem intends to do in the future. Wonders that have
taken place, even supernatural and nature-defying, become

fathomable after they are performed and rooted in the essence
of the earth itself. Thus, even though they are supernatural,
mortals on earth can find a way to humanize them and even
“understand” them. But wonders that Hashem intends to
perform are completely unfathomable as Hashem can do
anything and we cannot imagine His possibilities or capabilities.
   Since humans dwell on the earth, we have come to believe
that we have some understanding of it. However, the deep sea
and the heavens remain a mystery to us. Though we may
study them, we still have very little understanding of how
they work. Thus, the Navi says that we can better praise
Hashem with what we feel more comfortable with - the earth,
rather than attempting to praise Hashem “via the sea.”
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