
 u,at vya, hf aht aht ovkt ,rntu ktrah hbc kt rcs
 kgn uc vkgnu(ch-v)u,tak aht ihc ,hc oukak suxh - 

     tuk uhase ,t ahtu ihbgv in vkgnk ch,f vn :u,at vya, hf aht aht h"ar
/vyuxv ,t uk thcvk ukmt tck lrym,a lhhj 'ivfv ,ub,n cfgn v,t ot 'uhvh
kg ghdn 'r,uhc ,urunjv ,ubuugvn sjt tuva 'vyuxva h"ar ka e"pn rtucn vbv
,cajb u,ata 'f"f abgb lfku 'ivfk uh,uragn i,b tka vz kg abugf ost
'vatvc thv rcsv u,uta if unfu /unmg iug ,njn oagb kgcva ubhhvs /vyuxf
ka cmnc vnatv thva ',tzc ,gsk vfhrm 'ohtyj vzht vkgcc vtur thv ratfa
unmgc eusck lhrm tuva unfu ('kkfv in tmuh if od ah kkf kfka icunfu) 'vkgc
tuv vkgca ,caujaf vnmg ,t eusck vfhrm thv tv, lf 'vyux u,ataf
 /,tzk ghdv vkgc vh,ubuugc eru 'vkgc kafba vzc vnatv thva vtr,a 'tyujv

tku 'oatv tuv hbavn gdpbv kfa 'vatv kmt odu kgcv kmt od iufbv tuv vzu     
,chxc hbav ,t t"f ohatha ouenc lfku 'unmg ka uh,ubuugc er 'tuv gdpb obhjk
cmnk ghdv vnku 'vz uk ghdv vn kg ibuc,vku 'unmgc eusck t"f lhrm 'u,shdc

 /ushk ghdva vtmu,vu uaruac rcsv ie,hu 'utyj kg vcua, vaghu 'uc usdcha
sjta vn kfu ',hcc vruea vn kfs ',hc ouka ka ,usuxhn sjt tuv vz rcsu     
tuvau 'vkuugv uk vagba vzc oatv tuva ,gsk tuv lhrm 'hbavk vkuug vzht vaug
eru oat tuva t"f cuajha vzcu 'vkuugv uk vagh hbava uh,ubuugc orda
gsha 'u,hcc ouka uk vhvha vfzh z"hg 'vkuug hbav uk vaga ord tuv uh,utyjc
h"ar ubk rnuta vzu /sck unmg tuv er uk tyja vnc kkf oat tk hbava unmgc
vsdca thva ;tu 'oatv tuva inhxv 'kgn uc vkgn vatv ratfa 'vyuxv ,arpc
vbuug rutk tmhaf 'vruxht rnujc zkzkzk ihta icunfu) 'vzc oatv tuv n"n 'uc
vhv tk rsxc vhv tuv ota ('uk ibhrnt zt obhjc tuv sajv ot eru 'vnat thva
gsh lhrm t"fa ',hcv oukak vfrsvu kusd suxh tuvu /vyux tv, u,ata lfk ghdn
inzc ,tz vhva unfu 'oatv tuv gdpbv er 'u,ghdpc oatv tuv gdupv tka 'vzc
tuv vru,va 'uc kafba ,urjt ,ubuugc ubhnhc tuv lf 'vbuvf ,ub,n iuugc ,hcv

 /vgrv uhkt ghdva vnk unmgc eusck lhrm sjt kf lfku ',urusv kfk ,uhjmb
tku 'vzc oat tuv ,ntc urhcjn gdpbv kfa 'ohrcj ihc f"d tuv kkfv u,utu     
kg vyux vatv vagba unfu 'lf uk ghdna vagn vaga lfku 'gdpbv tuv obhjc
ahta 'ihbg vzht kg odpu rcga lf kg uk tca ,ubuhzc kcenv lf 'kgcv ,ubuug
vtrh 'uhkg tcv vgr kfc ostv eusch ratfu /oat tuvaf er gudpk kufh ubht
ratfa icunfu ',tzv vgrv uk ghdv ukac 'uk ohaug ohrjta vnu 'kfc oat tuva
er 'vru, ,gscu cr ,mgc kutak ohfhrm 'vru,v sdb tuva rcs uk vaug hbav
'rxun vzn unmgk jeh 'uc gdupu uk ehmn hbava vadrv sjtk ah ot 'hbureg iputc
'ohrcjv ihc odu 'u,atu aht ihc od 'tuv kusd rxun sunhku /oatv unmg tuva gshu
uuava ohtura unfu 'unmgc uc er iurxj ,uk,k ostv lhrma 'okugc rcs kfcu

/sjh okuf kg tuv ouka ka kkfva 'u,atk aht ihcu urhcjk ost ihc k"zr

 wudu ov od iuard hbc atr ,t tab (cf-s) -
wohehsmc ,uehcsw h"g hsuvhv ,unnur ihhbgc

k     c c,wwwwssssuuuussss    ,,,,kkkkvvvveeeewwww) gggg""""hhhhzzzz    ttttbbbbkkkkttttyyyynnnn    ssssuuuussss    hhhhccccrrrrkkkkhbc atr ,t tab v"s '
atr ,t tabw ,nsuev varpc rntb gusn 'ihhbgv ihcvk" '(wudu ov od iuard
tkt /wov odw iuakv tuv vn od /rufcv tuv iuard tkv '(wc ws) w,ve hbc
ohehsmk ohznur (wy wz oa) wovhkg asuev ,sucgwa ,ve hbc hf 'tuv ruthcv
ahu /ovc cu,fv j,p ifku 'r,uhc ohcuajv ov rat 'utan htaubu wv hscug

vkthv otanu o,sucg ,buufa znrb wutah ;,fcw ovhcdk rntba vnca ';hxu
,travk vrhafvku vaseku ,hrnujv vthrcv ,t lfzk wv iumr ohhek hsf er

u v,hkf, ,tza 'vbhfavvvvv,,,,hhhhrrrrjjjjttttn tuv ;,fv od hrvu 'hhhhrrrruuuujjjjtttt/atrv 
kf lu, kt kuphk u"j kfuh 'vzv kpav okugc ost tuv ratc ostv 'vbvu    
okugv trcb vn hbpnu" '[/y"f ,ujbn] trndc t,htsfu) z"vug ,uut,u hdubg,
vmurv kfa wsjt smn hrndk vju,pvw-vrsxftk vnusa hbpn 't"vc vzv
tnyb 'ifu, kt kpub tuv ift ratfu '("tmh wvgr ,ucr,k 'ubnnw-,tmk
tku shnu ;fh, onur,vk uhkgu 'ohhbjurv ohdubg,vu vausev ouenn arudnu
'(s"h wt ktezjh) wcuau tumr ,uhjvuw rntba vn ,bhjcc 'u,khpbc rtahvk
cuahu shnu ;fh, onur,h 'v,drsnn kpubu wtumrw uka ,uhjv ratfa 'ubhhvu

/uvunnurha ohehsmk ,uehcs h"g ,tzu 'wcuauw-u,drsnk
umw-wvbjnk .uj ohtny jukha ,umnwc ohznrb 'vz aurhdu vtnuyu vkhpbu     
wudu apbk tny kfu cz kfu gurm kf vbjnv in ujkahu 'ktrah hbc ,t
tnybv jukha kg ,znur thv lfcu ',uch, i"d vc ah rat 'varpc ,rtucnv
,arpc" 'c,fa '[,uthrynhdv ekj] wivf h,pawc wg) isg i"dn z"vug ,uut,c
ovu /(["wufu ohjkuan ohtnyvu ohgarv isg idn hf 'znr ',uch, i"d jukha
cu,fv ,t rtck ah vz hpku 'wjukhau ihaurhd iuaknw-wiuardw oac od ohznrb
ohdubg,vu vausev ouenn oharudnva 'wudu ov od iuard hbc atr ,t tabw
h"g wiuard hbc atr ,t tabw-utab,h 'z"vug ,uut,c utnyba h"g ohhbjurv

w - ukpyhhaoooodddd/o,ut unnurha wrtc,bfu ',ve hbcw-ohehsmv kt uecshhu wov 
iuhf ',hnad vjkmvu vfrc ovhkg ghpavk ukfuh 'o,ut unnurha rjtu    

 wrufc kf hk asew cu,fc znrb vzu 'hutrf ivng uan,aha))))oharudnv 'ubhhv
'iuardw-z"vug hdubg,c utnyba kkdc ohhbjurv ohdubg,vu vausev ouenn
ahrc wg] whrpk ,nsuev vphkewk kanbv 'tmha iuatrvw-rufcv tuva 'wrtc,bfu
ova ,ve hbc ,t vausev vru,v vnhsevu" c,fa '{hahkav}wsus ,kvewv hrcs
tuva 'wudu ov od iuard hbc atr ,t tabw vrnt f"jtu 'hrpv rehg
ovhkga 'isg id in oharudnv kg znuru 'whrpk ,nsuev vphkev ,bhjcw-rufcv
iuakn tuv wiuardwu 'wudu apbk tny kfu cz kfu gurm kf vbjnv in ujkahuw rntb

["wufu wihaurhdw(((( kf rypw z"hgu 'oooojjjjrrrrwrypwa) ju,pk ohkufha 'ubhhv 'wktrah hbcc 
 hrga kf ([wc d"h ,una h"ar wg] wvjh,pw iuakn tuvoooohhhhnnnnjjjjrrrr /"wufu ovhkg iumru  

Chacham Yeshuah Shimon Chayim Ovadia ZT”L of Morocco would say:

    “wu,at vya, hf aht ahtw - ‘Any man who suspects his wife.’ Why does the parsha dealing with a Sotah begin with the

word wahtw - the man who was hurt by his wife’s infidelity? Shouldn’t the posuk have begun with the responsible person

herself: ‘Any woman who is suspected of straying ....’ as it appears at the end of the parsha? Rather, the Torah is reminding

us that with regard to this sin, part of the blame rests on the husband’s shoulders. If he himself would have observed proper

modes of conduct, modest behavior, and true fidelity in his home, events would not have transpired the way they did.”

(4) tf:s ,ucua, hexp (3) ,ca crg wkv (2) tbe, j"ut (1)
ohhjv ;f ihhg (7) th:c (6) cm:s ohhjv ;f (5) ws ovrct kat
vjh,pc rvz (10) dke:tn:c (9) hr:s ,ucua, hj,p (8) jx:s
tx:s c"n (11) uy:s vcua, hrgacu ':spe ;s cahu wpu :h ;s
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Yosef Heineman and Rabbi
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the engagement of their
children Tzipora to Yanky.
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plyn : The Birchas Kohanim (priestly blessings) are an

expression of Hashem’s love and kindness - how His Holy

Name is placed upon His holy nation. When the Kohen

recites these blessings, he raises his hands and stretches them

out. This is to teach us that although people do give blessings 

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (51)

Washing Hands: Cutting Nails. Among the list of activities
that require one to wash his hands, nail cutting is one action that
leaves spiritual impurity on a person’s hands. According to basic
halacha, as explained in Mishna Berura, it is not as severe as the
impurity of sleeping at night and can be removed by washing,
even one time, under a faucet. If we see people washing three
times, and from a vessel, it is a custom that has developed over
the years to fulfill a stricter opinion in the poskim.  
Finger/Toe Nails. Both hand and toe nails require hand washing.
The Aishel Avraham of Butchatch ZT”L (1) would also wash
his feet after cutting his toe nails, however, in Sefer Likutei
Mahari’ch (2) the author writes that this is not the prevalent

custom. Even if one cuts just one of his nails, he has to wash
both hands till the wrist or at least till the end of the knuckles (3).
Cutting Another’s Nails. If one cuts the nails of another person,
as is done most commonly for small children, older people,
and/or sick patients, the impurity that comes from this act
remains on the hands of the one whose nails were cut, and not
on the hands of the cutter (4). This is unlike giving a haircut
where even the barber is required to wash his hands (5).

Biting Nails. If one bites off his nails, there is no clear ruling in
halacha if he needs to wash his hands. Indeed, there are two
sides to this argument. One the one hand, one could reason that
why should there be any difference how a nail is cut - whether

generously, and it is indeed a benevolent practice, neverthe-

less, it is extremely important to not just utter words; we must

also “raise our hands” and “stretch them out” - we must

actually do something materialistic, whether financially or

through extra toil and effort, to help a fellow Jew in need.

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

through a scissor, clipper or teeth? On the other hand, we could
say that by these types of halachos, where we don’t necessarily
understand the inner workings - the “mechanics” of spiritual
impurity, we can only apply the stated halacha to the classical
cases in Shulchan Aruch, and not to any case which is a deviation
from the norm. In fact, the Gedolim argue about this. The Ketzos
Hashulchan (6) says that in such a case, one must wash his hands
and he presumably means even when biting off part of any single
nail (7). This would be an additional reason (aside from possibly
doing this on Shabbos which is forbidden (8)) for one who has a

habit of biting his nails, to try and change this habit. The Chazon
Ish is quoted in Ishei Yisroel (9) as holding that even if one would
bites off all ten of his nails, he still does not have to wash.
Saying Words of Kedusha Before Washing. Since this washing
is for spiritual impurity only, and not because of cleanliness, if one
cut his nails and did not yet wash due to a lack of time or water,
according to halacha, he is allowed to say berachos and learn
Torah even verbally. This is true even if he has water and there is
no point in wiping his hands on a cleansing material. However,
for Shemona Esrai, one should try hard to get water. According
to Kabbala (10) one shouldn’t say any holy words until he washes.
The Mishna Berura (11) rules that one should try to fulfill this
stricter opinion if he has water but if there will be a bitul Torah

involved, or missing out on a mitzvah, such as saying Kedusha

with a minyan or a beracha on lightning, he should be lenient. 

Chacham Maimon Abo ZT”L of Algiers would say:

     “w,rye vtkn cvz vrag ,jt ;fw - The Gemara tells of a shochet who slaughtered an animal, and another came, recited

the beracha for the mitzvah to cover the blood (osv huxhf), and proceeded to cover it himself, rather than allowing the

shochet to do it. The shochet took the man to a din Torah and the other was forced to pay him ten gold coins for stealing

his beracha. An allusion to this halacha is found in this posuk, for a person is obligated to recite 100 berachos each day,

which is the numerical value of w;fw (spoon). Thus, ‘One spoon’ - one of the 100 berachos - is worth ‘ten units of gold.’”  

A Wise Man would say:

   “A critic is someone who claims to know the way, but can’t drive the car.”                          



     As we know, Shavuos is the only Biblical holiday that does not have a date in the Torah. Why? Because Kabbolas
HaTorah is meant to take place every single day of our lives. We need to reaccept and recharge our Torah energy and
excitement each and every morning when we wake up. In fact, we recite a “special formula” daily to show Him how important
Torah is to us and how badly we want it: "ubhpc l,ru, hrcs ,t ubhekt wv tb crgvu" - “Hashem, please make your Torah sweet
in our mouths.” Then we ask Hashem to allow us and all future generations to continue to be mekabel Torah. We end off
with the beracha: "ktrah ungk vru, i,ubv" - “The GIVER of the Torah to His Nation, Yisroel.” This beracha is said in
present tense, for Hashem continues to give the Torah to all Jews in all generations, every day. It is our job to be mekabel. 
     How do we do this? Rabbi A.C. Feuer Shlit’a says that the secret is in the word "crgvu" - Hashem, make the Torah sweet. But
the Torah is already sweet; why do we need Him to MAKE it sweet, when it is already? Because the sweetness of Torah depends
on a person’s palate! If one’s sense of taste is dull or even bitter, then of course he cannot taste the incredible geshmak, the
delicious taste of Torah! So what should he do? He gives two ideas. "crgvu" comes from the same root as ",curg," which means a
mixture. A mixture of two items is meant to combine and intertwine so completely that the resultant product is a "vasj vhrc" - an
entirely  new entity that did not exist previously. Similarly, the Torah is meant to change us, to transform us into new beings, the
best human beings we can be. If it doesn’t,  then perhaps it is time to clean our palate! Also, the word "crgvu" contains within it the
word "cgr" which means hungry! To truly experience the sweetness of Torah, one must be HUNGRY for it! One must chalish for
Torah and then he will truly taste the geshmak! So be mekabel the Torah EVERY DAY - say the special formula "tb crgvu"! 

 wudu ovk runt ktrah hbc ,t ufrc, vf rntk uhbc ktu irvt kt rcs(df-u)

OO OO
nn nn

bb bb
ee ee hh hh

aa aa ll ll
ff ff oo oo

ff ff
tt tt hh hh

oo oo uu uu
ss ss aa aa

nn nn dd dd
ss ss

oo oo
ff ff SS SS

hh hh oo oo
mm mm
ee ee rr rr

SS SS
hh hh aa aa

bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww ss ss

-- -- ww ww
ww ww ww ww

.. .. cc cc
hh hh ii ii

cc cc kk kk
ee ee nn nn

ss ss ff ff
oo oo rr rr

ss ss hh hh
aa aa bb bb

bb bb
oo oo ss ss

.. .. cc cc
oo oo mm mm

-- -- TT TT
hh hh ee ee

cc cc hh hh
aa aa rr rr

ii ii tt tt yy yy
tt tt hh hh

aa aa tt tt
ss ss ii ii

mm mm
pp pp
ll ll yy yy

ff ff ee ee
ee ee dd dd

ss ss
&& &&

cc cc ll ll
oo oo tt tt

hh hh ee ee
ss ss

SS SS
hh hh oo oo

mm mm
ee ee rr rr

SS SS
hh hh aa aa

bb bb
bb bb
oo oo ss ss

JJ JJ ee ee
ww ww
ss ss

ii ii nn nn
EE EE rr rr

ee ee tt tt
zz zz

YY YY ii ii
ss ss rr rr

oo oo ee ee
ll ll ww ww

ii ii tt tt hh hh
zz zz ee ee

rr rr oo oo
oo oo vv vv

ee ee rr rr
hh hh ee ee

aa aa dd dd

     It is interesting to note that all three of the priestly blessings that Aharon HaKohen said in the Mishkan, and his
descendants continue to recite until this very day, were delivered in singular form - shjh iuak - as if it were given to each

individual person. And yet, the most crucial of these three berachos is the third part, the blessing of shalom, peace. Chazal

tell us: "oukf iht ouka iht ot" - without peace we have nothing in life. A person can have wealth, honor, health, children ....
but without peace, when quarrel and strife are a huge part of his being, what does he really have? Nothing. We say in our
tefillos many times, "oukac ung ,t lrch wv" - “Hashem will bless His Nation with peace.” This is what we strive for. But if so,
then why is the last beracha of ouka not in plural form - ohcr iuak - as peace is something between two people: husband
and wife, a person and his/her friend, two neighbors, or even two siblings. Why is this beracha given in singular form?
    My machshava here is not an answer to the question, because I believe that the entire premise of the question is entirely
false. True peace is not between two people; real shalom and tranquility can only be attained when a person is at peace
with himself - "unmgk ost ihc". Often, people get upset in life and are unhappy because they do not achieve inner peace with

themselves. Why am I considered less important than my friend? Why am I not as happy as my neighbor? My friends, if
you don’t have peace within yourself, you will never have peace within your home or your community. 
    Therefore, the final beracha of "ouka lk oahu" is said in singular form directed to each person individually. May we all be
zocheh to attain an inner shalom and be the "vfrc ehzjn hkf" - “The vessel that contains (all forms of) blessing.”

wufu utan kgu u,scg kg aht aht //// o,t sep wv hp kg(yn-s) 
        Mauthausen is a town located high in the Tyrolean Mountains of Austria. There, the Nazis had built huge factories for
the manufacture of Messerschmidt aircraft and other war material. In order to make the factories as safe as possible against
Allied bombing, they were built in long tunnels deep inside the high mountains. It was also the site of a horrific labor camp.
     One day, in July 1944, a group of Jewish inmates was assigned to dig a new tunnel. They were new inmates who had
just arrived after a six-day journey in sealed cattle cars. They were assigned to Quarry Detail, the Steinbruch Kommando.
    The work got underway and proceeded with famous German precision and discipline. First the German experts would
install the dynamite and blast a deep hole. Then the prisoners were driven into the crater and ordered to clear out the
rubble. The sand was carried out on wheelbarrows or dumped on an electrically operated rubber conveyor-belt. Rocks
were removed by a different method. The orders were that each prisoner had to carry out one big rock or two small ones -
lift them and carry them out to a spot where they were to be rolled down the mountain into a deep valley. First the
rock-carrying prisoner had to report to a German overseer who made sure that the rock was big enough. If the German was
not satisfied, with the Jew or with the rock he was carrying, he would send him back into the tunnel, sometimes with the
crack of a whip across the shoulders, to get a second rock to carry. Veterans of the Quarry Detail, who knew the system,
would leap into the tunnel before the dust of the explosion had settled, grab hold of a medium-sized rock and quickly line
up and be ready for the German overseer’s order to march out to the dumping site. The Germans carefully inspected every
Jew to make sure that no one was trying to put something over on them by taking a rock that was too small.
     Yitzchok Avigdor, the son of R’ Yaakov Avigdor ZT”L, chief rabbi of Drohobycz, was not experienced in Quarry
Detail, and by the time he got into the crater to pick up a rock, there were only huge boulders left, which could hardly be
budged by a strong and healthy individual; the others had beaten him to the medium-sized rocks. A few minutes - it seemed
like years - passed, and he still hadn’t found a rock he could lift. He was the only member of the detail who hadn’t yet lifted a
rock and all the others were already lined up and waiting for the order to march off escorted by the armed Germans.
     The tongue-lashing was inevitable. “Get moving, you lazy Jew; they’re all waiting for you,” an S.S. man rasped at
Yitzchok. Frightened, Yitzchok seized a boulder, lifted it with great difficulty, and finally crawled out of the tunnel and got
into line. First, he carried the massive rock with both hands. Then he put it on his right shoulder, then on his left shoulder,
and so on, back and forth till he saw the blood start trickling down his shoulders where the stone was eating into his flesh.
The blood and sweat ran down his body, and the German who was keeping an eye on him relished the sight. Thus,
Yitzchok had no choice but to keep on walking at the tail end of the formation, feeling the strength draining from his
already weakened body. At this precise moment, he knew he would never make it to the dumping site.
     Usually, those who lagged behind were either shot or shoved down the mountainside, with a report being given that he
had slipped and fallen through his own clumsiness. In this horrific manner, thousands of Jews perished on the Quarry
Detail, assignment to which, meant a ninety-percent chance of early death. Yitzchok felt himself losing his will and the
hope to carry the rock to the destination. He was about to collapse but at this point he really didn’t care anymore: “Let
them shoot me, or throw me off the mountain,” he thought helplessly. “All I want to do is let the rock drop to the ground.”
    And then - it happened. The huge boulder slipped from his grasp, hit the ground and split in two. Quickly, unnoticed by any
one - prisoner or overseer alike - he picked up one of the pieces and, with new resolve, resumed marching. Half the weight
allowed him to have double the strength! There may have been a natural crack in the rock that caused it to split the moment it
received a blow. Nonetheless, a threefold miracle happened to Yitzchok Avigdor on that day: the rock split in two pieces, he
had enough presence of mind to realize and take advantage of the opportunity, and most amazing of all - no one noticed.
    In this case, Hashem caused one rock to split into two. Apparently, Providence had decided that he was to go on living.

   /lbjhu lhkt uhbp wv rth /lrnahu wv lfrch
ouka lk oahu lhkt uhbp wv tah wudu   (uf-sf-u)

    

 /// rec rag hbau cm ,kdg aa wv hbpk obcre ,t uthchu(d-z)
    The Posuk tells that the nesi’im (princes) brought six
wagons - "cm ,ukdg aa" -  and each wagon was pulled by two

oxen. Rashi explains the term "cm" to mean “covered.” This
term refers to wagons that are covered to protect the
transported goods. In modern Hebrew, the word "cm" is
translated as “turtle,” likely based upon the interpretation of
the word as “covered,” which is suitable for a turtle whose
body is covered by a shell. The turtle is actually listed among
the eight ohmra (creatures which transmit ritual impurity), but
Rashi (yf-th trehu) explains “tzav” as referring to “froit,” the
French word for “toad.” Targum Yonasan identifies the
“tzav” as “chardona,” a type of lizard. R’ Dovid Tzvi
Hoffman ZT”L (Melamed L’Hoel), in his commentary to
Sefer Vayikra, also identifies the “tzav” as a lizard.
     In any event, others explain the term "cm ,ukdg" differently.
The Rashbam and Chizkuni claim that the word "cm" is a
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shortened version of the word "vcm" (military), and they thus
explain the phrase "cm ,ukdg" as referring to especially sturdy
transport wagons that were commonly used for military
purposes. Rabbeinu Avraham Ibn Ezra, by contrast,

interprets “tzav” as a type of ox that was used for transport
and "cm ,ukdg" simply means wagons that are pulled by oxen.
     The Ibn Ezra also cites - and rejects - a theory claiming
that the word “tzav” means “stuffed.” According to this view,
the term "cm ,ukdg" refers to the fact that the wagons were
filled with cargo. This is, indeed, the approach taken by the
Ramban, who claims that the individual offerings of the
nesi’im - which the Torah identifies in subsequent posukim -
were all loaded onto the six wagons, and this is what the
Torah describes as "cm ,ukdg". The word "vcm" is used earlier
in the parsha in reference to the swelled belly of the Sotah

who is guilty of adultery. That usage of the word "vcm"
establishes that this term can refer to something that is
oversized, such that "cm ,ukdg" could mean “stuffed wagons.”    
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lyn: As inconspicuous as he tried to be, the Gedolim of his

generation recognized the true value of the Pressburger

Rav, R’ Akiva Sofer ZT”L (Daas Sofer). The Belzer

Rebbe, R’ Aharon Rokeach ZT”L, would go to visit R’

Akiva whenever he came from Tel Aviv to Yerushalayim.

His attendants related that whenever he went, he asked that

his shoes be polished in honor of the Daas Sofer. 

   The Belzer Rebbe once asked the Rav to bless him, placing

the Rav’s hands on his head. The Daas Sofer refused until

the Rebbe begged him a few times, after which he agreed.

     A few days later, the Pressburger Rav was walking in

Meah Shearim with his shamash, when a beggar extended

his hand for a donation. R’ Akiva gladly obliged him.

Having received a sum, the beggar lifted his hands,

intending to place them on the Rav’s head in blessing. 

     In defense of his Rav’s honor, the shamash pushed off

the beggar’s hands, but R’ Akiva gently stopped him,

saying, “If the saintly Belzer Rebbe took a beracha from a

lowly person such as me with hands on his head, then I too

can take a blessing in this manner from this poor man.”


