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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (59)
Loans. We now begin a new set of monetary halachos regarding
loans. The term “loan” includes lending money or items with an
understanding that the borrower pays back a different item. For
example, one who lends a dozen eggs and will get back others,
has made a halva’ah, a loan. However, if one lets his friend use
his lawn-mower, understanding that he will get back the same
item, it is deemed she’ala and is not included in these halachos.
The Mitzvah. There is a positive mitzvah obligation to lend a
needy person money (1). The Tur ) explains that this is a bigger
mitzvah than tzedakah because it spares a needy person the
shame of taking charity. The Chofetz Chaim 3) writes that one
should lend another person cheerfully and if he does so with a
bitter face, he loses the great merit of this mitzvah. This mitzvah
is not just for the needy. Sometimes even a rich person in the
middle of a deal, or when certain money is tied up, needs a loan,
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and that is also included in the obligation to lend when one can.
However, if two people need a loan, one poor and one rich, and
the lender cannot afford both, the poor man comes first as Rashi
@ proves from the posuk. This preference outweighs all others.
Thus, if two poor or two rich people need a loan, a relative is first,
and among relatives, the closer relation goes first. If they’re equal
relatives, or not relatives at all, then the one who lives in his city
is first. However, a poor person vs. a rich one who needs a loan,
the poor man has preference even if he is not a relative and not
from the same city, and even if the rich man is a local relative ).
Heter Iska. If a person lends with Heter Iska [a method of taking
a pinhole of risk and diverting the loan into a business venture
which enables him to get back a percentage without transgressing
the laws of Ribbis] he does not fulfill the mitzvah of halva’ah.
However, it is still a chessed and if he cannot afford to do a free
loan, this is better than nothing if it is beneficial to the receiver.
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hold onto a knife (Y>oa »rixw ow) and together they ow i VW outside of the "2 they are w9, whereas if 2 people hold on to a DwTP 1IN
and are 2 mwx oy, they are 2»n. The Gemara leamns, since it says by nonw, "snn” this teaches us that 2 people who vna vnw together
are moa. The N"avM [an perp] asks: why does our Gemara need a special Twb that yonww omw are noa? We have a general rule mv)
"ML WY ov' [a8? He answers: since our Gemara leamns from "emx wX” by \n nixoyn, that 2 people together are 2»n, we might think to
also learn 1 >v1nw from there, so we need this special limud of »nn to teach us otherwise. The B9 (VX' Naw o) paskens: If 2 people
combine fo do a nawa nawon, if each one could've done it on his own (;1> m 913> w), then they are both mwa. If they both could not have done
the mano on their own (51 wx m 9120 1w 7w like carrying a heavy beam, then they are both a»n. If one is a 9> on his own, but his partner is
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they are also mva? X'y~ says from the above N2V it seems that if they are both 51> wi it would be the same as maw and they are still 2.
Because otherwise, the &2 could've answered that the limud is needed here, to teach us that it's not like naw and 515> wis also mws. From
the fact that he does not say this, it seems he holds they are 2»n. X'y [TON"0 Maw 0"312 Y3 Klers, does the limud in naw teach us that by
91 9 iy they are mwa only from a Y21, or even from mipon (there is no nay at all)? The o»n 9N 990 writes that in maw n when we
say Wwyw s s, itis only from a yaip, but they are still w2 12w (like x'w). Our limud here teaches, they are both s completely. This would
answer the X207, that our limud is needed, to teach this is different than i 55 and they are moa totally. [0 '© AN Y™ WO NN 990N NPD]
The 990 onn [vnn 1Ny brings the N27 w0 Wwan onnax was afraid to do b on himself, so 7"Pn "y s y» Ndw'. The ©'n asks:
we know that X'~ 11 was on 2" [Nor 1T "o ) '3l If S0, this was a nyava xow nS sp how could it be 3"y nnvt? The 99 onn
explains, this is what the w~m1 means: X'~ was afraid to do the b, because it was 5w, so 7":17.-1 was also 702 i So it should be oaw
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R’ Chaim Yosef Kofman z¢#”’I (Machsheves Halev) would say:

“Chayei Sarah and Vayechi, both names of parshiyos, describe the deaths of Sarah and Yaakov, even though the
words - " (17v) "N - denote life. The first word "wim" in Chayei Sarah is the gematria 37, noting that the only truly
happy years of Sarah’s life were the 37 years after she gave birth to Yitzchok and raised him together with Avraham
Avinu. Yaakov Avinu had 34 happy years; the first seventeen years after Yosef’s birth when he raised him and taught him
Torah, and the last seventeen years after he was reunited with Yosef in Goshen. The gematria of n" is exactly 34.
Hence, the Torah describes the truly happy years of Yaakov were only when he was with his son Yosef for 34 years.”

A WiseMan would say: “It is better to seek light than to give into the darkness.” vaéf,f;ﬁﬁm“' ,miz gﬁ%:?ﬁ?ﬁl
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Elazar Nissan was the cherished only son of R” Moshe Teitelbaum z#’l, of Uhjel, the revered author of the Yismach
Moshe. From the moment he was born, the child was a source of immeasurable joy to his parents, a living promise of Torah

Nissan grew up surrounded by the melodies of learning and the gentle guidance of his devoted father. But when the boy
reached the tender age of nine, a sudden and frightening illness overtook him. What began as a mild fever quickly escalated
into a raging, unrelenting heat that left him weak, delirious, and slipping in and out of consciousness. The doctors who
examined him shook their heads gravely. Their remedies brought no relief, and their expressions betrayed the truth they
hesitated to say out loud: they saw little hope for the child’s recovery.

In the dimly lit room where the boy lay, the R> Moshe and his wife kept constant vigil. They whispered Tehillim, their
voices trembling, their hearts heavy with fear. Every shallow breath the child took felt like a fragile thread holding him to this
world. R’ Moshe, despite his deep faith and towering spiritual stature, felt the crushing helplessness of a father watching his
beloved son fade before his eyes. At last, after hours of contemplation and prayer, the Yismach Moshe made a decision. He
resolved to send emissaries to Lizhensk, to the kever of the great tzaddik, the Noam Elimelech.

He summoned two devout Jews and explained the mission with great precision. His voice was steady, but his eyes revealed
the depth of his desperation. “When you arrive at the beis hachaim,” he instructed, “declare aloud that you vow a neder to
give a coin to tzedakah for the sake of whichever neshama will ascend to the Rebbe, Reb Meilech to deliver it.”

The emissaries listened intently, unsure of their mission. “You must understand,” he said, “that in the Olam Haemes, the
World of Truth, the merit of a mitzvah is more precious than anything imaginable. When you make this vow, all the neshamos
hovering near the #ziyun will be stirred. Each one will yearn to be the one to carry the merit of that coin upward, to present it
before the Noam Elimelech. They will rush, each striving to be first, to fulfill this unique mitzvah.

“After this spiritual commotion takes place,” concluded R’ Moshe, “you may then approach the #ziyun and pour out your
hearts in fefillah for my son’s recovery. And one last thing: pay close attention to the exact time you begin to daven. When
you return, we will compare it.” The shluchim nodded solemnly, understanding the gravity of their mission. Without delay,
they set out on the long journey to Lizhensk, their hearts filled with urgency and hope.

Back in Uhjel, the hours passed slowly. The Yismach Moshe remained at his son’s bedside, whispering words of comfort,
though the child was barely conscious. The fever raged on, and the room felt heavy with dread. Then, suddenly, sometime
later - no one could say exactly how long - the boy stirred. His eyes fluttered open, clearer than they had been in days. With
surprising strength, he called out, “Tatty! Tatty!” His father rushed to his side, scarcely daring to believe what he was seeing.
The boy’s face, moments earlier flushed and pained, now seemed calm. “Tatty,” young Elazar Nissan said with certainty,
“from now on I will get better. I won’t be sick anymore. I will get up from this bed and be healthy again.”

Tears welled in R’ Moshe’s eyes. “My dearest son,” he whispered, “how do you know this?”

The child answered with a simplicity that sent chills through the room. “Because just now, a great Rebbe came to me. He
stood right here.” The boy then described, in perfect detail, the appearance of the Rebbe, Reb Meilech - details he could not

possibly have known on his own. “He gave me a beracha that I would be healthy from now on.”
The Yismach Moshe’s hands trembled as he checked his watch. Hours later, when the shluchim returned, they reported the
exact moment they had stood at the ziyun and offered their heartfelt prayers. The times matched perfectly. The moment the

shluchim had cried out to Heaven in the merit of the Noam Elimelech, was the very moment the rzaddik had appeared to the child |
and blessed him with life. Elazar Nissan recovered swiftly, his stren
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Dovid HaMelech was on his deathbed, and began to make
preparations. His son Shlomo had already assumed the
throne and Dovid now commanded him on various matters.
Interestingly, the Medrash (Koheles Rabbah 88:8) tells us
that throughout Tanach the words "1 7onn" are written 52
times. Here, when Dovid is giving his final instructions, the
Navi does not refer to Dovid as a king. Rather, the Navi states,
"7 29" and not "7 910 »» 11" Why is this so?

R’ Tzvi Goldberg zt”’l (Ateres Tzvi) answers that the
reason is because "mnn oM YOOV PX' - “a person is not a
ruler on the day of his death.” However, says the Vilna
Gaon z¢”’l, during the terrible oppression of the Egyptians,
the Torah tells us "©8N 720 " - insinuating that Pharaoh

A PENETRATING ANALYSIS OF THE WEEKLY
'UNEQUALED

returning as if the illness had never been.
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was still king on the day of his death. Thus, the Gaon answers
that Pharaoh must have not actually died, but rather he had
become inflicted with a terrible illness, and as Chazal tells us,
he bathed in the blood of Jewish children to alleviate his pain.

While the answer to our question is clear - Dovid was on [\

his deathbed and was obviously no longer in command - a
deeper lesson may be learned from this. As a person
approaches the end of his life, one must remember that all the
riches and titles he held for years mean nothing. In heaven,
Hashem will only call him by his name - which is a reflection
of his inner being and soul. Thus, we must spend our entire
lives making sure our names mean something and not just
rely on external titles and what others think of us.
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aakov Avinu bentches his son Yosef with the famous beracha of "y 99 >mn Sxn TNoNN”, which concludes with,
“may they multiply like fish.” What’s the significance of that metaphor? Rashi explains that fish are above ¥ yy, and are

CONCEPTS IN AVODAS HALEV FROM THE
FAMILY OF R’ CHAIM YOSEF KOFMAN ZT”L

th f t affected by it. The b ha is that Klal Yi [ should be fruitful and multiply without the f f vy py.
continuity and blessing. The home of the Yismach Moshe was filled with Torah, chassidus, and holiness, and young Elazar = eretore not areced oy ¢ peracha 15 that Rlal Yisroel Shou'c be lruitiut anc muttiply without the fear oI Y70 ¥

My cousin, R’ Yankel Goldberg, reminded me of a beautiful machshava from the Zaida explaining the comparison of
a Yid to fish. In order to enable us to eat from a kosher animal, many requirements must be met. First, it necessitates NONVY.

g Second, the nvnv itself can render the animal a N9v. Then, upon inspection, there are eighteen other issues that can

make it into a N9v. Even if all that checks out, we are still not allowed to consume the meat until its blood is removed.

&°| And then if some milk falls in it, it can become MO due to the prohibition of 29N 9wa. Clearly a complex process.

Conversely, fish preparation is a relatively simple procedure. As long as it has its two required simanim, it’s 7mn to eat.

| Just bang it on its head and once its dead, viola! you’ve got yourself a meal. No nownw, no 1913, no nov; and it’s pareve!

The Zaida (Baal Machsheves Halev) explains that our precious Jewish kinderlach are like that too. We instill in them
Yiddishe simanim and they will forever remain kosher, no matter what. It might not seem that way at times, but their
“pintele yid” in the deepest crevices of their neshamos remain holy. Forever!

Perhaps we can add that the same holds true in our relationship with n"apn. Each and every one of us are oypnd on3,

"ﬁ\ %] chosen sons and daughters of the Almighty, regardless of our current spiritual matzav. Hashem loves us and cherishes that
o | relationship. That, in and of itself, is ample reason to do our best to make Him proud!

prohibition. He desperately tried to warn the man, but the
traveler remained unconvinced. Finally, R* Chaim Ozer
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"G Yom: One year the great halachic authority, R> Chaim Ozer
| Grodzensky z#”, fell ill. Doctors felt that in order to properly

recuperate, it was imperative that he go to the springs in

%] Carlsbad. To his dismay, he was forced to remain through the

Yamim Noraim, far from his vibrant community in Vilna.

(t Distressed by the isolation, he struggled to understand why he

was stuck in a place nearly devoid of Jewish life.
On Shabbos Shuvah, the Shabbos between Rosh Hashana

and Yom Kippur, R’ Chaim Ozer met a traveler from
5 | America. During the course of the conversation the man
¥%] mentioned that his brother had recently passed away, leaving

a widow and three children, and he intended to marry her to

w‘;‘”" provide for them. R” Chaim Ozer was shocked; marrying a

brother’s widow who already has children is a severe Torah

asked, “Is there any rabbi you are willing to listen to?”

The man laughed and replied, “Only the great Rav of Vilna,
Rabbi Grodzensky. If he tells me it it forbidden, I would
listen.” R Chaim Ozer immediately revealed his identity.

The man stood there in shock. Eventually he accepted the
ruling and promised the Rav that he would abide by whatever
the halacha states. At that moment R’ Chaim Ozer realized
why Divine Providence had kept him in Carlsbad: to save a
fellow Jew from a spiritual catastrophe!

Ywn3: Yosef Hatzaddik had a message for his brothers:
Hashem places us exactly where we need to be. Nothing that
happens to a person is without divine providence. So even if
one feels stifled by the current events of his life, Yosef’s

GOLDEN NUGGETS ON THE PARSHA WITH A

message can guide one through.
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Feeling his end is near, Yaakov has a heartfelt conversation with Yosef. He begins by stating that Yosef’s sons Menashe

o _| and Ephraim, born prior to Bnei Yisroel’s descent to Mitzrayim, are “mine” - equal to Reuven and Shimon. All the children born
¥ after, are associated with Yosef directly. Shouldn’t the children raised not in Yaakov’s presence be more connected to Yosef?

R’ Moshe Feinstein z#”’l learns from here an insightful window into chinuch and how far it must reach. When a child is in

’ your home or sitting in the Bais Medrash, they are easier to control. Each move and decision can be advised by the parents and
5] Rabbeim when in their presence. The goal, however, is for these lessons to be long-lasting, and affect the child after they are no

longer in the company of those guiding them. The lessons should direct self-decisions. Therefore, Yosef raising children just as

»“ ;‘”m} Yaakov would have done while alone in Mitzrayim, proved to Yaakov that his chinuch had been successful, and these children

were his product. But raising children in his presence was less of a kuntz.
How was Yosef successful in doing this? A man once came home earlier than usual, and overheard his wife putting the
children to sleep. Singing Hamalach she said "5910 M~ Sxnin TNOnN", paused then continued, "©yn nX 712 y7". The husband

| rt, was disturbed why "y7" - “bad” would bless his children, but his wife was adamant that this was how her parents had said it.

Together, the couple went to the Skulener Rebbe z¢’l to seek guidance. The Rebbe told them that on Friday night when the

"' *| “good” Malach blesses the home, we accept the “Amen” and confirmation of the “bad”” Malach. Hence, there is a place for a
,“ "‘,\,{ beracha from a 7 TNOn, and the wife could continue her rendition. Seforim explain that Menashe’s name represents ¥ WD,
S | Yosef’s struggle in a foreign land, while Ephraim is 10 nwy, as they began to flourish there. Yaakov pulled Ephraim closer,
X:5| because generally positivity breads success. But under the circumstances, Menashe served as Yosef’s direct assistant. There are

instances where "712> ¥7". Knowing this balance, is the best effort in raising children to be Avdei Hashem.




