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displeasure at the disrespect that was shown to a Tzaddik.

ey Korach went around to the various shevatim and
tried to convince them that he was only arguing against
Moshe for their honor and respect - not his own. He

all he cared about was his own legacy and glorification. How
are we taught to deal with such a duplicitous and insolent
individual? ">72n" - Separate yourself from such a person and
have nothing to do with him. Just as Moshe isolated Korach
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portrayed himself as acting in their best interests, when in fact

A SERIES IN HALACHA w»nb

LIVING A “TORAH” DAY
Avoiding Sheker (Falsehood) at all Costs (4)

Not Causing Others to Lie. Just as one is forbidden to lie, he

must be careful not to cause others to lie as well. In fact, if one is

not careful, he might even transgress the prohibition of <y »a"

"N N & - Causing another person to stumble by sinning (1).

Examples: Asking the Wrong Questions.

1) Reuven made a simcha and invited Shimon but Shimon was
unable to attend. Reuven should not ask Shimon why he
didn’t attend and put him on the spot. This question might
embarrass Shimon and cause him to lie and/or make up a
false story that kept him from coming. Rather, Reuven
should say, “T noticed that you weren’t at my simcha, and
I'm sure there must have been a good reason.” This will
address the issue and put Shimon at ease at the same time.
Even better still, would be not to mention the topic at all,
however, at times this may be awkward and uncomfortable.

2) If one sees two people whispering to each other, he should
not ask what they are whispering about. Since they obviously
don’t want him to hear, they might make up some story and
lie @. It should be noted that whispering in front of other
people so that they cannot hear what is being said is very

and his group, so must we isolate those who are wicked.
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to talk about, he may cause Reuven to say something that is
untrue in order to change the topic. Although Reuven is
allowed to lie when such a type of question is asked @), it is
still wrong to ask it. Also he is only allowed to lie minimally,
and he might not be able to keep it to a minimal lie.

Parents and Teachers. When a child has misbehaved, either at
home or at school, parents and teachers must be careful not to
corner the child into defending himself by saying a lie. It is also
important to never call the child a “liar” during the conversation
because such a comment will very often backfire and cause the
child to continue lying, making him into one when he sees that
that is how he is viewed. Rather, a parent or teacher should be
positive and phrase his words differently: “A good and straight
child like you should always be careful to say the full truth.”

At a Din Torah. The judges who sit on a beis din are not

permitted to let one of the parties speak about the case when his

opponent is not there . This is because when there is no one
there to contradict him, he might lie.

Anger and Fear in the Home, The Gemara (5) gives us the

following advice. One should not let his home become a place of

fear and anger. If family members live in fear that their words
embarrassing to others, and should definitely be avoided. will cause anger, they might just simply lie and not tell the truth

3) If someone asks Reuven about a topic that he does not want  even about important and halachic issues (Kashrus, Tznius, etc.)
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R’ Yitzchok of Vorka ZT”L would say:

“When Moshe Rabbeinu disregarded his own dignity and went up to the tent of the rebels, Dasan and Aviram, in
an attempt to end the ongoing conflict, he was fulfilling the dictum: mp¥onma ppnnn PN - ‘One should not
perpetuate strife.’ (>p P71M©) The word 'pPp»nn’ comes from the term "Ny (presumption). Thus, we may learn from
Chazal that ‘One should not make any presumptions in a quarrel.” In other words, one should not presume that the
quarrel will never cease. A person should make every attempt to reconcile the quarreling parties, no matter how
many fruitless attempts were already perpetrated, because there is always hope for peace - no matter what.”

R’ Eliyahu E. Dessler ZT”’L (Michtav M’Eliyahu) would say:

“Chazal have revealed an amazing concept: ‘The wicked do not repent even at the entrance to Gehinnom.’ (.0> Y2YDy)
When a person dies and his soul returns to the world of truth, he now understands things as they really are. But the
evil desires which he acquired during his lifetime in this world do not depart. ‘Even at the entrance to Gehinnom’ -
when the disaster of sin is absolutely clear, ‘they do not repent’ - the desire to pursue evil and earthly pleasures is
already an inalienable aspect of themselves and they cannot shake it loose.”
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A Renowned Speaker would say:
“I have learned much from many people but one thing is for sure: I never learned anything while I was talking!”
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How careful must one be when talking to a Tzaddik or about a Tzaddik? Dasan and Aviram displayed an overwhelming
lack of respect toward Moshe Rabbeinu and as a result, Rashi tells us, "09w5n 09" - their mouths brought about their
downfall. The honor and respect of our Rabbanim and righteous Torah scholars is not to be underestimated.

When the Baba Sali, Chacham Yisroel Abuchatzeira ZT’L arrived in Eretz Yisroel in 5724 (1963-64), he stayed
with his son-in-law (who was also his brother’s son), R’ Avraham Abuchatzeira Z’L, in the city of Yavneh. It was
originally believed that the Tzaddik might remain permanently in Yavneh, however, after a few short weeks, he suddenly
picked himself up and moved to Ashkelon, and later to Netivot. Here is the story of why he left so suddenly.

In the city of Yavneh, there was a kollel led by a man who was a well-known Talmid Chacham and a direct descendant
of the Vilna Gaon ZT”L. As far as Torah institutions in the city went, his kollel was pretty much the top of the heap, and
much of the Bnei Torah in Yavneh in those days, were affiliated with the kollel. When the great Tzaddik made aliya from
Morocco and came to Yavneh, the Rosh Kollel very much wished to meet the Baba Sali and attain a blessing for his
Kollel. He contacted the Baba Sali’s grandson and asked if he can arrange an audience for him.

The Baba Sali was very gracious when the Rosh Kollel arrived for the meeting, and treated him with great respect. He
even asked that mezonos and schnapps be brought in order to make a “L’chaim.” Then, the two began discussing issues
pertaining to the kollel as well as various problems concerning a number of the students. At one point in the conversation,
a reference was made to the Baal Shem Tov ZT”L, and the Rosh Kollel emphatically pointed out that there was a
marked difference in the level of study between the Gaon of Vilna and the Baal Shem Tov.

“As seen from their halachic decisions and their writings,” said the man in an all-knowing superior tone of voice,
“the Gaon of Vilna plumbed the depths of every subject, and touched on every single aspect of the Talmud, while
the Baal Shem Tov did not delve deeply into halacha and the decisions of other masters.”

The room was silent for a few moments. The Baba Sali was shocked and dismayed to hear the head of the kollel
speak thus. At first he did not say anything because of the man’s position. But finally he could not contain himself
any longer and suddenly shouted, “Who are you to judge between these giants? I know who the Baal Shem Tov is! Now,
get up and leave —I don’t want to see you here!” Awkwardly, the Rosh Kollel got up and left.

When the man had departed, the Baba Sali called for his grandson and asked him, “What did you do to me? You
brought me someone who speaks against the holy Baal Shem Tov?” Then, as if in an afterthought, he added cryptically,
“You will see .... if tomorrow this kollel is still here in Yavneh, I am not the Baba Sali!”

The grandson left the room and repeated the Baba Sali’s words to his uncle, R” Avraham. R’ Avraham began to cry, as
he realized the ramifications of the Tzaddik’s words. “What will we do without the kollel?”” he intoned balefully.

On that very day, the Baba Sali arranged for his possessions to be packed, and immediately left the city of
Yavneh, heading to Ashkelon where another of his children resided. He refused to listen to the tear-filled pleadings
of his son-in-law, R’ Avraham, saying, “In a city where things like this are said about the great luminary, our teacher
and guide, R’ Yisroel Baal Shem Tov, it is forbidden to live.”

Neither the Tzaddik nor any member of his family discussed the events that had transpired with anyone. Nevertheless,
the very next morning, the council head of Yavneh contacted the Rosh Kollel, and told him, “I don’t know what has
changed, but I have been informed by the Interior Ministry, that they are eliminating the funding for your kollel.”

In a few short days, the kollel was forced to close its doors and leave Yavnih. The city has never been the same since.
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Swn: Once, as the Rosh Yeshivah of Porat Yosef, Chacham
Ezra Atia ZT”’L, was walking down a Jerusalem street, he
encountered the Gerrer Rebbe, R’ Yisroel Alter ZT”L
(Beis Yisroel) walking towards him in the opposite direction.
Before he even had a chance to greet the Rebbe, R’
Yisroel hurried forward and greeted him reverently with the
words, “Shalom Alecha Rebbi.” (Greetings, my teacher)
Chacham Ezra responded in kind and the two great men
stood in Torah conversation for a few moments, while their
respective entourages waited in patient silence.

Finally, the Chacham moved away and when he did, he
gave out a loud sigh and uttered, “What a tremendous
zechut I merited, to behold the holy Admor of Ger.”

One of Chacham Ezra’s students did not appreciate his
Rebbi’s deference to another and without thinking, he asked
impudently, “Perhaps it was his merit to behold the Rosh
Yeshivah - rather than the other way around?”

Chacham Ezra did not respond to the comment. Nor did
he respond to his student’s other questions. In fact, he did
not respond to this student for an entire week, to show his
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Moshe issued a counteroffer to all those who challenged
his and Aharon’s leadership roles: Let Korach and his
assembly offer incense in their own fire-pans inside the
Mishkan, and the “man whom Hashem will choose, he is the
holy one.” Korach understood from these words that indeed
one man will be chosen above the others and since he saw in
his future, that his offspring will be great men who will
ultimately serve in the Holy Temple, he naturally assumed
that he would survive this “test” and be the one chosen by
Hashem. What he didn’t realize was that his children would
repent and not perish ignominiously along with him.

The gemara (y Mm>712) learns out: “The words of any
person who is G-d-fearing will be heard, for it is written
(»-2 75nP), ‘In the final analysis everything will be heard,
G-d shall you fear.”” At first glance, this statement seems
difficult to accept because we often witness people of
astonishing righteousness reprove a person and the rebuked
person still does not mend his or her ways.

R’ Tzadok HaKohen ZT”’L elucidates these words as
follows: Shlomo Hamelech is telling us that in the end, a
G-d-fearing and righteous person’s words will be heard.
Even if they make no impression when they are first spoken,
they are sure to eventually take effect. Either the person to
whom they were originally addressed will remember them
and repent, or the rebuked person may tell them to someone
else who will then repent. Either way, a righteous person’s
words will leave their mark, somehow, somewhere.

Thus, while the words that Moshe addressed to Korach
had no influence on Korach, they had a profound effect on
his children, so that they repented of their rebellious
attitude. But since Korach did not believe in Moshe’s power
and in the Divine force inherent in his words, he could not
possibly have foreseen that his children would repent.
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The miracle of the earth swallowing up Korach and his
motley crew of evil cohorts, is one that has mystified many
commentators throughout the ages. In many instances,
Hashem has punished the wicked in manners ranging from
drowning (Egyptians, Flood), fire and brimstone (Sodom),
sword (Amalek, Balak) and epidemic disease. However,
punishing a small group of individuals through a miracle of
epic proportion is not one that is commonly inflicted. One
must understand why it was necessary for Korach to receive
his retribution in such a dramatic fashion.

Chazal employ a metaphor for a “no-win situation” in a
gemara (-0 Nnp X12) which tells of a man who had two wives,
one young and one old. The young one used to pluck out his
white hair so as to make him look young, whereas the old one
used to pluck out his black hair so as to make him look
elderly and dignified. Each one kept plucking until he had no
more hair left on his head. The gemara coined this as, NR"
"W WO - “Bald on this side and on the other side.”

With regard to the Korach rebellion and uprising, explains
R’ Avraham Yosef Shmuel Alter Shlit’a, Moshe recognized
the impossibility of his situation. Once again, the people were
dissenting and he had no where to turn to help him out of this
situation. Were they to be punished naturally, this would not
prove that Moshe is truly the chosen prophet of Hashem; just
that they died like any other man. However, as they could not
be punished by standard means - “from this side or from the
other side” - there was just one possibility left: they must go
down! A miracle whereby the earth opens up and swallows
them deep down into its bowels will prove conclusively that
Hashem was sending a message to all would-be sinners that
Moshe was untouchable and truly chosen from on high. Thus,
Moshe’s metaphoric dilemma of "yom Won NP" was
rectified neatly with "n7p" having no place to go but down!
FROM THE WELLSPRINGS OF
R’ GUTTMAN - RAMAT SHLOMO
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R’ Chaim Shmulevitz ZT”L comments on this posuk: There will not be (other quarrels) like that of Korach and his
followers. In this instance, Moshe was one hundred percent right, and Korach was one hundred percent wrong. But in most
arguments and feuds even if one side is more correct than the other both sides are usually making some mistakes.

When two people quarrel, each person tries to blame the other for what he did or said. It is far more productive for both

people to ask themselves what they did to contribute to the quarrel. Even if it is ninety percent the other person’s fault, if things
you said or did contributed ten percent, you should make every effort to eliminate your share in the future. For example, you
might have spoken in an angry or sarcastic tone and the other person greatly overreacted. The other person might be wrong for
what he did or said in his rage, but if you sincerely want to bring about peace, you will have to work on your tone of voice and
the content of your words to stop provoking that person. This is especially true for family quarrels (R’ Zelig Pliskin).

In many family quarrels neither side is really right or wrong. The personalities of the parties involved are different. Each
person can be one hundred percent right from his point of view and according to his personality. But together there is a strong
clash. When you stop blaming and condemning the other party, you will be calm enough to work out peaceful solutions.

When involved in a personal quarrel, do not focus on who is right and who is wrong, but focus on bringing calm and
peace to the situation. Ask yourself, “What can be said or done so that all the people involved can be satisfied?”




