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Shabbos Kodesh Parshas Shoftim - August 15, 2026
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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (75)
Monetary Laws. In the series we started last week discussing
monetary topics relevant to the Yom Tov of Sukkos, we explained
the way to buy the Arba Minim so that it correctly belongs to the
buyer and he fulfills the requirement of "035" (owning items of
mitzvah) which is required on the first two days of Sukkos. [This
year when the first day of Yom Tov is on Shabbos and we don’t
take Lulav and Esrog, it is relevant for the second day.] Let us
continue with this monetary requirement of "035".

Partnership. If two or more people jointly buy a set of Arba
Minim for the sake of the mitzvah, they can both [or all] be yotze
one after the other. Since it was purchased for the sake of the
mitzvah, each “partner” agrees that it should belong to each one
completely when he picks it up for the mitzvah. In this case there
is still a preference for each partner to say to the other as he lifts
it up that he is clearly gifting the set to the other as a present with
a condition to return it (MNND 1N Sy MNN) as explained in
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chachamim did this as they could not afford to buy it separately.
In our case of partnership, there would be a preference that each
should daven at a different minyan at a different time so that each
one will be able to to do the Dy - the appropriate shaking of
the four minim - during the reciting of Hallel (2).

Using Another’s Arba Minim. If one needs to fulfill the mitzvah
with another person’s set, he can ask him to give him a 'y
mnnd. Then it is deemed “owned” by the receiver if he gives it
back afterwards, when the original owner needs it. Although it is
better to speak out clearly that it is a N> 'y ), if he did not,
it’s like he said it since that’s what people do in such circumstances
3. When one returns the lulav set to the owner, it must be returned
in a transactional manner by giving it back into the hands of the
owner, not just putting it down somewhere @. In fact, some Poskim
© hold that he should say, “T am gifting this set back to you to be
yours forever.” The Shaar Hatziyon ) argues that it is enough just
to give it back into his hands without saying anything. It is assumed

Mishna Berura (1). I remember one vear when a few falmidei t he is giving it back in a valid way to become his forever.
P TN — 7avR A AN — omTn TR

"t 0 B -1ord o roms” - The Gemara says, the ypan instiuted o n5>0) before eating Y51 ond because of Ty N 710
mxn own. Abaye says, "o2on a1 ywawd M. Rashi explains, the ya1 were yorn that by touching ivan, we treat our hands as if they are
0L (w) and must be washed. In order to keep the o3n in the habit of washing before they eat nimnn, we were Ym0 (even for obxw) to
always wash prior to eating yon as well. "o msin 0] asks: why is listening to the o150 277 a separate mxn? Itis the pan who say to wash
for yo1n because of mavin 7o, so it s really one reason? "o answers, it s really 2 reasons. 1- Because of nimn 77o. 2- Because of nwps.

The Mishnah [ naw] says: unwashed hands are mmn Yma because "on nmpoy o', Rashi explains, the reason is for mvi. Since
one’s hands are always active, it is likely he touched parts of his body that are unclean and it would be a s for myn to be handled by unclean
hands as it is own. So, we were Y that hands should be considered v and thus must be washed prior to eating myvn. Rashi brings from
his w2 a different reason for this mypn due to the concern that one’s hands are actually xv. Rashi asks 3 mwwip on this bwa and says X0
"N, HNN a9 [ow] and the ©"am9 [-n o2y mmwinn vda] explain like "wma’ that it's a wwn the hands were actually xov.

The ¥"w ['3,7"0p NN says, if one is in middle of his nmyo and realizes that he touched parts of his qm that are normally covered, he must
wash his hands again with a n572. The a"swn brings the 5" that one does not make a n>1a again and is yan that if one touched a opn
wN LD, or went to he xoaN ™2 (O917H), he makes another no7. If one just touched a part that is usually covered or went to the xoan ™2
(omvp), he washes again, but without a n>72. In n5YH 9wa he brings the o130 s that this No5n is »"om in our MMM between y"wy and
wman. According to v, one would need to make a new 1572 since mvi is the oyw Ty why we wash for myn (hands are m»poy and
probably touched nanvn o). But according to wman (and the ©"213) one would not need to make a new n>12 because the original nypn
was for a wwn maybe one touched a mvmwvb PwNa so his hands are a »w and because of v n 7o we wash for Yo as well. But if one is
sure and was careful not to touch mxmw but only touched a anwn oy in middle of his nmyo, he should not have to make a no>1a. The w2
noon finds it difficult that the y"w would not pasken like the N, w21 and therefore argues on the understanding of the o¥ran »a. v'y

The yw [N '] says even though the myww for yov) is a Ty, one should wash with a lot of water. Because NTon ™ said swn dox'
"RIMDY RN KO % 127 2 NN 89N - | washed with a lot of water and was given a lot of xa0. The 2" says even so, nonnob it is better
not to wash like this for this reason, because it would be ©1a 925 1"y, Rather one should do everything n"wn T35 and the 7w will come

xon. If one is v in this practice yet doesn't mm ﬂ"j N 1ﬂ receive mwy, it is because "oy yevn'.
. ‘ . O3 Y () 1,700 NN (3) 200V (2) 29 N 2990 (1)
R’ Yitzchok Elchanan Spektor zt”’I (Be’er Yitzchok) would say: omaN ",4’;2,3?;5,’3&;’,,’;‘:;’,3;;'.’;,’;’,’;,”,:,? 7250
“Dovid Hamelech wrote: "¢9) N2WN NNN N NMN (N-0>O0NN) - ‘The law of Hashem is perfect, comforting the soul.’
Likewise, the Torah tells us: "PpoN N Oy N NN - ‘Be wholehearted (perfect) with Hashem, your G-d.” The
connection between the two teaches us that 'Nn Tn XN DNWY' - Brei Yisroel and the Torah are one. Just as a Sefer

Torah is invalid if even one letter is missing, so too, Bnei Yisroel is incomplete when even one Jew strays from Torah.”

: . . 1 S MazelTovtotheldeland
A Wise Man would say: “The truth does not change according to our ability to stomach it. KravetzFamiliesonthe
Printed By: Quality Printing St ONLY ™1 s }fhasug@o{(t_helrdrlddrerﬁ,
hi Printi ouldn’ x T uaandYakira). Maythey
Grap(SZSC)ggggﬁgmmg get our attention it iy bezochetobuild abag‘is
the whole Tefila? - ne’emanb’YisroeliRon owh
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A true Rav recognizes that giving a Halachic ruling isn’t about saving face or appearing knowledgeable, it’s about
rendering the absolute truth of the Torah. Unlike secular professions where people might feel compelled to project certainty to
maintain professional credibility, a Rav knows that a incorrect ruling carries spiritual consequences.

One year, a few days before Pesach, R’ Yaakov Kamenetsky z£”’l, needed to take a specific medicine and wanted to be
entirely certain about the precise nature of its ingredients. Looking closely at the label, he spotted a complex chemical term
and based on a logical deduction about the substance’s Latin root, he reasoned that he understood what the compound was.
Still, when it came to making a decision that required absolute certainty, R’ Yaakov refused to rely solely on his own
assumptions. He decided to walk down to the local pharmacy to double-check with a professional.

At the store, R’ Yaakov presented his question to the practitioner behind the counter. The pharmacist took the query
seriously and began pulling heavy reference manuals and trade books from the shelves. For a long stretch of time, the man
flipped through index after index, searching for the exact compound. Yet, as the minutes ticked by, it became increasingly
obvious from the pharmacist’s hesitant body language that he wasn’t finding the information. Eventually, the pharmacist
closed the final volume, turned to R’ Yaakov, and confidently declared that the medicine was completely fine to use.

R’ Yaakov thanked the man politely and left, but he saw right through the interaction. It was clear that the pharmacist had
simply been too embarrassed to admit he didn’t know the answer. In his line of work, confessing ignorance felt like a blow to
his professional standing, so he offered a reassuring answer instead of an honest one.

Reflecting on the moment afterward, R’ Yaakov pointed out to his talmidim that this encounter highlighted the profound
difference between a secular professional and a true Torah authority. A professional often feels pressured to produce a quick,
authoritative answer at all costs to protect their reputation, even if they have to invent something. A true Rav, however, carries
a sacred responsibility where guessing is simply never an option.

To illustrate his point, R’ Yaakov shared a story about the Beis Halevi, R’ Yosef Dov Halevi Soloveitchik z¢’Z, from the time
he was first appointed as the chief rabbi of the city of Brisk. The Beis Halevi was renowned across Europe as a towering genius
whose depth of learning was practically unmatched, and the community was thrilled to have such a brilliant leader. Shortly after
his arrival, a member of the town came to him with a particularly difficult question. The new Rav listened intently, paused, and
then simply said, “I don’t know.” The questioner was stunned, but assumed it was just a rare oversight. Soon after, another
resident brought a second issue to the rabbinical court, and to everyone’s utter shock, the Beis Halevi gave the exact same
response: “I don’t know.” When it happened a third time, panic began to spread among the city leaders. The town notables
quickly gathered for an emergency meeting to figure out what to do. They argued that while he might be a brilliant scholar
capable of giving deep lomdish shiurim, a community needed a practical authority who could actually answer everyday questions
and provide clear rulings. Regretfully, they decided they had no choice but to ask their newly hired rabbi to step down.

A delegation of prominent leaders walked to the Beis Halevi’s home to gently break the news and express their deep
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The Torah dictates that the Jewish monarch, the melech of Klal Yisroel, must have a Sefer Torah present with him at all

"C, times, lest he become too haughty. The Ramban notes that herein lies a remez regarding the issur of ga’avah, if even the king

must stay far away from this terrible middah, then most certainly common folk must do so as well. The Sefas Emes asks: why

R did the Ramban have to wait until this parsha to point this out? Earlier (8:11:17), the Torah already admonishes us in a similar

vein: "M 2NN NN NWY T DX NI TA252 NN . PO N IN DNOYY 7220 0N .. PRON 1IN NOWN 9 T2 mwi”. The Torah warns

G that a person who is doing well financially must be vigilant not to forget Hashem, ch”v, and claim that it was their own
.| wisdom and smarts that earned them their wealth. What did the Ramban see here beyond what was already stated in Eikev?

The velt answers with a sadly comical story. There was once a gabbai who overheard a chashuva, “mizrach-vant” type of

fellow davening and deeply emphasizing Hashem’s greatness while describing how low he himself was as a person. Thinking
o | that this fellow possessed unparalleled humility and truly felt so little of himself, the gabbai decided that instead of giving him
"C, Shishi or another honorable aliyah, he would just call him up for a simple, ordinary aliyah. After davening, the distinguished

anay was furious and approached the gabbai demanding an explanation. The gabbai excused himself and said, “I overheard

%] your beautiful davening...” to which the man replied, “You’re right. In relation to Hashem, I am nothing. But yenem, the other

guy? He is mamash nothing compared to me!” This explains why both warnings are needed. In Parshas Eikev, the Torah

R warns against "N NN NNOYY' but a separate warning was still needed here in Shoftim regarding a fellow Yid: 1215 01 mb2>"

"prnn. This teaches us the vital importance of both bein adam laMakom and bein adam lachaveiro. As Elul commences, let

rt,“"" us, b’ezras Hashem and with much siygta dishmaya, work on both, living a life of true shleimus and honesty.

AT 2T Y Y

the phone, he blew the traditional blasts and asked if the sounds

(-1 . TR 522 75 (NN D e

= = Ywn: A young man got married, drawing family from far and

wide. Among the guests was a distant uncle who was

X, completely disconnected from his Jewish heritage. Set in his

secular ways, he had long rebuffed any attempts to bring him

(t closer to Judaism. During the wedding, a warm and

perceptive Rosh Kollel noticed the uncle. Determined to

'| awaken the man’s dormant soul, the rabbi purposefully drew

him into the center of the dancing. The uncle felt genuinely

’ embraced, forming an instant bond with the rabbi.

Hoping to nurture this unexpected connection, the family

5 ’ later asked the Rosh Kollel to call him. The rabbi obliged, but
| the conversation quickly stalled. It was the month of Elul,

and noticing a shofar on his desk, the rabbi had an idea. Over

were familiar. The uncle quietly said yes, and then hung up.
Years later, at the bar mitzvah of the original chosson’s
son, an unfamiliar, fully observant man approached the Rosh
Kollel. Tt was the distant uncle. Astonished, the rabbi asked
him what had ignited his transformation. “It was the shofar,”
the uncle revealed. “Those sounds shook me to my core. I
couldn’t continue my old life. I grabbed onto that moment
and never let go.” Today, thanks to a few simple blasts, he
and his entire family live beautiful, committed Jewish lives.
Yomy: “Judges and officers you shall appoint in all your
gates.” Now in Elul, our eyes, our ears, and our mouth are
our ‘gates.” The Torah is teaching us to set up internal judges
(our conscience and hashkafa) and officers (our discipline

disappointment. Hearing their concerns, the Beis Halevi didn’t get defensive; instead, he smiled warmly and reassured them.
He explained that there was no need to worry and that, moving forward, he would readily address all of their future questions.
He then revealed his true intention: he had intentionally held back his answers to establish a vital principle right at the start
of his tenure. He wanted both the community and himself to know, beyond a shadow of a doubt, that if a moment ever came
where he truly did not know an answer, he would never let pride or embarrassment push him into guessing.
For a true authority, admitting *T don’t know” isn’t a sign of weakness but the ultimate proof of integrity and responsibility.
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The fourth Haftorah of consolation depicts Yeshaya
HaNavi exhorting Klal Yisroel to always remain true to
Hashem and never lose sight of their goal in this world -
serving Hashem with complete conviction and devotion.
Interestingly, the word "»y" - “awaken” was used twice by
the Navi while underscoring his point, so what is the
significance of this double wording?

R’ Shlomo Ephraim Luntschitz z#”/ (Kli Yakar)
explains that Yeshaya HaNavi had prayed to Hashem earlier
to come to the aid of the suffering Jewish people in exile.
Hashem responded that when Klal Yisroel “awakens” from
their spiritual to slumber, then, and only then, will He come
to their assistance and bring Mashiach. For Bnei Yisroel in

pmr G AULES - TUMODT 7)) AXT TN

exile, “awakening” to someone saying that their redemption
was imminent seemed more like a fantasy than reality.
Nevertheless, this “awakening” was imperative to the coming
of Mashiach and so the Navi tried to get the Nation to “wake
up” out of their despair and then “awaken” and redefine their
priorities to reflect their old feelings of devotion to Hashem.

In times of uncertainty, people tend to look upward and
wonder why calamities happen. They question Hashem’s
plan and seek ways to artificially alter them. They forget that
Hashem is the master of the world and no human being will
ever be able to “change His mind” on anything. However,
Hashem has left one avenue open to try an influence His
decision - the awe-inspiring power of teshuva.

and willpower) to govern what enters and exits these gates.
MITD NN PP 92 TN 0 Jn D INSIGHTFUL TORAH THOUGHTS ON THE WEEKLY

(X2-12) .. T2 RPN WN TP5N n SEDRA TO LEARN AND TO ENJOY BY R MOSHEGELB ¢ ¢ 6¢ ws:’1
The Torah forbids planting an Asherah - a tree used for idol worship - next to the Mizbeach. While the literal prohibition

x| against planting idolatrous trees near an altar seems distant from modern daily life, its broader message remains painfully
*| relevant: we must not mix the profane with the sacred. Unfortunately, this blend of the holy and the secular creeps into even our
. | vibrantly frum world. Consider neginah (song), one of Klal Yisroel’s most elevated spiritual tools. The Vilna Gaon z£”’l teaches
5 | that the heichal of neginah in shamayim sits right alongside the heichal of teshuvah. Through a pure, holy niggun, a person can
5] reach immense spiritual heights, stirring joy and yearning for closeness to Hashem. Yet today, this sacred tool has been

hijacked. Under the thin guise of Hebrew or Yiddish lyrics, musical styles drawn from the lowest cultural elements have

»“ infiltrated our simchos, cars, and personal devices. Non-Jewish music frequently serves as wedding intros. Dance floors, once

reserved for the exalted mitzvah of rejoicing with a chosson and kallah, often resemble wild disco clubs, filled with rowdy

RV gyrating that expresses everything except spirituality. Is this not planting an Asherah tree in the middle of the Bais HaMikdash?

A respected yeshivah mashgiach once shared that while visiting a kiruv camp, he learned they had a psak allowing music

rt, during the Three Weeks due to their unique atmosphere. Upon hearing the song selection, he remarked that he fully understood
| the ruling: modern music reflects the tragedy of galus so deeply that listening to it is entirely fitting for mourning the Churban.

In another instance, an ostensibly Aeimish musician played heavy electronic club music at a wedding despite explicit instructions

,“ ‘"'”,\,, not to. When confronted by the baal simcha, he answered, “What should I do? I have a reputation to uphold!” It is tragic when
'| an unrefined musician whose life revolves around a keyboard dictates the spiritual atmosphere of a Jewish celebration.

As Elul and the season of teshuvah arrive, let us be mischazeik ourselves. We must purge such music from our playlists and

simchos, removing all modern “Asherahs” from our lives so we may approach Hashem pure, clean, and ready for forgiveness.




