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Swna: The personification of an unclean, unhealthy and
toxic mixture is mud. Ask any housewife and she’ll cringe
at the mere mention of it. So too, when the Jewish People

A SERIES IN HALACHAH
LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (19)

Can One Daven for a Sick or Suffering Person to Die? This
awesome question pertains to the aforementioned ‘“hopeless”
patient, and it is especially relevant to family members of a very
sick person. One might see a loved one suffering for quite a
long time and start to feel that maybe he or she is better off in
the “Olam Haemes” so that the suffering will end. Of course,
they know that they cannot actively “pull the plug,” which is
PN (murder), but perhaps it is permitted to daven that the sick
person should die and Hashem will do as He sees fit.

The Ran in Nedarim (1) explains a statement of the Gemara
there to mean that if an “incurable” sick person is suffering, one
is permitted to daven that he should die to end the suffering.
This would sound contradictory to the opinion of many of the
TN "YT) that we mentioned, who say that one should keep
davening for a cure no matter how “hopeless” it looks. The
Sefer Lev Moshe (1), though, writes that the Ran might agree
that one should keep davening for a cure, except that he may
add in his zefillah that in case his petition for a cure is YN not
accepted, the patientshould stop sufferingand go quickly. Either
way, the Ran clearly permits such a fefillah in this case. Other
Rishonim explain the Gemara differently and have no source
from that Gemara to permit davening for a patient’s demise.
How do we Rule? The Shulchan Aruch and ©55 v do not
quote the words of the Ran. The Aruch Hashulchan ) and
Tiferes Yisroel 3) however, feel that since the Shulchan Aruch
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The Gerrer Rebbe, R’ Avraham Mordechai Alter ZT”’L (Imrei Emes) would say:

mingle with the gentile culture and their unholy way of life,
it creates a lethal and toxic blend. We must always keep our
heads above the water - so that we don’t fall into the mud!
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cannot cite every single case, therefore as long as nothing in
Shulchan Aruch contradicts the Ran, we can rule like the Ran.
Others @) hold that since it’s not mentioned in Shulchan Aruch,
one may not rule leniently or permit it. They hold that these final
hardships and suffering atone for one’s sins, bettering his eternal
reward in Olam Haba, and we shouldn’t mix in to change it.

Do the Ran’s Words Always Apply? Some Poskim feel that
although we should rule like the Ran, it doesn’t always apply.
The Igros Moshe (5) writes that the Ran’s words apply to great
people in the times of the Mishna and Gemara, who were able
to tell if their zefillos were working or if they were probably not
going to work. Those people were able to daven that a sick
person should die quickly to end his pain. Now that we are not
on that level, we should not daven for death. Sefer Chikikei
Lev (6 holds that even the Ran did not permit family members,
because they might somewhat have in mind to ease their own
burden of taking care of him and not for the ill man’s benefit.
Conclusion. One should not daven for the death of a sick
person, because many Poskim prohibit it and some say that the
Ran also agrees that nowadays, or for family members, it’s
definitely prohibited. However, one could just hold back from
davening for healing. Even though many Gedolim say that one
should keep davening no matter how “hopeless” it looks, it is
not an absolute obligation that forces one to daven even when it
prolongs the agony of such a patient. Some Poskim (7) write this
with certainty, while others () say it as a maybe.
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“The Torah tells us that there was dispute between the shepherds of Avram’s cattle and the shepherds of Lot’s
cattle, and the posuk ends with the words: "\ IX2 2¥» N OV WY - ‘And the Canaanim and Prizim were then
living in the land.” Why was it necessary to mention these last words and how do they connect to the beginning of the
posuk? The answer is to teach us, that it is the presence of strangers during a dispute that causes a Chilul Hashem, a

terrible desecration of the Almighty’s Divine Name.”

Rabbeinu Chaim Yosef Dovid Azulai ZT”’L (Nachal Kedumim) would say:

“Chazal teach that Avraham Avinu fulfilled the mitzvah of Bris Milah on the day of Yom Kippur, and indeed the
numerical value of the words "ow» M0 0w ONYY' - ‘In the midst of that day (Avraham was) circumcised,’ is equal to
that of '©m95n 0y'. Therefore, in the merit of this important mitzvah, on the day of Yom Kippur each year, the blood of
Avraham’s milah manifests itself before Hashem like the blood of the korbonos and atones for the sins of Klal Yisroel.”

A Wise Man would say:

“Always remember that you are a Jew. Because the minute you forget, someone else will come along and remind you.”

MAZEL TOV TO MR & MRS NAFTALIMINZER ON THE BIRTH OF TWIN DAUGHTE:
THE GRANDPARENTS, MR & MRS LEIBEL MINZER, MAY THEY ALL SEE MUCH NACHAS

TOGETHER

, ROCHEL AND PESSIE.

TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE,RECEIVE BY MAIL FOR YOUR SHUL OR
HAVEIT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOOQ.COM,




aRI? OO . IR oo

Ov-1) I AW 170 D W DY IR RPN R

Our Sages tell us that the name of an individual reflects his inner character and essence. It is what connects him to
his spiritual nature, serving as the conduit which provides sustenance and nourishment to his soul. Therefore, the naming
of a baby is a serious undertaking which involves great responsibility. The Ari Hakadosh, Rabbeinu Yitzchok Luria
ZT”L writes that when a father names his child for the first time, the Holy One Blessed be He puts the particular name
required for that soul into his mouth. Thus, a name is much more than merely a title whereby others may refer to him by;
it is a reflection of that person’s very essence - and a person must take great heed before altering his essence.

There was once a family from France that made Aliya to the Land of Israel, and moved to a city near the Israeli
heartland. The family was deeply observant and took great pride in their Jewish heritage. The father was careful to pray
three times a day with a minyan and the mother covered her hair and kept her kitchen to the strictest standards of
kashrus. They sent their sons to excellent yeshivos and their daughters to a prominent Bais Yaakov.

Their oldest daughter was a girl by the name of Jaquelyn. She was sent to a seminary in Bnei Brak to study; however,
since the school had no dormitory facilities, she found it necessary to board by one of the seminary teachers.

It was shortly after the girl had moved into the home, when the teacher confronted her and asked, “I don’t understand
something, Jaquelyn. We are taught that one of the reasons why Hashem delivered the Jewish people from slavery in
Egypt, was because they did not alter their Jewish identities, particularly their Jewish names. Indeed, throughout history,
Jews have always taken pride in their Jewish names. Yet, you are called by a non-Jewish name: Jaquelyn. Don’t you realize
that you stand out from all the other girls in the class because of your name? Don’t you have a real Jewish name?”

The young girl was taken aback by the direct nature of the question and immediately went on the defensive. She
explained that she had moved here from France and it is not uncommon for people there to be called by their French names.
It is not a reflection of her Jewishness, she said, and she had no intention of changing it, but the teacher wouldn’t hear of it.

“Perhaps I cannot change your mind,” began the teacher, “but I'm sure if we spoke to Daas Torah (a rabbinic
authority with true Torah understanding), he will set you straight. Come, let us go together to the Rav and he will tell
you what your true Jewish name is!” In a flash, the teacher was out the door, followed by a reluctant Jaquelyn, as they
both made their way to the home of the great Ponovezher Rosh Yeshivah, R’ Elazar Menachem Mann Shach ZT”’L.

When they came before the Rosh Yeshivah, the teacher described the entire situation in great detail. R> Shach noticed
the discomfort on the part of the young girl and smiled warmly. Then he said, “So tell me, what is your name?”

The girl was tongue-tied for a moment before she sheepishly responded, “Jaquelyn.”

R’ Shach contined smiling disarmingly. “Okay. And what do your parents call you?” “Jaquelyn,” she again replied.
“And have they always called you by this name?”” he inquired softly. She nodded affirmatively, less apprehensively.
“What about you?” R’ Shach continued. “Do you like this name? Do you like when they call you by this name?”’
By now, Jaquelyn was feeling a bit more confident and answered enthusiastically, “Yes! Very much so!”

R’ Shach sat back in his chair and smiled broadly. “If so, that is wonderful! It is perfectly fine for you to retain your
name; there is no need whatsoever to change it!”” He then blessed her with success, and they took their leave.

Teacher and student walked down the steps in silence, until the teacher perceived that Jaquelyn was crying. When she
looked closer, she realized that these were tears of happiness; it was as if a heavy weight had been lifted off her soul.

Only the insight of true Daas Torah could perceive how much her name meant to her, how much it was a part of her.
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Son: A strapping young man once came to the home of

the famed Rav of Kempen, R’ Meir Leibush Malbim
ZT”L, with an unusual request.

“Rabbi, I just completed my mandatory term in the
gymnasium (secular high school), and now I would like to
go on to study at the big university. However, everyone
knows that it is extremely difficult for a Jew to be
accepted there and anti-semitism is rampant.” He paused
for a moment, as if to find the right words. “I guess my
question is: Is it permissible for me to convert out of my
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religion just to gain admission? After all, will the few
drops of water that the priest sprinkles on my head, have a
real effect on me? In my heart I will remain the same loyal
Jew as before.” Incredibly, the boy was serious!

“My son,” replied the Malbim thoughtfully, “the Jewish
people are compared to the dust of the earth. Hashem told
our forefather, Avraham, as much when he said, ‘I will
make your offspring like the dust of the earth.” The only
problem is, that as we all know, when one pours a bit of
water on dust, it turns into mud ...... ”
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“Avraham converted the men and Sarah converted the
women, and the posuk considers it as if they made them.
Thus, it says, ‘that they made (in Charan).’” (Rashi)

The Rebbe, R’ Boruch’l of Mezhibuz ZT”’L, learned a
different approach to teaching students and “making them”
into real G-d-fearing Jews. His was an ultra-strict and
hardened approach, that he based on the words of the
posuk: "IN WY WR VAN N - “And the souls that were
made with fury (y1n).” He believed that with righteous
indignation and a no-nonsense approach to Avodas Hashem,
students can be molded into true Yirei Shamayim.

This, too, was the approach of many of the Baalei
Mussar, including the great R’ Yerucham Levovitz ZT”L,
who infused his Mirrer talmidim with a sense of awe and
fear that translated into an elevated sense of Torah learning
and serving Hashem. 1t is told that one of the top students in
the Mir Yeshivah was once heard crying bitter tears in his
private room. A fellow student, R> Shloime Wolbe ZT”L,
begged his friend to tell him what was wrong, to share in his
pain and alleviate it. The crying student finally explained
that a number of days ago, R’ Yerucham had called him
aside and disciplined him very sternly, pointing out in harsh
and penetrating words, what he believed was wrong with the
student and what he needed to do to improve himself.

“Today,” continued the bochur, “The Rebbe called me
aside again but this time he spoke softly, with kind words.”
He let out a groan of anguish. “I fear that he has given up on
me entirely and feels I am unworthy of proper rebuke!”

We do not have such direction today, the Mashgiach,
R’ Wolbe would say. In our day and age, we have ‘Paper
Bochurim!” They are so brittle and fragile, that the
slightest breeze of mussar can knock them right over!

EDITORIAL AND INSIGHTS
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The Medrash recites as follows: “Any time the word
Y is mentioned, (it refers to) misfortune. What was the
misfortune here? They waged war.” The Medrash goes on
to detail that in fact the war between the four kings and the
five kings was staged so as to include, and ultimately kill,
Avraham Avinu. The people of the world recognized that it
was only in the merit of the great Avraham that the
Almighty showed favor to the world, and they cried, “Vay!
Vay! If Avraham is killed, it will bring great misfortune to
the world!” Thus, the use of the word "m".

One must understand: How exactly does this formula
work? What is inherent in the word ™" that denotes
misfortune, trouble or evil? This rule is repeated many times
over in the sedros and it is important to understand why.

R’ Dovid Tevel ZT”’L (Nachlas Dovid) provides a
masterful insight. The word ™" (it will be) is a term used
for future tense. However, by placing the letter "v' before it,
it reverts to past tense. Thus, when the Torah is discussing
an event and prefaces it with the word "m" - which is
future tense that is changed to become past tense - it does
so in order to stress - symbolically - that this particular
event is one that the Torah wishes to, so to speak, “get
past” or “get over with.” Why would the Torah want to
treat an incident which is important enough to mention,
this way? Because it is a "n8" - a troublesome event.

On the other hand, the word "mn" (it was) reflects a past
tense; when the letter ™" is placed in front of it, it now
becomes future tense ("yyvw oxX 7>nY"). This, too, is done to
stress that the concept being discussed is one that the
Torah embraces with joy and simcha, and thus, the past is
now quoted in future form. Why should this be? Because
"nPm" is a term which denotes simcha and happiness.

FROM THE WELLSPRINGS OF
R’ GUTTMAN - RAMAT SHLOMO
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Hashem tells Avraham Avinu to go outside and “look up to the Heavens and count the stars ... so shall be your
offspring.” The Baal Shem Tov ZT”’L explains that Hashem was implying to Avraham that all of his descendants will be
like stars. Just as stars seem like tiny little specks in the sky, and yet in reality, they are giant orbiting spheres, so too,
every single Jew is not small and insignificant, but rather of tremendous value and importance. In fact, it would have been
worth creating the entire universe just for each individual yid!

Our problem is that we do not look for, or recognize, the great value inherent in every Jew. We tend to judge others
superficially; how influential they are; how much money they possess; how famous they are in this world. In essence,
these outer trappings are not the value of a human being, and even a penniless, unknown, quiet and humble Jew, may be
more beloved in the eyes of Hashem, than these people. It is a person’s neshama - his soul, which gives him value. Since
every living being possesses a neshama, every single person is exceptionally valuable and deserving of respect.

There is something great and beautiful in every single person and if we can just see past the surface of their beauty or
profession, we will discover the “shining star” that is every Jew. We would certainly treat each other with love, kindness
and respect if we would only recognize the greatness of our fellow Jews, and of course, the greatness in ourselves! By
doing so, we will surely shine and radiate goodness, truly illuminating the darkest times - like the stars in the sky!




