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R’ Avraham Shmuel Binyamin Sofer ZT”L (Ksav Sofer) would say:

     “If the kohen leaves the camp to go and see the leper, why must the leper ‘be brought to the kohen?’ We know

that a person who speaks Lashon Hara about another transfers the merit of all his Torah learning and mitzvos to that

person. This is alluded to in the posuk, ‘This shall be the law (Toras) of the leper’ – it is the end of the leper’s Torah.

Thus, ‘he shall be brought to the kohen’ - his Torah shall be transferred to the merit of the kohen, the tzaddik against

whom he spoke, for unfortunately, a great deal of Lashon Hara is directed at the righteous leaders of the people.”

m"r, j"ut (2) t:cne j"ut (1)
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commented, “What fools! This collar was instituted to bring

shame to this family and they make it into a badge of honor!”

kanb: The Tzemach Tzaddik (first Vizhnitzer Rebbe)

explains that when Adam HaRishon was created, he had no

need for clothing in Gan Eden. It was only after his sin, that he

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (27)

Sefiras Haomer (cont.). The third week of Sefiras Haomer is

known as the week of Tiferes - Glory. One of the things this

refers to is doing mitzvos and other actions in a way that brings

glory to Hashem, His Torah, the one doing the mitzvah, and the

entire Jewish Nation. An example of this is when giving charity,

doing a favor, teaching Torah, etc., one should do so in a

pleasant manner. This glorifies the act and the recipient, and

brings glory to Hashem and the giver. Others will also learn to

do the same. This is relevant to all of us many times daily

(including family members) and now is an ideal time to upgrade

our performance of this basic and critical characteristic.

The Middah of Emes: Truth. Tiferes also introduces a third

dimension in this third week of Sefirah: the dimension of truth.

Yaakov Avinu, the third of our forefathers and the pillar of truth

(,ntv sung), is graced with the attribute of Tiferes, which is a

combination of both chessed and love (from Avraham Avinu)

and strict discipline (from Yitzchok Avinu), and therefore has the

ability to integrate the two.

     Truth is accessed through selflessness: rising above your ego

and your predispositions, enabling you to realize truth. Truth

gives you a clear and objective picture of your needs and the

felt embarrassed and the need to clothe himself. Thus, clothing

in and of itself, is really nothing more than a “collar of shame”

that has been handed down throughout the generations.

Should we now go and wear the latest, most expensive and

fanciest styles to show off to the world our “shame”......?  

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

needs of others. This quality gives Tiferes its name, which means

glory and beauty: it blends the differing colors of love and

discipline, and this harmony makes it truly beautiful.

Avoiding Mispronunciation. A common mistake has crept into

the pronunciation of a key word in the mitzvah of Sefiras

Haomer, which changes its meaning and might invalidate that

portion of the mitzvah. As we know, there is an obligation to

count days and a separate obligation to count weeks. From the

fourteenth day of the Omer until the end of the count, one says

the plural of week. In Hebrew, that word is ",«ugUc�a" with a

kometz (“uh” sound) in the first syllable. Also the Yom Tov after

the 49 days of Sefirah is called ",uguc�a"- the festival of weeks, i.e.

the festival that is calculated by counting the weeks. In common

speech, both in English and Yiddish, people pronounce the word

for weeks ",uguc �a" (Shevuos) with a shva (“eh” sound). In

Hebrew that word has a different meaning entirely; it means

oaths, a plural of the word "v�gUc �a" - oath or vow. Since this

mispronunciation changes the meaning of the word, it could

invalidate one’s recital and one would not fulfill the mitzvah of

counting weeks. We find this rule as well by Krias Hatorah (1)

and Megillas Esther (2), where if the mispronunciation changes

the meaning of a word, it invalidates the mitzvah.

The Ga’avad, R' Moshe Sternbuch Shlit’a (Taam Vodaas) would say:

    “wcuztu ,gku, hbau zrt .g /// rvynk jekuw - ‘For the person being purified, there shall be taken ... cedarwood, a

crimson tongue of wool and hyssop.’ One significant part of the metzora’s sacrifice was the ‘aizov’ - a type of grass

known as Hyssop. Chazal tell us that it must be a plain aizov, not an whnur cuztw (tall grass) nor an whkjuf cuztw (colored

grass), nor any other type of this grass. Why? Because the lowly ‘aizov’ grass represents humility and true humility

has no conditions attached. It is not whnurw  (high), i.e., a false humility, or whkjufw (made up, like a type of eye shadow

makeup) in other words, something that one ‘puts on’ for others to see. Real humility is just that - real!”

A Wise Man would say:

     “People who are brutally honest get more satisfaction out of the brutality than out of the honesty.”                           



 //// vpub,v rng ,t ofthcv ouhn ,cav ,rjnn ofk o,rpxu(uy-df trehu)
   Sefiras Haomer is the unique period of time when we have an opportunity to elevate ourselves spiritually. It is also when the

students of Rabbi Akiva died because they failed to utilize this great power that Hashem sends to the world at this time. On
their level, this was considered a grave sin. Rabbi Zev Leff Shlit’a points out a very interesting idea that emphasizes the
loftiness of this period of Sefirah. The halacha tells us that if one fails to count even one night, the following night he can no longer

continue to count with a blessing. All the days of Sefirah are cumulative. They are not individual days, individual blessings nor
individual mitzvos. Each one is dependent on the one before. It is akin to railroad tracks on a bridge. Each piece of the track
interlocks with the one before and the one after. If one piece of the track is missing  when the train comes barreling onto the

bridge, it will plummet down into the abyss below. Similarly, spiritual growth is built step-by-step, rung-by-rung, track-by-
track. And yes, it is true that we may fall and pick ourselves up, but we must also be aware that during this time we need to be
even more careful. When we grow, the rewards are double, but when we fall - it’s harder to get back to where we were. Why?

Because we know that at this time the Jewish people went from the 49 gates of impurity to the 49th gate of holiness! In truth it
should have taken them 98 days to go from -49 to +49! But no, the power of cumulative growth, where each consecutive day
gives strength to the one before it, allowed them to reach great heights in half the time! This is the incredible power, the secret

to spiritual success, and the reason behind the halacha of cumulative counting. So....keep climbing....more next week!
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 wudu ick lpv tk vrgau rugv in vtrn iht engu urac rugc thv vbck ,rvc otu(s-dh)
     The first symptom of Tzaraas (leprosy) mentioned in the Torah, is a white patch (,rvc) on the skin. Rashi seems to

have a problem with two posukim that seem to contradict each other, concerning the depth of the white patch. As a result,
in the second posuk, rather than attempting to explain it, he simply and humbly states, “I do not know its explanation.” 
   Dr. Avraham S. Abraham is a world renowned physician who has lectured at medical conferences in many countries. In

addition, he is one of the world’s leading experts on the halachic ramifications of modern medicine. He was exceptionally
close to the great gaon and posek, R’ Shlomo Zalman Auerbach ZT”L. In his practice and extensive research, Dr.
Abraham has come across virtually every instance where medical practice requires halachic opinion. Hundreds of doctors

consult him and, when necessary, he in turn consults premier halachic authorities. In the mid-1980’s, Dr. Abraham
published his most famous book, Nishmas Avraham, in which he enumerated several opinions as to the reason why nowadays
we do not make use of the medical treatments mentioned in the Talmud. Among them, he cites the opinions of Rav

Sherira Gaon and Rabbeinu Avraham ben HaRambam that the Talmudic sages were merely repeating the advice of
doctors of their time, and that today, a person must act in accordance with current and more advanced medical knowledge. 
     After the book came out, R’ Shlomo Zalman wrote in a letter to Dr. Abraham that the opinions he quoted are not the

majority viewpoint, and that most halachic authorities say that the sages received their information by tradition from Sinai. 
    Later, when a Talmid of R’ Shlomo Zalman, R’ Yosef Yitzchok Lerner, was in the process of publishing his own sefer,
Shemiras Haguf Vehanefesh, he asked his Rebbi what the source of his letter to Dr. Abraham was, and specifically which

Rishonim (medieval halachic authorities) disagreed with Rav Sherira Gaon and R’ Avraham ben HaRambam. R’ Shlomo
Zalman looked for the source but could not locate it. He wrote a letter to his student telling him that he did not recall if
there was anyone who explicitly disagreed with those opinions, but he knew that there were many authorities who have all

agreed that various aspects of nature have changed since the times of the Talmud (see Tosafos Moed Katan 11a), thus
implying that what Chazal said was definitely accurate at that time. Furthermore, wrote R’ Shlomo Zalman, there are
Acharonim ( later authorities), namely the Bach (Orach Chaim 328) and the Pri Megadim (ibid. 2) who go so far as to

rule that one must violate Shabbos for many conditions that today’s doctors would not consider life-threatening. (In fact,
they say explicitly that the Talmudic sages received their information from tradition, i.e. Sinai.) Though they are not on the
same level to disagree with Rav Sherira Gaon and Rabbeinu Avraham, concluded R’ Shlomo Zalman, we can be sure that

if they said it, there must be earlier authorities who have handed this opinion down from previous generations.
    R’ Lerner received the letter from his rebbi and wished to publish it in his sefer, as a source. However, a noted authority
advised him that it might appear disrespectful to publish a letter in which the Posek Hador and renowned Rosh Yeshivah,

R’ Shlomo Zalman Auerbach, admitted that he does not recall something. Feeling that it was worth bringing to his
attention, R’ Lerner went to R’ Shlomo Zalman’s home to discuss his letter.
     To his surprise, R’ Shlomo Zalman replied with incredulity. “I cannot understand the person who gave you that advice.

What is he thinking? Look, you don’t know the source and I don’t know the source. Perhaps, if you publish my letter, it is
likely that someone reading your sefer will be able to tell you the source, and then we will all know. And not only that,
once you have the source, you can then publish it in the next edition, and then everyone will know! But if you don’t

publish the letter, not only will you and I not know, no one will know. So what do you gain by not publishing the letter?”
     As it turns out, he published the letter (in the introduction), and within a few months, he received a letter from a scholar
saying that the Rivash (447) is the source. Another scholar wrote that the Rashba (Mishmeres Habayis 4:1) also holds this

way. R’ Lerner told R’ Shlomo Zalman, who was delighted. “You see,” he said, “we have learned what we did not know
before!”

     irvt kt tcuvu ,grm gdbk urac rugc vhvu
 wudu ohbvfv uhbcn sjt kt ut ivfv        (c-dh)

   The Mishna in Masechta Negaim (t-d) learns out from the

posuk in Parshas Tazria - “And he (the leper) shall brought

to Aharon Hakohen or one of his sons” - that in fact any
person can determine the status of a plague found on a

person’s body, however, only a kohen from the family of
Aharon has the right to declare if one is tahor (pure) or
tamei (impure). How so? The kohen is told to say tamei and

he says tamei; he is told to say tahor and he says tahor.
     Similarly, in Toras Kohanim we find that even if a
kohen is a true ignoramus and has no idea what a pure or

impure patch of skin looks like, nevertheless it is up to him
to utter the words “tahor” or “tamei” - even if a non-kohen

who is a Talmid Chacham is telling him what to say. In this

regard, intent is less important than the status of the person
upon whom the mantle of priesthood is bestowed.
     In this vein, the Tolna Rebbe, R’ Duvid Twersky ZT”L,

writes a remarkable thing. The Medrash in the beginning of
Tehillin relates that when Dovid Hamelech composed the
posukim of Tehillim, he prayed to Hashem that “whoever

will occupy himself (by reciting) the words of Tehillim,

should be considered as if he is occupying himself in the laws

of Negaim (plagues) and Ahalos (tents).” What does this

mean? Explains the Tolna Rebbe, the purpose of Tehillim is
for people to recite it and take comfort in its words.
However, most people - especially when going through

difficult times - cannot focus on the meaning of the words,
nor understand its deep and significant undertones. They
say the posukim and pray for Divine salvation. 

     This was Dovid’s intent when he asked that saying Tehillim

should be akin to the laws of Negaim. For just as an ignorant
kohen, who has no understanding of the laws of purity, is

required to say the words “tahor” or “tamei” to effect the
status of a plague, a simple Jew’s recital of the words of
Tehillim should be enough to draw down Divine salvation. 

        EDITORIAL AND INSIGHTS
   ON THE WEEKLY MIDDAH OF ...
      

 vzjtk ofk i,b hbt rat igbf .rt kt utc, hf   
 wudu of,zujt .rt ,hcc ,grm gdb h,,bu   (sk-sh)

   Sometimes what seems like misfortune, turns out to be fort-

uitous providence. When Bnei Yisroel were to enter the Holy
Land, they were informed that the plague of Tzaraas would
engulf their homes, forcing the afflicted structures to be torn

down. Rashi explains that contrary to the notion that this was
a calamitous disaster, it was a good tiding: “The Amoriyim

hid their wealth in the walls of their homes... through the

plague the house was demolished and the money was found.”

     R’ Binyamin Diskin ZT”L, the rav of Lomza, was buried
in the cemetery of Lomza. A few years after his passing, the

local authorities closed the cemetery because there was no
more room. As a result, the Jewish community began using a
different cemetery. When  R’ Noach Yitzchok Diskin went to

pray at his father’s grave a short time later, he noticed that
one of the walls of the ohel (enclosure) was about to collapse.
He wrote a letter to his brother, R’ Yehoshua Leib Diskin

ZT”L, chief rabbi of Jerusalem, and among other things,
asked if the failing wall of the ohel should be repaired. In his
response, R’ Yehoshua Leib answered all the points in the

letter except for the question of the ohel. In a follow-up letter,
R’ Noach Yitzchok again asked about the wall and in his reply,
R’ Yehoshua Leib again ignored the question about the grave.

The wall was never fixed, but for years it did not collapse.
    When R’ Noach Yitzchok became ill and died, the chevra

kadisha prepared his body for burial. Just then, a watchman

from the old cemetery came running in to inform them that
the wall of the old rav’s ohel, R’ Binyamin Diskin, had just
collapsed. A relative with connections asked the mayor for

permission to make an exception and bury the son next to
his father, even though the cemetery had been closed for
forty years. Since the wall had just fallen, there was now

room for one more grave. Permission was granted, and they
buried him there. Now, the Jews of Lomza understood why
R’ Yehoshua Leib had not answered the question.

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: A king had a dear and close friend whom he loved

very much. However, this friend once rebelled against his

beloved monarch, the king, and was caught. In truth, his sin

was so severe that he deserved the death penalty, however,

the king could not bring himself to kill his old and close

friend - even if he did something so terrible.

     The king decided on a different punishment. He had a

special “collar of shame” created which his friend - and all

future generations in his family - would be required to wear

at all times, to remind him and the rest of the world that

although his crime was great and he really did deserve to die,

his sentence was commuted due to the great affection that the

king had - and will always have - for him and his family.

    The man accepted his punishment and wore the collar in

shame. His children and grandchildren wore it as well,

however, they began to “dress it up.” One had his collar made

from silk; another grandchild went even further and made his

out of silver. In a few generations, this collar became a

fashion item and the family was proud of their designation.

Only one old man remembered the purpose of the collar and


