
 u,sgfu jref vhvh tku(v-zh) - cmn kfc ,eukjnv ruxht
    dg ,chxn vbuuymb vkhj,n 'vru,c ohhuuhm vnf urntb jre ka u,eukjn om

,u,jnn ohjp hguehr ,hhag kg iv ',eukjn u,ut omgk ohgdubv ohrcs kg zt
kvutc shngvk yca kf kg kyuva ',uynv ihbg kg ivu 'jcznv huphmk ohtyjv
vbuvfc uhbpk ,rak wv ogn rjcbv tuv hn ktrahk lfc rhvcvk hsf sgun
,eukjnc ehzjvk tka hkkfv huuhmvk vchx vz ,eukjn vhv lfk ;xubcu 'vkusd
,eukjnc ehzjnv kf :cr rnt ubhbpka trenv kg (/he ihrsvbx) trndc arsbf
rtan vagnv vz vbua obnt /wu,sgfu jref vhvh tkuw rntba utkc rcug
kg ohsnkna ubhmn tk 'snkk uc,fb ohruphxv kfa ;t kg hf 'vru,ca ohagnv
eru 'ruphx vzht uk oseuha tkk vru,c urntb ohhuuhmv rta kf hf ',uumnv hpud
vz ruxht vbua gusn whbarsw rnut rcsv vzu 'uhbpka vagnc tuv lurf huuhmv vz
huuhmv omgc vru,v vep,xva vru, hruxht rtan jre ka uhagn jfn varsba

?vagnv vzn vjub vjur ihta vjhfunv vajnv oua tkk
ohrrug,naf rtav kf hf 'tuv ohruxhtv rtak ,eukjnv ihc kscvva raptu    
ucka tuv gsuh vkhj,fkn hrva 'v,grc ihjcvk tuv kufh ostv kmt curv hp kg
ihc khscvk unmgc gshh ohfrs ,arp hbpk utucc if kgu 'ovhrjt lanhvk kukg
hf 'ostv hbpk cuvt ubht curv hp kga ,eukjnv iuug tuv vbua lt 'r,unvk ruxtv
iuugv vzk iumr ukmt rrug,h tk vkhj,fkn if kgu 'ohtbuan ,skux ost ka uapb
ruxtv ihc khscvk uk rapt ht lfn vtmu,fu 'sutnk uh,ughdb ucr,ba iputc ot hf
ubhva uk rhcxvku ostv ka ubzt ,t rcak rapt ht od tbuud htvfcu 'r,unvu

     

 wufu rvmh ic jre jehu(t-zy)wjre jehuw ,khn ,buuf ruthc -
    ` '"unmgk gr jen jeka 'k"r rnt 'jre jehu" '(:ye ihrsvbx) wndc t,hhhhh""""aaaarrrrppppuuuu'

 '"vyyec khj,va 'gr jen"tttt""""aaaarrrrvvvvnnnnccccuuuutku 'uraugc unmgk gr jen jeka" 'c,f 
rnt vz kgu 'cuy hfv jenv ,t ,ubek hsf oraugc ohan,ana ohrhagv lrsf

/"wjre ka uraug vz 'u,grk uhkgck runa raugw '(/h"e oa) ahek ahr
cu    ((((wwwwhhhhjjjj    aaaahhhhtttt    iiiiccccwwwwvvvv    kkkkggggcccc    ''''kkkk""""mmmmzzzz    ssssssssddddccccnnnn    oooohhhhhhhhjjjj    ;;;;xxxxuuuuhhhh    hhhhccccrrrrkkkk))))    wwwwjjjj""""hhhhrrrrvvvv    ,,,,ffffrrrrccccwwwwrthc cu,fv kg 

od ,tza k"hu 'rhag treb iunn kgc vbv hf 'hk vtrbu" 'znrv lrsc trndv hrcs ,t
uhrjt ;usrk uk orud hf 'ostk kuekeu gr orud unmg smn iunnva ;ta ouan
vbn uk aha hnwa (wy wv ,kve) w;xf gcah tk ;xf cvutw uh,usut rntbfu r,uhc
odu 'vkhp,u vru,v exgn u,ut kycnu r,uhc ushryn tuv lfcu 'wufu ohh,tn vmur
lanhvk od lfcu r,uhc oad,vku r,uhc rnujv hdubg, rjt lanhvk uk raptn hf
rcd,h ratf er ,tzu 'ukhcac cuy er ,uhvk kfuh od tuv n"n 'hrnujv tyjv kt
lu,n vkhp,u vru,c euxghu ubnn sryuh tku uhrjt ;usrh tku uhkt u,snj kg
,ezjvu a"rhu vru,k u,jpan hbc kushd ignk er ung an,ahu ,gsv ,cjrv
uh,usut rntbfu wahw trebv tcv okug hbhhbg ova ohhbgk vesm ,bh,bu vru,v

  

'iuuf,n tuv a"ak hf rnuk sug v,p,h uh,ughdb ucr,ba rjtn hf 'tyjc ehzjn
vhv tk vkhj, vajnv oua hkcn vru,c vcu,f ,eukjnv iuug vhv ukhtu
ahtk tuv huuhmv vza uckc rvrvh hf 'oukf uhagn ihck huuhmv ihc raen vxb,nv
ubhva ucmnc vru, vrcs tk lt 'uhnmgn omg ubhv ,eukjnva ,jaun iusn
,rnuj ,t ahjnvk jrfvv in vhv if kg ',ueung rahhk ohna oak iuufn
tuv ,eukjnv rnuja ostv hbpk arp,n lfc hf vagnv vz hsh kg ,eukjnv
 /ohbsn ohrrugnv ,ukugp uhkg rxtb ,tz kfc ung esmva uk vnsba iputc od

    ufza uktn vhv tuv 'lphvk 'ogca w,gsv hkewn vhv tk unmgc jrue od vbvs
vhv ,eukjnv vzk ;jsv oda thcn h"ara hpfu 'asuev jurku ,unr ,ukgnk
rchsa vgaca gushfu 'ubnn vtmuh vkusd ,kaka vtucbc vtra vnn vtmu,f

gggg""""hhhhzzzz    iiiihhhhkkkkccccuuuukkkknnnn    vvvvzzzzuuuujjjjvvvv    eeee""""vvvvrrrrvvvvhf wjrue gshhz rgdhkhhv rgsw rnut vhv jrue ka ubhbgn 
ohhbjurv ,ukgnc ,ukg,vk ueaju 'ogn orun ost jrue vhv rcs ka u,hntk
hf rcxu vgy ,ughdbv uktn vtmu,fu 'u,gs kg uvurhcgv ov ,uthabcau vbuvfca
',utrsvbx hatr 250 kg ughpava ,ubuanu ,ubua ,ubgy thmnvu 'iuuf,n a"ak

 rphxa hpfuwwwwvvvvaaaannnn    jjjjnnnnaaaahhhhwwwwvvvv    kkkkggggcccc    eeee""""vvvvrrrrvvvvvbnb vhv ohnsuev uhkudkdn sjtca rnta '
vyb sm vzhtk ktabafu 'jre ka u,ueukjn ,t rfuz ubhvu wvghs ruswv habt kg
og sshm tka if,hv cua ktabafu 'sm ouak uyb tka uktn vhv tuva chav 'uck
rcj,vkn unmg gbn f"pgtu jrue ka uh,ubgy gnaa hna 'chav zt 'ubhcr van
ohbf ov jre ka uh,ubgya vtrb vhv ohbpk hf 'vdrsn kgck cajb vhv rcf ung
vajnv ubhv rcsv vzu 'ohhyrpv uh,ughdbn vtmu, vz kf vhv runtf lt 'ohh,ntu
ihbg ihta ihcvk ostv ka u,kufhc vhv, uz vajnv jfn eru ',eukjn kfk

/ung esmva uk vnsbaf od iuugv vzn rzb,vk uhkgu 'ohtyjv rtaf ,eukjnv
ignka) wah (u ohhe rfa) hcvut (hjmbv c"vugc jmbk) khjbvkw (tf-j hkan)
od ung an,ah ratf ukhcac cuy od ,uhvk kfuhu '(iunnv uk i,hb ukt ohbhhbg
ohhbgk vesm ,bh,bu vru,v ,ezjvu ohna ,trhu vru,k u,jpan hbc kushd ignk
,uh,ut wrhagw ,khnca vnc znrb vzu /rtc,bfu ah trebv tcv okug hbhhbg ova
ihc ,uehxpn (wahw trebv c"vug hbhhbg ignk od iunnc ,uan,av kg ,uznurv) wahw

/lf kg zunrk hsf rhag treb iunn kgc ifku 'u,ut ,ukycnu wgrw ,uh,ut
ota 'ubhhvu '(c"h wv ,kve) wu,grk uhkgck runa raugw cu,fv ,buuf od vzu    
'sckc (,uhrnujv uh,uut, hukhn ignk ung an,avk hsf) wuhkgck runa 'raugwv
hzt 'wah trebv tcv okug ihhbgw 'ohrjtk ubnn vesm ,bh,bk od runa ubhtu
u,ut ,ukycnu wrhagw ,khnc wgrw ,uh,utv ihc ,uehxpnv wahw ,uh,ut ukmt

/wu,grkw runa vhvh uraugu kyc,h tk grvu vbnn usrph
an,av tk jre hf 'wunmgk gr jen jre jekwa ovhrcs ,t arpk ah z"pku    
,uh,ut ukmt lfcu 'wah trebv tcv okug ihhbgw 'ohrjtk vesm ,bh,bk upxf og
grvu vbnn usrpb u,ut ,ukycnu wrhagw ,khnc wgrw ,uh,utv ihc ,uehxpnv wahw
jekwu rtc,bfu k"bv trndc t,htsfu wu,grkw runa vhv uraugu kyc,v tk
hbhhbg khcacu cuy er ubk ourdha iputc ubhbunn og an,avk wv ubfzh /"wgr jen

!tcv okug ka wahwv ,kjbk ush kg vfzbu 'rtc,bfu tcv okug

R' Aryeh Leib Tzintz zt”l (Melo Haomer) would say:

    “whbjka wv tk ovhkg seph ostv kf ,sepuw - Chazal learn from here (Nedarim 39) the mitzvah of visiting the sick. Why here?

Because from the time of Yaakov Avinu, Hashem initiated the natural progression of a person’s life, and that before he dies,

he will get sick. This allows a person to do Teshuva before he passes away and those who visit the sick can learn Mussar.

However, Korach and his men were not interested in Teshuva; thus, there was no point for them to get sick. For this reason,

the ground swallowed them up suddenly and without warning. Moshe thus said, ‘If the fate of all men were upon them’ - if

they got sick like everyone else, this means they were correct, and I was not sent by Hashem. But if they die suddenly, then

it is clear that they were wicked indivuduals who had no interest in Teshuva, and they deserve such a sudden death.”
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Chacham Rabbeinu Moshe Cordovero zt”l (Pardes Rimonim) would say:

    “w,tzv vsgv lu,n ukscvw - In Kabbalistic terms, the Kohanim are the quality of sxj (kindness) whereas the Leviim are the

quality of ihs (justice). The purpose of the Leviim is w,rakw to serve and assist the Kohanim, as a means of combining with

the chessed and limiting the din. When Korach, who was a Levi, rebelled and wished to recreate the purpose of the Leviim,

he allowed the din to become overpowering. Thus, wukscvw - he needed to be separated and swallowed into the earth.”

A Wise Man would say: “Successful people are not gifted; they work hard and succeed on purpose and by design.”                        
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,hruche uz lsh vabn hcs tb,u 'lsh ch,f ihkhp, hcd - Erchin 19b

     The Mechaber paskens (t-zf j"ut g"ua) that the proper placement
of the sh ka ihkhp, is the meaty portion (bicep) of one’s left arm,
between the elbow and the armpit. The Rem’a there adds that it
should be placed at the “start of the bone” of this area, which is next to
the elbow, but not on the upper part which is closer to the armpit. The
Mishna Berurah explains that the Rem’a doesn’t literally mean the
beginning of the bone, rather he is coming to exclude the upper portion
of the bicep. Thus, the correct place for the Tefillin shel Yad, is the

lower portion of the bicep, which is called ",hruche". 
The Biur Halacha has an issue with our Gemara. It says here:

,hruche 't,hhrutsn"vkuf " . This seems to imply that the entire
",hruche" is kosher for the mitzvah of ihkhp, ,jbv and not just the
lower portion, which is not like the position of the Rem’a. The Biur
Halacha answers that he found vnur,v rpxc that explains that the
word ",hruche" actually means lower part of bicep. So when our
gemara says the entire ,hruche it means the entire lower area of bicep.

,nab hukhgk
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (134)
Honoring Seforim (cont.) The Poskim list a number of
activities that are prohibited because they are degrading the

kedusha of seforim by using them for personal mundane needs. 
It is Prohibited to use a Sefer in Order to:

scratch oneself (Sefer Chasidim 894)
use the edge of a sefer page to comb one’s hair (Knesses
HaGedolah Y”D 282-15)
strike a match on the rough binding of the sefer (Shu’t

Salmas Chaim 375)
test if a pen writes well by writing or scribbling something
on top of a sefer (Mishna Berurah 154:31)
cover an open vessel. This is the consensus of Poskim like
the Pri Megadim (1), see Ginzei HaKodesh (3[4]) (The Pri
Megadim himself elsewhere, in Aishel Avraham (2),
permits it because the sefer has to lay somewhere so it can
even be placed on top of an open vessel.
wrap food items with old pages from a sefer. There was a
bizarre conduct in the olden days of storekeepers who would
wrap bought food items in old sefer pages. The Magen
Avraham (3) and Teshuvah M’Ahavah, found in Pischei

Teshuva (4), protest strongly against this unusual conduct.
shelter oneself from sun rays (Mishna Berura ibid)
hide one’s activity by placing a sefer between himself and
others. (These last two are permitted if the seforim are
already lying there and one shelters or hides behind them.)
bang on a sefer in an angry manner.(Sefer Chasidim 276)
However, if one is learning, and bangs "usunhk lrs" (in the
normal course of his learning) to stress his words of Torah, it
is permitted. (Ginzei HaKodesh 3[13])
  

1)

2)

3)

4)

5)

6)

7)
8)

9)

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

bang on a sefer to quiet the crowd or to remind them to say
Yaaleh V’Yavo before Shemona Esrai, as is the common
minhag in most shuls (Mekor Chaim O”C 69)
lean on a sefer. (Pele Yoetz: Erech Sefer). However, when
one is learning and he leans on a sefer to help his learning, it
is permitted. (Ginzei HaKodesh 3[27])
sleep on top of a sefer. However, if one notices another person
who fell asleep, out of tiredness, on a sefer; if he can slide
out the sefer without waking the person up, he should do so.
If he cannot do it without waking him up, he should leave it
be. (Ginzei HaKodesh 3:14. He does quote machmirim

who say that he should wake him up in both cases.)

10)

11)

12)



     Why would a distinguished person like Korach, a wealthy, wise, learned, frum, honorable man, do what he did? It
seems even ridiculous to rebel against Moshe Rabbeinu! Who would do such a thing? We would never do such a thing! The
answer is that even if a person is a big tzaddik, there is a midda that literally takes him out of the world. It causes him to
view reality in a way that is completely distorted. The meaning of “Vayikach Korach” is that Korach took for himself. He
was jealous, envious of what other’s had and wanted to take a position of power and glory for himself.
     R’ Levi Yitzchok of Berditchev zt”l gives us a tool how to overcome the midda of envy. He says that a righteous person
should want only one thing: to bring nachas ruach to Hashem. It shouldn’t matter to him who is the one bringing Hashem
pleasure, as long as the goal is achieved. Every yid has to make a choice, is it about Hashem or is it about ME? If it is about
Hashem, there will never be kinah, jealousy if other people have more, because it is not about how much I have, it is about
what I am doing with what I have! If it is about ME then I am not serving Hashem, but rather myself, which is AVODAH
ZARA - a foreign service, in the fullest sense. When one is busy focusing on himself rather than Hashem, it is clear that he is
going to make big mistakes. Avodah Zara only leads a person down to the lowest places of kinah, taava and kavod. 
     Let us internalize this great lesson from a prominent person like Korach. Don’t lose sight of your goal, which is avodas
Hashem. One should be constantly in the mindset of how Hashem can best be served - rather than how can I best serve myself!JJ JJ oo oo
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    The parsha of the twelve staffs that were placed in the Mishkan to determine who is the true Kohen Gadol, is a bit mystifying.
Wasn’t Aharon’s position already solidified after the feud of Korach? Was a second trial necessary? My machshava here is
that although it was apparent to all that Aharon was correct, and that anyone who would dispute it would be swiftly punished,
however, this may have been understood as a frightening experience, a manner of serving Hashem through yirah because one
is afraid of the consequences. Hashem wanted to dispel that notion. Avodas Hashem is enjoyable, geshmak, things grow, flowers
blossom, and spirits are happy. Hashem commanded the staffs to grow showing it’s a simcha, not a burden to serve Him.
    There’s an unbelievable Baal HaTurim in Parshas Vaera. He brings a Medrash that Aharon’s staff swallowed all the other
eleven staffs and that is why they didn’t grow. In other words, even a stick will flourish if it is in a place of Hashraas
Hashechina. The only reason the others didn’t blossom was because they were swallowed up! If we allow ourselves to bask in
the glow of Yiddishkeit and not become “swallowed up” by the allures of the world, we will no doubt grow tremendously.
    With this in mind we can better understand why Hashem tells Aharon: "vb,n ,sucg o,scgu////of,bvf ,t urna,".  The Kehunah is
a service that is a gift. Why a gift and why here? The answer is that the Torah is defining, now, after the story of Korach, that our
Avodas Hashem is not a mundane task, not a burden; rather it’s a gift, a privilege, an honor to be able to have the opportunity to
serve the King of Kings, to learn for Him, to daven and speak with Him. (see the Ramban and Malbim). It is our responsibility
to transmit these feelings and ohhjv lkvn through our own behavior to our children. When they see that there is no greater
simcha than a blatt gemara, a perek Tehillim, a Shabbos and Yom Tov; when they see our simcha when we do mitzvos, it will be
so contagious that they will Bezras Hashem want nothing else but to follow in the ways that our elders have paved for us!                 

                                                                                                                                                                                                             

 ///// huk ic ,ve ic rvmh ic jre jehu(t-zy)

 /// tuv vrd ohrag asev keac ohkea ,anj ;xf lfrgc vsp, asj icn uhuspujh-zy)(
     In the second half of the 19th century, one of the leaders of Polish and Galician Jewry was the renowned Posek and Rav,
R’ Sholom Mordechai HaKohen Schwadron zt”l, known throughout the world as the Maharsham. He served as Chief
Rabbi of Brezhan for over thirty years, and although he was called the “Brezhaner Rav,” he did serve in a number of
communities before arriving in Brezhan. An incident occurred during his years in the town of Butchatch, where he served as
Rav. The shochet (ritual slaughterer) of the town was a good, G-d-fearing person. He had an only son, who, in the course of
time, joined his father’s trade and helped him with his work. One day, while plying his knife, the son cut his right hand,
injuring his fingers to such an extent that he became incapacitated. The injury was devastating and life-threatening. The
shochet took his son to many doctors, but not even the sophisticated physicians of Lvov (Lemberg) could help him. 
     Naturally, the father and son were heartbroken. One day, the shochet entered the Maharsham’s house and poured out
his bitter tale of woe to the Rav. “Please, Rebbe,” wept the poor man, “he is my only son, bless him with a refuah shleima,
a complete recovery. He is a G-d fearing boy, and he needs a means of earning a livelihood. How can he provide for his
family if he has such a terrible wound? Indeed, he started helping me very capably when this happened. So much for my
hope that he would eventually assume my position as the town’s shochet when I retire! Please, Rebbe, help him!”
     Well, of course, the Maharsham commiserated with the man, blessing him and wishing him a speedy recovery. However,
after a few days, the blessing still did not seem to have any effect. The miserable father frequented the Maharsham’s house to
no avail. One day, an entirely original idea dawned on him. He came to R’ Sholom Mordechai and said, “Rebbe, my son is a
firstborn and of course he had a Pidyon Haben. But now that I think about it, I am not 100% sure of the lineage of the kohen who
I employed. Where can I find a ‘Kohen Meyuchas’ - a genuine kohen of impeccable lineage, to perform the Pidyon Haben?”
     R’ Sholom Mordechai smiled and said, “Let me tell you a story. R’ Moshe Berniever, of blessed memory, was an
ardent follower of the famous Chassidic leader, the tzaddik, R’ Meir’l Premishlaner zt”l, and used to frequent his court
on many occasions, especially on Shabbos. On one occasion when R’ Moshe was there spending Shabbos in the court of
his Rebbe, the tzaddik ordered his shamash to call a ‘genuine kohen’ up for the Torah reading. The shamash was at a loss
to understand how to fulfill the command. How was he supposed to know who a ‘genuine’ kohen was? However, he was
quite familiar with the mystical ways and style of his Rebbe, the tzaddik R’ Meir’l. He was sure that the Rebbe did know
who the ‘authentic’ kohen was, and fearing he would call up the wrong person, he preferred to remain silent. 
     “‘Don’t be foolish,’ exclaimed R’ Meir’l. ‘Can’t you see that R’ Moshe Berniever is here, and he is a real kohen? Go
ahead and call him up!’ Such an identification from the lips of a tzaddik reputed to possess Ruach Hakodesh is quite
sufficient to consider one an undeniable scion of Aharon HaKohen. R’ Moshe got the aliyah!” The Maharsham paused for
a minute and then concluded, “Do you know who R’ Moshe Berniever was? He was my father!”
     The shochet yelped in joyous surprise. “In view of the Rebbe’s impeccable yichus (lineage) as a ‘genuine’ kohen, maybe
my son did not have a kosher pidyon. I would like to redeem him again, from you. Maybe, with Hashem’s help, he will get
well. I read a similar story in the Sefer Chassidim by Rabbi Yehudah HaChassid.” The Maharsham agreed.
     The old shochet did not waste time. He promptly obtained the five shekels required for the redemption, prepared a festive
meal, and invited the Maharsham, the “real” kohen, to perform the ceremony of the Pidyon Haben for his suffering firstborn. 
     To the shochet’s great amazement and relief, his newly redeemed son reported a dramatic improvement in his injured
hand. Immediately after the ceremony, indeed just a few short days later, the son’s wound began to heal and his pain
subsided. In a few days, his suffering ended. To his utter delight, he was able to resume his old occupation of shochet and
again assist his aging father, until he was ready to take over as the town’s shochet. (Maharsham of Brezhan, by R’ Baruch Kalinsky)                                                                                              

 ,utk ,rnank ,usgv hbpk irvt vyn ,t cav
 wudu u,nh tku hkgn o,buk, kf,u hrn hbck(vf-zh)

 //// wv ofu,cu ohase okf vsgv kf hf(d-zy)
llllyyyynnnn: In Slonim, there was a wealthy man who was quite
tight-fisted and gave very little to tzedakah, which resulted in
his being unanimously disliked in the community. On the
other hand, he would try to impose himself as the chazan at
prayer services, and in addition to his miserliness, he had a
raspy voice which irritated the congregation. 
   They complained to R’ Eizel Charif zt”l. R’ Eizel, who
was known for his sharp retorts - hence the name “Charif” -
replied, “How can you complain against this man? Why, he
is equivalent to the Holy of Holies!” 
      To the bewildered mispallelim, R’ Eizel explained, “The
posuk tells us: wohause okuf vsgv kf hfw - all Yidden are holy.
There is a person who gives of himself even though he is
impoverished, and he is certainly holy. Then there is the
person of wealth who refuses to give, yet he too is holy.
    “This man, our erstwhile chazan,  fits both categories. As
far as money is concerned, he has much wealth and refuses  
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to give, yet the Talmud (Chulin 7b) says he is holy. But he is
one who insists on leading the services and giving of his
musical talents, of which he has none. Since he is musically
‘impoverished’ but still wishes to give, that makes him holy.
When you put both together, he is the ‘Holy of Holies.’”
llllyyyynnnnpppp: Korach and his cohorts thought they were clever. They
believed that if they came with pious arguments and positive
compliments for the people, they would win them over to
their side. Although Korach succeeded in convincing 250
prominent people to follow him, to their credit, most of Klal
Yisroel did not mix in and were thus not punished. Truly, the
people of Am Yisroel are “kedoshim” - they are holy and
spiritual, but they are also intelligent and practical. What
would they stand to gain if they took Korach’s position?
What benefit would they see if they agreed to revolt against
the leadership of Moshe Rabbeinu? They knew all too well,
that Hashem appointed Moshe and Aharon to lead the people,
and although Korach might have been charismatic, they were
not fooled by his schemes. They were truly a “Holy Nation”.
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 wudu lkn ofhkg lhkntu /// ofkec h,gna vbv(t-ch wt ktuna)
   Chazal explain that as a direct descendent from Korach,
Shmuel HaNavi felt it was his responsibility to correct his
ancestor’s terrible error. Korach challenged Moshe and tried
to usurp his authority as “the king,” thus, it was Shmuel’s
calling to appoint the first Jewish king - Shaul HaMelech.
   One of the 613 mitzvos in the Torah is "lkn lhkg oha, oua" -
“You shall place (appoint) a king over yourself” (Devarim
17:15). Nonetheless Shmuel was upset at Bnei Yisroel for
demanding a King. Why did Shmuel oppose a monarch and
become so upset at Bnei Yisroel for requesting something
that they were already commanded to implement? 

     R’ Yehoshua M’Kutna zt”l (Yeshuos Malko) explains
that Klal Yisroel demanded a king using the words, ubk vb,"
"lkn - “Give us a king.” While the word "oua" means to place
one thing into/onto another, the word "vb," simply means to
give. A king who is “carefully placed” upon a people, has the
ability to properly integrate his rule into society thereby
elevating his subjects. However, when a king is just “given”
to the people, not only will his authority bear no weight, he
will just become influenced by the people and lead them
down a dark, slippery path. Shmuel HaNavi became upset
because not only did the people’s request undermine the
whole purpose of a Jewish monarchy, it would also disrupt
this one chance at rectifying his ancestor’s mistake.


