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לעי"נ ר' אברהם יוסף שמואל אלטר בן ר' טובי' ז"ל ורעיתו רישא רחל בת ר' אברהם שלמה ע"ה קורץ

MONSEY EDITION

5:36 - הדלקת נרות לשבת
9:27 - זמן קריאת שמע/המ"א
10:03 - זמן קריאת שמע/הגר"א
10:55 - סוף זמן תפילה/להגר"א
1:10 - זמן לתפילת מנחה גדולה
5:53 - שקיעת החמה שבת קודש
6:43 - מוצ"ש צאת הכוכבים
7:05 - מוצ"ש לרבינו תם
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טיב התבליןטיב התבליןטיב התבליןטיב התבליןטיב התבליןטיב התבליןטיב התבליןטיב התבלין
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בראתי יצר הרע
ובראתי לו

Mazel tov to Shuie and Elana Davis and
Rael & Rifky Gervis on the upcoming
chasuna of Mordechai and Chanala.

May they build a bayis neeman b'Yisroel

(כא-לג)...עולםא-לה'בשםשםויקראשבעבבאראשלויטע
דעהודרכיךבכל לאחרהעולם.לכלאלוההקב"השלשמונקראאשלאותוידיעל-וגו'שםויקרארש"י:פ

מימשלאכלתם,שמשליאתםסבוריםמשלו,שאכלתםלמיברכולהםאומרושותיםשאוכלים
אכלתם:העולםוהיהשאמר

אתוהשקההאכילאבינו,אברהםשלדרכוהייתהכך–כהווייתםדבריםלנומספררש"י
בעומקכשמעייניםאמנםהקב"ה.הואשלושהמזוןלמילהודותמהםביקשמכןולאחרהבריות,
הבורא.בעבודתדרכנולהאירהדבריםיכוליםאבינו,אברהםשלהכוונה

לך),לך(פרשתזי"עמשינאוואיחזקאל'ה'דבריבעלהגה"קשלדבריותוכןאתנביאובתחילה
לאלי'הןג):טו,(לעיללהקב"הואמרכבן,עבדואליעזראתהחשיבלאשאברהםכךעלשהקשה

ֹחברובןאתהמלמדש'כליט:)(סנהדריןשנינוהריזרע',נתתה ֵ תיבתועלילדו',כאילותורהֲ
ולכאורהלאחרים',רבומתורתהמשקוולהד'נוטריקוןשהואכח:)(יומאבגמראדרשו'דמשק'
רבותורתאתלהפיץגםביכולתושהיהעדלאברהםמובהקתלמידהיהשאליעזרהכוונה

לאברהם.זרעוישילדו,אברהםכאילונחשבשפירכןואםלאחרים,
בכלכוונותיועומקאתומביןרבודעתעלהעומדלזהאלאראויאינו'תלמיד'שהתוארותירץ
עומקאתשמביןמאחרכלומר,הבורא;בעבודתחדשהדרךלחדשיכולכךומתוךהנהגותיו,
מצביםובאילולהיעשות,אלוהליכותראויותמצביםבאילומביןגםהוארבו,שלהליכותיו

לאכיהגון'ל'תלמידנחשברבו,שלדעתולסוףהיורדזה,תלמידאחרות.בדרכיםלעובדוצריכים
רבו,שלדעתולסוףיורדשאינובתלמידכןשאיןמהרבו.שלהליכותיוידיעלמכשוללידייבוא

רצויות.אלוהליכותשאיןבזמניםגםמצב,בכלרבובעקבותשיילךכיווןידן,עללהיכשלשעלול
אברהם,שלדעתולעומקלרדתזכהלאשאליעזרזי"ע,משינאוואהרה"קמסבירזהיסודלאור

כךרבואצלשראהשכמולומררצונםלאחרים'רבומתורתומשקה'דולהשהיהחז"לשאמרוומה
בתלמידאברהםהתרצהלאולכןלעשות,לאחריםלימדגםוכךוכוונה,דעתבלאעושה,היה

גםומובןבן.בגדרזהאיןכיזרע',נתתלאלי'הןהקב"הלפניטעןושפירכבן,נחשבשיהיהשכמותו
כידבריו,אתהכפיללכאורהכיממעיך'יצאאשראםכיזהיירשך'לאהקב"השהשיבוהלשון
ממעיך',יצאאשראם'כיהוסיףולמהלבן,שיזכהאברהםהביןכברזה'יירשך'לאלושאמרמאחר
גםיהיהלושייוולדבןשאותוהקב"השהשיבולומרישאברהםבדבריהנ"לההסברלפיאמנם

ֵיצא'אשרוזהועבודתו,פנימיותעומקג"כויביןהגון,תלמיד שיציאתו–'פנימיות'מלשון'ממעיךֵ
ולאאביובעקבותיצחקהלךלאלמהזהלפימובןושפירפנימית.השגהמתוךתהיהה'אתלעבוד

והביןהמצבים,שהשתנושראהמפניזההיהב'גבורה',אםכיה'חסד'במידתהשי"תאתעבד
עכתו"ד.ב'גבורה'ה'אתעובדאברהםגםהיההנוכחיהמצבשלאור
בוראואתעבדשאברהםנאמרבושלפנינו,רש"ישלממאמרוסעדלהםישהדבריםאלו
שלארואיםדבריומסוףאמנםאותם;והשקהשהאכילבזהלבריותהיטיבהוא–ה'חסד'במידת
גריםלגיירוהיאזו,לפעולהפנימיתנקודהגםהיתהלעצמה,תכליתה'חסד'פעולתהייתה

אתשמקרבתלגימה'גדולהקג:)(סנהדריןחכמיםשאמרוכמוהשכינה,כנפיתחתולהכניסם
משלושלאאוזנםאתלשברביכולתוהיהלו,להודותובאואצלושסעדואחרכן,ועלהלבבות'.

ּוהטופתוחלבםהיהואזאכלו,שמשלולהקב"הלהודותועליהםאכלו, ּ ִ אברהםלדבריאוזניהםְ
לבירה.מנהיגשישלפניהםשביאר

כןעלשמהבאךעדדברלעשותאוכללאכישמההמלטמהר
בטחוןשלכוחןבענין-(יט-כב)צוערהעירשםקרא

בטחונומכחשלוטנפלא,דברכתבפתיחה)הבטחון,(שערהלבבותחובתה
מדתשלכחןגודלעלמורהוזהונוראים!דבריםצוער.שלהעירכלניצלבהשי"ת
מיוהוא–האלכימהלבעלבטחוןהבעלהלבבותהחובתדימהדהנההבטחון.

מיכמוממש[זהולכסף.והבדילוהנחושתלזכה,הכסףלהפוךבחכמתושיודע
כמהלוהישבטחוןהבעלואעפ"כהרבה!]ממוןלהדפיסשאפשרמכונהלושיש

"שבעלוז"ל:הלבבותהחובתכתב[העשירי]מהםואחדממנו.יותרמעלותוכמה
הפךבווטורחמשתדלשהואשמהמפנימותו,סבתתהיהענינו,יודעאםהכימיה,
אתלהעליםיודעכשאינושימיתהו,מיעליוישליטהכלומנהיגהעולם,הנהגת

ב"אויכבדוהוהבריותבעינייגדלבטחונו,יודעכאשרבה',והבוטחסודו,
אנשימעלהפגעיםולדחותעירולתקנתגורםויהיהובראייתו,בקרבתוויתברכו

לכלנודעשאםהריעכ"ל.בצוער",לוטוכעניןעולם,יסודוצדיקכמ"שמקומו,
נוהגואינוגדולה,עוולהשעושהמיתתו,סיבתיהיהעושה,הכימיהשהבעלמה

לושיגרוםסיבהיהיהלאשבטחונורקלאבטחוןהבעלאבלהעולם.כהנהגת
להגיןביכולתווגםהבריות,שיכבדהוסיבהיהיהבטחונואדרבא,אלאנזק,שום
מחמתניצלצוערשלהעירשכללוטאצלשמצינוכמוהפגעיםמןעירואנשיכל

בהשי"ת.בטחונו
בה',בוטחהיהשלוטמצינודהיכןטובה,ביארצריךהלבבותהחובתודברי
כמוה',רצוןהעושיןמןהיהלאלוטהלאצוער,שלעירניצלבטחונוובזכות
איאמרעולםשלמקדמונועצמוהסיע–מקדםלו"ויסעז)מא,(ב"רחז"לשאמרו
באלוקו?ולאבאברםלאאפשי

ואמרולוטאלבאוהמלאכיםדהנההלבבות,החובתכוונתלבארלומרונראה
כןשבאמתלהםהאמיןולוטסדום.שלעירולהשחיתלהפוךעתידשהקב"ה

שלהעירמןלצאתלהםלומרלחתניווהלךהמלאכיםאלושמעהקב"ה.יעשה
והיהכללהאמיןלאלוט,שלחתניואמנםסדום.אתלהפוךעתידהקב"הכיסדום

צדיקהיהלאשלוטשהגםמזהוחזינןמסדום.נסולאוהםכצחוק,בעיניהם
שכןלואמרושהמלאכיםשאחרבהשי"ת,אמונהלוהיהעדייןמ"מבמעשיו

ובטחוןהאמונהדבזכותי"לשכן,וכיוןשלימה.באמונהלהםהאמיןהקב"היעשה
הבטחון.מדתשלהכחגודלדזהוצוער,שלהעירכללהצילזכהלוטשלזה

ובוטחרשע"אפילותשי"ט):רמזתהליםשמעוני(ילקוטחז"לכדבריממשוזהו
טוביםמעשיםשוםבידוואיןרשעשהואמיאפילוהריע"כ.יסובבנו",חסדבה'

בהשי"ת.בטחונובזכותה'לישועתלזכותיכולעדיין
בזכותנפלאבאופןה'לישועתוזכהרשע,שהיהלוטדאםנפלא,לימודוזהו

ומשתדלרשע,שאינומיקו"חשלבנובןקו"חוכמהכמהאחתעלבטחונו,
ית'.בובטחונובזכותה'לישועתיזכההשי"תשלרצונולעשות

Educating a Child Not to Damage. Parents are obligated to use all
their parenting skills to teach their children not to do any damage [or
steal] (1). Even though there is no monetary obligation to pay (as in the
next paragraph), it is fitting that parents educate by getting the child to
pay [without anger or force]. Also they could pay themselves in front
of the child or at least pay without him and tell him that they paid (2).
Katan [Minor] Who Damaged. If a minor [boy under the age of 13,
girl under the age of 12] damaged another person's property even
intentionally, he is not obligated to pay, since minors are not
responsible for their deeds. The parents also have no obligation to
pay. This is when a child does damage once in a while. However if
the child causes damage repeatedly Beis Din or Rabbonim should
step in and save others from this repeated damage. This might include
making the parents pay or barring the minor from entering certain
areas. This is similar to a case (3) where orphans are regularly causing
damage and Beis Din steps in and appoints a guardian to be in charge
of the orphans to make sure that they do not damage further.
Taking Child to a Store. If a parent takes a very young child to a

store and puts him down where he can easily knock over breakable
things and he damaged, there is a big debate among the Poskim if the
parent is obligated to pay. This might be similar to the Gemara (4)

where it states that if Reuven took Shimon's animal and placed it
[Ma'amid] next to the grain of another and it ate it, the placer is
obligated to pay even though it's not his animal. The Minchas
Yitzchok (5) held that it applies to a small child like in our case.
Similarly, if a guest eating at a host's table places a child on his lap who
knocks over an item or causes damage, he would have to pay. R'
Moshe Shternbuch (6) says that it depends whether the obligation of a
Ma'amid is because of a man [the placer] doing damage (7) or an
owner-type responsibility on the animal he placed there (8). According
to the first pshat the parent would have to pay and according to the
second, he would not. He suggests that they should make a monetary
compromise and pay a portion. One should certainly be careful not to
get into this question and keep the child in the shopping cart or some
similar safe place. Whether the child has to or should pay when he
grows up will be discussed next time b'ezras hashem.

למפרע""שוטה - The Mishnah lists [מים] water in the eye, as a .מום The gemara discusses a special 3 month diet that can be given to the בכור to
determine if it is a קבועמום or not. פנחס the brother of שמואל asks: what if we follow these instructions, & we determine this is a קבועמום , Do we
say this is a למפרע-קבועמום ? Or only ולהבאמכאן ? The מ"נפק would be by המוקדשיןפסולי . If one was מקדש a בהמה for a קרבן & then notices a
מום & immediately is מפריש money & says this בהמה should be מחולל onto this money. Afterwards, he administers the above dietary test. Before
the 3 months are up the owner was מועיל in this money. So, if the test proves that this is actually a קבועמום , if we consider it as if it was a קבועמום
,למפרע it turns out that his פדיון was ,חל thereby making him ואשםחומשקרןחייב&מועיל . If due to the test we only consider it a מכאןקבועמום
,ולהבא it emerges that this בהמה was never a פדיוןבר & the money never had קדושה so ממילא he wasn’t מועיל when he used it? The gemara
leaves this unresolved. The gemara [ גחגיגה :] says: who is considered to have the legal status of a ,שוטה that is וכדומהממצותפטור ? This is one
who 1) goes out at night alone 2) sleeps in a cemetery 3) rips his own clothing. הונא'ר says he must do all 3 things to be categorized as a 'ר.שוטה
יוחנן says he needs to do only one. The gemara asks, if he is doing these acts שטותבדרך , why do we require he do all 3? If he isn’t doing it בדרך
,שטות then even if he does all 3 he shouldn’t be labeled a ?שוטה The gemara answers, really הונא'ר agrees, if he is doing these שטותבדרך doing
only one of these acts would be enough, but since there could be a rational reason behind it, we require that he do all 3 acts, this eliminates the
possibility that there is a logical reason to his actions. The [ ה"בלאואמנםה"ד'פט'סז"אהעת"שו ] אפריםבית discusses: if someone did all 3 of the
above actions & is now considered a .שוטה Is this classification חל retroactively to the first time he did one of these acts? Or only from after the 3rd
action ( ולהבאמכאן ) and on? The מ"נפק would be similar to the shaila of פנחס in our gemara. For example, if this person made a קנין on something
after he did his first (seemingly) deranged action, if at a later time he has done a total of 3 actions שטותבדרך , if he is considered a שוטה retroactively,
then that קנין that he did after his first action should not be ,חל as it is now למפרעהדברהוברר that he was always a ?שוטה He answers that he is a

למפרעשוטה . Since the gemara says 3 separate times are required for us to be positive there was no rational reason behind his behavior, this
means that we are now certain that his behavior was always done שטותבדרך & this would include even
the first action.
R' Eliyahu Dushnitzer zt"l (Nachal Eliyahu) would say:

"' מיםמעטנאיקח ' - in Parshas Vayera, the pasuk uses yukach (“let be brought”) for
water, indicating Avraham delegated the task to a servant, so he modestly requested only 'a little' to avoid overburdening
someone else for his own mitzvah. In contrast, regarding the bread, he said ve’ekcha (“and I will fetch”), acting entirely on his
own, which allowed him to give boundlessly without limit. Ultimately, Avraham Avinu teaches us that true chessed demands
not only overflowing generosity toward our guests, but also deep sensitivity toward those who help us serve them."

A Wise Man would say:
"Knowledge is wealth, wisdom is treasure, understanding is riches, and ignorance is poverty."

תשובות(2)שמח:גהשלחןערוךעיין(1)
שם:טוסמ"אקי:ה,חו"מרמ"א(3)ד:שהוהנהגות

(6)ב:ימשהוישבבשו"תהובא(5)נו:ב"ק(4)
(8)נו:ב"קרשב"א(7)ד:שיזוהנהגותתשובות
שםתוספות

5:36 –
9:27 –
10:03 –
10:55 –
1:10 –
5:53 –
6:43 –
7:05 –
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(כא-טז)הנערקולאתאלהיםוישמעותבך...קלהאתותשאמנגדותשב

לשברויגשומאדבלוטבאישויפצרו
(יט-ט)הדלת

In Parshas Vayera, Rashi highlights a fundamental principle of prayer and human connection: "Whoever prays for mercy on behalf of
another while needing that same salvation is answered first." When we step outside our own immediate struggles to carry the emotional
burden of another Jew, Hashem opens the heavens—not only for the person we pray for, but for us as well.

The beauty of this divine promise came to life in the home of the Levenbergs.
Mrs. Levenberg was approached with an urgent request to provide temporary lodging for four young men associated with Yad Yisroel.

These boys had grown up in Russia with virtually no connection to Yiddishkeit. Through the devotion of Yad Yisroel, their lost souls
were nurtured, reigniting inside them a deep love for Torah, mitzvos, and their heritage. As they grew into young adults, they were ready
to step out into the workforce and build independent lives. Their goal was simple: find a house to rent together, split living expenses, and
earn an honest living.

Finding a rental, however, proved much harder than anticipated. Knowing Mrs. Levenberg had an unused attic, the boys asked if they
could stay with her temporarily. Having hosted them for many Shabbos meals over the years, she welcomed them in with open arms.

What was meant to be a short stay stretched into many months. Housing remained elusive, and the four young men continued living in
her attic. At first, Mrs. Levenberg cared for them with boundless enthusiasm, cooking their meals, doing their laundry, and seeing to their
every need. But as time wore on, sharing a home with four unwed young men grew increasingly complex. On days when her husband
was away, she constantly had to step out of her own home to avoid issues of yichud.

Despite the daily inconveniences, Mrs. Levenberg refused to feel resentment. She reminded herself how precious the mitzvah was and
genuinely wanted to help them move forward to build their own families.

For a long time, she tried arranging shidduchim for the boys, but none of the leads materialized. Then, one day, a quiet realization
struck her: These boys have no one crying for them. No Jewish mother was pouring out her heart at the candle lighting or tearfully
pleading for their futures. If no one else was davening for them, she decided she would become their voice.

From that moment on, Mrs. Levenberg included all four young men in her daily tefillos. With tears and devotion, she begged Hashem
to help each of them find his bashert, build a faithful Jewish home, and finally settle into a place of his own.

The impact of her prayers was immediate and astounding. Within just twelve and a half weeks, all four young men became engaged.
Yet, the story did not end there. The ripple effect of her kindness and prayers was only beginning to unfold.
At the wedding of one of the boys, the shadchan approached Rabbi Levenberg and requested that he pay the shadchanus fee.

Technically, Rabbi Levenberg had no legal or financial obligation to pay; he was neither their father nor their legal guardian. Unsure of
how to proceed, he called his Rav for guidance. The Rav offered a simple reply: "Pay the shadchanus fee. Let it be a zechus for your
own son." Rabbi Levenberg gladly paid the fee.

Sometime later, the newly married couple asked if they could spend Pesach with the Levenbergs. Mrs. Levenberg warmly agreed.
Throughout the holiday, the young kallah repeatedly mentioned that she knew the perfect girl for the Levenbergs' son. Coming from a
vastly different background, Mrs. Levenberg politely dismissed the suggestion each time. But the kallah persisted, until Mrs. Levenberg
finally agreed to write down the girl's name and phone number.

That very suggestion blossomed into a shidduch, which quickly led to an engagement.
The couple for whom Mrs. Levenberg had poured out her heart became the exact vehicle through which her own son found his

bashert. By stepping into the void for four motherless prayers, Mrs. Levenberg created a channel of divine mercy that looped right back
to her own front door—a living testimony to the eternal truth of Chazal.

In a stunning revelation, Hashem promised Avraham Avinu
and his wife, Sarah Imeinu that they would indeed have a child
– despite Sarah's advanced age. In the Haftorah, Elisha HaNavi
assured the elderly Isha HaShunamis, who was herself
childless, that she too would bear a child. So, what is the
correlation between these two special women, and why did they
merit to have a wondrous miracle be performed for them?

R’ Shlomo Ephraim Luntschitz zt”l (Kli Yakar) makes a
stunning connection between Sarah Imeinu and the woman
from the city of Shunam. Rashi states that the Isha
HaShunamis would always have a prepared meal in her home
for a guest, so that when one arrived at her doorstep, they would
not have to wait long. Since the primary job of a mother is to

care and look out for the welfare of her children, by showing an
inordinate amount of care and love to random travelers and
strangers who showed up at her doorstep, the woman
demonstrated that she was more than deserving of a child, and so
Hashem blessed her with a son who grew up to be the great
Chavakuk HaNavi.

This incredible way of performing the mitzvah of Hachnosas
Orchim mirrored the way Avraham Avinu and Sarah did it in
their home, and so the similarity between them is picture-perfect.

People tend to think that the greats of the generation “have it
all” and get whatever they want, however, this is not always true.
Sometimes, just going about one’s day and doing the right thing
can merit a person the very thing he is longing for.

According to many opinions this was the last of the נסיונותעשרה with which Avraham Avinu was tested. The Medrash Tanchuma says
that both, here and in last week’s parsha the phrase לךלך is used. This teaches us that ראשוןכנסיוןאחרוןנסיון . The last נסיון was like the
first. That is difficult to understand; for was not the נסיון of the Akeida far greater than all the others? How can the midrash equate them?!
R' Gedalia Schorr zt"l clarifies the medrash by explaining how it rated the tests. It wasn’t level of the test per se; but rather how
Avraham triumphed and succeeded in meeting the challenges head-on, passing the first and last tests with flying colors; and by displaying
the same levels of love and commitment to Hashem.

Perhaps we can suggest another 2 machshavos. Later in the parsha the Malach appeared to Avraham, "congratulating" him on his
triumphs, and said, אתהאלקיםיראכיידעתיעתה . The tenses here seemingly do not match; עתה means now, while ידעתי is in the past; I
knew. It should've rather said יודעעתה or אנייודע . R' Gedalia answers that his passing the tenth and final nisayon was testimony that
throughout all of them he was a אלקיםירא . Hence, the now – the present, retroactively mirrored the past. Maybe that’s what the medrash
means as well; noting Avraham’s level of yiras shamayim.

Another idea is a fundamental principle in the general concept of נסיונות that Hashem gives us. The medrashim ask: Why was it
necessary to test Avraham ten times? If he passes the hardest one, then he’d surely pass the easier ones? Let's use a mashal to explain
their answer. When a person begins a physical work out regimen, he may start with a 10 lb weight and eventually graduate to 50 lbs. At
the outset he wasn't able to lift the 50 lb weight. But after building himself up, the 50 lb weight is as easy as the 10 lb one he began with.
Here too, each nisayon strengthened Avraham until he was able to handle the final one with ease. Thus, says the medrash: אחרוןנסיון
.כראשון May ה"הקב give us the might and siyata dishmaya to overcome our personal nisyonos, thereby bringing Him much nachas!

::משל A family lost their father young, r"l, leaving behind a
widow and three daughters. Beyond the grief was another
lingering pain: Who would recite Kaddish at their father's
grave? The first year, they arranged a minyan for the
yahrtzeit. But as time went on, those who were once eager to
help weren’t as easily motivated and it became increasingly
difficult to arrange for ten men to gather at the grave on the
day of the yahrtzeit. The daughters were heartbroken.

One year, the sisters stood alone beside his grave. The
cemetery was silent. No crowd. No minyan. Just three
daughters longing to honor their father along with their
mother. And then suddenly, one sister broke down. Weeping
uncontrollably, she cried out to Hashem: “We ask only from

You. Please let us merit ten sons who will stand here and say
Kaddish for our father!” It was a cry from the depths of her
heart.

Years passed. All three daughters married. The first had
four sons, the second had four, and the third had two; exactly
ten boys! A complete minyan! Afterward, they primarily had
daughters. Those ten boys grew up to become the very
minyan prayed for beside that lonely grave.
:נמשל When Hagar was stranded in the wilderness without
water, she wept. The Torah tells us that Hashem heard "the
youth’s voice" and opened her eyes to reveal a well. Even
when the natural options seem exhausted, tefillah from the
heart opens pathways we could have never anticipated.
Chazal teach, that a sincere, tearful plea from the depths of
the heart is never turned away.

The Lutzker Rov, R’ Zalman Sorotzkin zt”l, points out that the word באיש seems extra. The posuk could have just said בלוטויפצרו , that the
people of Sodom tcheppeh’d Lot; what is ?באיש He answers that the people of Sodom accused Lot שפוטוישפוטלגורבאהאחד , You were as
animalistic as any one of us – a judge, no less! How dare you become an איש on us, and act with basic humanity and decency?! Haflah vafeleh!

Rabbosai, the Lutzker’s words are התהוםעדנוקבין . He is teaching us a powerful lesson. And that is, that one who does not work on his
middos is not just not a tzaddik, he is nisht kein mentch!

As the Vilna Gaon zt"l writes in Mishlei (4:13), we are only here in this world to break our middos, the deficiencies in our character with
which we were born. To be mentchlich is just that — to be a mentch.

It happened that the pregnant wife of a yungerman went to the hospital one Friday, with the understanding that an emergency delivery was
imminent. Her husband hurried to the home of his rebbi, R’ Meir Soloveitchik zt”l, for a beracha, which the Rosh Yeshivah gave with feeling.
Baruch Hashem, a baby girl was born motzaei Shabbos without mishap. Figuring that he would be going to krias haTorah in R’ Meir’s home
that Monday anyway, the talmid neglected to immediately call and inform R’ Meir of the news. That Monday, after krias haTorah, R’ Meir
went over to the yungerman, and calmly told him, that he has no taynahs against him, but the whole Shabbos he had been worried about the
matzav, and would have appreciated being told the good news right away... The talmid apologized, but R’ Meir insisted that he was not looking
for an apology, but to teach him to think of others.... Several minutes later, before leaving the apartment, the yungerman, still feeling terrible,
apologized once more. R’ Meir gave it to him over the head. “I don’t want your anshuldig! I want that you should be a mentch!!”

And the way to do this, says the Gaon, is to learn mussar; even a few minutes a day makes a big difference. May Hashem help us become
the best version of ourselves we can be.


