
hjczn ogn vnrgc udrvk uvgr kg aht szh hfu
 /// ,unk ubje,(sh-tf)lhekt wv og vhv, ohn, - 

    th"ar harpn /,unk ubje, 'vsucg sucgk vmuru ivf vhv ot 'hjczn ogn :h"ar
v"s :vk ;s) ihrsvbx ,fxnc ,upxu,v hrcsn tuvu h"ar ka urntnk vpxuv ueh,gv
'w,hjsb 'vsucgv ,t sucgk hutr ivf oa iht ukhptuw :iuakv vzc uc,fa (rntba
oda ovhrcsn vtrb ,uyapcu /vagnk vfkvk ovhrcs ,t uc,f ,upxu,v /k"fg
'apbv ,t drva vz ivf ot hf irvt grzn vyhkpk rtab tka 'vren hshk tucb ot
,rhzd ,ubak ,uar ubk iht 'asenv ,hc ,sucg kyc,, ,uunv ypan uc unhheh otu
ic shngha sg u,hnvkn ih,nvk ubk iht od /u,hnvk ubt ohchhujnu 'vausev ubh,ru,

/vausev ubh,ru, v,uuma vn uc ohhek ubhkg shnu ;fh, tkt 'uh,j, rjt
vru,v vfrmuv vnk ibuc,vk ubk hutr 'cu,fv hrcsc iuufnv uvza ovhrcs rutk    
,tz vhv, vzv v"r#e$n#F v"r#e$h ota rcsv ,nt ot od hf 'vz ihs ubk ,uruvk kkf
hf /vz ihgf cmn hshk tucb tk kgupca iuhf 'uz vfkv ,gsk ohfhrm ubt iht 'ubh,cuj
ohhek cua kfub tka cmn hshk tucb tkau ,hjmb u,ru, vhv,a ubhtruc .pj htsuc
shra rtaha v"cev jhdah r,uhc ohgurdv ohcmnc oda jrfvcu 'uh,uumnn ,jt
vn ubhrcs kg chavk ihtu]/asenv ,hc ,sucgk kuyhc vhv, tku 'irvt grzk
hf 'ubh,ukd inzc asenv ,hc ,sucg ub,tn v"cev ,hcava ,uthmnc ubt ohtura
hpn ubt ohjycun rjtn 'aruav in vregbu vkyc,ba vumn rsdc vz iht ihhsg
vhkf vhv, ot kct'vsucgv sucgk kfub cuau 'asenv ,hc vbch vrvnca ohthcbv
tucb tk vz ihgf cmnku 'okugk vkhyc vsucgv ,umn vhv, vbuvfv ycak u"j

?vghsuvk iufbk vru,v v,tr vnk ohhe,vk vsh,g vbht uz vtruv otu /[okugk

uhbst gmru vzuznv kt ut ,ksv kt uahdvu ohvktv kt uhbst uahdvu
 okgk uscgu gmrnc ubzt ,t - (u-tf)vxbrpc jhkmvk iputv ihbgc

    trcsv uvz gusn ',uaevk ahu /hrcg scg ,arp og khj,n ohypan ,ar
,arp vbvs ',uaevk ah r,uh sugu ?ubumn vru,va 'vru,v ,kce rjt vbuatrv
gdubv ,ubunn hbhsv kf 'ypan iauj hbhsv tuv varpv ka vcurs vcur ohyapn

 ?hrcg scg hbhsv tuv uz varpk vnsevv gusn f"t 'urhcjk ost ihck
vru,v 'ohba aan r,uh scg ,uhvk vmur hrcg scgv ot vbvs ',uaevk ah sugu     

 c,fu /okugk uscgu gmrnc ubzt ,t uhbust vmrha vrnthhhh""""aaaarrrrvnu" :vzk ogyva 
(c"g 'cf ihause) htfz ic ibjuh hcr rnt ';udca ohrct rta kfn gmrvk izt vtr
izt 'unmg rfun otu /gmr, 'cbdu lkvu 'cubd, tk hbhx rv kg vgnaa ,tz izut
'unmgk iust vbeu lkvu 'ohscg ktrah hbc hk hf (vb 'vf trehu) hbhx rv kg vgnaa
- "ohscg ktrah hbc hk hf" gnaa ubzta ouan tuv vzk ogyv hrv /k"fg '"gmr,
ouan rfnb vz scgs ',uaevk ah vrutfku /ubzt gmr, unmgk iust vbeu lkv tuvu
hrva 'scgk urfna osue ubzt ,t gmr, ubht gusn f"t 'okak uk vhv tku cbda

 ?cubd, tk hbhx rvc gna

kkfu suxh vsh kg ,gsk khfaba hsf tkt uz vfkv vrntb tka chavk ahu     
vhtrca cmnc ubhnmg ,t ubt ohtmun ohngpk vbvs ',"hav ,sucgc kusd
tk ot vausev ubh,ru, ,sk vnue, sug vhv,a rapt hta ubk vnsb ,hjya
v"cev 'v"cevk vhk tjhb tka vghs hvuz obnt /vkhkj vumn vzht kg rucgba
kg rucgb v,chxca .pj ubhtu 'u,s ouhek wohxpuryuptwubjbt vhvba euez ubht
dtshu ubgnk vagh rcf tuva ubheukt wvc juyck ubhkg ts iudfc /uh,uumnn ,jt
u"jw:(:jke ,ca) htjuh rc iugna icr lf kg rnt rcfu 'vnuheu u,s ;eu,k
;tu 'wwugrz hpn jfa, tk hfw (tf 'tk ohrcs) rntba 'ktrahn vru, jf,a,a
'ohnfj hshnk, ka rus ohevk hsf ubhsmn ,uks,avv ,t ,uagk kyun ubhkga
rucgk lrum aha ouenc kct 'hgcy iputc vz vhv,a iuhkgv iumrv smn er uvz
in ruxku ou,c ,fkk ubhkg if kgu 'iuhkgv iumrv vz iht cua vrhcg kg lf oak
vru,v ub,ut vsnhk vz suxh ahjnvk hsf /,rfzbv u,jycvc juycku vrhcgv
'udrvkn xubn iht 'ohnak v,hn chhj,b ot 'hshjh ivf oda ',rfzbv vfkvv ,t
,rjt vumn kavkuyhck vchx uz vhv, ubh,cuj ohhek lrymb ota ;t kg
ubhkg ukt ihgf ohcmncu /ohtyjc vru,v ,t shngvk ubh,cujn uz iht hf 'ohjmbk

/u,sk ;eu, v"cev ccxh lhtv ,utrkn ohkcdun ostv hbhga ,gsk
iuufnaf od ,"hav iumrn ,uybk uk ruxtu ',unhn,c lkv,vk ostv kg    
iht if kgu 'ostv ,cuy hvnu u,cuy hvn gsuh rcf v"cev hf 'v"cev ka u,cuyk
'wv kuek gnah otc krudv vhvh vn ,ubucaj cuajku ,ush,gv rjt ruejk uk
ohrcsv ,t kcek uhkg 'ohcuyv uhagn ,ugmntc tuc, vgra uk vnsb ot odu
,uugk u,cajna jfuuh ifn rjtku 'uekjku ung ,uhvk vfzb zt eru ',unhn,c
oua vz vhv tku 'rmhv ,mg v,hv u,aeucn ,t dhavk hsf ohna oak ufrs

/uekjku ungk ,uhvk vfz u,mg ,t ohhe tka ,ufzc eru 'vcuyk hgmnt
sjt ot iudf ',urhcg rtac od ubzt ,t gmrn ubht gusn ',uaevk ah sugu     

?lnt ,tu lhct ,t scf vumn aha hbhx rvc gna hrv 'otu ct suchfc rcug
ka suxh rehg vbvs 'vru,ca ,urhcg kfn hrcg scgv thba vbvs 'vzc yapvu   
kfa 'tuv ,uscg ka suxhu /v"cevk ohscg ,uhvk vhv hbhx rvc vru,v ,kce
vrh,x tuv rjtk scg ,uhvku /iustvk vkhkv kfu ouhv kf scgana tuv u,uvn
'vrhcg kg rcug ot ubzt ,t gmrn ubt ihta vz 'vru,ca ,urhcg kf 'f"gu /vzk
ohngpk kct ',"havk scg tuv hrva 'hsuvh tuva u,uvnk vrh,x ubhts ubhhv
rcgu urmhc kafb vkhj,n b"vt hrcg scg kct /vrhcg vaugu urmhc kafb hsuvh
vz iht kct 'u,chbd okak iunn lhrm tuv hrva 'scgk rfnb f"gu 'cbda vrhcg
vrh,xv uvz 'u,chbd okaa rjt ukhpt scg ,uhvk vmur tuva rjt kct 'u,uvn

 /ubzt ,t gmrn ubt f"gu 'rjt iustk scguana 'hsuvh ka u,uvnk
 ohyapn ,arpk vnsev uvzu /vz suxhc ezjk vru,v ,kce rjt iuatr rcs uvzu   

unmg scgan vhv ota" :k"zu o"hrv haushjv c,f vbvs /ypan iauj hbhs kfk
vhv ,"havu 'uhbcu u,at ,ubuznc iustv cuhujn hrcg scg vbuea tuv ihsv ',"havk
rhfn sjt ot hrv /k"fg '"uejus ,njn unmg rufnk ghdn vhv tku 'kfv uk i,ub
vxbrpk vfzha vchx vz vhvh tkhnn 'uhkt er scganu ,"hav hscg ubta suxhv

/ypan iauj hbhs kfk vnsevv uvzu !vcuy vxbrpc uxbrph ,"hava 'vcuy

",uruyp ohab ,"x ,ch,f" - If one buys a ,"x from the eua, it’s euav in vumn ;yujf. If he writes one himself, rvn ukce ukhtf cu,fv uhkg vkgn
hbhx. ,aa wr says, if he is ,jt ,ut vhdn, it’s as if he wrote the whole ,"x. Rashi explains: if one buys a ,"x from the eua then scg vumn. But if he
writes one, it’s a hpy vrh,h vumn. We see that h"ar learns, by buying a ,"x one has fulfilled the vumn. Others learn that the vumn rehg is the
vch,f, not just owning one. The  [zbe,,]hfsrn  learns the Gemara differently. If one buys a euav in ,"x, he has “chapped” a vumn. Not for
himself, like h"ar, but he has chapped a vumn away from the seller, because the seller sold his ,"x. If he corrects an ,ut in the ,"x that he bought,
he has not chapped away a vumn from the seller, rather he has saved him from an vrhcg, as it is ruxt to keep a pasul ,"x in one’s possession.

 [rg wx s"uh g"ua kg uhaushjc]t"gr      brings the ohhj ,ru, that one should not be ahsen his ,"x to the rucm, since by giving it to the rucm it isn’t his
anymore and he won’t be tmuh the vumn of "ofk uc,f". We see the ohhj ,ru, apparently holds owning a ,up,ac ,"x is not a ouhe of the vumn,
because he doesn’t allow one to give it to the rucm, yet he is part of the rucm and remains a partial owner. The vcua, hj,p [oa] brings oac
vbuh hbc rpxv, who argues that if one wrote a ,"x and then misplaced it, he is still tmuh the vumn of ofk uc,f. Even if it rips or gets burnt, he is still
tmuh his vch,f ,umn. Also, one may be ahsen his ,"x to the rucm and he is still tmuh, because tn,xn his intention was for it to be ,sjuhn
rucmv ,threk, but he retains the vch,f ,umn for himself. tbexnk he says it is cuy r,uh to keep the ,"x for himself and be tmuh the ofk uc,f. 

]n"dt [wcb't"j j"ut van wr      discusses if one gave his ,"x to a shul without specifying if it’s just to use for vthre. Based on the above ohhj ,ru,,
which vyua would spend so much money on the vch,f and then lose the vumn? So, it’s hsvx ibt that it was given just for vthre. van wr brings a
vhtr that after vch,f one must still retain ownership, from the way the hfsrn learns our sugya. We say the seller isn’t losing a vumn because the
,"x was missing an ,ut. Says van wr, we see that the seller isn’t losing because the Torah was rxj, but if it was complete, the seller would be
considered losing his vch,f ,umn,so we see even if one writes a ,"x but gives it away, he’s not tmuh, just like the ohhj ,ru, says. 
    The  [dhr,]lubhj  says, "ohrfzc ,dvub ,"x ,ch,f" but not ohab because only ohrfz are vru, sunk,c chhj. The vhrt ,dta [wvk wx] asks: why
should ohab be ruyp, it is not a tnrd inzva vag ,umn? He concludes that really vzv inzc since we are not ohthec in ,urh,hu ,urhxj of the
Torah, the cuhj is only ibcrsn in order ktrahn vru, jf,a, tka. Since this is the rehg reason today,ohab who are not associated with ,",, are
ruyp. He brings that the o"cnr also lists this as a ,uruyp ohaba vumn and says, "sunk, lhrm ihhsgu hk rrc,b tk". The  [wv ,ut]j"jbn  says that
since ohab are kuxp to write a ,"x (ihkhp,n aehv), how could we say they are ,uchhj in this vumn, if the vumn is vch,f and they are cu,fk kuxp?
They can’t even appoint a jhka for the vch,f because we have a kkf: jhka huanu 'scgn hmn tk uvhts hshn tfht hn? So here too, since they are
kuxp to write, they can’t appoint a jhka in their stead.                                                                                        

                                                                                                                                                                                                              

R’ Yosef Chaim Sonnenfeld zt”l would say:
     “If there are no witnesses or documents, one is exempt from lending money to a poor man, so as not to transgress the
prohibition of ‘Do not place a stumbling block before the blind.’ This is hinted in the posuk: whng ,t vuk, ;xf otw - If one
lends money, it must be ‘with my people’ - with other witnesses. However, if one is asked to donate - wlng hbgvw - to give
charity to the poor, then it must be ‘with you’ - the donor alone and no one else, so as not to embarrass the person taking.”
 
A Wise Man would say: “Your friends tell me who you are, your enemies tell me who you are not.”                                        
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (64)
A borrower can take a mashkon (collateral) at the time of the
loan, but he may not enter the borrower’s house later to forcibly
take a mashkon - even if the agreed time of payment has passed.
If he finds an item of the borrower in the street he cannot take it.
Rather he should claim his money in a Beis Din, or with a  Rav. 
Obligations of the Borrower. Paying a debt timely, as agreed,
are Torah obligations (1). If one borrows with the intention to not
pay back, he transgresses a Torah issur (2), of holding back
money owed to others. If one has money to pay and he pushes
off the lender telling him to come back tomorow, even if he
intends to pay later, he has transgressed an issur in Tanach (3).   
Effort of Payment. It is the responsibility of the borrower to
deliver the payment to the lender, and he cannot make him come
and take his money. If the lender left town, the borrower is not
obligated to go after him to deliver the payment (4). Nowadays
where it is so easy to forward money to far places, the halacha

  

      

would probably change. If the borrower meets the lender in any
random place after the due date, he can ask for payment there as
long as the borrower will have sufficient funds to get home.
Payment Sent. If one sends payment with a messenger or by
mail he has not fulfilled his obligation till it gets to the hand of the
lender. Even if an oness [circumstance beyond his control]
happens, he is not off the hook till payment arrives to the lender.
If he gave the payment to the lender’s wife (5), the Shulchan
Aruch Harav rules that he has fulfilled his obligation (6).
Full Payment. Once the due date arrives, he must pay the whole
amount and he cannot pay in smaller installments against the will
of the lender. Some say that even when paying before the due
date, he cannot pay in smaller installments against the will of the
lender, because smaller amounts get wasted. Even though the
Mechaber does not rule that way (7), he still holds that the
borrower has a justified grudge [tarumos] against the borrower
for paying in such a manner.



    Parshas Mishpatim marks a significant transition in the Torah’s narrative. Following the awe-inspiring Kabbolas HaTorah at
Har Sinai, the Torah pivots to a dense series of civil laws. We move from the thunder and lightning of the Ten Commandments to
the granular details of damages and labor laws, and then back to the pronouncement of Naaseh V’nishma. It’s enough to make
anyone dizzy! Why does the Torah interrupt the story of Matan Torah with the myriad halachos of Parshas Mishpatim? 
     One might say that the Torah is teaching us a fundamental principle: spirituality is not found only in the clouds, but in how
we treat our fellow human beings on the ground. The mitzvos of bein adam lamakom commanded in this parsha are just as
essential to Matan Torah. As mentioned, the parsha concludes with the Jews’ declaration of “Naaseh V’nishma” - we will do
and we will hear (or understand). This phrase defines the Jewish approach to Divine service. By placing “doing” before
“understanding,” the Torah suggests that commitment to ethical action and Divine law precedes intellectual comprehension. It
is the mishpatim of the Torah which define our character and who we are, not the other way around.
     Indeed, it is the Torah which is the only true path to tikkun hamidos. There are many people who study ethics and
philosophy but are far from practicing what they learn and preach. It is only the koach haTorah invested in the mitzvos bein
adam lachaveiro that has the power to change one’s essence. This is alluded to in the posuk "tprh tpru i,h u,ca er". It is when
one puts in the ",ca" - the sitting and learning Torah and applying its precepts into practice, that "tprh tpru" he may heal whatever
spiritual malady and character defects he may have. In our modern lives, it is easy to separate our religious identity from our
professional or social conduct. Parshas Mishpatim reminds us that they are one and the same. The laws of the marketplace and
the laws of the Mikdash both originate from the same source. When we act with integrity in our business dealings and show
compassion to those who need it, we are fulfilling the vision of Matan Torah. May we be zocheh to be so inspired.

     Rashi in Parshas Ki Sisa on this posuk cites Chazal who explain the word "vz" in this context to mean, not merely a
conceptual shekel, but a real physical picture of one. Because Moshe Rabbeinu was somewhat unsure as to what this coin
was, Hashem showed him a at ka gcyn. Why enlighten Moshe with a fiery coin and not an actual metal coin?
      The Chiddushei HaRim zt”l says that the word shekel shares the same three letters as the Aramaic word shokal -
which means to take. Meaning, he says, this donation of the half-shekel was meant to inspire each yid to take control and
establish oneself to be firmly rooted in avodas Hashem. Moshe was perplexed as to how such a seemingly small donation
can effect such profound spiritual stimuli. Hashem then showed him a gcyn made out of fire. There is a more profound
message here. A baal darshan in an Ashkenazic kehilla once expounded on this thought, and explained that with
hislahavus - a burning passion - one can be catapulted to extraordinary spiritual heights. Hence, even a nominal monetary
donation, if given with “hartz” and fervency will favorably inspire the donor. When the Kotzker Rebbe zt”l heard this
interpretation, he was astonished that a Litvishe rabbinic figure could say such a beautiful drash. He said that since this
particular kehilla was meticulous in the mitzvah of hachnosas orchim, they were zoche to reveal this pshat.
     Chazal say that we read Parshas Shekalim before Adar. How appropriate it is that after Klal Yisroel said the immortal
words, “Naaseh V’Nishma” the week after we were “forced” to be mekabel the Torah, we dedicate ourselves with a fire
and a “bren.” Through that zealousness, Klal Yisroel “re-accepted” the Torah on Purim with simcha and “hislahavus.”   
     As the ,uharp gcrt begin this week, let us work to connect to their special ,ugpav!                                                               

                                                                                                                                                                                                              

ufrg ,uapb ;xf " ohasev ;xf kf hp kg
aht ck kg vkgh rat ;xf kf(v-ch wc ohfkn) 

 /// ovhbpk oha, rat ohypanv vktu(t-tf)

keac keav ,hmjn ohsepv kg rcgv kf ub,h vz
 /// keav vrd ohrag asev(dh-k ohkea ,arpk lhha)

 /// u,t iufka, ckfk ukft, tk vpry vsac racu hk iuhv, ase habtu(k-cf) 
     Chazal in Maseches Yoma teach us that a heavenly fire rested upon the mizbeach throughout both Temples, yet its
appearance differed dramatically. In the First Bais HaMikdash, the fire descended from above in the majestic form of a
lion, reflecting the era’s spiritual fullness. Built by Shlomo HaMelech of Shevet Yehudah, likened by Yaakov Avinu to a
lion - “Gur Aryeh Yehudah” - this Temple embodied royalty, prophecy, and the radiance of the Shechina. By contrast,
explains the Maharsha zt”l, the Second Bais HaMikdash arose under Persian rule, without a line of Malchus Bais Dovid,
Nevuah, the Aron HaKodesh, or the Urim v’Tumim. Chazal in Rosh Hashanah associate Persia with the dog, a loyal yet
lowly creature. The heavenly fire appeared as a dog to mirror the diminished spiritual stature of that period.
     Yet there is another layer to this symbolism, one that emerges from a remarkable narrative preserved in the writings of
the Abarbanel zt”l, and this is what he wrote: “As for Koresh, his beginnings and deeds, Yosef Ben Gurion did not
remember a single thing about him, and I saw fit to tell you here what is written about him in the books of the kings of
Persia, and what the Latin writers brought in their chronicles.” He continues and explains that according to ancient
Persian chronicles, Koresh (Cyrus) the very king who authorized the rebuilding of the Temple had an extraordinary origin
story. His grandfather, King Astyages, had only one daughter, who secretly married a nobleman of the realm. When
Astyages discovered the truth, his fury was boundless. He saw the marriage as a political betrayal. The prince was seized
and thrown into prison, where he languished until his death. His daughter, once the apple of his eye, was confined to a
guarded chamber, isolated from the world. And when she gave birth to a son, the king’s rage only deepened. To him, the
child was not a grandson but a threat - a rival claimant to the throne, born of defiance and disobedience.
     Astyages issued a chilling decree: the infant must not live. He summoned one of his trusted servants and handed him
the newborn, wrapped in a royal cloth. The servant was commanded to take the child into the wilderness, far from human
habitation, and leave him there to perish. The man obeyed, though his heart trembled. Here was a royal heir who was fated
to die. He carried the infant deep into a forest known for its wild beasts, a place where no child could possibly survive.
There, beneath the shade of ancient trees, he laid the baby on the ground and walked away, unable to look back.
     But fate had other plans. As the child cried in the stillness of the forest, a lone dog wandered into the clearing. Some
versions describe her as a wild dog, hardened by the struggle for survival; others imagine her as a domesticated animal that
had strayed from a nearby settlement. Whatever her origin, she approached the infant not with predatory instinct but with a
strange, maternal tenderness. She sniffed him, circled him, and then lay beside him, offering warmth. When he cried from
hunger, she nursed him. When danger approached, she growled and stood guard over her tiny human charge.
     Miraculously, the child survived, grew strong, became a superior archer and eventually gathered around him a band of
followers. When Astyages, now old and weakened, heard rumors of a mysterious young warrior gathering followers, he
sensed danger. He sent soldiers to eliminate him, but the young man - Koresh - defeated them in a defiant and ruthless
battle. He marched on the royal city, overthrew the king, and claimed the throne that had been denied him since birth.
     Because he had been raised by a dog, the chronicles say, he was called “Kyros,” a name associated with the dog in
Persian. The animal that had saved him became part of his identity, a symbol of loyalty, survival, and unexpected
providence. If Koresh, the benefactor of the Jewish people, bore this canine symbolism, then the dog-shaped fire of the
Second Bais HaMikdash takes on a new meaning. It becomes not merely a symbol of diminished spiritual stature, but also
a gesture of gratitude. The Yerushalmi teaches that one must acknowledge goodness even to a dog. How much more so to a
king whose kindness enabled the return to Jerusalem and the rebuilding of the holy Temple. The fire’s form thus becomes a
subtle tribute to Koresh himself, a recognition of the unlikely instrument through which divine mercy was delivered.                  
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 /// iubg, tk ou,hu vbnkt kf(tf-cf)
llllyyyynnnn: One afternoon, amidst the hustle and bustle of the Lower
East Side, a student came to visit his Rebbi, R’ Moshe
Feinstein zt”l. Just then, a woman entered the room. She
looked broken, having recently become a widow, carrying
the heavy weight of her new reality. With great pain, she
poured out her heart to the Rav, filling the room with the raw
depth of her grief, her future, and her crushing loneliness.
    The student watched in awe, expecting the Rosh Yeshivah
to offer words of wisdom or deep perspective. But R’ Moshe
didn’t. As the woman spoke, tears began to stream down his
face. He wept openly with her, his shoulders shaking with a
shared, genuine grief. After she finished speaking and he
offered a few soft, heartfelt words, the woman left the room
looking visibly lifted and comforted. 

  

    By his intense emotional connection, the talmid assumed
R’ Moshe knew her husband or was close to him. But R’
Moshe said that he didn’t know him and until she walked in
that day, he didn’t know her. “Then why did the Rosh
Yeshivah cry so bitterly for a stranger?” R’ Moshe looked at
him with deep sincerity and said, “She is a part of Klal
Yisroel. Her pain is my pain. I must also carry her burden.”
llllyyyynnnnpppp: The prohibition against afflicting a widow or orphan is
not limited to financial oppression or causing her pain of any
kind. One need not always provide financial support to make
a difference; rather, by simply displaying genuine kindness
and sensitivity, one fulfills the profound mitzvah of caring for
them. In the eyes of the Torah, a listening ear and an open
heart can be just as valuable as gold, turning a moment of
isolation into one of comfort. mage of Hashem. To disrespect
a person is to criticize his or her Maker.

   The Jewish people were instructed to contribute a
Machatzis HaShekel - a half-shekel coin to the treasury of
the Bais Hamikdash. This was a way to take a public
census, as well as money to upkeep the Mishkan. Similarly,
due to the public’s lack of care, the young King Yoash and
Yehoyada, the Kohen Gadol, institutionalized a system to
ensure that there would always be sufficient funds to keep
the Bais Hamikdash clean and beautiful.
    R’ Pinchas ben Pilta zt”l (Bris Shalom) explains that
the posuk, “the money of the value of the people … to bring
to the house of Hashem,” is meant to be understood that
because Jews are never allowed to be counted, the worth of
the Machatzis HaShekel coin was meant to be a substitute

to the actual human being (Megilla 29b). However, as we
know, human life is priceless so how can one ever evaluate
the value of a human soul?
    Chazal tell us that the “Machatzis HaShekel” donation
was given with“money which comes from a man's heart,”
and the same coin was given whether the person was
wealthy or poor. The purpose of this was to create a unity
amongst the Jewish people and even though the coin itself
might have been of little value, it was HOW the half-shekel
coin was given that made all the difference. 
      Ultimately, the motive, not the societal class of the
giver, was the deciding factor in evaluating the value of the
Machatzis HaShekel coin.
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