
    afuxv djkf :(t 'c vfux) k"zj urnta unf 'vcuaj vdrsnk ubt ohfuz ,u
ohmurafa 'vzc o,buufu /htrg ,rhsc cau gce ,rhsn tm ohnhv ,gca
',uhbjurk vrh,x tuv hnadv okugva lfc rhfvk ohfhrm ,"havk cre,vk
okugv ,uhjubk scguan ubhta ostv vtrn gcev ,rhsn vthmhv hsh kgu
',htrgv vfuxk tmuhu ung ojkb tuv 'vcrst tkt 'cvut hnadv upuda vzv
i,hba vkd,n vz hsh kg /,ukec vhkt ohrsuj rueu ouju 'vpupmu vbye thva
itf wv ,cvtu ,cre ahdrba sg ,ukg,vk ,ufzku 'vzv okugv hkcvn ,tmk

/vzv okugc
wv irnu     kkkk""""mmmmzzzz    wwwwhhhhjjjj    aaaahhhhtttt    iiiiccccvvvvvc ',ufuxv hnhn ouh kfk ,sjuhn vkhp, rchj '

,znurnv 'vausev vshnk vcfrn ,uhvk ohhutr vhvba ubt ohaecn
kg sucgku ie,k unmg kg kcek ouh kfc ostv lhrmu /vz ouhs tzhpautc
vrucd ,shn kg hbav ouhcu 'sxjv ,sn kg iuatrv ouhc 'iudfu :vshn v,ut
ohfuz lfu ',ushn wzv ka ,rjt vshn kg ouh kfc ifu 'ohna ,trhk vrunv
tahse tzhpautv ,ufzc vgpavku ',ushnv uktc ecs,vk ohnan guhxk
,t kmbk ubhkgu /ouhv vz ka vshnv aruac u,zhjta /ouh u,utc ubhkt tca
kgu /ohhbjur ohbhhbe ehpxvk dutsku 'wv ,crhe ,t aeck 'uzv raufv ,ga
,uhvk ubhkg kyun tkt 'sckc ,hnad vjnac ,ufuxv djc sen,vk iht if
cmnk ghdvk 'wv ,cvt ,t ahdrvk eeu,avk 'apbv euphxcu ,hbjur vjnac

!wlc tkt .pj hk ihtw :v"cevk vhktn egz, apbva
sjtc '(zy znr ,hatrc wrp a"uekh) arsnc tcunv tkpun vagn u,utf      
hbpk utc /vardk kgcv aehcu 'vskh tku ohba rag vng vvau 'vat taba
u,ut hky h,hc lu,c hk aha .pj kf :vatk kgcv rntu 'htjuh rc iugna icr
kftn lu,n o,duuszba oaf :htjuh rc iugna icr ovk rnt /lhct ,hck hfku
v,ag vn /v,anu kftn lu,n tkt vzn vz oharup o,t ht lf 'v,anu
'rf,ava sg ihh vcrv vkgc ,t v,eav vcu vkusd vsugx vfrg ?vatv
rgbb vkhkv hmjc /hct ,hck uvutau u,ut uky :ivk vrntu vh,ujpak vznru
kf 'hk ,rnt lf tk hfu :u,at uk vrnt ?iu,b hbt ifhv :ktau u,ban kgcv
iuhfu !lnn cuy .pj hk iht - lhct ,hck hfku u,ut hky h,hc lu,c hk aha .pj

/usepbu ovhkg kkp,v htjuh rc iugna icr ,tz gnaa
'wv kt cre,vk iumrv sckn ,ubumr oua uk ihta 'ahdrvk ost kf lhrm lf     
uh,zjtw :,bhjcc 'vcvtc uhkt cre,n tuv 'wv ,cvt ,t ahdrnu gnua tuvafu
zucu 'ohhrnujv ohfrmv r,h kfk eeu,ah tk ztu '(s 'd ohrhav rha) wubprt tku

R’ Levi Yitzchok of Berditchev ZT”L (Kedushas Levi) would say:

    “Rain on the night of Sukkos is considered a negative omen. However, I see it differently. Rain on Sukkos is a

sign of protection and good blessings. When one wishes to protect himself from an ayin hara (evil eye), he spits on

the ground three times, so the evil spirits should not attach themselves to him. Similarly, the rain is Hashem’s

manner of ‘spitting’ in order to keep the evil spirits away from His beloved nation. It is surely a good sign!”

  

 ,sucgk ostv ,t rrugk ohaurhpu ,ubhgr                                                                 m"vdv  ivfv kthknd hcr.hcubhcrt"yhka 
,tn iujycu vbuntc ,uezj,vu ,"hav                                                               e"vhg ohkaurhc ohnav rga ,chah atr

ubprt tku uh,zjt hapb vcvta ,t h,tmna sg ovn h,rcga ygnf :,ufuxv dj wufu (s-d ohrhav rha)
/wvc ,uecsv ,jna er 'vjna oua ovc ahdrh tku 'ovk zuch

uhdubg,n rzb,vk vkhj,c ostv kg kyun 'iumrv vz dhavk hsfc obnt    
h,r, ov 'vzv okug hdubg, ,cvtu wv ,cvt hf 'ujrf kgc ukhpt ohhrnujv
tuv lf - uh,udubg,u u,uhjub 'vzv okugv lu,c r,uh tmnb ostva kffu 'hr,xs
'apbv iucaj rga) w,ucckv ,cujw rpxc c,fa unfu 'wv ,cvtn r,uh ejr,n
lf 'hbav ,t vjus sjtv hf 'sjt hkfc atu ohn uhvha rapt hta oafa '(d"p
,t vjus ,jtv hf 'sjh od wv ,cvt ogu vzv okugv ,uut, og ,uhjk rapt ht
ogubc ,uzjk vfzh zt 'ohhrnujv uhdubg,n unmg gbnhu unmg lfzh ot lt 'vhbav

 oav ,cvtk rrug,vk vfzhu oav
uhfrm od hzt 'wv ,crec ohn,cu ,ntc ostv .upjh ota tkt 'sug tku     

/lrc,h wvc vrh,h ,uecs,vku ,uumnv ouhek hgmntk ukmt ufpvhh ohhrnujv
,ubyec ostvaf hf 'hrndk vbua iputc ohrcsv uktk u,ahd vhv, zt hf
'ubuzn ,t gcu,u cgr upuda ahdrnaf zt 'oheukt ,crek eeu,an ubhtu ',gsv
ztu 'ubucgr ,t yheavk 'unmg ,kgu,k vbuuf lu,n er vkhftk unmg ihfh
hbpk lrcha odv ztu 'uhkg dbg,n upuda ohgyvu cuyv kfutv ,t rcf apjh
kgnh tka u,cuj hsh ,tmk hsf tkt vz iht 'arsbf kfutv hrjtu kfutv
in vbvhha ostk uk ruxta '(t 'vk ,ufrc) trndc urnta unfu 'ohna hmpjc
uk iht kct 'kgn vfrc tkc vzv okugv in vbvbv kfu 'vfrc tkc vzv okugv

/,ufrcv ,hhag omgc ,wwhav ,sucg ka ihbg
'kuftk ct, tuva vgac zt 'oheukt ,crek eeu,an ostv ot kct     
,uhvk vfhrm u,sugxu 'vkhftk ,gf tuv adhb hrv :unmgk iucaj lurgh
ohaht uhkg ohchrenv jcznf tuv 'wv hbpk rat ubjkuau 'icre ,crev ,bhjcc
ka vagnk hnadv vkhftv vagn ,t lpuv zt ut 'ohnkug rumk ohjujhbu
vhrjtu 'vheusesu vhyrp kfc wohsh ,khybw ka osuen vcrs vbfvc 'wv ,sucg

/iufbfu hutrf ,sf ',wwhavk ,ucvk,v lu,n ,ufrcv
ubue iumr ,uagk khju jf sug rudtku rucmk 'vrurc u,buuf 'vkhftv omgcu     
snkh vsugxv inzcu /wv ,sucgk thrcu ezj upud tvha h"g 'tuv lurc urum .pju
hrcs urntu uhkg ukfta ijkuac :(d 'd ,uct) vbanc urnta unfu vfkv rcs
vz :(cf 'tn ktezjh) rntba 'tuv lurc ouen ka ubjkuan ukft ukhtf :vru,
wiuznv ,frcwa hrv 'lf thv vkhftk ,uxjhh,vv kf otu /wv hbpk rat ijkuav

/,urrug,vcu vbuufc htsuuc thv
'vz ost jhuurvu dhav ',ukgb w,uhbjurw ,udav vnf 'iucaj utuc v,gn     
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  A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (50)

Using Another’s Mitzvah Item (cont.). Last week we discus-
sed the issue of using of a Lulav and Esrog without the owner’s
permission. It is important that we add one crucial detail. If a
seller brings any of the four minim to sell, no one is allowed to
borrow them and put them back. The reason is simple. The
seller brought them there for selling and not for doing favors (1).
Borrowing Seforim. The Terumas Hadashan (2) writes that
from the Gemara (3) it seems that one cannot use the sefer of
another person without permission, even for a short time. The
reason is that seforim can easily tear and although by a Talis the
owner would agree to the borrower’s usage, for a sefer which
gets damaged more easily, he would not automatically agree.
This seems to be the prevalent rule in the days of the gemara

and early poskim, and is brought as Halacha in the RMA (4).
The Pri Megadim (5) also says that one should not use such a
sefer for even a brief period of time because he might end up
continuing to use it for a longer time, or a number of times, and
tear it. Even the Mishna Berura in his time assumed the
halacha was still the same and wondered why people use
privately owned siddurim that are lying around the shuls.
Today. There are a number of reasons why we may assume
that in today’s day and age, people are generally less particular
and would not mind if others use their siddur or sefer briefly:

The wide availability of affordable printed material.1)

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x

The better quality of paper and binding used today, which
makes them less likely to tear.
Today, one can easily repair a tear with binding and invisible
(clear) tape and “after-wear-and-tear” binding. The Aruch

Hashulchan (6) and Likutei Maharich (7) are indeed lenient
to use such seforim on a temporary basis since nowadays,
owners are less particular about these items. Between their
more recent times and today, the above-mentioned reasons
are even more compelling.

If Damage Occured. If indeed one borrowed a sefer and a loss
was caused through damage and the like, there is room to
debate if one is liable to pay. A regular ktua (borrower) is
obligated to pay for any accidents that happen with an item,
except for "vftkn ,njn v,n" - in other words, normal wear and
tear. In our case, there might be a logical excuse to exempt one
from paying even in the case of an accident since the fulfillment
of a mitzvah is not considered receiving the normal benefit of a
borrower, due to the famous Talmudic dictum that utk ,uumn"
"ub,hb ,ubvhk - “Mitzvos were not given for us to benefit from.” (8)

On the other hand, since there was no explicit permission to use
the sefer, the borrower might be more obligated than a usual
borrower. Also, since many times the damage might be deemed
a direct damage (ehznv ost), in this case, one should inform the
owner and together they should ask a Rav to decide if and what
reimbursement should be made.

2)

3)

Chacham Eliyahu Hamway ZT”L (Av Bet Din of Aleppo) would say: 

    “The Zohar teaches that Hashem often saves wicked people from harm because in the future, their descendants will

be righteous. Based on this, we can understand why Hashem designated the Arava to be placed with the Lulav. The

word wvcrgw has the same numerical value as the word wgrzw (277) which means seed or offspring. Thus, like the Arava,

which is likened to the Jew with no Torah or good deeds, even such a person will merit to be joined together with the

righteous of Israel - but only on the condition that his children follow along the proper path of Torah and mitzvos.”

R’ Pinchos of Koritz (Imrei Pinchos) would say: 

    “The Chosson Torah stuffs his pockets with Torah, while the Chosson Bereishis stuffs his pockets with wealth. But

during the festive dancing, often things fall out of one’s pockets, and others have a chance to pick them up as well!”  

A Wise Tzaddik would say:

   “The first three letters of the words wjna lt ,hhvuw - ‘And you shall only be happy,’ spell out the word wtuaw
(falsehood). Because a false simcha (happiness) is still better than a true sadness!”                             
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 crv ,tn                                                                                          ,urrug,v hrcsu ohhj hjek ouka t"yhka krgp
gucav ,uharp h"pg ursxb                                                                                            ana ,hc e"ec ohrahn shdn

 ,ufuxc hf ofh,urus ugsh ignk /,ufuxc ucah ktrahc jrztv kf ohnh ,gca uca, ,ufuxc
 wudu ohrmn .rtn o,ut hthmuvc ktrah hbc ,t h,cauv(dn'cn-df trehu)vkhj,c vgeavv ,uchaj ihhbgc - 

2

 //// ofk vhv, ,rmg hbhnav ouhc(vk-yf rcsnc)
     There are numerous words in the Hebrew language
that are closely associated. The word "rmg" (gather) is
related to "rmt" (collect), "rzt" (gird), "rxt" (bind), "rag"
(wealth), and "rzg" (assistance), all of which denote a form
of “holding together” and “concentration.” Thus, we may
interpret ",rmg hbhna" as a day which is not intended for the
communication of new truths for us to accept and
internalize, but rather, it has as its function to keep us
before the Presence of the Almighty for yet a little while
longer so that we may fix in our memories the perceptions
we have already gained over the past few weeks; to have
them remain with us forever and not lose these valued
impressions amidst the vicissitudes of everyday life.
   This, denotes R’ Shamshon Raphael Hirsch ZT”L

(Terumos Tzvi), would accord entirely with the purpose
of the final day of the festival. For seven days we have
saturated ourselves with all the truths that the fact of
Yetzias Mitzrayim, the Exodus from Egypt, has granted
and guaranteed to the consciousness of a Jew. The seventh
day is thus “Atzeres” - gathering up all the spiritual
“treasures” we have collected during the festival of Sukkos

that they may be preserved for us and that we may be truly
enriched by them as we return to the every-day life which

begins again at the end of the seventh day. The function
of Shemini Atzeres is accomplished if we allow all of our
spiritual gains to pass in review before us and firmly
resolve not to permit the work and turmoil of life to rob us
of what we have attained.
    Now, if the seventh day of Sukkos were designated as
“Atzeres,” the task of preservation would apply only to
the truths taught by the Yom Tov of Sukkos itself.
However, Shemini Atzeres comes on the eighth day - one
day after Sukkos. It, thus, functions as a holiday of its
own, and so the idea of “holding together” before Hashem

appears here as a concept independent of Sukkos; it is
intended to conclude not only the festival series of the
seventh month of Tishrei, but also that of the entire
Jewish calendar cycle. The purpose of Shemini Atzeres

then, would be to have us gather up all the perceptions
and resolves brought to us by all the moadim (holidays) of
the entire year, and have us resolve to “retain” and “hold
fast” to our new spiritual gains, impressing them so
deeply upon our hearts that they will remain our
inalienable possessions throughout the year of everyday
life to which we are about to return. And then, thus
enriched, we will “remain with Hashem” no matter what
the coming year may hold in store for us.

     
   “Anyway, we were singing the part of this niggun that says, ‘Ain z’chiyah k’Torah, v’ain chachameha k’Yisrael.’

(There is no merit like the Torah, there are no men of wisdom like those in Israel), when suddenly the camp
commandant, a somewhat civil German by the name of Bruno Papeh, walked into the room. He looked at us singing and
he seemed to become angry. ‘What is this? Why are you singing? Do you have it so good here that you can sing?’
Everybody stopped quickly. We were frightened. Papeh was relatively civil - but he was still a German.
     “‘Friedenson,’ Papeh called to me, ‘tell me, what are you singing?’ I stepped forward, obviously chosen to be the
spokesperson of the group. I explained that today was our holiday and that we were praying in song, a song pertaining to
the holiday. ‘You were praying or you were singing?’ asked Papeh. ‘Were you praying for the downfall of the Fuhrer? Is
that what your song is about? Translate the words for me.’ I did as he asked and I explained the meaning of the words to
him. When I came to the part that there are no men of wisdom like the scholars of Israel, he derisively exclaimed, ‘Are
you Jews so wise? Du glaubst in das? Do you believe in this?’”
    Mr. Friedenson paused for a moment to wipe his brow. The strain was tremendous, but the look on the faces of the
men and children as they listened to his words was worth all the effort. With the strength of a lion, he gathered up all his
reserves and continued. “I remember, there was a boy of seventeen or eighteen, just a Jewish boy, not even from our
religious group. He jumped up and said in German, ‘Yes, Herr Commandant, I believe! Ich glaubst!’ 
     Papeh then began asking each of us in turn if we also believed in this. He went from person to person, starting with
me. You have to understand that we were not afraid to say the truth to him, because we knew he was good to us. Each
and every person in the shop said, ‘Yes! We believe. Yes! We believe!’
    “Papeh looked at us and excitedly gestured with both arms while exclaiming, ‘You Jews are amazing. I don’t know
how the Fuhrer will ever be able to defeat you!’ and he walked away. It was an incredible moment of pride and faith.”
    Mr. Friedenson finished the story and broke out into a huge smile. “How right he was and how fortunate we are today
to be able to learn Torah in re-established centers of Torah and Chassidus throughout the world. We must never be
afraid and we must always believe. Nu, what can I say ... ‘Aiyn z’chiyah k’Torah v’ain chachameha k’Yisrael ......’”
     This was the cue and the small shtiebel in Monsey broke out in joyous singing and dancing.

/ubnn srphvk hkcn wvc ,uecsc hju 'vbph rat kfc ohcuy
'uktf ohh,hnt ohhj ,uhjk vbav kf kfuba ',"hav ubrzgha 'vkp, ubt     

/ouhv ofkuf ohhj ofhekt wvc ohecsv o,tu :(s 's ohrcs) cu,fa unfu

/"vkp,v kf sdbf vkuea thva hbpn ',ufrcv
wv c,f vz ,gs kgu      kkkkttttuuuunnnnaaaa    ,,,,rrrrttttpppp,,,,'(v"k ,ut 'vfubj 'rsbxfktn) w

 hshnk, oac t,ht /wvk vkug uchre, ofhasj hatrcu"wwwweeeevvvv    ccccuuuuyyyy    ooooaaaa    kkkkggggccccvvvv'
iuatrv ruchsvu vbuatrv vcajnv vhv,a 'u,yhnn usngc rvzb ostv vhvha
kf ohrrdb uhvh 'vz hsh kgu ',uumnu vru,c ',"havk 'vbuatrv vagnvu

w rpxc wgu) urntu 'uhrjt 'ouhv kf ka vagnu ruchsu vcajnvhhhhpppprrrraaaa    jjjjhhhhaaaa
aaaassssuuuueeeewrufc kf hk asew euxpc znrv vza '(o"hrv haushjv oac 'tc ,arp w

,hatr asek '(ohbcv ,hatr tuv rufcva unf 'w,hatrw ubhhv wrufcwa)
'rnuk vmr 'wofhasj hatrcuw 'znrv uvz hkutu 'vagnu ruchsu vcajnv
vbuatr vcajnv 'wvk vkug uchre,w 'wohreck ohasjw lrs kg 'ouhv ,kj,vc
uhvh tkhnnu 'wckv ruvrv kg tkt tc vkugv ihtw k"z ornt lrs kg 'wsk vhvh
ubgcaw v"g lknv sus rnta unfu 'wv rjt ,ucajnvu ,ukugpv kf ohrrdb
'ouhv kfc-) ubhnh kfc vjnabu vbbrb(lfc)u 'lsxj (ouhv ,hatr -) reucc

/(u,hatr rjt rrdba iuhf
 hrcsc rtucnfu      tttt""""nnnnrrrrvvvvsungk hrtf rcd,h" c,fa 'wt whx ahr j"ut) 

ucfan kg ucfacu (lfcu) 'wufu rjav rrugn tuv tvha 'utruc ,sucgk reucc
reucc) u,ban rugha shnu (lfcu) 'cfua tuv hn hbpk gsh (lf rjta vkhkc)
uasec rnta unfu '("vkg,hu lrc,h utruc ,sucgk ,uzhrzc oueh (lf rjta

wv ubhhv-) g"hz v"vkkmz r"unttrrrrssssbbbbxxxxffffkkkkttttnnnn    wwwwkkkkttttrrrraaaahhhh    jjjjnnnnaaaahhhhzht ign ztw k"vzc (
whutrfw-vph ohbah 'whutrfw-vph ohneaf-) wihha ign yptka 'ihha ;hut
yptkaw tkhnnu 'cuy r,uhc .ueh zt 'cuyc iahafu '([asuev iuakk oudr,]
r,uh sug 'uhrjta vkhkc ohbah-) wrgbga ltb yftb grsbt ths ign
;fh, ,tzku 'vbuatrv vcajnv rjt rrdb kfv hf '([k"bf] whutrfw-vph
"wshn, hsdbk wv h,huaw ohhek uhbhg sdbk vhvhu 'sjphu trhh u,ban umhevc

/(oa t"nrv hrcsc vz ihhbg rtucna unfu)
vnur, wvk ub,, ofh,uxhrg ,hatrn" cu,fc znrb vz ihhbga ';hxuvk ahu      
ohne ubt vca ouhv ,khj, ,ta 'ubhhvu '(t"f u"y rcsnc) "wudu
ubhkg (lf oharpna wtkfs trdtwu wanau rutnw wg) wubh,uxhrgw-ubh,uynn

/u,sucgk reucc sungk hrtf rcd,ba h"g 'wv kt onurk
arpk ah wrcs ka u,hatrc hutrf gheavk r,uhc cuajaw-vz suxh hpku     
y"h ohkv,) "jrut .urk rucdf ahah 'u,pujn tmuh i,jf tuvu" 'euxpv ,buuf
uka ihtuahbv hhj kukxnc .urk khj,vk u,pujn tmuhv i,jv kga ubhhvu '(wu
lanv kg vghpan o,hatra ouan ,tzu 'wv ,sucgc ,urcd,vu ,uezj,v og

w wg) /ofrskkkk""""mmmmzzzz    ttttrrrrhhhhppppaaaa    aaaa""""nnnnrrrrddddvvvvnnnn]]]]    wwwwttttccccaaaannnn    ccccvvvvzzzzjb kjhuw 'jb ,arp 'vru,v kg [
/(wvnstv aht

ifk 'rcs ka u,hatrc hutrf gheavk r,uhc cuaja iuhfa ';hxuvk ahu     
trndc t,htsfu ',uumnv ouhec tknv hra, asuj og thv wvbav ,hatrw
'ubhhv-) ohb,htv jrhc ktrah aht kf vnka lknv kt ukvehu" '(/t"h v"r)
'tuv hphe,s tbahk i,ht htvs gnan htn 'wufu (,ufuxv-) djc (hra, asuj
w.rt hsxun ohb,htvu 'wv chr ,t ohrv ugnaw rnutu 'wlcaun i,htw ch,fsf
ouh 'rpua-,umnc ;he,s" '(;he,s v"s) h"ar c,fu '",umnc hphe,s 'wufu
og vhvh vbav lanv od lfcu '"ohnv luxhbu 'vcrgu 'ckuk 'vfuxu 'ohruphfv

    /lanvv ,t vhrjt ,rrud ,hatrva iuhf ',hbjur ,ukg,vu ',uumnv ouhe

!?ct,u cgr vhv whnadwv upuda vscugv omgn
rhfnu gsuhu 'gdr kfc ubucr ,t rfuza 'wv scug hsuvh ka ohhjv ,rum hvuz     
ohagnu ,uumn ohhen tuv lfu 'ohna oak ,buufn ,uhvk vfhrm vkugp kfa

 

    kwv c,ttttrrrrzzzzgggg    iiiiccccttttwufu ohaug uhva - ktrah hbc ,t h,cauv ,ufuxc hf" 'w
rfz sgunv vz od vbvu /,ubjnv kf dvbn ifu 'wufu oa usnga 'hbhx rcsnc
ibg hf 'chavk ah 'vumnv ,tz hra,c vnk 'ktuav ktah otu 'ohrmn ,thmhk
,ufux ,uagk ukjv hra, ,unhnu 'ofh tk anavu 'onuh vbjnv kg vhv wv

/"ruev rucgc
'wovk uag ann ,ufuxws s"nv hpk er tuv trzg ictv ka vz cuahh 'vbvu     
vzc uekjba (:t"h vfux) trndc t,htsfu 'wuhv sucf hbbgws s"nv hpk tku
hcr hrcs 'uhv sucf hbbg 'ktrah hbc ,t h,cauv ,ufuxc hf 'thb," 'ohtb,v

 c,f ifu '"ovk uag ann ,ufux 'rnut tcheg hcr 'rzghktiiii""""ccccnnnnrrrrvvvv,gs kgu" '
'ruev hbpn ;rujv ,khj,c i,uagk ukjv 'wovk uag ann ,ufuxw rnutv
'wuhv sucf hbbgws s"nk 'f"tu '"wufu vzv inzc ivc vuuhm ifku ',ubjnv dvbnf

/wvumnv ,tz hra,c vnk 'ktuav ktahw ihhsg
 ,gs hpk ubht vz cuahha ';hxuvk ahu]      lllluuuubbbbhhhhjjjjvvvv    rrrrppppxxxxc,fa '(v"fa vumn) 

'wufu vumnv haran /wufu ohnh ,gca vfuxc ,cak ubhuuymba 'vfux ,umn"
o,tmc rcsnc ubh,uctk tuv lurc k-tv vaga ohkusdv ohxhbv rufzb ignk
'f"tu '"vkhkc jreu ouhc anav ovk ehzh tka sucf hbbgc offhxa 'ohrmnn

 /[wruev rucgc ,ufux ,uagkw lrum kf ovk vhv tk
vuuhm 'vbvu" ',rjt lrsc od cahha tmnb oa i"cnrv hrcsc ihhugh vbvu     
xbv iurfzc vuuhmu 'usguncu uasjc ohrmn ,thmh iurfzc vnjv ,unh ,khj,c
hsf '"ohnadv ,unh ,khj,c 'rcsnc o,shng hnh kf ovk vagbv ohhev
wv ,uksd ,usut vcajn og uhvh wohnadv ,unh ,khj,wu wvnjv ,unh ,khj,wa
iuhf 'uz vcajn og uhvh ohnadv ,unhu vnjv ,unh lanv od lfcu 'ucuyu

/lanvv ,t vhrjt ,rrud ,hatrva
) "u,hatrn rcs ,hrjt cuy" rntba unfu      ,,,,ttttrrrreeeebbbbvvvv    ''''wwwwjjjj    wwwwzzzz    ,,,,kkkkvvvveeee    ,,,,kkkkhhhhddddnnnn

,,,,uuuuffffuuuuxxxxvvvv    ddddjjjjcccc'ubhhvu /(z"y wz ,kve vcr arsn) "u,hatrn cuy tuvaf" vbuufvu '(
iuhf 'u,hrjtc u,cuyu u,jkmv vhv, if 'rcsv ka u,hatrc vgeavv hpfa
hutrf gheavk r,uhc cuaj if otu 'lanvv ,t vhrjt ,rrud ,hatrva

/u,hatrc
w rpxv ,nsevc cu,f ifu     oooohhhhnnnnffffjjjj    ,,,,bbbbaaaannnn'ofjv rnt" '(urnt ratcu v"s) w

kfw ifku 'rcsv ka uaruau urehg tuva hpk 'rcsv hmjn r,uh thv vkj,vv
 iuhf 'gcyv hpk w,uae ,ukj,vrrrrccccssssvvvv    kkkkffff    kkkkuuuukkkkffff    rrrrccccssssvvvv    ,,,,kkkkjjjj,,,,vvvvccccaaaa/"

 c,f ifu     tttt""""rrrrddddvvvv) uuuuvvvvhhhhkkkktttt    hhhhbbbbccccttttrushxw] lurc v"s 'ohkdr aka ,khp, '
kf ,kkuf thvu 'rcsv ka hmjvn r,uh tuv rcs ,kj,v kfa iuhf" ([wt"rdv
iuatrv vhva ubcr vana ubhmn ifku /rcsv kf sdbf vkuea thv ifk 'vhekj
'[wt j"h ,una] h"ar wg) ktrah kf sdbf kuea vhv 'vru,v ,t kcek ktrahn

wuhhhhbbbbuuuuggggnnnnaaaa    yyyyuuuueeeekkkkhhhhvbuatr thva vkhn ,umna ubhmn ifu '([thb, v"s 't"nr znr] w
vuuymba ;udc vagba vbuatrv vumnv uza ubhhv) ostv ;udc ohagba ,uumnk
thva ,hmhmu '(/c"k ohrsb wg) ,uumnv kf sdbf vkuea thv '(ovrct vc
wg] "wudu yujn ot" euxpc ovrctk vznrba ubhhv) ,uhagnv ,uumnk vbuatr
,cau '(/v"f ohrsb wg) ,uumnv kf sdbf vkuea f"d thv '(vbuatr '[/y"p ihkuj
ohrmnc rcf v,ut urna hrva) ktrah hbc urnaa ,"k ,uumnk vbuatr thva
'(wv wt ,ufrc hnkaurh wg) ,uumnv kf sdbf vkuea thv '([j"f wt vcr ,una]
j"h sdbf ohjca j"h ohrfzb vrag vbuna ,khp, ka vbuatr vfrcc ifku
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    In the years after he immigrated to British-mandated Palestine in 1936, R’ Michel Yehudah Lefkowitz ZT”L (Rosh

Yeshivah of Ponovezh L’Tzirim) developed a reputation as a Torah educator par excellence. R’ Michel Yehudah would often
say that he learned from R’ Isser Zalman Meltzer ZT”L and the Chazon Ish ZT”L, that reaching heights in Torah is
contingent on the love that a Rebbe has for his students. R’ Michel always recalled the words of the Chazon Ish. “First and
foremost, before one begins to teach, one must be an w,uhrcv ,t cvutw (love all mankind). Only then, can one teach Torah.”
    The Chazon Ish said of R’ Michel Yehudah, “When he wakes up in the middle of the night, he thinks about how to relate

 ryn hktua oc iubd ohbunt rya iuhabc urmgh kck rygk thd oc ohct ohn ////(oad ,khp,)
    In the summer of 1492, Spain expelled its Jewish population as part of the infamous Spanish Inquisition. Tens of
thousands of Spanish Jews subsequently fled to nearby Portugal where King John II granted them asylum in return for
substantial monetary payments. Many of the refugees were wealthy and the ransom was produced. However, King John
then came up with a new demand: a drought was taking its toll on his country and the people were suffering terribly.
Crops were withering and the people, as well as the livestock, had nothing with which to sustain them. The king
demanded that the Jewish rabbis organize a prayer vigil and make sure that the rains begin to fall .... or else! 
     This news was received by the Portugese community like a thunderclap! Only, there hadn’t been the hint of thunder, or
lightning, or rain for that matter, for many, many months. How would they be able to “guarantee” that the clouds would
soon part and the precipitation would begin to fall?
     It was decided that the Gaon and Chacham Rabbeinu Yitzchok Abohav ZT”L of Castile, together with thirty other
of the most respected Jews of the land would attempt to negotiate with the king on behalf of their coreligionists. Chacham
Yitzchok appeared before King John, but his excellency refused to budge on his demand: either the Jews bring the rain, or

 //// ost ona ,t trehu o,t lrchu otrc vcebu rfz (c-v ,hatrc)

"zduru xgf ;hxuvu 'vzv rcsc tmuhfu whk ,nrd v,tw uk rntu 'ktv ujhfuva
 rthc ifu)uuuubbbbrrrruuuuppppxxxxwwwwcccc /(w

wv ukhtu     rrrruuuuaaaa    rrrruuuuffffcccc        ;;;;xxxxuuuuhhhh    hhhhccccrrrrrnta vn - uhjt kcv kt ihe rnthu" ';hxuv w
rnt lfu lf 'uk rntu 'ubnn rnab vhva ahdrv hf 'uhkt tc vnrgc /v"cev uk
lk vrj vnkw hk rnt tuv hf 'sug hk uhv tk hbpu 'sjh ubxhhp,bu v"cev hk

/"sug ubnn rnab tku xhhp,ba kcv caju 'hbxhhpu wlhbp ukpb vnku

    EDITORIAL AND INSIGHTS
   ON THE WEEKLY MIDDAH...

    What is the job and purpose of a woman? A woman’s
job is to emulate Hashem, just as it is a man’s job - the
middah of "uhfrsc ,fkvu". The difference between the two
is how a woman carries out her job. That is what really
defines her tafkid and her mahus - her very essence. Only
when both man and woman work together as one entity
with different jobs, can they achieve true perfection in a
marriage. The Gemara tells us in the name of Rav Elazar:
trehu /// otrc vcebu rfzw rntba ost ubht vat uk ihta ost kf"
"wost ona ,t - “Any man who is not married to a woman

is not (called) an ADAM.” The posuk does not say “He

called his name ADAM,” but rather, “He called THEIR
name ADAM.” Why? Because an “ADAM” - a mentch, is
the title given to a MAN AND A WOMAN working
together as a team, to build a fine Jewish home.
     Hashem deliberately made the human body in a way
that helps us understand how to use it properly. He gave us
two eyes and two ears - but only one mouth, so that we
should listen and look TWICE as much as we speak. He
put our heads higher than our hearts so that our intellect
should rule our emotions and feelings. So too, Hashem

made Chava from the rib of Adam, specifically an internal
part of him, to teach us that the woman’s influence would
be an internal one, one that touches that inner core of the
people she helps - mainly her husband and her children.
This is why most of what women do is hidden. The great

rnta vn arhp tka rjtn 'wuhjt kcv kt ihe rnthuw kkf rnth tka ut 'wlfu
kt ihe rnthuw rnta vnc hs 'wo,x chr hrcscw crv arhpa vn hcdk kct 'uk
uhv tk tn,xnu 'udrvu oe uk rnta ohrcs hsh kga 'uaurhpa 'wudu uhjt kcv

/",uchr hrcs tkt
wv kct     ttttrrrrzzzzgggg    iiiicccctttt,ujfu,v kf uk rnta 'hkt curev - ihe rnthu" 'arhp w

 ;hxuvu '"oav ujhfuvaeeee""""ssssrrrrvvvv,ujfu,v uk rnta 'wudu ihe rnthuw aurhpu" '

FROM THE WELLSPRINGS OF  
 R' GUTTMAN - RAMAT SHLOMO

 
influence that a wife has on her husband and the enormous
impact that a mother has on her children is not something
that is written up in the New York Times (or even in the
Yated Ne’eman). The constant support and encouragement
a woman gives her husband, the selfless devotion and love
that a mother imparts to her children, is of inestimable
worth, and a true emulation of Hashem. It is, however, an
internal impact and not a subject that is necessarily
revealed to the outside or one that she get “kudos” for. 
    It was well-known that Rebbetzin Bessie Scheinberg
A”H, the wife of the great Rosh Yeshivah, R’ Chaim

Pinchos Scheinberg ZT”L, was a key partner in her
husband’s life-work, supporting him and his students and
opening her home to the many people who sought her
husband’s counsel. They even installed a telephone in their
bedroom so callers could reach the Rosh Yeshivah at any
hour of the night. On Simchas Torah, when hundreds of
singing and dancing students escorted R’ Scheinberg home
from his yeshiva after davening, Rebbetzin Bessie would
look down on the joyous proceedings from their fifth-floor
apartment. When her husband came upstairs, he would say
to her, “Did you see that? Did you see all those talmidim

singing and dancing? That was all because of you. It’s all
yours, Basha!” Similarly, when she came into the yeshiva,
he would immediately give up his seat for her, saying,
“Basha, this seat belongs to you.”

 /// wv vfunf hn vbrnt, h,nmg kf(h-vk ohkv,)
   The Medrash interprets the posuk, “All my bones shall

say, ‘Hashem who is like You?’” (h-vk ohkv,), to refer to
the four species of Sukkos; each of which resembles a part
of the human body; all of which together praise the
Almighty. The Lulav, whose central pillar is referred to as
its “backbone” (vrsa) resembles the backbone of man.
The leaves of the myrtle branch (Hadas) resemble the eyes
of man. The leaves of the willow tree (Arava) resemble the
lips of man. The Esrog - the citron - resembles the heart of
man. The Rebbe, R’ Moshe of Rozvadov ZT”L would
search for a spotless Esrog. He would reason, “One must
never be embarrassed from his Esrog. Since the Esrog is
compared to the man’s heart, one must ensure that his
heart and soul are spotless and unblemished. If one’s
Esrog is clear and pure, so must be his heart and soul!”
     A well-known Esrog merchant from Brooklyn was
once waiting in line to hand-deliver an Esrog of supreme
quality to the Satmar Rebbe, R’ Yoilish Teitelbaum
ZT”L. As he did for many years previously, the man had
perused through hundreds of Esrogim until finally
choosing a specimen of perfect pedigree, unblemished
quality and spotless exterior. As he stood in the waiting
area, minutes before entering the Rebbe’s inner chamber,
he took out the Esrog to admire it again and make one last
inspection before presenting it to the Rebbe.
     Suddenly, he recoiled in horror! Right there, in front of
his face, was a “blet flek” - a tiny discolored spot! The
valued Esrog, the “candidate” that outlasted hundreds of
others and passed the final inspection - was imperfect and
marked! Worst of all, how could he present this “defective”
gift to his mentor, the holy Satmar Rebbe? Beads of
perspiration trickled down his neck, soaking his shirt. His
face turned white and his heart felt weak from anguish.
     Entering the Rebbe’s room, he immediately began
apologizing in a combination of sobs and stuttered,
incoherent sentences. As he passed the Esrog to the Rebbe

with trembling hands, he blurted out, “This Esrog was
perfect in every way. I looked at it myself. And now, as
I’m giving it to the Rebbe, I see that is has a ‘blet flek!’”
     R’ Yoilish, unflappable as always, smiled as he spoke.
“Ahhh....one must learn from this. So long as the Esrog

was yours it was perfectly clean. But the instant you gave

it away to another person, you suddenly found a blemish.
Only now, do you find it defective!”

//// ;yvu ohabvu ohabtv ogv ,t kvev(ch-tk ohrcs)     

    The Mishnah (/jf vfux) relates a story that when
Shamai’s daughter-in-law gave birth to a baby boy, Shamai
removed a portion of the roof of the room in which the
newborn slept, and placed schach on the opening so that
the infant would be inside a sukkah. Many commentators
wonder about this (Otzar Meforshei HaTalmud brings a list
of authorities who grapple with this query) and question
what the great Shamai sought to accomplish by doing this.
What could the newborn child derive from the fact that he
technically was “sleeping in a sukkah”? As we know, a
minor is not obligated in mitzvos. Rather, his or her parents
are obligated to train their child to lead a life of Torah and
mitzvos after his or her Bar/Bas Mitzvah. Accordingly, we
must determine, what precisly was Shamai seeking to
impart to his infant grandson?
     Rabbi Joseph Ber Soloveitchik ZT”L (Reshimot

Shiurim) cites the ceremony of Hakhel as a precedent for
Shamai. The Torah issues a command to the entire
congregation of Klal Yisroel to gather in the Bais

Hamikdash during the festival of Sukkos of the post-
Shemittah year, for the Hakhel ceremony. Explicitly, the
posuk mentions that every man, woman, and child is to
attend this magnificent event. The Ramban understands the
teachings of Chazal (/d vdhdj) that even infants should be
brought to Hakhel in order to “gain merit for those (parents)

who bring them.” In the same vein, Rav Soloveitchik
suggests that the newborn baby sleeping in his crib with
schach on top of his head did not actually benefit from being
in a sukkah. Shamai, however, did benefit by gaining meirt
for constructing a sukkah for his infant grandchild. 
    This insight teaches us a vital lessons in the Torah

outlook towards Chinuch Habanim (educating our
children). Chinuch has the potential to benefit not only the
child but also the one doing the educating, in most cases,
the parents. In fact, Chazal (/h ,ufn) express this point by
recording the observation of the great Rabbi Yehudah

HaNasi, who said: “I have learned much from my Rebbeim

(teachers), and even more from my colleagues; but I

learned (gained) the most from my students.”
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 ,sucgk ostv ,t rrugk ohaurhpu ,ubhgr                                                                 m"vdv  ivfv kthknd hcr.hcubhcrt"yhka 
,tn iujycu vbuntc ,uezj,vu ,"hav                                                               e"vhg ohkaurhc ohnav rga ,chah atr

 vrutu zug ubk thv hf vru,v ,jnac ujnau uaha :vru, ,jnau ,rmg hbhna ////(,upev rsx) - ,upevv ,kudx

 crv ,tn                                                                                          ,urrug,v hrcsu ohhj hjek ouka t"yhka krgp
gucav ,uharp h"pg ursxb                                                                                            ana ,hc e"ec ohrahn shdn

 uvdrvhu uhjt kcv kt ihe oehu vsac o,uhvc hvhu uhjt kcv kt ihe rnthu - (j-s ,hatrc)wuhjt kcv kt ihe rnthuw ohkhnv ,buuf ruthcc

to each and every bochur and how to help him.” This, he said, “is called a mechanech! This is a Maggid Shiur.” 
     As a young man R’ Michel Yehudah and his wife suffered the tragic loss of a baby daughter. A pot of boiling liquid
accidentally fell on their infant daughter, taking her life. The Chazon Ish came repeatedly to console him and at the end
of the shiva period, he sent all the people out of the room and spent the next four hours infusing R’ Michel Yehudah with
chizuk. Even during the shiva the Chazon Ish told him he could deliver his shiurim, despite being a mourner, because he
had the halachic standing of a person who was needed by the public. R’ Michel Yehudah thought he could never be
consoled, but the only thing that helped him forget his grief was the Shiurei Torah that he delivered.
     R’ Michel Yehudah related that soon after he arrived in Bnei Brak, the Chazon Ish asked him to change from his short
European-style jacket to a long jacket. R’ Michel Yehudah told the Chazon Ish that he simply didn’t have enough money
to buy a new jacket, but when he purchased his next jacket, he would make sure to purchase a long one. The Chazon Ish
asked him, “If you stop eating butter with your bread, how long will it take you to save up for a new jacket?” R’ Michel
Yehuda said he understood from the question how important it was to the Chazon Ish, that he wear a new jacket. R’
Michel Yehudah immediately went to a Gemach (free-loan society) and borrowed money to buy one.
     Soon after his marriage, in 1941 (5701), the Chazon Ish gave R’ Michel Yehuda the seed of an ungrafted Esrog and
told him to plant it in the yard of his home and he will have Parnassa from it. The Chazon Ish guaranteed that Mehudar

(unblemished) Esrogim would grow on the tree. R’ Michel Yehudah initially protested that growing Esrogim requires a
great deal of care and he had no experience. On top of that, Bnei Brak was not the ideal climate for growing Esrogim. R’
Michel Yehudah explained to the Chazon Ish that the time needed to care for the tree would surely take him away from
his Torah learning, but the Chazon Ish reassured him that Hashem could send the beracha with one gust of wind! All he
needed to do, said the Chazon Ish, was to plant and water it - and it would grow!
    R’ Michel Yehudah followed his mentor’s advice and indeed, after planting and watering it, the tree began to sprout
and take root. The Chazon Ish would frequently ask about the tree and would constantly remind R’ Michel Yehudah to
water it. Compared with other Esrog trees, it needed little care. Yet, every year it grew an abundance of beautiful Esrogim. 
    His grandson related that during the second year of the tree’s life, it looked like it would fail. R’ Michel Yehudah
reported this to the Chazon Ish who told him not to worry. “If the Ribono shel Olam desires it,” said the Chazon Ish, “He
can make a wind come that will revive the tree.” There was an immediate improvement and, as is well known, the tree
lived long after its planting, despite generally short life-spans for Esrog trees.
    The first year after the fourth year (hgcr gyb) of the tree’s production (a tree’s produce is forbidden until after the fourth
year), the Chazon Ish arrived at R’ Michel Yehudah’s home to personally choose his Esrog, getting down on his hands and
knees under the tree branches to select a choice Esrog. Every year after that, the Chazon Ish would buy his Esrog from R’
Michel Yehudah’s tree. He would come to choose an Esrog, as would the Steipler Gaon ZT”L, who always insisted on
paying more than the quoted price, saying, “You’re giving me everything. I am giving you nothing.” And R’ Chaim
Kanievsky Shlit’a is known to make his blessing only on an Esrog from R’ Michel Yehudah’s tree, regardless of whether
another might be cleaner. These valued Esrogim became known as the famous “Lefkowitz-Chazon Ish Esrogim.” Over
seventy years later, the tree stood tall in R’ Michel Yehudah’s yard and produced beautiful Esrogim from year to year.
    In the summer of 5771 (2011), R’ Michel Yehudah passed away at the age of 98. Within a few months, news emerged
from Bnei Brak that the historic tree was dying. Since the time of R’ Michel Yehudah’s passing, the tree’s branches
gradually became dried out and the tree withered. The fruit has since fallen off and the branches have completely dried out.
     Upon learning of the news, the Toldos Aharon Rebbe Shlit’a, who is careful each Sukkos to recite a beracha on an
Esrog from R’ Michel Yehudah’s tree, sent his chassidim to confirm the report. They indeed found that the tree had
withered. Since R’ Michel Yehudah allowed certain Esrog growers to take seedlings from his tree to grow entire
orchards of Esrogim certified as kosher (mehudar) by the Chazon Ish, those who are stringent to only obtain “Lefkowitz
Esrogim” can still find them today, from trees planted with seeds from the original “Lefkowitz Tree.”

 wudu hbnnurh rumc ukvt r,xc hbrh,xh vgr ouhc vfxc hbbpmh hf(v-zf ohkv,)

   In the winter of 1942, the Jews of Potek, Poland, were forced to flee their city from an impending Nazi Aktion, and ran
to the forests around the Buczacz area to hide. This included the Rav of Potek, R’ Shlomo Zalman Horowitz ZT”L,
who continued to serve as a leader and role model, while hidden away in caves, pits and tree hollows. Predictably, the
overwhelming fear of discovery led to arguments among the Jews. It was here that R’ Shlomo Zalman stood revealed in
all his strength and courage. He adjudicated the petty differences and guided his flock through serious malcontent.
Although many hideouts were discovered by the enemy, the Rav’s hideout was never detected.
sad

junak vru,k hutrv sucfv kf ,t ohaug ubt 'ohka tsujhc sujhhv vhvha
ubk ukd,hu 'ub,ut scf, vru,v od ztu 'suchfv hbhbg kfc vscfku v,jnac
ufkv tka vkhjn aeck vru,v ,t oheabnu /vc ohbunyv ,usuxv hengu ihzr
/vru,v lrsc lkhk ohfrsv ,t rpak sh,gv kg vkcecu 'vbav kfc vhfrsc
iurtaf 'cdab inz tuva ,upevv inz ,t ,uthf kmbk rufzb rufz 'ifk     
vumn ka vjnac ohsernu '.ujc ohtmnb vru, hrpxu vjuurk ju,p asuev
/u,ru,cu uc ohjna ubta ,"havk ohtrn ubt lfu 'wv ,ru,c ohjnau ohaau
urcga ohtrubv ohnhvu ,ujhkxvu ohnjrv hnhc ,usucgv kf ,hkf,a gushfu
rehg thv uz hf /wohekt tuv wv hf ,gsk ,trv v,twk ghdvk thv ubhkg
htsuuc 'uz vrfvk ohghdn otu 'ubhkg urcga ohausev ohnhv ,sucg ,hkf,u
,ukshcnv 'kzrc ka ,umhjnv kf ,rcuau ',ukucdv kf ,mrup vjnava
ihc 'ubhkg vkusdv vcvtv ,urrug,v ,gc 'ztu /ohnaca ubhct ihck ubhbhc
runak vfzba 'ub,khp, jha lupaku ibj,vk ubhkg 't,hhrutu ktrahu v"cue
thva iuhfu /okug sg ubgrz hpnu ubhpn ,tzv vru,v aun, tku 'vh,uumn
'exph tku sujhhv lanha ohkkp,n ubt 'ohka tsujhc iuhkg sujh ,ndus

/u,unhkac iueh,v ,hkf,k ghdha sg 'sujhhv rrug,hu ezj,hu
 sjuhn iumr ,gu kduxn inz tuv ,rmg hbhnaa 'ohcu,fc ubhmnu     rrrrvvvvuuuuzzzzcccc    wwwwhhhhgggg))))

    wwwweeeevvvv hc,fn gush vbvs 'vtrb rcsv ogycu '(c"g sx ;s t ekjwwwweeeevvvv    hhhh""""rrrrttttvvvv
;henv rut kg ,znrn vfuxa '(c 'se s aurs ,ufux ihbg ,ubuufv rga)
rut thva vfuxc ohxbfb ubtu 't"z ,ndus ubtu 't"zk ,pen thva 'tnhts
'tnhtv ,hcn ohtmuh ubt ,ufuxv hnh rucg rjtu 'vtkhg tnht in ;henv

 ,uctc tb,v hrcs ,t ohhea ick ohnus ubt vz vshrp cmncu    ::::((((cccchhhh    ''''ssss))))huv
vbvu /vru, ka vkvtc cahk ',hcv in eujr ouenk ssbu 'vru, ouenk vkud
/vchahk rzuj ohnhv ukt rucg rjtu 'uhct ,hck tuv rzuj 'sgunu dj tucc

/lrs ,rcf u,ut ohukn ovu 'ubnn srphvk otku ctk stn vaeu
     tkhmc ubcah ,ufuxv djca 'tahse tfkns uhchcj uhbc ubt lf't,ubnhvns 

vuukn thvu 'vbcn srphvk vkufh vbht tnhtv kufhcf 'srphvk ,gv tuccu
zta icunfu ',ufuxv dj hrjt ,gk-,gnv kf tuva lrs ,rcf sug u,ut
kfu 'launn inz erpk srphvk snug tuv hf 'vkusd vshnc ov icv kg ohnjrv
,jnau ,rmg hbhna ouh ifk /u,aec tknk tnhtv ks,a, - icv aecha vn

/injrv ct ubhct hbpk kkp,vku aeck kusd iumr ,g tuv vru,
tuvv kg (t 'ck d"j `c 'sx t"j vtr) ,unuen vnfc wev rvuzc urnta vzu     
lu,n 'yrpku kkfk ,uguah aeck rapt uc ouhv tuva 'vru, ,jnas tnuh
',uthf inzv vz kmbk vfzb ifta ,wwhav ruzgh /v"cek vtrub vcrhe v,ut

/vbav ,unh kf lank cuy kfu ,ucuy ,ugpav ouhv vzc lhanvku

/"uvdrvhu ujmnc ict ghcyhu 'uhjt kcv kg ihe oehu 'vsav hbp kg ohmhb uhv
uhkg kkug,vk vmnu chr hrcsc ung xbfb-ihe rnthu" 'rthc h"ar okut     

 arhpu '"tren ka ucuah vz lt 'vsdt harsn vzc ahu /udrvkhhhhjjjjrrrrzzzznnnnwwwwvvvv,buuf w
kfa hp kg ;t-tren ka ucuah uvz lt 'vsdt harsn ahu" 'wufu vzc ahuw uhrcs
cahh,n trenv iht ouen kfn 'chr hrcsc u,ut oharpn ikuf ivv ,uarsnv
,t kyb sjtw 'okugv eukhj kg urnt i,mea ',uarsnv i,ut hp kg
ihsu 'tuv hshs ohte ,ts tgrt 'rnt ihs 'ihkykynv ,t kyb sjtu ,ugerev
sjtva er ',ugere ukyb ovhbaw 'urnt i,meu 'wtuv hshs ahck ,ts vn 'rnt
trenv ihtu 'wufu whekjc tuv 'rnt rjtvu 'hekjc tuv asenv ,hca 'rnt
lf 'uhjt kcv kt ihe rnthuw rnuk uk vhv if ota 'ovn sjt ouac cahh,n

d     bvgmntc oa ahu 't"shjv urchja vkhp, ohrnut ,upevv osue v
ihck ubhbhc aha kzrcv ,umhjn kf ukpuh ,upevv ,ufzca ohaecn ubta vkhp,
atrw hnh od ukfu wkuktw rcg rcf hrva 'ohkhvcn ohrcsvu /ohnaca ubhct
ukhptu ,ufuxv dj rcg - ;kj v,g vzu 'ohruphfv ouhu vcua, hnh ,ragu wvbav
ubusnhk * ohbp kf kg !vvn,t ?kzrc ka ,umhjn urtab ihhsgu 'wvcr tbgauvw
'ubhaga ,usucgv kf ,urnk ifta - oc,f hpnu ovhpn g"hz ohausev ohehsmv
,t khkf rcak kduxnv shjhv rcsvu 'kzrc ka ,umhjn urtab hf if,h ihhsg
!wvumn ka vjnaw ka v,uksd uz /wvru, ,jnaw ka w,upevwv tuv kzrcv ,umhjn

',upevv suehrc stn oa ohfhrtna ,unuenv ucr,b 'vburjtk vbvu     
,urusc lf kf .upb vhv tka vn 'apbv ,ukf sg ohmnt,nu ohghznu ohseuru
:huyhcc uthkphu ,ut,avc vscugv kg ughcmha uktf uhvh hf ;tu /ohnsuev
vz cc,xba 'rcsv ogyc ,ujm lrsc rnuk vtrb ouen kfn 'wtrs ruaftw
wohna ,trhw v,hv ohnsuev ,urusc hf 'ohnav in vbuhkg vjdavc rcsv
tk 'ifk /wohruphfv ouhw od lfu 'hutrf vhv wvbav atrwvu 'kfv kg stn ,ppuj
,urme ,upev ,fhrgc hs vhv ifku 'wvru, ,jnawc kzrcv ,nujn vcrv rtab

/vkh, kg vsng ihhsga vnujv ygn ,t rcak hsf
,nhtk thcn tk wvbav atrwa ',gsc tkt hbg ihtu 'hbg rus - ubrusc kct    
tmnb 'lf kf ,ucckv ,t shgrn ubht ohruphfv ouh od uvunfu 'lf kf ihsv
hsfu /vezju vrumc kzrc ,nuj og ssun,vk ubhkg wvru, ,jnaw ,treka
rcsv ogycu /,umhjnv ukt rcak hsf vcrv suerk ubt ohfhrm 'vrhxvk
vn hp kg tuva vtrb 'ohduryev kf kycku ,umhjnv rcak ,upevv jfca

wev hwwrtvn t,hts    ''''((((,,,,ccccaaaa    wwwwkkkkvvvv    aaaahhhhrrrr    ''''gggg""""uuuuaaaa    kkkkgggg    vvvvccccuuuuaaaa,,,,    hhhhrrrrggggaaaa    wwwwddddvvvvcccc    vvvvttttrrrr))))    vghzva
/,ugns unf ,rpfnu 'ohduryev kf ,t ,kycn vumn ka vjnac ghzn osta
kg ,ukg,vk ostv ,kufhcu 'vumn ka vjna ov ,upevv ukt hrv 'vz scknu
uh,udrsn kfk vfza 'unmg kg wev hwwrtv shgva unfu ',unr ,udhrsnc osh
 /(t"hx yxr, whx 'vru, ,jna wkvc itf c"nv uthcv) wvumn ka vjnaw ,ufzc

vkusd vcrhec ohtmnb ubt vru, ,jna ka inzv vzca ,gsk ubhkgu     
gushf 'unmgc lknv og kufhcf ohseur ubta ,upevv ,gc yrpcu 'v"cevk

 ij hgsuhk((((nnnn""""ggggrrrrcccc    cccc    ''''uuuubbbbrrrr    dddd""""jjjj    wwwweeeevvvv    rrrrvvvvuuuuzzzzcccc    wwwwhhhhgggg))))hf 'vbav kfn vucdv inzv tuvu '
'v,g er /tuv lurc truck oheucsu ohcure vf ubt uca vbav lanc inz sug iht
ohgsubv k"zj hrcsfu 'vausev vbhfav og kufhcf ohseur ubbv 'vru, ,jnac
v"cev rnt 'ung rfnb urfna hna jen lk ah :(t 'dk vcr ,una) arsnc

/wvnur, hk ujehuw :rntba 'vng h,rfnb kufhcf h,ru, ofk h,rfn :ktrahk
wev rvuzc ubhmn uzn vkusdu     ''''    /v"cev tkt vru, ihtu vru, treb v"ceva

hsfu /ohka tsujh tuvu t,hhrutu v"cue ktrah sujh sjhhk ihufk lhrm yrpcu

   awv rthkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhh    oooouuuuddddrrrr,,,,kt ihe rnthuw ,buuf (asue iuakk oudr,) w
 wg) vsak ubhba tmb 'tuc 'uhjt kcv kt ihe rnthu" 'wuhjt kcviiii""""ccccnnnnrrrrcccchvhu '(

trcb ohnjrca hbt vtur 'kcvk rntu ihe j,p 'vsav ovhba utmh ratf
vn hbpn 'ihsc ah ohbp tuanu 'kvb,n tuv ohcuy ohagn hrpc tk kct 'okugv
ohnjrc 'ihek rnthu kcv ighu 'iumrc kce,b tk hbcreu 'iumrc lbcre kce,b
hbpnu 'ihsc ohbp tuan ihtu 'kvb,n tuv ohcuy ohagn hrpcu 'okugv trcb
kce,b tk lkau 'iumrc hbcre kce,b 'wufu lkan ohcuy uhv hka ohagn hrpa
cuy rfa ,,k ihtu 'rjt okug ihtu 'ihhs ihtu ihs iht 'kcvk rnthu ihe ighu 'iumrc
okug ahu 'ihhs ahu ihs ah 'ihek rntu kcv vbg 'ohgarn grphvk ihtu 'ohehsmk
vktv ohrcs exg kgu 'ohgarn grphvk ahu 'ohehsmk cuy rfa ,,k ahu 'rjt
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 wudu kcv vz od vtuc, tk iunvc cvt hnu ;xf gcah tk ;xf cvt(y-v ,kve)

llllyyyynnnn: A close talmid related that several years ago, when the
famed Lucerne (Switzerland) Rosh Yeshivah, R’ Yitzchok
Dov Koppelman ZT”L, was in America, a fundraiser was
planned to raise money for the yeshivah. The scheduling of
the event was such that from 7:00 - 9:00 p.m., prominent
donors would be able to meet with the Rosh Yeshivah in a
more private setting. At 9 p.m., the Rosh Yeshivah would
deliver a shmuess (discourse) for all of his talmidim.
    During the planning stages, R’ Koppelman was sitting in
a corner of the room learning Chumash and Ohr HaChaim,
preparing for the shmuess, while a number of askanim were
working out the details. They were perusing the lists of
people and deciding who should enter first. For the first
hour, they determined that they would only allow entry to
those who donated very large sums - $20,000 or more.
During the second hour, they would allow entry to mid- level
donors, and this way, if they would run out of time, at least
the largest donors would have already had their audience.
    Suddenly, from the corner of the room, the Rosh

Yeshivah called out, “I could not help but overhear your
conversation. I heard you say that he is worth $20,000, so
he is going in during the first hour; he is worth $10,000, so
he is going in during the second hour, and so on. Do you
realize what you are saying? Basically, what you are

deciding is that these people are really worth nothing. They
have no inherent value of their own - not their age, not their
Torah knowledge, not their good deeds ... nothing means
anything other than their $20,000 or $10,000? Is that what
we have descended to, relegating a person to a number? Is
there no other way to assess a person’s worth or importance
other than the number of dollars affixed to his name?” 
llllyyyynnnnpppp: Wealth does not ensure happiness. It is an important
means toward many other things: comfort, self-sufficiency,
tranquility, peace of mind. But if its pursuit consumes us
and occupies all our waking hours, we will find nothing but
stress and anxiety. Shlomo HaMelech was the wisest of all
men, and he understood that, “the satiety of the rich man

does not let him sleep.” (th-v ,kve) One may have all the
holdings, stock options, investments, assets, and earnings to
make him seem blessed “on paper” - but is he truly blessed?
Statistically, are the lives of the rich and famous more
productive, content and happier than that of the modest
laborer? If anything, it’s perhaps the opposite, as Chazal

teach us: “One who has one hundred, wishes to have two

hundred.” It is Koheles, the son of Dovid HaMelech, who
wants us to understand that, “One who loves money will not

be satisfied with money,” and, “One who increases

possessions increases worry.” (j-c oa)

frosty night in the sukkah, and even invoked the Talmudic dictum of the sages: ‘One who is suffering (discomforted)

from the Sukkah, is relinquished of his obligation to (reside) in the Sukkah.’

     “But R’ Hillel was not ready to relinquish his mitzvah so quickly and insisted that no matter the temperature, he would
sleep in the sukkah. His rebbetzin again appealed to his sense of rational human behavior but this time, she claimed that
it was unsafe for an elderly man to sleep by himself outdoors. If for no other reason, she urged, he must consider the lack
of safety before spending the frigid night outdoors in the sukkah.”
     The old man’s eyes sparkled now as he thought back to a period of time, almost one hundred years earlier. “I was a
small child then and we lived near R’ Hillel’s house. He asked me if I would do him a favor and sleep in the sukkah with
him that night, just so that he would not have to be by himself and thereby satisfy his rebbetzin. I jumped at the
opportunity to be in the confines of the great Tzaddik and did not hesitate for one minute, even though I can still
remember how bitterly cold it was in the sukkah that night. The next morning, when R’ Hillel awoke, he was so happy
that he did not have to forgo this special mitzvah. He said to me, ‘I cannot thank you enough for the kindness you did for
me. Because of you, I was enabled to sleep in the sukkah, in spite of the tremendous cold. Since you have restored life to
me by allowing me to perform this mitzvah, I bless you with a long and fulfilling life, and your children, too, should have
long lives and not one of them should die in your lifetime.’”
     As the Tzelemer Rav listened with rapt attention, the old man sighed once again, this time a sigh of desperation. “As
you can see, the Tzaddik’s blessing came true and I am living well over one hundred years. The problem is that one of
my sons is very ill. He is in a vegetative state and has been for quite some time. I can see that he is in pain and his
suffering is great due to his terrible condition. But he won’t die .... and you know why? Because R’ Hillel said that none
of my children will die in my lifetime!
     “Rebbe, I cannot bear to watch my son suffer and yet, my life continues to go on and on, and as a result, he does
indeed continue to suffer! Therefore, I implore you to daven on my behalf so that I may die and as a consequence, this
will put my son out of his suffering!”

     Around the time of the High Holidays, an amazing thing happened. R’ Shlomo Zalman had emerged from his hideout,
a deep pit, to breathe some fresh air among the trees. Walking along through the dense foliage, he discovered a broad
clearing in the midst of the forest. It was amazing to see that in such a dense forest, there was a completely open field
without a single tree in it. R’ Shlomo Zalman decided that Heaven had caused it to be here in order for him to have a
place to put up a sukkah. That was, no doubt, why he had discovered this spot - totally devoid of foliage that would
impinge upon his ability to build a kosher sukkah - only now, just days before Sukkos.
     The Jews in the forest had obtained some tarpaulins that the partisans had stolen from the Germans. R’ Shlomo
Zalman took them and made walls for his sukkah. Then, he put a roof over it, according to the halacha, with tree
branches and leaves. There were plenty of those.
    A few Jews among them became angry when they saw the sukkah. They thought it might be spotted by German
aircraft, and then they all would be in danger. The Rav maintained his position, though, that on the contrary, the merit of
sitting in the sukkah would surely bring them Divine protection. Most of those hiding out in the forest were observant
Jews, and they sided with R’ Shlomo Zalman, turning the scales in favor of the Rav’s position to have a sukkah. 
    It was the third day of Chol Hamoed, and R’ Shlomo Zalman was sitting with his son Shmuel in their sukkah in the
midst of the forest. Suddenly, they heard a division of Nazi storm troopers marching in the area. All the Jews who were
with them in the sukkah, quickly hurried out and escaped back to their hiding places. R’ Shlomo Zalman and his son,
however, could not get away since their hideout was a little ways from the sukkah, and if they ran back to their pit now,
they would easily be tracked and found by the searchers.
     R’ Shlomo Zalman decided that it would be best to stay in the sukkah and leave the rest to Hashem. He told Shmuel that
if Hashem wished them to be revealed to the enemy and killed, they have no choice but to accept this. He only wished for
one thing: that if they were killed, it did not happen right there, in the sukkah. What a Kiddush Hashem it would be if he
could tell his fellow Jews that the mitzvah of sitting in the sukkah had saved him and his son from death! The non-believers
in the group would be convinced, too. They would all see that, “One who keeps a mitzvah will come to no harm.”

     “Not for my sake, Hashem,” prayed R’ Shlomo Zalman. “Do it for Your sake, that Your Name may be sanctified
before everyone.” He recited Tehillim in a whisper and mentioned the names of his ancestors back to the holy Baal
Shem Tov ZT”L, which tradition says helps to draw down Divine protection.
     Then, they saw the evil ones approaching. The thud of their boots came closer and closer. They walked back and forth
in front of the sukkah three times, but they did not seem to see anything. It was as if they had been struck blind. Father
and son peeked out through the cracks in the walls of the sukkah. They saw soldiers standing right next to them. They
could make out every detail of their uniforms. But for some inexplicable reason, the S.S. could not see the sukkah.
    Suddenly, one of the evil ones pointed off to the distance, indicating that he had spotted something suspicious, perhaps
a hiding place. Immediately, they all set off and disappeared into the forest. R’ Shlomo Zalman took a deep breath,
thanking Hashem for saving them, for rescuing them from death to life.
     Later, when they met up with the other Jews again, they all wondered where father and son had hidden while the
Germans were searching the area. When they heard that R’ Shlomo Zalman and Shmuel had been sitting in the sukkah

the entire time, they were truly astonished. Even the biggest skeptics had to agree that nothing short of a miracle had
occurred and the Hand of G-d had been at work. R’ Shlomo Zalman would quote the words of King David for many
years to come: “He will hide me in His sukkah on the evil day.”

 wufu vnstv kg ohcr ohnh cahk ubfz,u //// vmurt lh,umn lrsu vmujv h,hcn h,tm ,ufzcu(vfuxk ihxbfbaf vkhp,)

   One year, a very old man came to the Av Beis Din of Tzelem, R’ Levi Yitzchok Greenwald ZT”L, with quite an
unusual request. “Please, Rebbe,” said the old man, who was said to be over one hundred and five years old. “Please
daven for me.... that I should die!”
     A strange request indeed. The old man did not appear to be ill. He walked with a cane, but he was still moving about
and seemed to be in good spirits. What could possibly cause him to make such a radical request of the Tzelelmer Rav?
     The old man knew this was coming and let out a long and seasoned sigh before launching into his tale. “Many, many
years ago, I grew up in the town of Kolomye. This little hamlet was home to the great Tzaddik, R’ Hillel Lichtenstein
ZT”L of Kolomye. One year, the Yom Tov of Sukkos fell out late in the calendar year and the temperature outside had
turned downright chilly. R’ Hillel and his righteous rebbetzin, maintained the custom to eat and sleep in the sukkah,
however, this particular year, it was so cold at night, that the rebbetzin informed her husband that she would not be
sleeping outdoors this year. She implored him, in the name of preserving his health, to desist as well from spending the
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he would follow his Spanish counterparts, Ferdinand and Isabella, and banish the Jews of Portugal as well.
     Chacham Yitzchok emerged from the palace and immediately went to a public square. There, he lifted his eyes to
Heaven and called out in the Jewish tongue, “Master of the World! The wicked gentiles of the world serve false gods,
they worship idols and deities that do not exist! They despise Your Jewish children and do their utmost to harm and
persecute them. And yet, even they recognize that we are Your ‘Chosen Nation.’ It is our prayers that You listen and
respond to! Ribono shel Olam, do this so that Your awesome and holy Name will not be desecrated by the nations!”
     Then, in a powerful voice, Chacham Yitzchok screamed out a passage from the Torah, (f-uf ,hatrc) "!ohnv ubk 'ohnv ubk"
(“To us the water, to us the water!”)
     Clouds began forming .... but no precipitation fell. Taking a cue from his predecessor, Choni HaMaagel, Chacham
Yitzchok said, “Master of the World! I will not budge from this spot until You take mercy on Your children!” And then, just
as it did thousands of years earlier for the great Choni HaMaagel, the skies opened up and rain began to gush forth in torrents!
     However, as the gemara (/dp ,hbg,) relates, since the great Shimon ben Shetach took exception with Choni for “putting
the Almighty on the spot” so to speak, similarly, there was a "tshpe" (annoyance) in Heaven aimed at Chacham Yitzchok
Abohav. As he climbed off the platform he had been standing on, he fell and one of his eyes became dislodged! Until he
passed away one year later, Chacham Yitzchok was blind in one eye!     
     In the end, though, the Portugese asylum was only temporary; after eight months, the Portuguese government decreed
the enslavement of all Jews who had not yet left the country. In 1493, King John deported several hundred Jewish
children to the newly discovered colony of São Tomé, where many of them perished.

 ///// ktrahf vharus ihtu 'vru,f vkusd iht 'orng icf lurc ihtu 'wvf rhst iht(,upevv in yuhp)

   In a small shtiebel in Monsey, New York, the Yom Tov of Simchas Torah seems to be frozen in time. The total amount
of men, teenagers, bochurim and young boys in the shul is no more than thirty to thirty-five, but one would not know this
by the looks of it; it feels like much, much more due to the high-strung level of excitement, the loud and passionate
singing, and the zealous, energetic, “lebedik” dancing that goes on for hours. 
     For many years, the shul also played host, every Simchas Torah, to a very distinguished guest. Reb Yosef Friedenson
Z”L, the renowned historian, editor of Dos Yiddishe Vort and Holocaust survivor, would come to visit his daughter and
son-in-law each year and they were sure to attend hakafos in the small shtiebel. Mr. Friedenson, not a young man, was
content to watch, with unbridled joy, as the lively dancers circled the bima time after time, their simcha palpable, their
singing reaching crescendo after crescendo. He, too, would get up to dance for his hakafah, and while he held the Sefer

Torah tightly in his arms, his mind would take him back to another time and another place. This was when he would
prepare himself for what can only be described as the “highlight” of the entire day. Midway between the fourth and fifth
hakafah, the lively group would suddenly quiet down and await “the story.” Mr. Friedenson, old and frail, would  stand
up by the bima and in his inimitable manner, recount a fascinating and inspiring incident that occurred to him in the
Starachowice concentration camp, many years earlier.
     Although this custom has been ongoing in the shtiebel for close to ten years, this past Simchas Torah (5773) - Mr.
Friedenson’s last - was undoubtedly one of the most memorable ones. Mr. Friedenson was not feeling well and his body
appeared to be weaker than it ever was. He walked slowly, hunched over, an assistant by his side. Walking in, he greeted
the shul members quietly and sat down heavily in a corner. When the time came for his annual speech - between the
fourth and fifth hakafah - no one knew if he had the strength to do it this year. But Mr. Yosef Friedenson was not one to
give in so easily. He understood that he had a responsibility to four generations; to the older men in the shul; to the
women watching and listening from the ladies section; to the children who gaze at him in wide-eyed wonder; to the young
fathers who will never forget the story that Mr. Friedenson is about to tell them. 
     Shakily and with great effort, he stands up and someone brings him a shtender. The moment he lays his hand on the
wood, his posture straightens, his demeanor becomes distinguished, and his words become articulate. This is what he was
created to do. He clears his throat and begins to speak in his elegant Polish accent.
     “I will never forget that year. We were in the smithy shop preparing to work for the day, but for some reason, we had
not been assigned any work to do. This was unusual, but we were not complaining. Somebody remembered that today
was Simchas Torah, and we all began singing the appropriate songs. Then, someone started the niggun, ‘Ain adir

k’Hashem, v’ain baruch k’ben Amram.’ (There is none as powerful as Hashem, there is none as blessed as [Moshe] the
son of Amram). This is a traditional niggun that is usually sung when we dance with the Torah on Simchas Torah.

    

/// lhbpk vcuy vmgc ubbe,u lnuka ,fx ubhkg xurpu(chrgn ,khp,)
     Every evening during the Maariv prayer, we implore
Hashem “to spread over us Your sukkah of peace and

grant us good counsel.” The soundest advice Hashem can
grant the Jewish nation is to prompt us to take note of our
place on earth, our assigned role in life, and somehow, it
seems, this is best conveyed to us from within the sukkah.
How does the sukkah accomplish this?
     R’ Eliyahu Dessler ZT”L (Michtav M’Eliyahu) tells
us how. On Sukkos man is instructed: cau gce ,rhsn tm"
(/c vfux) "htrg ,rhsc - “Leave your permanent home and

take shelter in your temporary dwelling.” Living in a
sukkah is an instruction in the transitory nature of life’s
mundane experiences, a "ahv kuyhc" - “negation of the

material.” For when a Jew in his sukkah ponders life in
this nonpermanent structure, he realizes that nothing is of
permanence in this world. The joys and comforts of the
home are inaccessible. And even the modest creature
comforts of the sukkah are only of short duration. Striving
for material possessions, for fulfillment of passions,
desires, and petty pleasures becomes revealed as a hollow
pursuit. Designs to secure a place for oneself and for
future generations are mere fantasy; after all, whatever
gains are realized are of little duration and of no intrinsic
value. Position? Power? Possessions? They all are of no
substance. If man is to strive for anything of worth, it must
be for spiritual attainment, because only in the realm of
ruchnius (spirituality) do gains have any permanence. Only
a spiritual existence can give a man authentic pleasure and
lasting satisfaction. This is the lesson of the sukkah. 
    The sukkah, the temporary dwelling, offers a primary
means for achieving bitul hayesh. Once one has fully
absorbed the sukkah’s message of negation of the material,
he can come to perceive with an unrivaled clarity that the
world belongs to Hashem. His demands assume new
dimensions of meaning, and pulsate with ever greater
immediacy. The sukkah is described as "t,ubnhvns tkhm" -
the protective shade of faith. Beneath its sheltering roof,
the blinding attractions of falsehood disappear. In its
shelter, a Jew becomes liberated from the shackles of
conventional thought and dares to aspire for more,
reaching for greater spiritual growth. He becomes the
“free man, committed to Torah” (d-u ,uct) governed by an
inner peace, spreading light through all his actions. 

 /// kjb hcrgu ,ucg .g ;bgu ohrn, ,upf rsv .g hrp(n-df trehu)
     “‘Fruit of the hadar tree,’ symbolizes Israel: Just as

the Esrog has taste as well as fragrance, so Israel has

among them those who possess learning and good deeds.

‘Branches of palm-trees,’ also applies to Israel: Just as

The palm tree has taste but no fragrance; so Israel has

among them those who possess learning but not good deeds.

‘And boughs of a myrtle tree,’ likewise applies to Israel: Just

as the myrtle has fragrance but no taste, so Israel has

among them those who possess good deeds but not learning.

‘And willows of a brook,’ also applies to Israel: Just as the

willow has no taste and no fragrance, so Israel has among

them those who possess neither learning nor good deeds.

What does the Holy One, blessed be He, do to them? To

destroy them is impossible. ‘However,’ says the Holy One,

blessed be He, ‘let them all be bound together in one bundle

and they will atone one for another.’” (ch-k vcr trehu)   
    The Medrash clearly illustrates that among the Jewish
people there exists those who resemble a willow, with
neither taste nor fragrance, neither Torah nor good deeds.
And yet, we find in other places that even those who seem to
be devoid of merit, "ovca ihbehr" - “your empty ones” are as
filled with mitzvos as a pomegranate is with seeds (/zf vdhdj).
If so, how can the Medrash here say that there are Jews who
possess neither Torah nor good deeds?  Everyone, even the
emptiest Jew, it seems, is filled with good. 
     The answer, writes Chacham Yehudah Tzadka ZT”L
(Kol Yehudah), is that regarding those who have neither
Torah nor good deeds, this is true only when they are alone,
on their own, and not bundled together with the righteous
Tzaddikim, for in that case they truly possess neither taste
nor fragrance. However when they connect themselves to
Torah scholars; when they learn Torah from them and
participate in their lectures, they become new people. They
obtain both taste and fragrance. Hence the Torah desires that
we take them all together, so that they may come closer to
Torah scholars and receive both taste and fragrance.
    The Gemara (:zk vfux) says in the name of Raba: “The

Lulav in the right hand and the Esrog in the left. What is the

reason? The former is comprised of three commandments

and the latter only one.” The Gemara is asking: since the
Esrog refers to the Torah scholar, the most accomplished
person, who has both fragrance and taste, wouldn’t it seem
appropriate for the Esrog to be held in the right hand? The
gemara answers that the Lulav comprises three mitzvos -
Lulav, Hadas and Arava - whereas taking the Esrog is just
one mitzvah by itself. Hence the Lulav takes precedence. 
     Chazal are teaching us an important lesson. In alluding to
the Torah scholar, the person who possesses the greatest
character traits, we can surmise that if he is only out for
himself and he fails to assist and teach Torah to the
simpletons among the people - those who resemble myrtles
and willows - then despite the fact that his knowledge of
Torah is great,  the lesser Lulav is deemed even greater.


