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12:39 - úáù / äìåãâ äçðî       (Monsey, NY)      5:25 - úáù úåøð ú÷ìãä                    
 5:44 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       5:43 - úáù áøò ìù äòé÷ù                
6:34 - áéøòî / íéáëåëä úàö        ~~~~~~        8:46 - à"î/òîù úàéø÷ ïîæ               
6:56 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:22 - à"øâä/òîù úàéø÷ ïîæ             
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SHABBOS MORNING KIDDUSH (2)

   There is a fundamental difference between the Kiddush 

made at night and the day-time Kiddush. The night 

Kiddush is the beracha of "úáùä ùã÷î", while the first 

beracha of "ïôâä éøô àøåá" is said just to enable one to 

drink the wine. In the morning, the opposite is true; the 

entire Kiddush is the "ïôâä éøô àøåá", while the posukim 

that are recited before are just customary. This has 

relevance in practical halachah as well. At night, if one 

missed hearing the "ïôâä éøô àøåá" but was able to hear 

the entire beracha of "úáùä ùã÷î" (likewise, if one only 

managed to hear the beracha of "ìåçì ùãå÷ ïéá ìéãáîä" 
by havdalah, and not "ïôâä éøô àøåá"), he has still fulfilled 

his obligation. (In order to drink wine, though, one must 

make his own beracha on wine (1).) During the day-time 

Kiddush, missing "ïôâä éøô àøåá" is missing it entirely.

    A second difference between the night and day-time 

Kiddush, is that by night, one may not repeat Kiddush 

unless he is exempting another who has yet to hear it (2). 

In the morning, however, one is permitted to repeat 

Kiddush at his meal, since he is only making the beracha 

of "ïôâä éøô àøåá" and drinking wine. In fact, many 

people who have attended a morning Kiddush, recite it 

again before washing in order to satisfy a minority (3) 

opinion which holds that to fulfill äãåòñ íå÷îá ùåãé÷, one 

h

must connect Kiddush to a meal of bread. 

   The poskim debate the common case when immediately 

after a Kiddush, people sit down to eat a meal in the same 

place (e.g. a family simcha, or those who eat mezonos 

right after the morning Kiddush), whether a äðåøçà äëøá 
is necessary. Some obligate those who ate at the Kiddush 

to recite an "äéçîä ìò" on the mezonos. The Mishna 

Berurah (4), however, holds that one should not make an 

"äéçîä ìò" but rather have specific intention to exempt 

himself with the bentching at the end of the meal. There is 

an opinion (5) that one should wait a quarter-hour from when 

he finished eating at the Kiddush before beginning the 

meal, and saying a äðåøçà äëøá right after the Kiddush. 

According to all opinions, a "úåùôð àøåá" is definitely 

required (when necessary) after Kiddush, before the meal.

Eating Cholent and other foods at the Kiddush

    Cholent is served at many Kiddushim. If it contains 

barley, the correct beracha to make is mezonos (which 

may have been made already on the cake). If there are 

large pieces of meat or big potatoes in the cholent, which 

are eaten separately, they need their own berachos (5). 

     One should take care to eat or drink something 

between fish and meat, and use a clean or washed utensil 

(7). One should not place hot cholent on a wet plate or on 

top of uncooked foods like vegetables (8). åìà úåçåìù óéãòù åðéáø äùî àöî ä"ùîå     
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R' Shamshon Raphael Hirsch ZT"L once said:

    "A mother complained bitterly that her child showed her no respect. I told her, 'For ten years you did 

whatever he wanted; do you now suddenly expect him to do what you want?!'"

R' Yisroel Meir Hakohen Kagan ZT"L (Chofetz Chaim) would say:

       "One who is kind by nature suffers from others, while someone with a bad disposition causes others 

to suffer. Is it not preferable that in the next world, it said about a person, 'This is Rabbi so-and-so, who 

suffered from everyone,' rather than, 'This is Rabbi so-and-so who caused everyone to suffer'?"

R' Yehoshua Aizik (Eizel Chorif) of Slonim ZT"L would say:

     "Certainly Bnei Yisroel committed a grave and terrible sin with the Golden Calf. Nevertheless, they 

were still on a higher caliber than Bnei Yisroel of today. At that time, the Jewish People were willing to 

throw their gold and silver into the fire, just as long as they would have a God. Today, on the other hand, 

there are so many willing to abandon G-d, as long as they remain with their gold and silver!"
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down to prevent these lights from shining on his face. It did not suffice to simply close his eyes, which 

was easy enough to do. Evidently, R' Chatzkel understood that if a person faces äàîåè - impurity, even if 

he does not actually look at it, nevertheless he still comes into contact with it.    ***

***

***

 íîöòá íäù åðééäã ,"íúàèç"ù éðà òãåé ïë íà
 íà ,íäì äöøî ä"á÷ä ïéàù - "ïéà íà" ìáà .åàèç
 ãåò àìå ,ú"éùä éðôì äéåöø íòä øåáòá éúìéôú ïéà ïë
 àèçä ìë úà íøâ éìù øåäøäù å"ç øùôà àìà
 äúéîä éì òéâî - "êøôñî àð éðçî" ,àìéîî .äìéçúî
 íøåâä éðà éë äøåú øôñäî éúåà äçîé ä"á÷äùå
 éì àèç øùà éî" ä"á÷ä åì áéùä äæì .íòä àèçì

 .äæ ìëì íøåâä äúà àìå - "éøôñî åðçîà

 íòä ïåîäù úîçîù ,êôéäì àåä 'áå .å"ç àèç äùòî
 ìåãâá øåäøä ïéëéùîî äæî ,äùòîá àåèçì åìéçúä
 çëá ïéà 'àä äðéçáìã ,íäéðéá ÷åìéçäå .íéîòôì øåãä
 .äòøä çîöð åðîîù ïåéë íéàèåçä ãòá ììôúäì ìåãâä
 äæá ñåðà àåä øåãä ìåãâù ïåéë ,'áä äðéçáì íðîà

.äéåöø åúìéôúå íãòá ììôúäì ìåëé àìéîî ,àèçä
 àùú íà äúòå" åðéáø äùî øîàù äî åäæå     
åéùëò ìàøùé éðá ìåçîé ä"á÷ä íà ,øîåìë - "íúàèç

  íéîñ äðáìçå úìçùå óèð íéîñ êì ç÷
(ãì-ì) 'åâå äéäé ãáá ãá äëæ äðáìå

    Rashi describes the spices that were used in the 

Mishkan, and lists among them "äðáìç" - 

"Galbana." This spice was the only one that had a 

foul odor, "in order to teach us (a lesson), that we 

should not exclude from amongst our groups, our 

fasts and our prayers, the wicked sinners of Bnei 

Yisroel, that they may be considered a part of us." 

It is our fervent wish that the íéòùø should 

eventually see the light of Teshuvah and rejoin the 

fold of Torah and mitzvah observance. Thus, we 

must never turn our backs on them nor give up on 

them, and always include them in our communal 

prayers and even physical activities.

     A Maskil - "enlightened" individual was once 

turned away from the Beis Haknesses of the Baal 

Hafla'ah, R' Pinchos Halevi Hurvitz ZT"L, and 

told that he could not participate in, nor be counted 

as part of the minyan. Indignantly, the man 

approached R' Pinchos and asked him straight out 

why he was to be excluded from the Rov's minyan. 

To further prove his point, the learned maskil 

quoted the above-mentioned Rashi that states that 

even a wicked sinner from amongst the Jewish 

People, should be included in the prayers and 

gatherings of the rest of the people. 

     The Hafla'ah didn't miss a beat. Without even a 

backward glance at the questioner, he retorted, 

"The Torah lists for us a total of eleven spices that 

are to be used in the Mishkan. Ten of them - a 

minyan - are good, clean and with a pleasant scent. 

The äðáìç, however, representing the wicked 

íéòùø, must then be the eleventh spice - the one 

that couldn't be included as part of the minyan!"

 

(èë-áì) 'åëå 'äì íåéä íëãé åàìî äùî øîàéå
     Targum Yonason Ben Uziel explains that after 

Moshe sounded the cry "éìà 'äì éî" - "Whosoever 

will act for Hashem is with me," and Shevet Levi 

responded by killing close to 3,000 idol-worshipers 

of the áäæä ìâò - Golden Calf, Moshe further 

commanded them to, "sacrifice korbonos on 

account of the spilled blood in order to effect an 

atonement before Hashem for that that they acted 

against their brothers and sons." We must 

understand, however; the Leviim were commanded 

to kill the sinners as it says "åéçà úà ùéà åâøäå" - 
"And each man shall kill his brother." If so, why 

are they blamed for these deaths to the extent that 

they were required to bring korbonos for 

atonement? After all, they were commanded by 

Moshe and were simply following his order?

   In the end, though, expounds R' Chaim 

Kanievsky Shlit"a, death is death and killing is 

killing! Dovid Hamelech was not permitted to 

build the Bais Hamikdosh for one specific reason: 

during the many wars that he was involved in - and 

even commanded by Hashem to wage - he spilled 

the blood of many of his enemies. This fact 

remained with him all his life and precluded him 

from being involved in the construction of the 

Holiest of Holies - the Bais Hamikdosh. Similarly, 

a Beis Din that imposes the death sentence upon a 

guilty defendant, a murderer no less, is required to 

fast as a means of repentance. Not because they 

may have erred in their judgement, but because a 

human being was killed on account of their ruling. 

       For this very reason, the Leviim involved in the 

deaths of 3,000 of their brethren needed atonement, 

since in the end, they had blood on their hands! 
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(äì-ãì) 'åëå äùî éðô øåò ïø÷ éë äùî éðô úà ìàøùé éðá åàøå

    The Navi writes (ë-ì äéòùé) "êéøåî úà úåàåø êéðéò åéäå" - "Your eyes shall see your teacher." Just as 

the face of Moshe Rabbeinu shone from the intense holiness of the Shechinah upon him, so too shall 

every person make an effort to view tzaddikim and righteous people, so that a portion of their holy spirit 

be transmitted to him. Similarly one should avoid gazing at íéòùø and wickedness for the same reason.   

     In Eretz Yisroel, a terrible malady that had been unprecedented before within the cities and towns of 

the Holy Land, gripped the religious community and threatened the beauty and tranquility of Torah-true 

yiddishkeit. Cinemas and theaters became widespread and even the religious community had trouble 

keeping their own from piquing their curiosity at the ideas expressed in these unholy places. 

      The story is recounted regarding the famed Ponovezher Mashgiach, R' Yechezkel Levenstein 

ZT"L, who was once traveling in a car on his way to an important function. Accompanying him that day 

was his close talmid, R' Shlomo Brevda Shlit"a, who later told over what he had seen while traveling 

with his Rebbe. The entire ride, Rebbe and talmid engaged in a learned discussion, when suddenly R' 

Shlomo looked over at his Rebbe, and noticed that R' Chatzkel had quieted momentarily and was ducking 

his head down. It appeared as if he was attempting to avoid being hit by an oncoming flying projectile. 

But when R' Shlomo instinctively looked around to see what was heading their way and protectively 

lowered his own head as well, there was nothing to see. The car had slowed down and come to a stop, 

idling at a red light and nothing seemed to be out of the ordinary, nor was anything dangerous or 

otherwise unusual hurtling at them.

     R' Shlomo was puzzled and concerned. "Is everything alright, Rebbe," he asked urgently, once again 

looking about. R' Chatzkel still had his head down and his eyes closed.

     R' Chatzkel was silent for a few moments longer, until the light turned green and the vehicle began 

moving again. Then, he raised up his head, opened his eyes and straightened his shoulders. Peering over 

at his talmid's questioning look, R' Chatzkel finally responded. "We have no idea how much harm may be 

caused to our úåéðçåø - spirituality, by being in contact with even just an illumination that originates from 

a place designated for immorality!"

     He then went on to explain to R' Shlomo that moments before, their car had stopped in the traffic just 

outside a well-lit and highly populated cinema. The entire area was flloodlit by the bright arcade and 

flashing lights of the theater house and as a result, even their own automobile was lit up on the inside by 

the bright reflections and illuminations. Thus, to avoid this contact, R' Chatzkel made a point of ducking 
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