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Swma: When Moshe had finished delivering Hashem’s
ultimatum to Pharoah to let the Jewish people leave Egypt,
the posuk says that he “furned away” and walked out of
the palace. The Medrash tells us that Moshe exited as soon

A SERIES IN HALACHA
LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (29)

Giving Thanks for Healing. One important component about
davening for the sick, is knowing how to thank Hashem for the
refuos and healing once it comes. This is mainly a halacha for
the “cured” person himself, by saying the beracha of Hagomel
and possibly making a nNTN NMYO - a meal of thanks. It is also
highly desirable for all those who were davening for this
person, to verbally thank Hashem for answering the prayers.

An appropriate way to give proper thanks, is by saying the
tefillah of “Nishmas kol chai,” and/or reciting Tehillim perek
30 (M5 :pan novn Pw waw), which also expresses thanks for
healing. The reason that this is a part of davening for a cure is
because when one has in mind while davening for a cure
that he will thank Hashem well afterwards, this is a great
merit to activate the cure. This is why in the request for
healing in the eighth beracha of Shemona Esrai, we say the
words, "TNN YOI D WU ... AW N WNDT' - “Please
Hashem heal us ... save us because You are our praise.” This
means that as we ask for healing, we immediately state that
Hashem is our only praise and any healing we receive will
generate appropriate praise and thanks to Him (1). This includes
the “Kiddush Hashem factor,” as if to say - Hashem, heal us
because You are our praise and we ask for the opportunity to
create a Kiddush Hashem when we praise You after the cure.
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as as he saw the king’s servants whispering.

“Evidently,” said R’ Dovid, “Moshe realized that they did
not want him to hear their conversation, and so, out of
respect he turned away. I followed my role model, Moshe!”

oYY MOt b
DunT 132377 2R NIAR 2T 39

The Korbon Toda. An ill person who was healed is one of the
people mentioned who should bring a Korbon Toda - a sacrifice
of thanks - in the times of the Bais Hamikdash. This was not an
absolute obligation (), but rather the proper thing to do.
Whenever we find in the Gemara that a Korbon Toda was an
obligation, it is referring to one who pledged verbally to bring
the Korbon after his salvation. It then becomes an obligation in
the form of ¥1j7n ™ - one of the vows of bringing sacrifices.

In our time, when we do not have the Bais Hamikdash and
cannot bring sacrifices, there is the beracha of Hagomel for all
those who would have brought a Korbon Toda. Also, the
Poskim (3) suggest that one should say the posukim of the Toda,
which is considered like bringing the korbon as Hashem told
Avraham Avinu . The person reads the following:

1) Y219 X (This is the main parsha of Korbon Toda)
2) 1-m % 719 X (The parsha dealing with the parts of the

Toda that are waved and given to Kohanin)

3) (0N X W P9 MM (The parsha dealing with the
accompanying wine libations (0D).

The Chayei Adam () set up a lengthier procedure, including
giving tzedaka to poor Torah scholars the worth of a young
sheep, the above posukim, plus other relevant parshiyos, aside
from the halachos of bringing the Toda. This should be done
during the day which the valid time for bringing a korbon ().
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R’ Menachem Mendel Schneerson ZT”’L (Lubavitcher Rebbe) would say:

“Pharaoh’s evil decrees and the trials and tribulations of the Jews during the Egyptian exile did not come about
because Pharaoh had so decided of his own accord. Rather, Hashem hardened Pharaoh’s heart, eventually causing
all of His wonders and miracles to be revealed. The lesson we can learn from this is that everything comes from
Hashem; when a Jew encounters something that prevents him from properly serving Hashem, this is meant only as
a test, whose purpose is to awaken the powers hidden within the person’s soul. When the person overcomes this
test, and perseveres in his holy mission in life, he is then rescued from all his difficulties.”

R’ Yisroel Friedman ZT”’L of Rizhin would say:

“The posuk states: ‘Sanctify unto Me all the first-born.’ (1-¥) Just as the first-born is especially holy to the
Almighty, so too, must the first few minutes of the day be dedicated to Hashem and to His Torah. Once a person
has established this firm foundation, the rest of the day will likewise be secure.”

A Wise Man would say:

“What constitutes a good person? One who is ‘Giving’ and ‘Forgiving.””
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The holy Chasam Sofer, R’ Moshe Sofer ZT”’L, was not only the undisputed leader of the Jewish people in his
generation, he was also a Rosh Yeshivah and devoted teacher to hundreds of talmidim in the Pressburg Yeshivah. To
listen to the Gadol Hador deliver a Talmudic discourse in any area of Shas and poskim, was to witness an artisan in
action, a masterpiece in the making. As pearls of Torah wisdom and knowledge rolled off his tongue, a combination of
Niglah and Nistar (hidden and revealed) elements were interwoven together to form a formidable tower of novellae,
thereby unfastening the knots of entanglement that locked-up a sugya, enabling the intricacies that once stood in the way
of comprehension to be released - like melting snow rushing through a mountainous pass.

One day, as the Rosh Yeshivah was in the midst of delivering his shiur, he came upon a topic that discussed the
detailed complexities of names. During one lengthy exposition, the Chasam Sofer unwittingly let slip a comment to the
effect that he had already mastered the deepest Kabbalistic understandings of names, and maintained the unique ability
to recognize the name of each and every Jewish neshama (soul) within the body of the holy words of the Torah.

The students, who had been following the meandering paths of the sugya, all paused for a moment and looked at each
other, and then back at their rebbe in wonderment. Of course, the Chasam Sofer had not made such a statement so as to
brag about his ability; however, the thought intrigued each student as he sat there wondering, how can the holy Rebbe
know the origins of each name and where it is located in the Torah?

As a heavy silence prevailed over the room, none of the students even considered breaking the Rebbe’s
thought-process and question him on his unusual statement. All, except one. There was a young man by the name of
Moshe Mendelsohn, who was different from the other students. He was not intensely involved in his studies as he should
have been and he was known to have secular leanings, including interests in areas that were considered off-limits to the
students. As a boy growing up in Berlin, he saw and imbibed a culture that was foreign to the age-old ways of traditional
Yiddishkeit, and privately he would read books and newspapers that were unacceptable in the Yeshivah.

It was this boy who stood up in the middle of the Rebbe’s shiur and brazenly called out, “Rebbe, is this true? Do you
really see every person’s name? If so, where is the name of the Ramba’m found in the Torah?”

The Chasam Sofer slowly opened his eyes and looked up. The other students began to urge Mendelsohn to be quiet
and sit down, but he just stood his ground and ignored their entreaties. The Chasam Sofer did not look irritated and in
fact, urged everyone to be silent. Then, he said, “Before subjecting the Egyptians to the final makka, Makkas Bechoros
(Plague of killing the First-born), Hashem tells Moshe, ‘010 X2 naw m2a9 W' (‘In order to increase My wonders in
the Land of Egypt.’) The first letter of these four words spell out the acronym ©'a'n™, for it was this great sage that
revealed - in his many illuminating writings - many of the great wonders of the Almighty.”

The students buzzed with excitement as the Chasam Sofer seemed to end the discussion right there. But Mendelsohn
was not one who gave in so easily. In his misguided and errant mind - the same mind that would lead him astray and
inflict untold harm to Torah-true Judaism - he called out once more, “Okay, but where is my name found in the Torah?”

Without missing a beat, the Chasam Sofer responded, “(n5-25 X7p") 'Da O ©na onnwn ' (‘For their corruption is in
them, a blemish is in them.’) The first letter of these aptly portrayed words spell out >3 ormn ya nwn - Moshe the son of
Menachem, from Berlin! Your father’s name is Menachem and you’ve adopted the lifestyle of the secular Berliners!”

And with that last line, the Chasam Sofer tossed Moses Mendelsohn ri%ht out of the Pressburg Yeshivah!

TIOTT N3t T

(=) N YD OYD KXY 19N

Swn: In the year 5598 (1838), agents of the Russian Czar,
arrested R’ Dovid Luria ZT”L (Rada’l) in Petersburg,
based on the false tip of an informer. After spending over
105 days in confinement, R’ Dovid was finally brought
before a magistrate. During the proceedings, whenever the
judges wished to talk privately among themselves, they
would speak in French so that the defendant would not be
able to understand the conversation. However, R’ Dovid
was fluent in French, and each time they discussed issues
amongst themselves, he turned away from the judges.

One of the judges noticed how he turned his back and
reprimanded R’ Dovid, saying that he was displaying a
lack of respect to the judges by turning away from the
bench. Protocol called for him to stand at attention.

R’ Dovid countered, in French, that he had turned away in
order to display respect. Whereas the judges assumed he was
not conversant in French, while he actually was, it would
have been improper for him to listen to their conversation.

The judges were very impressed by this unexpected
explanation, and released R’ Dovid.
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The Medrash relates that Hashem asked the angels if the
Egyptians deserved to be smitten by a Plague of Darkness,
and they all consented unanimously. The Medrash goes on
to explain that there existed wicked individuals among the
Jewish people, who did not desire to leave Egypt. They died
during the Plague of Darkness so that the Egyptians would
not be able to observe their downfall. Brei Yisroel also used
this time to seek out the Egyptians’ valuables. When they
later sought to borrow these items, the Egyptians were
unable to deny their existence. Why do we find that reasons
are sought for the selection of Makkas Choshech, while a
reason is not sought for the selection of any other plague?

The Rebbe, R’ Heschel of Krakow ZT”’L responds by
citing a gemara (:» y77M0) regarding the verdict of a court
of law. If beis din, in deciding a capital case, votes unanim-
ously to convict, the defendant is not executed. This,
however, only applies if each of the judges rendered his
guilty verdict for the identical reason. It is then assumed that
there was not a conscientious search for contrary evidence.
However, if the judges had different reasons for their
respective verdicts, the defendant is then executed.

Based on this, since all the angels agreed regarding the
Plague of Darkness, why indeed was the plague visited upon
Egypt? If every angel concurred, then Egypt should have
been spared. Thus, the Medrash continues that although the
angels were unanimous in their opinion, the reasons for
carrying out of the plague varied. While some believed the
plague was necessary in order to hide the deaths of the
wicked Jews, others felt that it would allow the Jews to
search, unimpeded, for the Egyptians’ valuables. Because
the reasons behind the votes of the angels varied, it nullifies
the unanimous verdict and the plague could be carried out.

EDITORIAL AND INSIGHTS
ON THE WEEKLY MIDDAH OF ...
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Hashem tells Moshe to please ask Bnei Yisroel to borrow
gold and silver from their Egyptian neighbors so that, “that
Tzaddik, Avraham Avinu, should not say, ‘He fulfilled the
decree of slavery and affliction but He did not fulfill the
promise of great reward upon their departure.’” (O ™272)
R’ Zalman Sorotzkin ZT”L likens the events in Egypt
to the ongoing debate over whether Jews should accept
reparations from Germany and the property that the Nazis
confiscated from them. One side supports the acceptance of
reparations, maintaining that since Germany exterminated
six million Jews, it would be even more abominable for
them to keep the Jews’ property also. The second camp
counters that compensation for property would be looked
upon as reparation for the people who were killed, as if the
money could atone for the lives that were destroyed.

This same debate doubtless existed in Egypt. Many
Jewish children were killed by the Egyptians. Some were
thrown into the Nile; others were sealed inside the walls of
buildings. Some Jews were unwilling to accept valuables
as compensation for their children, as that would have
implied that money was a sufficient atonement. Others,
however, felt that the payment was coming to Brei Yisroel
in return for all the work they had done for the Egyptians.

The Almighty did not want to force those people who
abhorred the thought of reparations to take money from
Egypt. This is why He phrased His wish as a request:
“Please speak to the people.” And yet, He did make the
request, rather than saying nothing, because if the Jewish
people had not left with valuables, Avraham would have
had a legitimate complaint - that Hashem had not kept His
promise to enrich them. For this reason, Bnei Yisroel were
offered to put aside their reservations and ask for valuables.
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Before Bnei Yisroel left Egypt, they received the mitzvah of Kiddush Hachodesh. The gentile world calculates the

passage of time according to the journey of the earth around the sun. The Jewish people, however, calculate time and all the
holidays according to the journey of the moon around the earth. The reason we are so connected and compared to the moon
is because the moon’s most obvious characteristic is that it constantly rejuvenates itself. This too, is the most important
characteristic ofour nation. A Yid always has the power to re-JEW-vinate himself and shine brightly in his Avodas Hashem.
R’ Avraham Pam ZT”L gives another explanation. As we know, both the sun and the moon are called ©570 NN -
great lights (.0 p91). Yet science tells us that compared to the sun, the moon is a tiny orb. There are even stars that are larger
than the moon and just appear small because of their great distance from earth. Why then is the moon called a great light?
Both the Ibn Ezra and the Malbim explain that the sun and moon have a great effect on the earth. They both illuminate
the world - one by day and one by night. R” Chaim Brisker ZT”’L, uses this as an analogy to Torah learning. To be a gadol
b’torah one need not be a ®WYPN wINn - an innovator. Just as the moon has no light of its own, but reflects the light of the
sun to provide light to the world at night, so too, one who delves into Torah to the best of his ability is on the road to Torah
greatness. The moon gives much encouragement to all Bnei Torah. One need not be an iluy or come up with novel Torah
ideas to be a gadol b’torah. Even one who reflects the Torah light of others can be like the moon and called a great light.




