
,rpfv kg ovhpbfc ohffx vkgnk ohpbf harp ohcrfv uhvu
 /// uhjt kt aht ovhbpu(f-vf)urhcj og kugc tahk - 

    `'rzgkt wru ibjuh hcr '[ohcurfv] ihsnug iv smhfw :(/ym tr,c tcc) trndc t,h
'wuhjt kt aht ovhbpw s"nku /w,hck ovhbpw :rnt sju 'wuhjt kt aht ovhbpw :rnt sj
ihaug ktraha inzc itf 'thae tk ?w,hck ovhbpuw :(dh 'd /c-ohnhv hrcs) ch,f tv
ka cuahv ruthc /f"g wouen ka ubumr ihaug ktrah ihta inzc itf 'ouen ka ubumr
aht shn, ohcurfv hbp uhv 'otruc iumr ,t shn, ktrah uag zta 'ifanc :trndv
',hcv iuuhfk ovhbp ,t ohccux uhv ohcurfva ohngpk uhv vnka hnhc okut 'uhjt kt
hf 'inhxv vz ka u,uvn kg ibuc,vk ubhkg vbvu /wv hp ,t ktrah hbc urnvaf vz vhv
ohcurfv hbp ot hf 'urhcjk ost ihca surhpv ut vcvtv kg r,uh vrun ,utv vz
otu /u,kuzk sjt ohdtusu 'ktrahc ,rrua vcvtva tuv ,ut uhjt kt aht ohbuufn
,gsk vbu,b ost ka u,gs ihtu 'ovhbhc surhp aha tuv ,ut ,hcv kt ohcxun ovhbp

?ktrahk v"cev ihc surhpv kg teus ,utk vz vhvh vnku /u,kuz
ihca eujhr ut curhe ,utk ohanan if ohcurfv hbp ,hhyb ota 'ihcvk ah ;xubc    
vhvh ',hcv kt oh&b'U)f*n ohcurfv hbp ota 'lphvk rnuk hutrv in vhv 'otruck ktrah
hbp od oh&b'U)f*n ifku 'ohnaca ovhct kt ocku ovhbp oh&b*U,f*n ktrah oda ,utk vz
kf hsh kg lrc,h uhbpk jur ,jb ouh kfc ktrah ohaug uca ouenv kt ohcurfv
ehksvku chyvku ,ruye rhyevk ouh hshn ivfv xbfb oa hrv 'asenca ,usucgv
ouh hshn uchrev uca iumhjv jcznv ka unuen gceb uk vmujn odu 'vrubnv ,urb ,t
,utk tnau 'ohnurnc kusd r"jb ktrah urrug ukt kfcu 'v"cevk ,ubcre unuhc
hbp ,t od vyhv ifku 'uhbpk vhumr o,sucga oghsuvk v"cev vmr ktrahk vchj

,hagu ubpm, .ujnu ,hcn ruvy cvz u,t ,hpmu
 /// chcx cvz rz uhkg(th-vf)vru,v ,uchaj ihbgc - 

    dhhhhjjjj    aaaahhhhtttt    iiiicccc'.ujnu ,hcn cvz iurtv ,t ,upmk uuymb ktrah kkf gusn 'ktua 
cvzu 'vausev vru,v . ,ujukv ucu 'ohasev asue ann tuva hkf tuv iurtv hrv
rcs og v,uagk vru,v ubum hbjur ukufa rcsc gusnu 'hnad rcs ka knx tuv
,uhvk u,ut lupvk kufh 'cvzf hnad ukuf tuva rcs wpta 'ubsnkk tca 'wh,u ?hnad
ahu 'vausev vru,v uhkg ohc,ufu 'vnvcn vhv . w;kew 'ifu '"ohasev asue" rcs

/asuev ,kgnc unnurk lhha okugca rcs kfa ubsnkk vzu 'vru, rpx ,ause uc
vbcba iurtv vtur sjtaf vbvs ',"hvzgc rjt iputc wuev cahhk s"bgkb obnt    
tk 'tk ukhta 'sutn cuaj vz rcs htsuca 'unmgk rnut 'tnkgs iuv kf vuaa cvzn
f"gu /vru,v ,uchajv onurk unmg rrug,ha vchx vhvh 'z"hgu /cvzn u,ut vbuc vhv
,ucckv rrug,ha hsf '.ujnu ,hcn ruvy cvzc iurtv ,uagk vausev vru,v ubhm
'.ujn cvzv tv,a er lhrm ubht 'if ukhta 'c"m ihhsg 'obnt /vru,v ,uchaj onurk

?ohbpcn od cvzv tv,a lhrm gusnu 'rcsv ka ,uchajv sjtu sjt kf vtrha
ukhpta 'vru,v ,uchajv ihbgc kusd suxh ubsnkk tc vru,v itfa 'rnuk vtrbu   

ktrah ihtaw iukek ,ut vz vhvha 'lphvk urnt vnku 'ouen u,ut rcgk ohcurev
?wouen ka ubumr ohaug

sucgkn urx ktrah hbca ugnanf ubht itf runtv surhpv ihbga rnuk ahu    
ohmpju otruc kt oheeu,an ktrah hbca ,ut vz vhv lphvk 'otruc ,t
ohkdn ov o,udvb,vc hf 'o,sucgn ,jb v"cevk uk iht if hp kg ;tu 'u,sucgc
er u,gs i,ub sjt kfa cmnc rcusn 'rnukf 'onmg ,cuyk ot hf o,buuf ihta
kngc ,utrk uhccux kt od hubp uck ihtu 'vph vkg,a uz thva 'unmg ,sucgk
ihta ,ujhfun ukt ,ufhkv 'oghhxk hsf u,unf ,ukg,vk ov od ohmpjv uh'j/t
vsucg c0J'j0h iumrk tku 'osucfu osngn ,t khsdvk ot hf 'ohna oak o,buuf
ohcurfv hbp uhv ift zt 'vz ihgf cmnc ktrah hbc uhvaf /kf iust hbpk uz ihgf
v,hv rhpau 'o,kuz hpkf iuxfktc ,me uhv tku 'wchrgnw sm hpkf hrndk ohbpun
uhktn icunu 'onmgk vsucg ot hf ,"havk vsucg kkf uz ihta vjfuv uz
vsucgc vhumn vbht vfrcv od /u"j ,"havn ohsurpu rtab uz ihgf vsucgca

 hcru hrunn h,gnaa hpfu 'uz ihgfkkkk""""mmmmzzzz    ....hhhhccccuuuubbbbhhhhccccrrrr    iiiihhhhnnnnhhhhbbbbcccc    hhhhccccrrrr    eeee""""vvvvddddvvvvvbanva '
ov ocura jfuuhb ibuc,bafu 'ovc ,hbeb vru,va ohrcs j"n vbun (u 'u ,uct)
ka u,kufhc ihta vjfuvf ubk anak lhrm rcsv vzu 'urhcjk ost ihca ohbhbgn
era vz lt 'uhrcj ,jkmvk od uck ,t i,ub if ot tkt vru,c ,ukg,vk ostv
u,kuz kg u,gsu uhbhg ohak ubnn ,gbun u,jkmvk u,phtau usdbk ,snug u,jkmv

/vkhkj thnas t,ghhxk tuv od vfzh tk 'ughhxk hsf usunhk ,t ihcvk vae,nv
,uga ahsevku usunhkn kyck ostv kga vtruv ubhrcsc ihta icunf     
ughdv tk okug hkusd kfa 'ubhtr iftu ',kuzv ka uhfrm rucg euxgh ovca
ovnu 'uh,udrsncu uh,ubhjcc sjt kf 'o,kuzk od udts if ot tkt ovh,udrsnk

/h,hntv ubnuen kt ghdb vz hsh kgu 'ubt od snkb
grdk kkf vchx vz iht - vru,v ka ,uchajv rhfn ubht ukuf okugv kf ot
'iurtv lu,c vn vtur t"utf ihta rapta 'iurtv lu,c 'f"gu /vru,v ,uchajv
u,ut ,hpmu" ubk ,rnut wev vru,va 'iurtv lu,ca vn ,ntv ohgsuh ubt kct
hsf tuv 'iurtv lu,c r,x ouenc cvzk ogyva raptu '".ujnu ,hcn ruvy cvz
,uhnmg omgc vausev vru,va ',uruvk 'vru,v chajn ,uhvk ub,ut rrug,vk

/,ntv vz n"n 'vz rhfn ubht ukuf okugv kf ot ukhptu 'sutn sg cuaj
'shjh iuakc ",hagu" ch,f ifan hkf ,hhag kfca ';hxuvk ah vz suxh p"gu    

 ,hhagc kctk ogyv vn c"mu 'ohcr iuakc '"uagu" ch,f iurtvsng rcfu /vz hubha
,hagu ch,f vktv ohkfv kfc vn hbpn 'iurt uagu" :(c 'sk wrp vcr) arsnv z"g
iurtc uexghu kfv utch v"cev k"t ouka r"c vsuvh r"t 'iurt uagu ch,f iurtcu
kfa ouan ubhhv "uagu" iurtvc ch,fa ogyv hrv /f"g '"vru,k okuf ufzha hsf
sunkk ohkkufh obhta o,ut ukhptu /vru,v hexug kkfc ,uhvk kufh sjtu sjt
,uhvk ohkufh ov hrv 'vru,v sunkk ubht o,sucga ',uhbesm ohabv . vru,v
oexg uvzu 'vru,v ,uchajv ovhbcu ovhkgc ohrrugn ova vz h"g 'vru,v hexug
:thhj hcrk cr vhk rnt" :(t 'zh ,ufrc) :k"zj urnta vn uvzu /ohabv ka vru,v
ihrybu 'ibcr hc uvhhrcd hhub,tcu 't,ahbf hck uvhhbc hhuretc ?ihhfz htnc ohab

/tcv okug hhjk vfzh vz h"ga /f"g '"ibcr hcn u,ts sg uvhhrcdk

",uhrcv sucf kusd" - The Mishnah says that all 4 ,hmhm are cfgn each other. So, if one doesn’t have ,hmhm for all 4 corners, there is no point in
putting ,hmhm on only one corner. This is the view of the e",. ktgnah wr holds each corner is a separate vumn and they are not cfgn each other.
So, if one has ,umhm for only one corner, he should put it on and he will be vumnv ohhen. The Gemara asks: uvhhbhc htn? This question is
perplexing. Didn’t we just state an obvious n"epb between them? [sus wr hrughac] sus wr  says this is asked by the "okug" and the z"hrd explains:
really the above is not a n"epb. Because even according to ktgnah wr although having ,hmhm on one corner might be a vumn, he can’t wear the
sdc anyway, because the other 3 corners don’t have ,hmhm and he is being kycn a vag ,umn on the other 3 corners, when he wears it. So,
according to both ,uyha one would have to place ,hmhm on all 4 corners anyway! So, the Gemara asks, what is the practical difference in ,uyha?
    Our Gemara says one eukhj in this ,eukjn is the halacha of tbuv wr: if one walks from shjhv ,uar to ohcrv ,uar on ,ca with ,hmhm that are
not v,fkvf ,mhhumn he is chhj a ,tyj because ,hmhm on a v,fkvf sdc are kyc to the sdc and it’s not considered carrying them. If they are not
vfkvf and there is no vumn, they are not kyc to the sdc and considered a hutan. According to the e",, one would be chhj a ,tyj if he went out
with a missing corner, since there is no vumn being done, it is a hutan. According to ktgnah wr he would not be chhj a ,tyj. Our Gemara relates:
tbhcr was walking behind hat wr rc rn on ,ca and noticed the ,hmhm on one corner of his sdc were ripped off, but refrained from telling him till
they got home. hat wr rc rn said: “Had you told me immediately, I would have thrown off my sdc in the eua.” We see from his answer that he
holds like the e", that all 4 are cfgn and it was considered vtmuv. Why would he rip off his sdc in the eua? We have a rule ,uthrcv sucf kusd
vru,ca vag, tk vjusa? The Gemara answers: the vag, tk it is vjus is rux, tk, the cuhj to listen to the ibcr. But ,cac vtmuv is t,hhruts
and ,uhrcv sucf is not vjus that. So, ,uthrcv sucf is vagu ouec ibcrs vjus but it is only vag, ktu cac t,hhruts vjus.{:yh ,ufrc ihhg}/
    The  [cga s"uh]t"nr  says: If a ivf is not wearing clothing in a ,nv kvt but he doesn’t know there is a ,n there, don’t tell him. Rather just tell
him to come out so he can dress himself before exiting. If he has been informed there is a ,n in the house, he may not remain in the house and
get dressed, but must leave immediately. This is only if he’s in a ,nv kvt which is t,hhruts vtnuy. If he’s in a xrpv ,hc, or any other vtnuy
ibcrs, he may remain inside until he’s dressed because ,uhrcv sucf kusd. The  [wv wx rhzb]cegh ,kve  says: Even after the ivf is informed of a
t,hhruts vtnuy, why can’t he remain in the house and get dressed? After all, staying in the house a bit longer seems to be a vag, ktu ca  and
we know vag, ktu cac vru, rcs vjus ,uhrcv sucf? He says this is a vhtr to his suxh: Any act originally done by a person, that he now has the
capability to undo, but doesn’t, it is still considered his vagn even though right now he isn’t doing anything. This is why ,uhrcv sucf doesn’t allow
the ivf to tarry in the house to get dressed, since                                                                                 remaining in the house is considered a vagu oue.

                                                                                                                                                                                                              

In the Sefer Peninei HaGeula it states:
     “According to the Rambam, ‘They shall make for Me a sanctuary,’ refers not only to the Mishkan, but the building of the
Batei Mikdash as well. When Moshiach comes and the Temple is established, the original Mishkan built by Moshe will also be
revealed, for just as the Mishkan was built in the desert, by an individual who himself never set foot in the Holy Land, so will
the Third Holy Temple reflect the good deeds we have performed and our avodas Hashem throughout the present exile.”
 
A Wise Man would say: “In real life, only the weak are actually cruel. Gentleness can only be expected from the strong.”                                        
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tdra rhtn crv b"hgk aseun
rst wuc yhhmrth 'k"z uvhkt wrc
ohhjv rurmc vrurm u,nab tv,

By Yossie & Chaya KriegerBy Yossie & Chaya KriegerBy Yossie & Chaya KriegerBy Yossie & Chaya Krieger

*********************************************************************************************************************************************************************************************************************

         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (65)
Expense of the Lender. If the lender had side expenses to make
the loan happen or later expenses because of the loan, he can
claim the money from the borrower and it is not a violation of
the laws of Ribbis [interest]. Ribbis is only when you are
charging for having his money for an amount of time, whereas
these other cases are expenses. For example if the lender had to
take a cab to the bank to get the money to lend, he may charge
the borrower. Also, if the debt was paid with a check that
bounced that cost the lender a penalty, it is not Ribbis to pay.
Whether or not he has to pay in laws of Choshen Mishpot
depend on the circumstances, and a shaila should be asked.
Paying a Debt Early. If the borrower wants to pay before the
due date, and the lender does not want it to avoid responsibility
for the money, he must take it because time schedules for
payment are for the good of the borrower (1). However, if some
loss will come to the lender by taking the money, he can say no.
 

  

      

Real-Life Example. Reuven lent Shimon money but Shimon
didn’t remember if he paid him back. (If a lender claims with
certainty that he was not paid, the Mishna and Gemara (2) state
clearly that he must get paid.) Reuven was also in doubt if he was
paid. Must Shimon now pay Reuven? From the Gemara, it is
clear that Beis Din cannot force him to pay. However, according
to the basic reading of the Gemara, and most Poskim (3) there is a
heavenly obligation to pay (ohna hsh ,tmk). This writer believes
that the right thing for them to do in this case is for Shimon to pay
one third of the amount and then each party is mochel the other
for any underpaid or overpaid amount. The same rules apply to
the frequent case where partial payments were made and doubt
arises if it was all paid up. The amount left in doubt has the above
rules. If the borrower is not looking for compromises and/or
mechilos, he can pay the whole amount in question and it’s not a
shaila of Ribbis because he is not paying more to pay extra for
having the loan, but rather to get out of his safek (4).



    Several times, the Medrash comments that whenever it says the word ",tz" in the Torah it is a remez for Torah, tkt ,tz iht
vru, as it says (towards the beginning of Chukas) "vru,v ,tz". Accordingly, here as well, the verse is a remez for Torah, that
the terumah, the donation, that Hashem sought from the Jewish people is their zos, their Torah. Indeed, the Ramban famously
writes that the Shechina resting on the Aron in the Mishkan was the same revelation of Shechina that was at Matan Torah on
Har Sinai, indicating that the source of the Mishkan’s sanctity was the kedushah of the Torah contained within the Aron.
     The posuk states: "ofu,c h,bfau asen hk uagu" - we should make a Mishkan for Hashem and He shall dwell inside it.
However, Chazal comment that it does not say "ufu,c" inside of it, but "ofu,c", inside of them. R’ Chaim Volozhiner zt”l

(Nefesh HaChaim) elaborates that the ikar tachlis of building the Mishkan was so that the Shechina should rest inside us, the
Jewish people; the Mishkan was just a mashal for what and who we are supposed to be. The Malbim in Sefer Shmuel makes
an astounding assertion. He writes that just as the Aron HaKodesh in the Kodesh HaKodashim was the repository of the luchos
and a Sefer Torah, that is, Torah ShebiKesav, the Talmid Chacham is an Aron Kodesh for Torah SheBaal Peh. This is the
vision Hashem has for His nation, and it is incumbent upon us to turn it into reality.
     The approaching holiday of Purim is a day of kabolas haTorah. "rcf ukchea vn unhe - ohsuvhv ukceu unhe". In the aftermath of
the great miracles that were wrought for them, the Jews in the times of Mordechai and Esther reaffirmed their connection and
fealty to the Torah, and the Medrash Tanchuma on Parshas Noach clarifies that this refers particularly to Torah SheBaal Peh.
    This is the donation Hashem really wants from us, that we should become Aronei Kodesh for the heilige Torah, VeZos
HaTerumah, give Me your Torah, your effort and ameilus and Chiddushim and sevaros! Fashion yourselves into an abode for
the Shechina to descend upon you! That is the real terumah that I want: ;xfu cvz hpktn - tehhs lhp - lhp ,ru, hk cuy!

     In the Medrash Rabbah, there’s a statement of Chazal that says the following: an,avk hutr okugv vhv tk 'tbhbj wr rnt" 
"asenv ,hc khcacu ifanv khcac tkt ohzrtc. The world was not meant to have had access to cedar wood - ohyha hmg. It was
only available for human use owing to the ifan and the asenv ,hc. What is the meaning behind this remarkable idea?
What is so special about the ohyha hmg that would limit it to such restricted use?
    The Shem M’Shmuel says the following pshat based on a Gemara (Taanis 20a) that says: ktu vbef lr ost tvh okugk"
"zrtf vae tvh. A person should strive to be soft and flexible (in his mannerisms) like reeds and not tough or obdurate like
cedar. Hence, says the Medrash, the world generally isn’t supposed to utilize the middah of cedar. The only appropriate
time is when building the Mishkan. To ensure the everlasting vbhfav ,trav, one has to be strong, unbending and
unyielding, sans compromise. The Gemara (Yoma 72b) says, "ohsnug ohyha hmg" - they stand ohnkug hnkugk - for all eternity.
In order to ensure that all our institutions are bastions of ohna sucf for all the world to recognize, they must be fortified
with these ohyha hmg, literally and metaphorically. Thus, the world is now permitted to have cedar.
    Perhaps we can add the following machshava. Our homes, sanctuaries, and even one’s own ;ud are called a ygn asen - a
mini model of the Bais HaMikdash. To build a Torah’dike edifice, one must be extremely vigilant to shut out all the
harmful and pervasive, negative influences, by building a strong vmhjn. There exists no better material to use than these hmg
ohyha which need to be ohsnug - resolutely standing guard, forever and ever, to continue building Klal Yisroel, and
perpetuating the mesorah and dream of ofu,c h,bfau.                                                                                                                      

                                                                                                                                                                                                              

hvhu ktrah kfn xn vnka lknv kghu
 /// aht ;kt ohaka xnv(zf-v wt ohfkn)

uje, rat vnur,v ,tzu
 /// ,ajbu ;xfu cvz o,tn(d-vf)

 /// ohya hmgu ohaj, ,rgu ohnstn okht ,rgu(v-vf)

 /// rvc vtrn v,t rat o,hbc,c vagu vtru wufu vrubnv vagh, vaen ruvy cvz ,rbn ,hagu(n'tk-vf) 
     Among all the keilim of the Mishkan, the menorah stands out as uniquely challenging. The Torah describes it in intricate
detail - cups, knobs, flowers, branches - yet Chazal tell us that Moshe Rabbeinu struggled to understand how it was supposed
to look. The description was so complex that even he could not visualize it from words alone. What did Hashem do? He
showed it to him. Rashi explains: “Moshe found the menorah difficult, so Hashem showed him a menorah of fire.” When
something is important, clarity is not optional. Words can be misunderstood. Instructions can be misinterpreted. Even the
most sincere person can get it wrong. The menorah teaches us that holiness often depends on clarity. The Mishkan wasn’t a
place where “close enough” would do. Miscommunication can turn a simple conversation into chaos.
    When a middle-aged American fulfilled his long-held dream of moving to Israel, he imagined a new life in a place he had
always felt drawn to. He was an earnest man in his late sixties, the kind who approached every challenge with a mixture of
determination and mild confusion. Hebrew, in particular, was a mountain he struggled to climb. He had taken a few classes,
memorized a few verbs, but to say that he had “mastered” the language would be a sore overstatement. 
    He took a job in a company and began to settle down but things did not go exactly as planned. After he was unexpectedly
laid off along with several colleagues, he decided to apply for a short-term loan in order to stabilize his finances. He rehearsed
what he wanted to say on the bus ride to the bank, convinced he had mastered the necessary vocabulary. The words felt
foreign in his mouth, but as an optimistic, good-natured American, he trusted himself. What could go wrong? 
    Walking into the nearest branch, he approached the counter where a young clerk greeted him with a polite smile. The
American smiled, cleared his throat and delivered his opening line with the solemnity of a man announcing a major life event.
"ryphvk lkuv hbt", he declared. The clerk froze. Her eyes widened with alarm usually reserved for medical emergencies. She
was processing the fact that this gentle, grandfatherly man had just calmly informed her that he was about to pass away. Not
only that, he seemed remarkably composed about it. She swallowed hard, unsure how to respond.
     Before she could gather her thoughts, however, the man pressed on. "vhuk rsxk lhrm hbt zt", he added.
   The clerk’s face drained of color. She whispered something inaudibly that sounded like a prayer. The man, still unaware of
the linguistic catastrophe unfolding, wondered why she looked so distressed. He assumed she was simply moved by his
situation. Israelis were known for their warmth, after all. She excused herself and hurried to her supervisor, whispering
urgently. The supervisor, a kindly woman who spoke excellent English and maintained a great deal of experience with
immigrant mishaps, approached the middle-aged man with a mixture of concern and curiosity.
     “Sir,” she said gently, “is everything okay? Are you sick? Do you need to sit? A drink of water, perhaps?”
    The man continued to smile, happy to hear another person speaking his language. First, he repeated his words in Hebrew
and then provided an explanation in English, relieved to finally be understood. 
     “I told the nice lady teller that I was laid off from my job, and I need to discuss taking out a loan.”
    The supervisor blinked. Then she laughed, a warm, rolling laugh that filled the room. She explained the misunderstanding
in Hebrew to the clerk, who let out a shaky exhale of relief. The supervisor then turned back to the American. “You told her
you were about to die,” she said, still smiling, “and that you needed to arrange your funeral.”
    The man’s eyes widened. “I said what?” She repeated the phrases, clarifying the difference between ryphvk (to pass away)
and ryupn ,uhvk (to be fired), and between vhuuk (funeral) and vtuukv (loan). His face turned a shade of red and then he laughed
too because really, what else could he do? A few misplaced syllables almost turned a routine errand into a near-death
announcement. It was, in its own way, the most memorable loan consultation the man would ever have. (Fascinating Insights by Rav Y. Alt)    
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 /// vnur, hk ujehu ktrah hbc kt rcs(c-vf)
llllyyyynnnn: In his late twenties, Yosef Yozel Horowitz was
anything but a learned scholar. He was a powerhouse of
industry, a “hardware tycoon” who owned a massive chain
of eighty retail stores. Wealthy, influential, and deeply rooted
in the business world, Yosef seemed destined for a life of
commercial success. However, that all changed when he met
the legendary Mussar master, R’ Yisroel Salanter zt”l.
    R’ Yisroel Salanter was famous for his soul-stirring
lectures, and the young businessman found himself drawn to
them. A deep bond formed between the merchant and the
scholar, but one specific lecture hit home so hard that it
completely reshaped Yosef’s world. In a move that stunned
his peers, he walked away from his empire, closed all eighty
shops, and left his life of luxury behind.

  

    To find true clarity, he retreated into the forest. For five
years, he lived in a small, secluded cabin, surviving on simple
meals brought to him by locals. When he emerged, he wasn’t
a businessman anymore; he had become a scholar of great
prowess. He spent the rest of his life focused on the youth of
Russia, eventually building eighty yeshivos and becoming the
legendary Alter of Novhardok zt”l. He traded his eighty
hardware stores for a legacy of spirit and Torah.
llllyyyynnnnpppp: In the opening words of Parshas Terumah, Hashem
commands Bnei Yisroel: “Take for Me an offering.” Strictly
speaking, you don’t “take” an offering; you give one. So why
the word “take?” The answer is a beautiful truth about life: In
the spiritual world, the only things we truly “take” with us are
the things we have the courage to give away for a higher
purpose. The only assets that become eternally ours are the
spiritual ones performed with deep effection.

    In the Haftorah, the Navi details Shlomo Hamelech’s
imposed forced labor, and how he took thirty thousand men
and forced them to chop wood for the Bais Hamikdash from
the forest of Chiram. The Navi points out that he did not
allow Klal Yisroel to work excessively hard, so he sent ten
thousand men from Eretz Yisroel to the forest for just one
month. At the end of the month, they went back home to rest
for two months with their wives. 
    With the urgency that Shlomo Hamelech was placing on
expediency, why did he send them home after only a month?
Surely, they could work for a few months and then go home
to rest for a few weeks before returning to work?
   R’ Yaakov Ashkenazi zt”l (Tze’enah Ure’enah) says

that Chazal (Talmud Yerushalmi) emphasize the importance
of the mitzvah of ucru urp which takes precedence over the
all-important mitzvah of building the Bais HaMikdash, for as
the Yalkut Shimoni (Melachim I, Remez 180) points out, the
workers were only in the field for one month laboring while
they spent two months at home with their wives.
   Furthermore, Chazal (Yerushalmi Kesubos 61b) note that a
Talmud Chacham who wants to leave his wife to study Torah
should not leave for more than a month. If he wants to study
for a longer period, he must first ask his wife. If she tells him
to go, then he is allowed to go and learn Torah. However, the
wives who allow their husbands to study have an equally
great merit as if they had studied Torah themselves.
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