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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (65)
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Real-Life Example. Reuven lent Shimon money but Shimon

Expense of the Lender. If the lender had side expenses to make
the loan happen or later expenses because of the loan, he can
claim the money from the borrower and it is not a violation of
the laws of Ribbis [interest]. Ribbis is only when you are
charging for having his money for an amount of time, whereas
these other cases are expenses. For example if the lender had to
take a cab to the bank to get the money to lend, he may charge
the borrower. Also, if the debt was paid with a check that
bounced that cost the lender a penalty, it is not Ribbis to pay.
Whether or not he has to pay in laws of Choshen Mishpot
depend on the circumstances, and a shaila should be asked.
Paying a Debt Early. If the borrower wants to pay before the
due date, and the lender does not want it to avoid responsibility
for the money, he must take it because time schedules for
payment are for the good of the borrower (1). However, if some
loss will come to the lepder by taking the money, he can say no.

didn’t remember if he paid him back. (If a lender claims with
certainty that he was not paid, the Mishna and Gemara @) state
clearly that he must get paid.) Reuven was also in doubt if he was
paid. Must Shimon now pay Reuven? From the Gemara, it is
clear that Beis Din cannot force him to pay. However, according
to the basic reading of the Gemara, and most Poskim (3) there is a
heavenly obligation to pay (0w > nxy9). This writer believes
that the right thing for them to do in this case is for Shimon to pay
one third of the amount and then each party is mochel the other
for any underpaid or overpaid amount. The same rules apply to
the frequent case where partial payments were made and doubt
arises if it was all paid up. The amount left in doubt has the above
rules. If the borrower is not looking for compromises and/or
mechilos, he can pay the whole amount in question and it’s not a
shaila of Ribbis because he is not paying more to pay extra for
havipg the loan, but rather to get out of his safek @).
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"mmsn mas S - The Mishnah says that all 4 sy are 20y each other. So, if one doesn't have s for all 4 comers, there is no point in
putting sx on only one comner. This is the view of the 7. Sy 3 holds each corer is a separate mxn and they are not 2oy each other.
So, if one has sy for only one comer, he should put it on and he will be mx1n o»pn. The Gemara asks: y»ya »win? This question is
perplexing. Didn't we just state an obvious 1"29) between them? 4yt *9 111 3 nwwa] says this is asked by the "o and the v'» explains:
really the above is not a 1"pa3. Because even according to Sxynw» ™ although having svx»x on one comer might be a misn, he can't wear the
T3 anyway, because the other 3 comers don't have mxx and he is being Svan a nwy mxn on the other 3 comers, when he wears it. So,
according to both mww one would have to place mxx on all 4 comers anyway! So, the Gemara asks, what is the practical difference in moow?

Our Gemara says one >nin this mionn is the halacha of xnn ™ if one walks from v mwA to o270 M on maw with ;s that are
not nmabn> N he is 2N a Mvon because MY on a NnoYNd T are Yva to the a1 and it's not considered carrying them. If they are not
moomo and there is no M, they are not Hva to the T and considered a »wwi. According to the "1, one would be 2»n a mxon if he went out
with a missing comer, since there is no mxy being done, it is a mxwi. According to S 3 he would not be a»n a mxwon. Our Gemara relates:
17 was walking behind »wx 392 9 on maw and noticed the 1xox on one comer of his -2 were ripped off, but refrained from telling him till
they got home. »wx 172 1 said: “Had you told me immediately, | would have thrown off my xa in the pw.” We see from his answer that he
holds like the p"n that all 4 are 2oy and it was considered mxsn. Why would he rip off his -1 in the w? We have a rule mmvnan 1ad v
mmav nwyn & nM1w? The Gemara answers; the nwyn &9 it is nnyT is om N, the 2vn to listen to the 9. But mawa nxvn is NNt
and m»1an 12 is not Nyt that. So, mvnan 13 is nw owpa AT IMYT but itis only Nwyn Sx0 2wa XYINRT IMIT.{0> M1 Py}

The & [ayw 7'v] says: If a y05 is not wearing clothing in a v S but he doesn’t know there is a 1 there, don't tell him. Rather just tell
him to come out so he can dress himself before exiting. If he has been informed there is a T in the house, he may not remain in the house and
get dressed, but must leave immediately. This is only if he’s in a mwin S which is Xt M. If he's in a o190 793, or any other ML
1277, he may remain inside until he’s dressed because m»1an 12 Sym. The apy nvnp ['n 'o ] says: Even after the yno is informed of a
NIRRT NNOW, Why can't he remain in the house and get dressed? After all, staying in the house a bit longer seems to be a nwyn oxaw and
we know nwym 58 awa nn 127 nnve a2 Tao? He says this is a o to his mor; Any act originally done by a person, that he now has the

capability to undo, but doesn't, it is still considered his nwwi even though right now he isn't doing anything. This is why 120 a5 doesn't allow
the Y0 to tarry in the house to get dressed, since -‘nm 9.-‘9,.-’ N"n remaining in the house is considered a Ny oWp.

. . . (3) P NP X322 (2) 21y LAY JWIN NIY NI (1)
In the Sefer Peninei HaGeula it states: " not phw nnan 1w (8) >hy B

“According to the Rambam, ‘They shall make for Me a sanctuary,” refers not only to the Mishkan, but the building of the
Batei Mikdash as well. When Moshiach comes and the Temple is established, the original Mishkan built by Moshe will also be
revealed, for just as the Mishkan was built in the desert, by an individual who himself never set foot in the Holy Land, so will
the Third Holy Temple reflect the good deeds we have performed and our avodas Hashem throughout the present exile.”

A Wise Man would say: “In real life, only the weak are actually cruel. Gentleness can only be expected from the strong.”
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Among all the keilim of the Mishkan, the menorah stands out as uniquely challenging. The Torah describes it in intricate
detail - cups, knobs, flowers, branches - yet Chazal tell us that Moshe Rabbeinu struggled to understand how it was supposed
to look. The description was so complex that even he could not visualize it from words alone. What did Hashem do? He
showed it to him. Rashi explains: “Moshe found the menorah difficult, so Hashem showed him a menorah of fire.” When
something is important, clarity is not optional. Words can be misunderstood. Instructions can be misinterpreted. Even the
most sincere person can get it wrong. The menorah teaches us that holiness often depends on clarity. The Mishkan wasn’t a
place where “close enough” would do. Miscommunication can turn a simple conversation into chaos.

When a middle-aged American fulfilled his long-held dream of moving to Israel, he imagined a new life in a place he had
always felt drawn to. He was an earnest man in his late sixties, the kind who approached every challenge with a mixture of
determination and mild confusion. Hebrew, in particular, was a mountain he struggled to climb. He had taken a few classes,
memorized a few verbs, but to say that he had “mastered” the language would be a sore overstatement.

He took a job in a company and began to settle down but things did not go exactly as planned. After he was unexpectedly
laid off along with several colleagues, he decided to apply for a short-term loan in order to stabilize his finances. He rehearsed
what he wanted to say on the bus ride to the bank, convinced he had mastered the necessary vocabulary. The words felt
foreign in his mouth, but as an optimistic, good-natured American, he trusted himself. What could go wrong?

Walking into the nearest branch, he approached the counter where a young clerk greeted him with a polite smile. The
American smiled, cleared his throat and delivered his opening line with the solemnity of a man announcing a major life event.
"7 70 MW, he declared. The clerk froze. Her eyes widened with alarm usually reserved for medical emergencies. She
was processing the fact that this gentle, grandfatherly man had just calmly informed her that he was about to pass away. Not
only that, he seemed remarkably composed about it. She swallowed hard, unsure how to respond.

Before she could gather her thoughts, however, the man pressed on. "5 9702 PI¥»NWN', he added.

The clerk’s face drained of color. She whispered something inaudibly that sounded like a prayer. The man, still unaware of
the linguistic catastrophe unfolding, wondered why she looked so distressed. He assumed she was simply moved by his
situation. Israelis were known for their warmth, after all. She excused herself and hurried to her supervisor, whispering
urgently. The supervisor, a kindly woman who spoke excellent English and maintained a great deal of experience with
immigrant mishaps, approached the middle-aged man with a mixture of concern and curiosity.

“Sir,” she said gently, “is everything okay? Are you sick? Do you need to sit? A drink of water, perhaps?”

The man continued to smile, happy to hear another person speaking his language. First, he repeated his words in Hebrew
and then provided an explanation in English, relieved to finally be understood.

“I told the nice lady teller that I was laid off from my job, and I need to discuss taking out a loan.”

The supervisor blinked. Then she laughed, a warm, rolling laugh that filled the room. She explained the misunderstanding
in Hebrew to the clerk, who let out a shaky exhale of relief. The supervisor then turned back to the American. “You told her

you were about to die,” she said, still smiling, “and that you needed to arrange your funeral.”

The man’s eyes widened. “I said what?” She repeated the phrases, clarifying the difference between 10915 (to pass away)
and Y090 M (to be fired), and between MY (funeral) and nxnon (loan). His face turned a shade of red and then he laughed
too because really, what else could he do? A few misplaced syllables almost turned a routine errand into a near-death

announcement. It was, in its own way, the most memorable loan consultation the man would ever have. (Fascinating Insights by Rav Y. Alf)

ST ONTIZN 920 DD IR 770 9PN
(o-m /N esbi) . RN BN BROR DR
In the Haftorah, the Navi details Shlomo Hamelech’s
imposed forced labor, and how he took thirty thousand men
and forced them to chop wood for the Bais Hamikdash from
the forest of Chiram. The Navi points out that he did not
allow Klal Yisroel to work excessively hard, so he sent ten
thousand men from Eretz Yisroel to the forest for just one
month. At the end of the month, they went back home to rest
for two months with their wives.

With the urgency that Shlomo Hamelech was placing on
expediency, why did he send them home after only a month?
Surely, they could work for a few months and then go home
to rest for a few weeks before returning to work?

R’ Yaakov Ashkenazi z#”’/ (Tze’enah Ure’enah) says

A PENETRATING ANALYSIS OF THE WEEKLY
HAFTORAH BY AN UNEQUALED HISTORIAN

that Chazal (Talmud Yerushalmi) emphasize the importance
of the mitzvah of v M3 which takes precedence over the
all-important mitzvah of building the Bais HaMikdash, for as
the Yalkut Shimoni (Melachim I, Remez 180) points out, the
workers were only in the field for one month laboring while
they spent two months at home with their wives.

Furthermore, Chazal (Yerushalmi Kesubos 61b) note that a |

Talmud Chacham who wants to leave his wife to study Torah
should not leave for more than a month. If he wants to study
for a longer period, he must first ask his wife. If she tells him
to go, then he is allowed to go and learn Torah. However, the
wives who allow their husbands to study have an equally
great merit as if they had studied Torah themselves.

CONCEPTS IN AVODAS HALEV FROM THE
FAMILY OF R’ CHAIM YOSEF KOFMAN ZT”L
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In the Medrash Rabbah, there’s a statement of Chazal that says the following: wnnwnD "MNI DWYN 7PN XD XN ™ NN

N"C, "YTPNRN 12 92w 1DWNN Dxawa Xox 01 INA. The world was not meant to have had access to cedar wood - @YW 8. It was

only available for human use owing to the yown and the wTpnn m3. What is the meaning behind this remarkable idea?

R What is so special about the w8y that would limit it to such restricted use?

The Shem M’Shmuel says the following pshat based on a Gemara (Taanis 20a) that says: Y8 Mpd 71 OTN N> O0WDY"

EH o NP Ni. A person should strive to be soft and flexible (in his mannerisms) like reeds and not tough or obdurate like

cedar. Hence, says the Medrash, the world generally isn’t supposed to utilize the middah of cedar. The only appropriate

&'| time is when building the Mishkan. To ensure the everlasting n»>wn NNIWN, one has to be strong, unbending and
= & ;| unyielding, sans compromise. The Gemara (Yoma 72b) says, "0y ©wwsy” - they stand ondw »m2w) - for all eternity.
© | In order to ensure that all our institutions are bastions of ©w 7212 for all the world to recognize, they must be fortified
"C, with these ©vw o8y, literally and metaphorically. Thus, the world is now permitted to have cedar.

Perhaps we can add the following machshava. Our homes, sanctuaries, and even one’s own 9 are called a vy WTPN - a

’“ﬁ %] mini model of the Bais HaMikdash. To build a Torah’dike edifice, one must be extremely vigilant to shut out all the

harmful and pervasive, negative influences, by building a strong n¥nn. There exists no better material to use than these >Ny

"\ % oww which need to be oW - resolutely standing guard, forever and ever, to continue building Klal Yisroel, and
o | perpetuating the mesorah and dream Qf o2 MOWVN.

AT 3T Y Yvn

To find true clarity, he retreated into the forest. For five

(3-713) ... TSI %O R SN 232 ON 127

)WG ’ m: In his late twenties, Yosef Yozel Horowitz was
N:%] anything but a learned scholar. He was a powerhouse of

industry, a “hardware tycoon” who owned a massive chain

)m %] of eighty retail stores. Wealthy, influential, and deeply rooted

in the business world, Yosef seemed destined for a life of

(t commercial success. However, that all changed when he met
& | the legendary Mussar master, R’ Yisroel Salanter z¢”’1.

R’ Yisroel Salanter was famous for his soul-stirring
lectures, and the young businessman found himself drawn to

"G them. A deep bond formed between the merchant and the
,,“ scholar, but one specific lecture hit home so hard that it

completely reshaped Yosef’s world. In a move that stunned

= S| his peers, he walked away from his empire, closed all eighty

shops, and left his life of luxury behind.

years, he lived in a small, secluded cabin, surviving on simple
meals brought to him by locals. When he emerged, he wasn’t
a businessman anymore; he had become a scholar of great
prowess. He spent the rest of his life focused on the youth of
Russia, eventually building eighty yeshivos and becoming the
legendary Alter of Novhardok z¢”l. He traded his eighty
hardware stores for a legacy of spirit and Torah.

%ems: In the opening words of Parshas Terumah, Hashem
commands Brei Yisroel: “Take for Me an offering.” Strictly
speaking, you don’t “take” an offering; you give one. So why
the word “take?”” The answer is a beautiful truth about life: In
the spiritual world, the only things we truly “take” with us are
the things we have the courage to give away for a higher
purpose. The only assets that become eternally ours are the

INSIGHTFUL TORAH THOUGHTS ON THE WEEKLY

spiritual ones performed with deep effection.
TIPN WK AR\ DN
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Several times, the Medrash comments that whenever it says the word "n\t" in the Torah it is a remez for Torah, NON TN PN

3 :-"g‘ NN as it says (towards the beginning of Chukas) "nnn nxt". Accordingly, here as well, the verse is a remez for Torah, that
G '| the terumah, the donation, that Hashem sought from the Jewish people is their zos, their Torah. Indeed, the Ramban famously
v%_ | writes that the Shechina resting on the Aron in the Mishkan was the same revelation of Shechina that was at Matan Torah on

mmveRn 7Y 2xn TN

o | Har Sinai, indicating that the source of the Mishkan’s sanctity was the kedushah of the Torah contained within the Aron.

The posuk states: "D2M2 MOV UTPN W wy' - we should make a Mishkan for Hashem and He shall dwell inside it.

5 ’ However, Chazal comment that it does not say "5>m1" inside of it, but "05m2", inside of them. R’ Chaim Volozhiner z#”’
-] (Nefesh HaChaim) elaborates that the ikar tachlis of building the Mishkan was so that the Shechina should rest inside us, the

Jewish people; the Mishkan was just a mashal for what and who we are supposed to be. The Malbim in Sefer Shmuel makes

¥ an astounding assertion. He writes that just as the Aron HaKodesh in the Kodesh HaKodashim was the repository of the luchos

and a Sefer Torah, that is, Torah ShebiKesav, the Talmid Chacham is an Aron Kodesh for Torah SheBaal Peh. This is the

‘rt,"“ vision Hashem has for His nation, and it is incumbent upon us to turn it into reality.

The approaching holiday of Purim is a day of kabolas haTorah. "2 52pv nn oy - 1N VI wop". In the aftermath of

¢ M the great miracles that were wrought for them, the Jews in the times of Mordechai and Esther reaffirmed their connection and
,“ %, | fealty to the Torah, and the Medrash Tanchuma on Parshas Noach clarifies that this refers particularly to Torah SheBaal Peh.

This is the donation Hashem really wants from us, that we should become Aronei Kodesh for the heilige Torah, VeZos

% w| HaTerumah, give Me your Torah, your effort and ameilus and Chiddushim and sevaros! Fashion yourselves into an abode for

the Shechina to descend upon you! That is the real terumah that I want: Q02 203 Y958 - Np»T P9 - 7O 1IN !




