
     au,nfj ka arupnv vz vn rxun jehku ,utrk ohkufh uz varp
'stn ohkusd ohukhdk ghdvk ohabt ohkufh hrva 'uhagnn vcurn
smn hrv /sckc vnfj tkt 'vagn uc ihta ,njn garv ogkc ,uhvku
ogkc ighu" (j"h c"f) ch,fs 'ogkc ka u,kusd ubh,arpc ohtur sjt
kfut tk 'cvzu ;xf u,hc tukn ekc hk i,h ot 'ekc hscg kt rnthu
rnthu" (j"k c"f) ifu '"vkusd ut vbye ,uagk 'hvkt wv hp ,t rucgk
rcsv 'vnutn rcs kfut kufhv 'v,g lhkt h,tc vbv 'ekc kt ogkc
,t tkv 'rnthu ighu" (cwwh d"f) ifu '"rcst u,ut 'hpc ohekt ohah rat
rnthu ogkc ighu" ('uwwf dwwf) ifu '"rcsk runat u,ut 'hpc wv ohah rat
ifu '"vagt u,ut 'wv rcrh rat kf 'rntk lhkt h,rcs tkv 'ekc kt
hp ,t rucgk kfut tk cvzu ;xf u,hc tukn ekc hk i,h ot" (d"h s"f)

/"rcst u,ut wv rcsh rat 'hckn vgr ut vcuy ,uagk 'wv
    ukmt rtab vz kct 'wvn kfva ogkc gsha ohtur ,unuenv ukt kfc

'rhhd,vku cuak 'vagn oua uz vghshc vag tk kct 'sckc vnfj ,ghshc
gkuk"zj urnta unf ubhhvu /okugv in sctbu regb lfku 'wv iumr ,ua

ihcurn uhagna kf 'rnut vhv tuv" (c"h 'wy vban wd erp ,uct)

u,nfj iht 'uhagnn ihcurn u,nfja kfu ',nhhe,n u,nfj 'u,nfjn
'vnus tuv vnk 'uhagnn ihcurn u,nfja kf rnut vhv tuv /,nhe,n
kg u,fpuvu 'u,reugu tc jurvu 'ihygun uharau 'ihcurn uhpbga ikhtk
'cuy tuch hf vtrh tku 'vcrgc rgrgf vhvu" (wu 'zwwh vhnrh) rntba 'uhbp
ihcurn uhagna kf kct /"ca, tku vjhkn .rt 'rcsnc ohrrj ifau
ukhpta 'ihcurn uharau 'ihygun uhpbga ikhtk 'vnus tuv vnk 'u,nfjn
rntba 'unuenn u,ut ihzhzn iht 'uc ,ucaubu ,utc okugca ,ujurv kf

)hf vtrh tku 'uhara jkah kcuh kgu 'ohn kg 'ku,a .gf vhvu" (wj 'zwh oa
/"hrp ,uagn ahnh tku 'dtsh tk ,rumc ,bacu 'ibgr uvkg vhvu 'ouj tuch

vezj v,hv vbuntva lht ubhhvu 'ogkc hrcsn ohtur rjt rcs sugu     
kufh ubhta" uz vdav uk vhv 'garv ogkc ukhptu 'ovv ohnhc f"f
kusd ubnmgk rt,k kfub tk vnfu vnf ,jt kg '","hav iumr sdb ,uagk
vagnv tuv rehga ubhmn f"tu /ohnsuev ,urusc uhva ohehsmv ,kgn
,"havu 'thcb vhva garv ogkcn vhtrvu 'sckc vghshv tku 'vsucgvu
ogkc rtab hfv ukhptu 'vbuntc uzf vkusd vdav uk vhvu 'u,t rchs

/ucmn ukmt vb,av tka uka vdav og garv

   a'"ubnheh hn 'thckfu hrtf cfa grf" '(wy s"f) rntb varpv lanv
ezjv whrtwv hbpk 'r,uh vakjv wthckwv vrfzuv vkhj,c gusn 'ihcvk ahu
?r,uh vakjv wthckwv hbpk 'r,uhc ezjv whrtwv rfzuv f"jt ukhtu 'r,uhc

 c,fuy"vgcv'thck ohsev 'vkgnkuw-ubnheh hn thckfu hrtf cfa grf" '
hrtv unf lkhu tab,h f"jtu 'thckf ygn rcd,h vkhj,n 'lrsv if hf
hrtf cfa 'if od znra 'thckk hrt ohsev itfu 'lkuvu rcd,n tuva
hbpf gauvh hbpu 'vnj hbpf van hbpa 'gauvh hnhc thckfu 'van hnhc
vakjv wthckw ,drsk 'r,uhc ezjv whrtw ,drsn vshrhca 'ubhhvu /"wvbck
ka urusw ,drsn 'hbjurv icunc ,urusv ,drs ,shrh ,usut znrb 'r,uh

/wvbck hbpf uhbpa gauvh ka urusw ,drsk 'wvnjv hbpf uhbpa van
arhp 'whbjurv icunc ,urusv ,drs ,shrh ,usut uz vshrhc znrbaw-z"sgu   

wvivf h,palhnxec vtur v,t 'ogkc uk rnt-hrtf cfa grf"-(oa) w
rzja hpk 'iuatr ,hcc 'wukpbu ugrf vnvw unf 'kuphku gurfk ihsh,ga
utre crj rtaba hpku 'hba ,hcc-cfa 'vkhpb tku vghrf uvtre 'vbcbu
'"ohkaurh hca 'hnue 'wudu hrug hrug" 'vk rnuku vrhgvk v"cev sh,gu 'cfa
ohkaurh hca" ,buuf wi,buh oudr,wv arhpu 'wcu wt oheuxp c"b vhgah)
kg ,cfuau vbah thv v,g kct ("okaurh 'treh hxruf kg whca,w-hc,"-

 

w,fsf 'jhan ka ureuc sg 'rpgv kg cfa,u iah, h,nht sgu 'rpgv
hsh kg crjba iuatr ,hc kg 'hrtf rntu /(d"h 'wd ,ur) wreucv sg hcfaw
hba ,hc kg 'thckfu 'ufcuxn hrt vkg 'uhkg wtba 'hrt treba rmbsfucb
vshrhca 'ubhhvu /"thckf er cajba 'rxhe xubthxpxt hsh kg crjba
,shrh ,usut znrb 'r,uh vakjv wthckw ,drsk 'r,uhc ezjv whrtw ,drsn
,hca 'wiuatr ,hc icruj ka rusw ,drsn 'hbjurv icunc ,urusv ,drs
'r,uhc ezjv whrtwk kanbv rmbsfucb h"g er crjhvk kufh vhv uasen
h"g od crjhvk kufh vhv uasen ,hca 'whba ,hc icruj ka rus ,drswk

/r,uh vakjv wthckwk er kanba rxhe xubthxpxt
 ifu     t"rdvkfu vnkau sus hnhc-hrtf" 'z"sg arhp 'wuvhkt ,rstw c 

'ohtbunajv vc uykaa hba ,hc ,pue,c tuv-thckfu 'iuatr ,hc hfkn
vshrhca 'ubhhvu /"thckfu rnt ifk 'iuatr ,hc hcdk wtceubw hba ,hcu
,shrh ,usut znrb 'r,uh vakjv wthckw ,drsk 'r,uhc ezjv whrtw ,drsn
'wiuatr ,hc ,pue, ka ,urusw ,drsn 'hbjurv icunc ,urusv ,drs
vhv oasen ,hcu 'r,uhc ohcuajv ohfknv rtau vnkau sus vc ufkna
ufkna 'whba ,hc ,pue, ka ,urusw ,drsk 'r,uh vcuajv wtrfusw ,drsc
/r,uh v,ujpv wtceubw ,drsc er vhv ovka ,hcu htbunaj ,hc hfkn vc
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R’ Meir of Premishlan ZT”L would say:

    “Parshas Balak is unique in that it is named after an idol-worshiping heathen. Why should the Torah lend

credence to a man who was not only a heathen, but also an enemy of the Jews? As we know, the gentiles of the

world who mostly hate the Jews tend to cloak their hatred in soft and honeyed words (lr vp) so as to catch the Jews

they want to destroy off guard and unable to protect themselves. Balak, on the other hand, was outspoken in his

hostility and there certainly can be no objection to naming a parsha in the Torah after an honest heathen!”

yyyyyyyyyyyyyyyyyaaaaaaaaaaaaaaaaazzzzzzzzzzzzzzzzzwwwwwwwwwwwwwwwwweeeeeeeeeeeeeeeeecccccccccccccccccyyyyyyyyyyyyyyyyytttttttttttttttttxxxxxxxxxxxxxxxxxyyyyyyyyyyyyyyyyyzzzzzzzzzzzzzzzzzaaaaaaaaaaaaaaaaalllllllllllllllllwwwwwwwwwwwwwwwww yazwecytxyzalw

      6:57 - y"r dgpnd blt       
zayl zexp zwlcd      * 8:13 - 

8:40 -  ̀ "n/rny z`ixw onf    
`"xbd/rny z`ixw onf     9:16 -

 10:31 - `"xbd / dlitz onf seq 
8:31 - zayd meil dngd zriwy  
9:21 - aixrn /k"d`v w"yven   

    mz epiax zhiyl/k"d`v -9:43
   [[[[""""ddddllllkkkk    iiii`̀̀̀eeeeaaaa""""    xxxxnnnn`̀̀̀iiiiyyyynnnn]]]]        zzzzaaaayyyydddd    zzzzllllaaaawwww    mmmmvvvvrrrr    oooonnnnffffnnnn    xxxxgggg`̀̀̀llll    ooooiiii`̀̀̀    mmmmccccwwwweeeennnn    wwwwiiiillllccccnnnnyyyy    iiiinnnn    ****

t"nr (2) khgk ubtcva unf ohexup cur ,yhaf (1)
rpx (5) :vx ,unch (4) v:dka n"uj (3) c:dka n"uj
(8) :db ,ufrc (7) /j ,u,hrf h"ar (6) cnr, ohshxj
:u vfux (10) un:u ,unch vnka ka oh (9) n"c h"ar
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llllyyyynnnnpppp: Bilaam was not only a prophet, advisor to kings, and

a wise man for the nations, he was also a first-rate actor and

master manipulator. On the surface, one could be fooled into

believing that he was righteous and sincere in his belief of

the Almighty G-d and His chosen nation, Yisroel. Yet, when    

  A SERIES IN HALACHA
 LIVING A “TORAH” DAY

Avoiding Sheker (Falsehood) at all Costs (6)

When is it Permitted to Lie? (cont.) Last week we made an

introduction to the different categories of cases when one is

permitted, and sometimes even obligated to lie. Here are the

basic rules with examples to follow

If Reuven says a lie that causes Shimon to lose out, it is

deemed a Torah sin (1) and is only permitted: a. For the good

of Shimon; b.  For the good of others who don’t deserve to

suffer from Shimon (2); c. If Shimon is trying to obtain

information or do something that he not entitled to know or

do (3). However, it is prohibited for Reuven to tell Shimon

such a lie where Shimon loses, for the good of Reuven. 

If Reuven tells a lie to Shimon that does not harm Shimon or

anyone else, it is not a Torah prohibition and is even

permitted for the good of Reuven, as long as there is a

positive purpose, advocated in the Torah, coming out of this

lie, such as saving Reuven from arguments (4), shame (5),

sinning (6), enabling him to do a mitzvah (7), be humble (8), etc.

Conditions. In all of the above it is only permitted when:

There is no other way to accomplish the goal but to lie. If one

can accomplish the goal by saying a vague or ambiguous

statement, rather than a blatant lie, he should do so. Certainly

1)

2)

1)

he was faced with an ultimatum - to curse or not to curse - he

was quick to trade allegiances. This, in spite of the fact that

Hashem advised him not to do it! And then, when he tried

and failed, he flipped again and now he was an ardent

supporter of Israel! One must be wary of such sinister people. 

    `̀̀̀""""hhhhiiiillllyyyy    ccccllllttttyyyyxxxxiiiidddd    jjjjeeeexxxxaaaa    dddd""""eeeennnn    zzzz`̀̀̀nnnn 
qqqqhhhhiiiiiiiidddd    ccccppppllllaaaaiiiillllwwww    ,,,,jjjjeeeexxxxaaaa    mmmmiiiiiiiigggg    zzzzxxxxhhhhrrrr    lllllllleeeekkkk    yyyy`̀̀̀xxxx 

if he can accomplish the goal by completely avoiding a lie, he

should do so.  

He doesn’t add unnecessary lies or exaggerate.

He should have in mind to do the lying for the specific goals

mentioned earlier, and not for any revenge, hate, jealousy, or

love of deceiving people.

He should carefully examine the case, to find out exactly

what happened and which halachos might be relevant, to

know if there is indeed any justification to lie.

Reuven should not cause Shimon a loss more than what he

would lose if  Beis Din would be involved in the case.

   These conditions are very similar to the rules of the Chofetz

Chaim ZT”L in his sefer (h erp) regarding the cases when one

may say Lashon Hara. The many sources that he brings there are

also sources for these halachos.

Caution. One  must be careful not to use the above leniencies to

become a habitual liar (9). Also, one must take care that children

are not exposed to lying and falsehood, because it may cause

them to grow up with little value for the truth (10).
 
NOTE: None

of these leniencies apply in a Din Torah at a Beis Din.

    Bezras Hashem, in the coming issues, examples of these

leniencies will be given.

2)

3)

4)

5)
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Chacham Yosef Chayim of Baghdad ZT”L (Ben Ish Chai) would say:

        “‘How good are your tents, Yaakov, your dwelling places, Yisroel.’ The first word of the posuk - wvnw - signifies

humility, as Moshe and Aharon said, wvn ubjbuw - ‘What are we?’ (z-zy ,una) Thus, the posuk implies that the most

effective way to turn one’s home into a pleasant, peaceful abode is to practice humility, so that no one member of

the family should raise himself or herself over any other. What is the best way to bring the Shechinah into family

life? Modesty, through which Hashem brings His Shechinah to reside among the people in the family.”

A Wise Man would say:

   “The real secret of happiness is to make others believe that they are the cause of it.”

A SPECIAL MAZEL TOV TO CHAVI AND ARI MOERMAN ON THEIR WEDDING AND TO CHAIM AND MIMI LOEB
AND THE MOERMAN FAMILY. MAY THE YOUNG COUPLE BE BONEH A BAYIS NEEMAN B’YISROEL L’TIFERES! 
TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR

HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR E-MAIL TO: TORAHTAVLIN@YAHOO.COM.



    ....................    ̀̀̀̀ eeeedddd    jjjjeeeexxxxaaaa    iiiikkkk    mmmmrrrrdddd    zzzz`̀̀̀    xxxx`̀̀̀zzzz    ̀̀̀̀ llll    mmmmddddnnnnrrrr    jjjjllllzzzz    ̀̀̀̀ llll    mmmmrrrrllllaaaa    llll`̀̀̀    mmmmiiiiwwwwllll`̀̀̀    xxxxnnnn`̀̀̀iiiieeee((((aaaaiiii----aaaakkkk))))
     Rashi describes a fascinating and enlightening conversation that Hashem has with Bilaam. Hashem tells Bilaam that he
has no power to curse the Jewish people because they are blessed. Bilaam then offers to bless them, but Hashem says, “No
thanks!” Rashi explains with a mashal: Like we say to the bee, “Keep your honey and keep your sting!” ("lmeugn tku lacusn tk")
      There are, and have always been, two ways that the goyim try to destroy us. It is either by humiliating and oppressing the
Jews, or by befriending us thereby leading to our assimilation k"r. The Divrei Shaarei Chaim writes that we must be wary
of both methods, “the honey and the sting” for they are equally dangerous. We must not allow ourselves to believe that their
honey - friendship - is healthy and delicious. It is only to trap us into a “sticky situations” that eventually leads to the worst sins. 

     Aside from the danger of becoming like the goyim, there is an even worse threat that can affect our relationships with our
fellow Jews. We know that there is a known fact (gushc vfkv) that Esav (Gentile) hates Yaakov (Jews). But why do so many
Jews hate each other? Why is there so much sinas chinam (baseless hatred) in our camp, that we cannot manage to bring the

final redemption? The answer is that it is not the Jew that hates the other Jew but rather the “goy” inside the Jew that hates
the other Jew! Jews by nature love one another, but when we allow the influences and mentalities of the secular world to
enter our own, we begin to act like them causing hatred and strife to our beloved brothers. We must always be wary of what

the goyim can do to us. But even more so, we must be extremely careful of what the goyim cause us to do to ourselves!

        ''''eeeebbbbeeee    eeeeddddnnnnkkkk    iiiizzzziiiixxxxgggg`̀̀̀    iiiiddddzzzzeeee    mmmmiiiixxxxyyyyiiii    zzzzeeeennnn    iiiiyyyyttttpppp    zzzznnnnzzzz    llll`̀̀̀xxxxyyyyiiii    rrrraaaaxxxx    zzzz`̀̀̀    xxxxttttqqqqnnnneeee    aaaawwwwrrrriiii    xxxxttttrrrr    ddddppppnnnn    iiiinnnn((((iiii----bbbbkkkk))))
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    ''''eeeebbbbeeee    aaaa`̀̀̀eeeennnn    iiiixxxxyyyy    mmmmrrrr    jjjjlllliiiieeee    eeeeppppzzzz`̀̀̀    zzzz`̀̀̀    yyyyaaaaggggiiiieeee    xxxxwwwwaaaaaaaa    mmmmrrrrllllaaaa    mmmmwwwwiiiieeee((((`̀̀̀kkkk----aaaakkkk))))
    We find a seemingly similar occurrence with Avraham Avinu and with Bilaam the wicked prophet. The Torah reports
that each of them, “arose early in the morning and saddled his donkey.” In Hebrew, the word "aucjh" (saddled) is closely
related to the word "auchf" (to conquer). Likewise, the word "runj" (donkey) resembles the word "rnuj" which implies
“physicality.” Thus, when Avraham “saddled his donkey,” and prepared to perform the commandment to bind and
sacrifice his son Yitzchok (ejmh ,sheg), he conquered his physical drives in service of Hashem, and as a result, when he
went up to receive the prophecy on Har HaMoriah, he left his donkey behind, as if to say “I am free from the wrnujw - the
grip of desire.” Contrast this with Bilaam, who arose early in order to scheme the downfall of others in his pursuit of
wealth and glory. In Bilaam’s case, it is the donkey itself who gets the prophecy - proving itself to be on a higher level
than Bilaam himself! It was all about how they prepared themselves and what was their ultimate goal. For this reason,
Hashem predicts Bilaam’s demise with the words: “Their forefather Avraham has already preceded you.” (:ce ihrsvbx) 
    A renowned personage of the old Jewish settlement in Jerusalem during the First World War, was the holy R’ Dovid
Zvi Shlomo Biederman ZT”L, the Lelover Rebbe. He was known as a tzaddik among tzaddikim and the unquestionable
leader of Jerusalem’s Chassidic community. He was the official head of Kollel Warsaw, and in 5643 (1883) succeeded his
father as Lelover Rebbe. His only concern in life was whether or not he was living up to the expectations of his Creator. 
    On occasion, R’ Dovid would travel to the graves of the Avos, both in Chevron and Beis Lechem (Bethlehem), to pray
and pour out his heart on behalf of his people. His intense tefillos were unparalleled and many people would give him their
petitions so that he may pray for them as well. On one of his trips, he undertook the arduous, almost day-long trek by
donkey to the gravesite of the Matriarch Rochel, just outside of Jerusalem in Beis Lechem. 
     R’ Dovid gathered his things and set out early in the morning - just as Avraham Avinu did - right after the conclusion of
the sunrise minyan (netz). The entire way he contemplated and organized the prayers he would say there. He wanted to be
sure not to forget anything, since it was only infrequently that he had the opportunity to make the journey. 
    When he finally arrived at Kever Rochel, he saw that he was not alone. A woman with a number of small children had
arrived previously and was making herself at home in the monument’s domed chamber. She had already spread out a
blanket and laid the youngest of her children down to sleep, and was busy preparing the evening meal.
    The Rebbe was incredulous. Did she have no regard for the sanctity of the site? Did this woman not realize where she
was? Why was she not immersing herself in prayer? How could she busy herself with such mundane matters in such a
holy place? He approached the woman and in a less-than-friendly tone demanded an explanation. 
    The weary woman looked up at him from her seat on the floor and replied softly, “Rebbe, I would think that our Mama

Rochel would be pleased that we are eating and resting here.”
     The Lelover felt suddenly faint and uneasy. He realized that he had been making the journey to Kever Rochel for
decades and had not even begun to understand what it represented. Here was a simple unlearned woman, yet she possessed
a profound grasp of the true holiness of the Matriarch Rochel, and her Tomb. What had been be doing here all those years? 
     He now understood that Rochel was the mother who wept and prayed for her children. Her desire is only that we should
have some relief, some comfort in life, some peace of mind in order to better serve the Holy One. And when people would
travel to her grave, the purpose of the trip was so much more than just standing and crying out in prayer!
    From that day on, whenever R’ Dovid traveled to Kever Rochel, he would make extra preparations, including bringing
with him a meal which he would share with all the others who came to entreat the Mama Rochel to intercede for them and
bring their prayers on high.

xxxxaaaarrrrllll    llllkkkkeeee`̀̀̀    ̀̀̀̀ llll    aaaaddddffffeeee    ssssqqqqkkkk    eeeezzzziiiiaaaa    `̀̀̀llllnnnn    wwwwllllaaaa    iiiillll    oooozzzziiii    mmmm`̀̀̀
    ''''eeeebbbbeeee    ddddlllleeeeccccbbbb    eeee`̀̀̀    ddddpppphhhhwwww    zzzzeeeeyyyyrrrrllll    iiiiwwwwllll`̀̀̀    ''''dddd    iiiitttt    zzzz`̀̀̀    ((((ggggiiii----aaaakkkk))))

     “Those who have an evil eye, an arrogant spirit, and a

greedy soul are among the disciples of the wicked Bilaam.”

(cf-v ,uct) In explaining Bilaam’s trait of vcjr apb -
greedy soul, Rashi (in his commentary to Avos) cites the

wicked prophet Bilaam’s words to Balak’s original
emissaries, who requested that he come with them in order
to curse Klal Yisroel: “Even if Balak will give me his house

full of silver and gold, I cannot transgress the word of

Hashem.” The fact of the matter is, Bilaam could have
said, “If Balak will give me all the money in the world,” as
we find a similar language in the words of Chazal: v,t ot"
tkt rs hbht okugca ,uhkdrnu ,ucuy ohbctu cvzu ;xf kf hk i,ub
"vru, ouenc - “If you will give me all the silver, gold,

precious stones and pearls in the world, I would not dwell

only in a place of Torah.” (y-u ,uct)  
     However, denotes the Manchester Rosh Yeshivah, R’

Yehudah Zev Segal ZT”L, Bilaam’s choice of words
indicates that his desire for enormous sums of money was
not rooted purely in a craving for wealth. Bilaam’s arrogance
caused him to lust after the wealth of others, in this case
Balak - “his house full” - so that his rise in stature would be
coupled with Balak’s fall. Bilaam’s greed epitomized his
selfishness as well as his lack of regard for his fellow man.
    Its not just enough to stay away from money and
possessions in order to remove the “mindset” of Bilaam
from our consciousness. We must also remove the greed,
jealousy, arrogance and “evil eye” that is represented by
Bilaam. The righteous road to becoming a disciple of
Avraham Avinu requires reflection and a willingness to see
the good in others, unlike the way of Bilaam who gave no
thought to satisfying the Divine will but rather wished to
flaunt it. Through proper reflection, one learns a way of life
that gains him the status of a disciple of Avraham Avinu.
May we all merit to achieve that lofty status.
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iiiizzzz`̀̀̀xxxxwwwwllll    ''''dddd    ddddxxxxwwwwiiii    iiiilllleeee`̀̀̀    ddddkkkkllll`̀̀̀eeee    jjjjiiiizzzzllllrrrr    llllrrrr    aaaavvvviiiizzzzdddd    
    ''''eeeebbbbeeee    iiiittttyyyy    jjjjlllliiiieeee    jjjjllll    iiiizzzzccccbbbbddddeeee    iiiipppp`̀̀̀xxxxiiii    ddddnnnn    xxxxaaaacccceeee        ((((bbbb----bbbbkkkk))))

     Bilaam’s inability to curse the Jewish people resulted in a
series of prophecies like no other. He pronounces them a holy
nation with no iniquity; compares them to an “awesome
lion”; recognizes their purity and modesty; and tells of their

ultimate and eventual redemption. What is truly amazing is
that it took a wicked non-Jew like Bilaam to state the obvious
before even Bnei Yisroel were willing to accept this as fact.
     R’ Chaim Gutnick ZT”L explained by way of a parable
about a couple who came to him for marriage counseling due
to a host of issues. After listening to their problems, R’ Chaim
suggested, among other things, that they commit to some
specific Jewish practices, for example Shabbos meals, where
they can sit and enjoy each other’s presence without outside
interference. Frustrated by his reactionary, old-fashioned
viewpoint, they dumped him and sought professional help.
    A few weeks later he was at home, when the bell rang. R’

Chaim answered the door to the same couple, this time
carrying a bottle of wine and a bouquet of flowers as a peace
offering. Their explanation for their change in attitude? Their
highly paid, thoroughly “modern” therapist had recommended
that they bring some caring back into the marriage. Once a
week, turn off the TV, disconnect the phone and make a
commitment to sit down to a quiet, candle-lit dinner.
    Hearing this identical advice from a “professional,” they
reconsidered their previous attitude and were willing to
accept that there may well be some value in Judaism after all.
    Unfortunately, for many Jews to accept a moral standard
and belief in Hashem and His Torah,  they need the world’s
approval. If a rabbi talks about the negative effect of TV and
the Internet, people say he is outdated, but were a lecturer on
values to say the same, then people take it more seriously. If
even the Bilaams can be persuaded that this world is due for a
change; that life has greater possibilities then what society at
large has to offer, isn’t it time that we too changed ourselves?

FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO

llllyyyynnnn: In a certain city there was a rabbi who appeared to be

a pious and well-versed Jew, but who in truth entertained

all sorts of modern reformist ideas and beliefs. His corrupt

outlook influenced his students negatively, and many of

them abandoned the path of Torah. Unwilling to tolerate

such a scourge, the city’s Orthodox community conducted

a harsh campaign against the so-called rav.

     “Why do you hound me so?” the rav once complained

to a group of chassidim who had campaigned against him.

“We are no different from one another. I wear a long coat

just like you, I learn Torah, I daven the same nusach as you,

and I conduct myself the same way you do!”

     One of the chassidim answered: “It is written in Pirkei

Avos (cf-v), ‘What is the difference between the students of

Avraham Avinu and the students of the wicked Bilam?’

Now why does the question refer to the differences between

the students, rather than the differences between the

teachers? The answer is that sometimes there is no apparent

difference between one rav and another - but the difference

is obvious when you look at their respective students.”


