
wudu hrntk ktrah vag rat kf ,t rupm ic ekc trhu
(c-cf)u,j, kt ohnav ,u,utn - 

     dhwwg runtv ihbg rcsnv rusc unhhe,b lht ajunc ubt ohtur ubh,arpc 'vb
of,uagc (sh 't ,hatrc) h"arpu 'wu,j, kt ohnav ,u,utnuw (c 'h vhnrh) thcbv
i,ba vga v,utc /(/yf vfux whgu) ,uhbgrupv in dutsk ihfhrm o,t iht 'v"cev iumr
tka tvu 'stn kusd ktrah ka ojuf hf ekc vtr 'ktrah shc dugu iujhx ,t ,wwhav
,t vk, 'ktrah ka ovhagn ,ufzc tkt vbhtu 'ohna ,rzgc tuv kfv hf gsh
ovc ot hf 'uhpca ujufc an,avku tuck ogkcn aehc lfku 'hnadv ojufc vrucdv

a"nf 'uhpca ujufc ukyck ogkc ka ujufc hrv rcsv huk,    ,t h,gsh hf (wu 'c"f)
ovhagnc ot hf huk, rcsv vhv tk rcs ka u,hntk kct 'wudu lrucn lrc, rat

 /uhpca ujufc osdb an,avk ogkc ka ujufc vhv tk ifa iuhfu 'ktrah ka
iht (/ube ,ca) kwwzj urnt hrv lshtn kct 'rucsv jf uk i,hbu vfz ift ogkc     
ot 'ovhagnc huk, kfv tkt 'ohbu,j,v ,ujufv ,j, ohbu,b ov iht 'ktrahk kzn
vhv ifu 'uwwj grvk ohkukgv ohgcyv kfn vwwcev o,ut vkgn ouenk ohhumr ov
kf ovn ekhx otruck ktrah uhv ohhumr vga v,utca iuhf 'okkek ogkc tcaf
k"zj urnta unfu 'kgupk tmh gar u,ut ka ubumra thcvk ohkukgv ohnrudv
h,xgf tka 'ofng h,hag ,uesm vnf ugs 'ktrahk v"cev ovk rnt (/z ,ufrc)
/yhkpu shra ktrah ka ovhtbuan rhh,ab tk 'h,xgf hknkta 'garv ogkc hnhc
'vfrck vkkev vfpv,b sug tkt 'okkek gar u,ut ,kufhc vhv tka sckc uz tku
,t lhekt wv lupvhu 'ogkc kt gunak lhekt wv vct tkuw (u 'df ohrcs) ch,fsf

/wlhekt wv lcvt hfw :unmgc cu,fv rnuta unf v,hv vchxvu /wvfrck vkkev
gcyv lrsc rat ohrcs vnfu vnf okugc ibah ohbnzv kfk tuv kusd sunhk     
ohrnab ,wwhav hfrsc ohfkuv ktrah hbc ot kct 'kwwr vrm hshk thcvk ov ohkukg
rgm oua h"g ovk vbuth tka ,wwhavc juyc ,uhvk ov ohkufh 'ohrcsv ukt kfn ov
,t ehzn vhvu 'surg vhv sjt ouencu vhv vagna (/dk ,ufrc) trndc rpuxnfu 'uwwj
uvutrv !uruj ,t hk utrv :ovk rnt /txus ic tbhbj hcrk uk ughsuvu utc ',uhrcv
uthcvu up,f kg ukyb /surg u,ut ,nu ufabu tmh 'rujv hp kg uceg i,b 'uruj ,t
vhv vz ihgfu /,hnn tyjv tkt ,hnn surg iht 'hbc utr :ovk rnt /arsnv ,hck
ohrnab uhv otrucc shn, oheucs uhva ohehsmv i,uta aujc utra ,urusv kfc
ohutr uhv tka rjtn hf 'ov ohehzn gcyv lrsca ohrcsv kfn vbuhkgv vjdavc
zt hf ,wwhav hp ,t ohrcuga i,ut kg tkt obht ohhgcyv ohnrudv kfu 'ukmb abugk

 /uwwj i,kugp ,t ohkgup ztu ohehznv uktn ostv ,t ,gbun vjdavv iht
og ,ubzk ktrah ukhj,vaf 'unuenk lkv gar u,uta rjt shn ubt ohtura unf     
;kt ohragu vgcrt udrvbu vpdn ovc jkau wv ;t ovc vrj shn zt 'ctun ,ubc
vn u,mgc ourdk gar u,ut ,kufhc vhv 'vrhnak ohhutr uhv tk cuaa iuhf /(y 'vf)
ov ohsguhn anav ,j, ohhumnv ohehznv kf 'ktrah ,kgnc huk, kfva hrv 'orda

/,wwhav hfrsc ohfkuv ov ovc ohbnzc tk kct 'abghvk ohhutr ovca ohbnzk

ung uheukt wv ktrahc kng vtr tku ceghc iut yhcv tk
 wudu uc lkn ,gur,u(tf-df)uheukt oavw ohkhnv ,buuf ruthc - 

wuc lkn ,gur,u ung
     nv rtc    wwwweeeevvvv    wwwwoooohhhhhhhhjjjjvvvv    rrrruuuuttttwwww,gs kg '(wufu ornut lrs kg rtc,h sug v"s)

inz vdhrvk tcheg hcr ,t uthmuva vgac"a '(:tx ,ufrc) trndc t,hts vn
uhkg kcen vhvu 'kzrc ka ,uerxnc urac ,t oherux uhvu vhv gna ,thre
h,hhv hnh kf :ovk rnt 'itf sg 'ubhcr 'uhshnk, uk urnt 'ohna ,ufkn kug
tuch h,n 'h,rnt 'wl,nab ,t kyub ukhpt - lapb kfcw vz euxp kg rgymn
v,mha sg sjtc lhrtn vhv 'ubnhhet tk hshk tca uhafgu 'ubnhhetu hshk
sjtc l,nab vtmha tcheg hcr lhrat :vrntu kue ,c v,mh 'sjtc u,nab

/"tcv okugv hhjk inuzn v,ta tcheg hcr lhrat :vrntu kue ,c v,mh 'wufu
c rthcu     ddddttttrrrrppppnnnn    kkkk""""rrrrvvvvnnnnkkkk))))    wwwwooookkkkuuuugggg    ,,,,uuuucccchhhh,,,,bbbbwwwwwt erp wv ,cvt ch,b wc ekj '

wv ,cvt ohhe,v smhf 'lk vaeh vbvu" '(ohnfj hrcsn vtrb rat obnt v"s
'vzv rcsv ruthcu /sjtc u,nab vtmha sg sjtc lhrtn vhva vnc uapb kfc
wv in er rcs ubht unmg smn ostva vnc thv wv kt ostk aha vcvtv hf
sjt tuvu 'u,kuz rcs ihtu 'lrc,h uhkt ca kufv hf 'ca ostv uhktu ostv tc
,hcc a"e trea cd kg ;ta '(/v ,ufrc wg) k"z urnt lfhpku /u,kuz ihtu
ouen kfnu 'lhrm ubht tuv j", otu 'u,yhn kg f"d a"e treha lhrm ',xbfv
rnth ota 'gnanu 'wudu hjur shept lshc hfw hnjrs sjt euxp rntha lhrm
lshc hfw rntha lhrm iht wsjt wv ubheukt wv ktrah gnaw ubhhvs gna ,thre
wv rnta vz rcs kct 'wudu hjur shept lshc hfw rnt ifhvu 'wudu hjur shept
kufv u,kuz ihtu sjt lrc,h tuva smnu 'u,kuz ihtu sjt lrc,h tuva 'sjt

/ushc u,nab shepnu wv kt ca tuv u,nab vzc 'uhkt ca
lrc,h tuva vn smn hf 'u,nab vtmha sg sjtc lhrtn vhv g"r lfhpku      
'u,nab vtmha sg sjtc lhrtn vhv ratfu 'cua, lrc,h uhkt vnabv sjt
'vcvtv vtmnb smv vznu 'sjt tuva vnc hrndk wv kt vca u,nab v,hv
tuva smn hf 'wudu lheukt wv ,t ,cvtu 'sjt wv ubheukt oavw rntb lfhpku
uc ohecsu ohhuk, kufv hf 'u,tn srpbv okugc tmnb oua iht sjt lrc,h
vcvtvu 'wufu wv kt vcvt lhha lf hbpnu 'kufv rehg lrc,h tuv hf 'lrc,h

dvomg tuvu 'hrndk uc ecs vzc hf 'uhkt uapb rxun ratf thv uhkt vrun
wv" 'cu,fv ,t wev j"vutv rtcn z"pku /"wufu hnh kfw g"r rnt ifku 'vcvtv

wa odv 'vchjv ,hkf,c uheukt wvc uapb ecsna 'aurhp 'ung uheukt,,,,gggguuuurrrr,,,,lkn 
" a"n s"gu) kzrc ycac wucwwwwoooorrrrccccaaaa,,,,wwww----oooogggguuuurrrr,,,,uca ([wy wc ohkv,] "kzrc ycac 

/"wung uheukt wvw urac ,t erux ycava unmg inzc ukhptu 'urac ,t oherux
,tmkn gbnhvk ukt ohnhc odu 'ubhp,f kg ,mcur vkusd ,uhrjt hf ugsh ifk    
iufah vausev ruta vfzb vausev hbhbg kg vrhnav ,ufzcu 'ohrz ,unuenk

/ohfrucnu ohrah ,urus 'vauses ,jb curku 'vnhn, vbuntk vfzbu 'ubhapbc

R’ Meir Simcha HaKohen of Dvinsk ZT”L (Meshech Chochma) would say:

    “wohkdr aka vz hb,hfv hfw - Rashi interprets the use of the words wohkdr akaw by the donkey as a rebuke to Bilaam by

saying, ‘How do you expect to uproot a nation that observes the three holidays of pilgrimage (kdr vkug) to Jerusalem?’

The understanding is based on Chazal’s explanation of the posuk: wvtrh vbac ohngp akaw - three times a year the people

shall be seen (vtrh), which means that when Bnei Yisroel do the mitzvah of Oleh Regel, they envision Hashem’s

Countenance at some level. If so, said the donkey, how does Bilaam, who cannot even see an angel, a mere messenger

of Hashem, expect to overpower Bnei Yisroel, an entire Nation who merits seeing a level of Hashem’s Countenance?”
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Mazel Tov to Moshe & Leah
Spilman on the Bar Mitzvah
of their son, Eliyahu. May he
grow up to be a ben Torah
and they see nachas from

him and all their children. 

oa (3) wu erp a"hrdv ,ban (2) t:y ,hghca vban (1)
zy:j aht iuzj (4)

vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk
     “Here I am now,” he remarked regretfully, “and I didn’t

even know that writing is forbidden on Shabbos.”

lynp: How many signs did Hashem give to Bilaam, warning

him not to attempt to curse Bnei Yisroel? Is a talking donkey

and a sword-wielding angel not enough to convince him not   

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"vyhnav rcs vzu" - Selected Halachos of Shmittah (3)

Laws of ihjhpx. Another concept which has great relevance in
the laws of Shmittah, is that of "ihjhpx" - which is loosely
translated as “self-growth” or “aftergrowth.” Even during the
Shmittah year, when no planting is permissible, there are two
types of produce that continue to grow. One is fruit from the
trees and bushes that are produced from year to year without
requiring planting, and give off fruit annually. The second is
even vegetables, grains, beans etc., that need to be sown yearly
and can still sprout forth in Shmittah. This happens because

during harvesting many seeds fall to the ground and the wind
blows in seeds from elsewhere. These seeds often take root by
themselves and grow fully without any human intervention.
According to Torah Law, these items are considered regular
Shmittah produce that has ",hghca ,ause" (sanctity of Shmittah)
and may be eaten by one who keeps the halachos properly,
including not destroying or wasting it. However, the Sages
decreed that these “Saphichin” (self-growth items) from species
that require sowing each year are forbidden to eat.
Reason for the Prohibition. In the past, very few people would
openly defy the contemporary Beis Din and work in the fields
during Shmittah. However, there were some devious and shady
individuals who would do things quietly, like sow at night or at

to go along with Balak’s men? Bilaam saw the signs; he

knew what he was doing was wrong. But he let the moment

pass and continued on his way. Hashem sends us messages

and warnings every day. Do we take them seriously and stop

our misdeeds, or do we follow in the footsteps of Bilaam?    

`"hily cltyxid jexa x"den z`n 
qhiid cplailw jexa miig zxhr llek y`x 

times when no one could see them. They would plant and when
the produce would subsequently grow, they would claim that it
grew by itself from seeds that fell during the previous years’
harvesting. To put an end to this, the Sages prohibited all items
that need to be sown yearly, which includes vegetables, grains
and beans, so even if one claims that they grew by themselves, he
would not be allowed to eat them, and he will refrain from sowing
in Shmittah. The source of this is the brief statement of Chazal (1):
"ohruxt ihjhpxv kf ohrnut ohnfju" Certainly, produce from
farmers who did not keep the laws of Shmittah falls into this

issur, and when these “Saphichin” are exported to other
countries, they must be avoided.
Extent of the Prohibition. Chazal even prohibited deriving
benefit (2) from Saphichin so they cannot be used to decorate
one’s house, or for a pleasant scent, or for animal food or for dye.
If Saphichin were cooked in a pot, it is like treif food that can put
its forbidden taste into another other food (ogy i,ub) in the same
pot rendering it treif, and the pot requires kashering (3). If there is
a volume of sixty times as much food as the Saphichin, the food
and pot are permitted, and the Saphichin, if still intact, must be
removed from the pot. Note: Even though the Saphichin are
prohibited, they still maintain the sanctity of Shmittah and cannot
be wasted or destroyed actively. They must be left out to rot (4).

R’ Chaim Zimmerman ZT”L (Rosh Yeshivah of H.T.C. in Skokie, IL) would say:

     “The Gemara (:sh c"c) comments: wogkc ,arpu urpx c,f vanw - ‘Moshe wrote his book (the Torah) and the parsha of

Bilaam.’ The question is obvious: Isn’t the parsha of Bilaam part of the Torah? Why is it singled out? The answer is

that entire Torah, other than the parsha of Bilaam, is Hashem’s word to His nation. The parsha of Bilaam, however, is

Hashem’s words ABOUT His nation. It is directed not only to the Jewish people, but to the world at large. Indeed, that

is why it was said through the mouth of a non-Jewish prophet. It teaches the world that Klal Yisroel is a unit. Individual

Jews may be righteous or wicked, but the Jewish people as a whole is always righteous in the eyes of Hashem.”

A Wise Man would say:

     “Be kind to unkind people. They need it most.”                                                                   



     Who are you? Who are you really? You are your Neshama, your soul. Your Neshama existed before your body and will

continue to exist after your body is gone. R’ Zev Leff Shlit’a says that the relationship of body to soul is akin to a spacesuit for

an astronaut. In order for an astronaut to function in the atmosphere of space, he must wear his protective suit which allows him

to breathe, walk and function. But no one would think that that suit is the person, that this is his identity. Of course not! The real

person is inside the suit. So why, by just looking at ourselves, do we think: this is the real me? Why do we focus on our exterior

appearance without devoting as much, if not more, to our “internal design” - the person we truly are on the inside?

     Tznius means “internality” - appreciating oneself on a deeper level. It is the key to spiritual growth. By de-emphasizing the

physical, we automatically emphasize the spiritual. This is done, in large part, through the art of “concealment.”

   Chazal teach us: ",ughbmv vph" - “(The) beauty of modesty,” is mentioned in four places. Each of these four contain extra

kedusha, and thus, require extra concealment. The Mishkan, with its many layers of coverings; Talmidei Chachamim, who

wear an extra long coat; Kohanim, with their "ohsdc huchr" (extra layers of clothing); and women, who wear extra layers as well.

Due to their excessive spirituality, these things need to conceal their physical character in order to truly appreciate the great

spiritual potential and prowess deep inside. We, too, must never be blinded by the glamour and hollowness of “externality”;

rather, each one of us must focus inward on the incredible internal greatness found inside - our pure and holy Neshama!
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     Did you ever wonder why we begin our day by reciting the words of Bilaam, "cegh lhkvt ucuy vn" when the Torah has so
many other berachos to choose from? What is it about this posuk that gives us the will to start a new day?  

    I have a machshava, which differs a bit from the common understanding of this posuk. The Mishna in Avos (5:22) teaches that
Bilaam had an "grv ihg" (evil eye.) This means that he looked at the world in a non-generous fashion, always wishing bad upon
others and looking to curse them. He was a very powerful man and for this reason, he was hired by Balak to cripple Klal Yisroel.
Hashem, in His great mercy, would not allow Bilaam’s ayin hara to manifest itself, and instead of cursing, he blessed them.
Rashi tells us that on his last try, Bilaam raised his eyes and saw Bnei Yisroel: “Their doorways were not aligned, one opposite

the other.” Many meforshim explain this to mean that he saw their great modesty and it moved him to bless the people. 
     Another way to explain this is that Bilaam, who always viewed things in a negative light, saw how the Jewish people were
never aligned against each other. In other words, rather than look at each other with an ayin hara - wishing bad upon a fellow Jew,
or coveting what the other person had - each Yid was happy for his friend, each Yid “fargined” his neighbor, and what was in his

friend’s tent belonged to him and no one else. Not one Jew looked at his friend and felt “opposite him” - they were all on the same
page, and loved one another with a Lev Tov (good heart) and an Ayin Tov (good eye). Upon seeing such a sight which was foreign
to him, Bilaam could not help but comment, “How beautiful are your tents, Yaakov.” The idea of joy, love and being truly happy
for another Jew is all rolled up into that one sentence. Is it any wonder that we begin our day with this mission statement?
     “Who is rich? One who is happy with his lot.” Whose lot? Your friend’s. Be happy with the lot that your friend has!     

 ///  ohekt jur uhkg hv,u uhycak ifa ktrah ,t trhu(c-sf)

wufu vsav erh ,t ruav ljkf ubh,chcx kf ,t kvev ufjkh v,g ihsn hbez kt ctun rnthu(s-cf) 
     The Zohar (ype ekc) writes a remarkable thing: “The posuk states, ‘And Moav said to the elders of Midian...’ It does

not say, ‘The elders of Moav said to the elders of Midian,’ but rather, ‘Moav said.’ This means that the young took counsel

of the elders, and the older ones followed after and gave them advice. What was the advice with which they counseled

them? They took for themselves bad advice. They said to Moav, We have grown a bad crop among us. And who is it? It is

the (Jewish) master, Moshe. There was among us a priest (Yisro) who took care of him and supported him in his house

and gave him his daughter for a wife. Furthermore, he gave him money and sent him to Egypt to destroy the whole

country. And he and his entire household went after him. If we could root out from the world that master of theirs, all his

people would be uprooted from the world. The disastrous advice in the matters of Pe’or stemmed from Midian.”

     Sometimes, the difference between good advice and bad advice is where the advice came from. A story is told about a
young rabbi who was once traveling on a train when his suitcase containing most of his possessions got lost. The train
stopped in a small town near Premishlan and the man was disconsolate. Since he was rather poor, this was an extremely
distressing situation. He would go to the train station every day to inquire whether his suitcase had been found, but the
reply was always in the negative. What should he do? He could not afford to replace all his belongings but he couldn’t stay
in this little shtetl forever! His quandary was brought to the attention of a number of townspeople and elicited their
sincerest sympathy. Finally, one man gave him some advice. “You know, there is a big Tzaddik in the next city of
Premishlan who might be able to help you.” The rabbi was not a chassidic follower and did not take kindly to the idea of
consulting with the famous Chassidish Rebbe, R’ Meir Premishlaner ZT”L, to retrieve his suitcase. But day by day went
by and a better idea did not present itself to him. So, he decided to go to the R’ Meir’s home and speak to the Tzaddik. 
     He arrived in Premishlan and was directed to the correct. The line of petitioners, men, women and children seeking a
beracha from the Tzaddik, stretched nearly out of the house, with R’ Meir himself seated at a table at the front end
consulting with each person in private conversation. The rabbi walked in and was hoping to be recognized as a Rav from a
different community, but to his chagrin, nobody knew who he was. Not receiving the preferential treatment he desired, he
was sorely disappointed and forced to wait in line with all the simple folk for quite some time. 
     After an hour had gone by, the man thought in exasperation, “How long will I have to wait here for this Rebbe? Is it
fitting that I should have to stand in line with everyone else? Don’t I deserve to be treated better?” 
    He waited another hour until his patience gave out and his frustration reached its zenith. He decided to leave. He was
about to walk off the line when suddenly the surprisingly strong voice of R’ Meir carried to the back of the waiting room
and interrupted his thoughts. “Yidden, there is a man here, a Torah scholar and a rabbi, who cannot understand why he is
forced to stand and wait together with the rest of the crowd. He is disappointed that nobody is taking notice of him!”
     The men and women on the line looked all about and the rabbi himself just stood in his place, his face masked in stone.
The Tzaddik continued speaking. “To this, Meir’l (as he would humbly refer to himself) wants to answer in the same way
that Moshe Rabbeinu replied when the Jews were in the desert. Moshe famously told his father-in-law, ‘Because the

people will come to me to seek Hashem.’ (uy-jh ,una) They came to Moshe for spiritual advice. Similarly, when people
come to me to discuss spiritual matters, I show honor to a talmid chacham and do not allow him to stand in line waiting.
However, if a person is not interested in advice on spiritual matters, but only comes ‘when he has a matter’ not pertaining
to ruchniyos, but for a material matter like losing a suitcase, then what does he need me to help him for?” 
     Looking in the direction of the rabbi, R’ Meir stated, “Reb Yid, what do you think? That I am a ‘peckel-treffer’ (finder
of packages)? Go home, and find your luggage yourself!”

 ktrah lh,ubfan cegh lhkvt ucuy vn (v-sf)
    

uh,ardu uc ojkvk kfut hkut u,t hk vce vfk v,gwudu  (th-cf)
     Balak, the king of Moav, is deathly scared of the Jewish

Nation, who is camped just beyond his nation’s border. Klal

Yisroel had recently defeated and conquered the adjoining
lands of the two mighty Emory kings, and Balak fears that
his nation will be next. He sends for Bilaam, a non-Jewish
prophet, and contracts him to curse the impending invaders.
The plan backfires, for Hashem transforms Bilaam’s curses
into a cascade of eloquent blessings. 
     Why was Balak so afraid? Hashem had instructed the Jews
not to provoke Moav into war, and he really had nothing to
worry about. And if you want to say that Balak was unaware
of this, surely Bilaam, the prophet who was "iuhkg ,gs gsuh" -
“preceives the thoughts of the Most High,” was aware of
the Jews’ neutrality towards the Moavim. Why didn’t he
simply advise Balak that he had nothing to worry about? For
the money? Bilaam could have charged him for the advice! 

    EDITORIAL AND INSIGHTS ON
    THE MIDDAH OF ... zzzzzkkkkklllll     rrrrrpppppvvvvvddddd

CONCEPTS IN AVODAS HALEV            

FROM R’ CHAIM YOSEF KOFMAN    

    R’ Pinchos Hoffman Shlit’a quotes the words of Rashi:
“Bilaam detested the Jews even more than Balak.” Balak
hated the Jews, but for good reason; in his estimation, they

presented a mortal threat to him and his citizens. Bilaam, on
the other hand, like so many anti-Semites throughout the
ages, hated Bnei Yisroel for no reason at all. It was "obj ,tba"
- a hatred that defies rhyme or reason, and as such, he jumped
at the opportunity to curse the Jews - for money, of course -
though he knew quite well that Balak’s fear was groundless.
     This point is driven home even further by virtue of the fact
that this Shabbos, the 17th day of Tammuz, is the day we read
about Bilaam’s hatred. It was on this day, thousands of years
ago, that the walls of the holy city of Jerusalem were
breached and just three weeks later, that the Bais HaMikdash

was twice destroyed. We all know that the destruction was a
result of "obj ,tba" - baseless hatred amongst the Jews (in the
second Temple). The timing is anything but coincidental!
Hatred is hatred - grief and destruction is what follows! 

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: R’ Shlomo Zalman Auerbach ZT”L once saw a man

writing on Shabbos. When he reminded the man about the

holy day, the man said he didn’t know it was forbidden.

Then, he shared the following story: “During the first world

war, I was a scared Jewish soldier sitting in a foxhole for

weeks. Many soldiers were losing their sanity, but there were

two men who were able to maintain their balance and good

cheer. They were religious Jews who kept their sanity due to

their faith in G-d and continuous recital of Psalms (Tehillim). 

    “I was mightily impressed and began to wonder whether I

should

should explore the faith of my forefathers,” he said.   

     One day, he offered G-d a deal. “If You are truly out there,

allow me to be discharged and I will learn about my heritage.” 

     Suddenly a shot rang out and a bullet struck his trigger

finger, excusing him from further service in the armed forces.

Could someone discern a more obvious sign from the Lord?

For some reason, though, the man decided to earn a degree in

college before acting on his promise to study Judaism. By the

time he finally got around to it, his heart was no longer “in it,”

and he left soon after, still ignorant of his glorious heritage.


