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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (61)
Laws of Halva’ah (Loans) (cont). Here are four questions that
have been asked about a person who is requested to lend money
but he knows that he might not get paid back because of the
situation of the prospective borrower.

1) Do I have to lend? Is there any way out of it?

2) If I don’t want to lend, can I lie about my reason, not to make
him feel bad or not to have to get repeated requests from him?

3) Can I lend this person having in mind that in case he doesn’t
pay back the loan, it will come from maaser money?

4) If the loan took place and I don’t have have a way to get it
back from the borrower, can I collect tzedaka telling people that
it is for an unnamed person who needs to pay a debt, and then
keep the money for myself as payment of the loan?

Answers: 1) There is no obligation to lend in such a case (1.
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for me to lend now” or later on “It’s still hard for me to lend.” If
that will not suffice, one can “li¢”” and say “I don’t have” for two
reasons: Firstly, one is allowed change the facts for the sake of
peace . Even though the Magen Avraham @) holds that this is
only said by past facts and not what is still relevant, many Poskim
disagree and quote stories from the Gemara @ where Tannaim
were lenient even about present and future facts. Secondly, the
Steipler z¢” is quoted (5) as saying that it is not a lie, because it
could mean “I don’t have [what I want] to lend you.”

3) Yes you can ().

4) It would seem that such a thing is permitted. As mentioned in
the question, it should be spoken out when collecting rzedaka that
the money is meant to pay a debt. Some givers want to give the
needy person tangible benefit and not just money that goes
straight to creditors. Sefer Tzedakah Umishpat (7 addresses this

2) If possible, one should not lie but answer vaguely, “It’s hard case and does not have a clear practical ruling.
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e e Now epre Mt 527 - All mnan whose Ny was done mnws Xow are “wa and permitted to be brought on the nawa. Their
o mw are permitted to be eaten by the o> but they are not n2n owb obyab by, Rashi explains: If one was 2110 a nwn nron (fried ina
pan) but the yn> had a nawrn for a nann nnaa (fried in a flat griddle), it is “ws but NN oWS Y &5 and the obya must bring another nrn.
"o [55 n'7] points out that the Mishna chooses to discuss nymip because that is the first nmay but "0 by other mmay as well. "own explains
that v by mnan is leamed from the same place as onar. "o says: just like by onay we say yaws Nono onan 93, o even if the 1o
didn't have a nnwo wypaa nawnnitis still v, so too by mnin we say yows xono. The ¥4y explains: the o of e nono is that there is a
1 monin the Y270 o that it is mwd and it cannot be undone even with a nnw Xow nawnn. The reason a Mo Xow MwNnis a Mo is
because itis a :10a mawnn just like yminb w o 0 but not because it is lacking mawb, because nws cannot be undone. This is wb Nono.

WY N N (2" ndnw] was asked: the ¥ [0 20 "o NN says one must have kavana (m>»n wypa) when reciting the first s of
yow. If not, he is not xxy. Later, the 2w says Yo o], one who doesn't have nno must repeat the s of yw. The 2"wn quotes oNNK,
when repeating Sn v yow it should be done wnba so it doesn't seem like one is being y'n v mw Hapn. There are 2 other solutions to avoid
this issue. One, is to wait and repeat the pasuk of yw. Or continue and read the next nwA9 and when finished, repeat from the beginning. When
doing this 3rd option, knowing that he will be restarting yw from the beginning, must he adhere to all the halachos of v'p? Like not motioning with
his eyes or fingers, etc? Or since at this point it is only considered nmma x> he does not need to be 9nw? He answers, we see from our Mishna
that w5 Now is 9w but DHya5 DY 8 yet 837 says a nnwd Xow nonww nbw is still mox to be mawb xow . This is a nmos naon not
argued on. We see, even though the Y27 is n2n ow> 1oy N and the owner will have to bring another one in its place, still, the remaining mmay
must be performed nna5n3. So too, by v one must continue with the same 1> one must have as if he wanted to be xxw his avn. This is y's
because »"w explains the mmay must be continued properly because the yaapis still " nwyTipa” but w'p is nmma xwpo?

1y qov " addresses a v nrun (called a mwop nrn in our Mishna). He says the “oilam” asks the following: if a yn2 brings the nronof a
nL1o with 919 intentions, the Nron is S1oa. Asks the velt, according to o 12 wyor " (w0 ©nay) who holds that not only can the 1> be aan
but also the ©bya of the Y21, let every nvvo have a 9 ma mawnin pasul the nnn and then the o will not be ma her? He gives 80 oxyynto
this 2w in @ oo he called Dow M2, Answer number 22 is: even if we hold a 5 »a mawnn does not need to be naa but could
even be 293, that is only regarding the y3, but even »ov 12 aryon Y who says the owner could be 931, he (or she) would have to verbalize
the nawnn. 1Mo 'y, So, a solution would be o have o1y at her side during the na~pn to be certain she does not verbalize a Ny NawNN
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R’ Shimon Schwab z¢t”l ( Mayan Bais Hashoeva) would say: NI DN 39 {7) 90N OV M8 17 (6)

“NYy79 SN 072172 .. MY DY 12 NwnY - Why does the Torah need to tell us Moshe and Aharon’s ages? The fact that they
spoke to Pharaoh shows that his decrees don’t last. Eighty years earlier, Pharaoh ordered all boys thrown into the river -
then Moshe was born. Three years before that, he demanded they kill all boys - then Aharon was born. After all his attempts
to erase them, they stand before him, proving that while human plans rise and fall, only Hashem s plans truly endure.”

A Wise Manwould say: “The reason I talk to myself is because I’m the only person whose answers I will accept.”
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Chazal tell us that the first stage of Geulah is not the fall of Egypt. It’s the moment when Hashem turns to His people and
says: “I hear you.” Before any redemption, there is connection. Hashem doesn’t erase Bnei Yisroel’s suffering instantly.
Instead, He acknowledges it, and begins the slow, compassionate process of lifting them out. Redemption begins with empathy.

There was once a Jewish widower, a quiet and sincere man who lost his beloved wife a few years earlier to the horrid disease.
He did his best to move on in life and carried the weight of life’s challenges with dignity. After years of raising his only son
alone, the day finally arrived when that son was to be married. In keeping with tradition, the father traveled to receive a blessing
from the Vizhnitzer Rebbe shlita before the wedding. The Rebbe greeted him warmly, offered heartfelt blessings for the young
couple, and spoke with him for several minutes. As the man prepared to leave, the Rebbe suddenly paused and said gently, “
would like to ask you for a favor. After the wedding tonight, no matter how late it is, please come back to see me.”

The man hesitated. “Rebbe ... the wedding will end very late. Perhaps it would be better if I came tomorrow?”

“No, not tomorrow,” said the Rebbe. “Tonight. I will be waiting for you, at any hour.” The widower promised to return.

That night, the wedding was beautiful. The hall was filled with music, dancing, and the joyful energy that surrounds a young
couple beginning their life together. The father stood proudly, watching his son under the chuppah, feeling both the sweetness
of the moment and the quiet ache of the one person who was missing - his late wife, who had not lived to see this day.

By the time the last guests departed and the final chairs were stacked, it was well past midnight. Exhausted but faithful to
his word, the widower made his way back to home of the Vizhnitzer Rebbe. He knocked softly, expecting to be told that the
Rebbe had gone to sleep. Instead, the door opened immediately, as though someone had been listening for his arrival.

He was ushered in. The Rebbe, still fully awake, motioned for him to sit. ““So,” the Rebbe began with genuine interest, “tell
me - how was the wedding?”” The widower blinked in surprise. “The wedding? Rebbe ... it was very nice.”

But the Rebbe didn’t stop there. He leaned forward, asking question after question: “What time did you leave the house?
Who was mesader kiddushin? Who came from out of town? How was the food? Who was honored with bentching? What
songs did the musicians play? Who danced the mitzvah tantz? Was there a badchan? What did he say? Tell me everything.”

The man sat there, astonished. He had expected perhaps a post-simcha beracha, or some profound guidance. Instead, the
Rebbe wanted to know every minute detail of the wedding, details that seemed trivial, almost mundane. But of course he
answered every question, describing the evening from beginning to end. As he spoke, something unexpected happened: the
tension in his shoulders eased, his voice grew lighter, and the joy of the wedding began to settle into his heart. He found
himself smiling as he recounted the small moments, the laughter, the music, the pride he felt watching his son.

When he finished, the Rebbe clasped his hand warmly, offered a final beracha, and wished him a good night.

After the alman left, the gabbaim of the Vizhnitzer Rebbe, who had witnessed the entire exchange, could not contain their
curiosity. Even at that very late hour, they approached him and asked, “Forgive us, but why did the Rebbe ask him all those
questions? Since when is the heilige Rebbe concerned with the menu or the musicians at a wedding?”

The Rebbe looked at them with gentle eyes and explained. “When a husband and wife return home after marrying off a
child, they sit together and relive the entire wedding. They share every detail, who came, what happened, how the music
sounded, how the food tasted. It is part of their joy. But this man - he has no wife waiting for him at home. He has no one to
share his nachas with. I wanted him to have someone to talk to, someone who would listen with interest, so that he would not
walk home alone with his happiness locked inside.” The gabbaim fell silent, moved by the Rebbe’s sensitivity.

For the Rebbe, holiness was not only in grand lessons or miracles. Sometimes it was in noticing the quiet loneliness of a

ood man on the happiest night of his life - and choosing to sit with him, simply so he would nof rejoice alone. Noam Siach - Shemes
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he question is asked: Grammatically speaking, the posuk should have said "o %2y mnax nX". Why, though, is it

N”G broken up, forming two distinct items - "»MNIY" and also "IN N2 0Y"?

Before we get to the known pshat, let us offer another explanation. There is a Medrash Seichel Tov on this posuk that

AEH says that the word "»mxay” in this context refers not to Klal Yisroel but rather to malachim. These angels descended to

Egypt when Hashem went down there to be with His Nation. Thus, the posuk here is actually referring to two different

e things. Hashem will extricate both the malachim and the Yidden from Mitzrayim.

This Medrash is truly mind-blowing. Bishlayma, the Yidden needed a yeshuah to be saved from Egypt. But once we

"C}‘T“' were out, wouldn’t the malachim follow suit? Why would the angels remain there? Perhaps since the impurities of
Mitzrayim were so powerful, even the angels were affected and needed help from Above to get out.

However, the Ohr HaChaim HaKadosh z#”l answers as follows: Had the posuk said "oxw» »2 sy mxas nN”, that

"C, would have implied that Hashem has multitudes of armies and battalions, and us Yidden are one of the many. Maybe even

the elite. But that is not the case. We are the only army and representatives of Hakadosh Baruch Hu. Therefore, the posuk

¥ clearly says "mNax nxoOnRM” - I will take out my army, period. Who is that one and only army? "oNw» %23y NN

While this is obviously a compliment, it is also, at the same time, a moiradike obligation to live up to. The concept of

A% army connotes war. During wartime, even the infirm and second tier soldiers are conscripted. Thus, even if we feel inferior
o | to the previous generations, we should feel exalted that even little soldiers like us can be a part of the King’s army!

closed his eyes and recited the blessing by heart, his voice
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"G ’ Lom: In the city of Krakow, word arrived that Franz Joseph I,
N=s| the Emperor of Austro-Hungary, was visiting. The Rov of

Krakow, R’ Shimon Sofer z¢”I (grandson of the Chasam

X Sofer) felt a tremor of trepidation and anticipated the day.

According to halacha, witnessing a reigning monarch is a

"C, rare opportunity to recite a specific blessing.

Because this blessing is said so infrequently, R> Shimon

| felt compelled to read it from a written text to ensure he said

it correctly. He carefully transcribed the words onto a slip of

"G paper and clutched it tightly. But as the royal procession
,,” %] approached, a wave of intense nerves washed over him. The

air thick with pomp and the glint of golden medals, R’

= %&| Shimon’s hands shook violently. Suddenly, the slip of paper

fluttered from his fingers! Forced to rely on his memory, he

trembling with awe for the earthly ruler standing before him.
That evening, during Maariv, the congregation noticed

something startling. R* Shimon was weeping uncontrollably.
His students approached him after davening, concerned. R’
Shimon looked at them with eyes full of pain. “I am crying
because of that paper,” he said admittedly. “Today, when I
stood before a human king, I was so overcome with fear and
awe that my hands failed me. But every day, when I stand
before the King of Kings, I hold my Siddur with perfect
composure. How come I've never been so moved by the

resence of Hashem that I dropped my Siddur?!”

2on3: Pharaoh said, “Who is Hashem that I should listen to
His voice?” A person like Pharaoh could not recognize the
Almighty G-d. He apparently, only understood power that he
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could see, touch, and fear physically
2N

Chazal say that the Jewish people were redeemed from Egypt in the merit that they did not change their attire, language

o _| and names throughout their sojourn there. Yet we find in Rashi (Shemos 3:13) that they merited to be redeemed becauseof
"] their future acceptance of the Torah at Har Sinai. Which one was it?

The truth is that both these things are one and the same. R’ Shimshon Pincus z£”’I points out that one will not find it written

G’ anywhere in Shulchan Aruch that it’s forbidden to use a non-Jewish name or speak in a gentile tongue, nor will he find it

Yechezkel HaNavi exclaims that when Moshiach arrives
and Hashem gathers all of Klal Yisroel to dwell in Eretz
Yisroel, “They shall dwell on it in security. They shall build
houses and plant vineyards, and dwell on it in security.”
Why does the Navi say the same thing twice?

R’ Meir Simcha HaKohen of Dvinsk zt”’ (Meshech
Chochma) explains that hatred between nations comes about
because of two things. The first is that one nation may have
smarter and more capable citizens. The second is that one
nation may be wealthier and have more prestige in the world.

Klal Yisroel is a nation of superior knowledge and usually
wealthy individuals. As such, the nations of the world tend to
hate us more than others. When Moshiach comes, these two

things will be put to the test. Yechezkel HaNavi declared,
"OMN MY 02 OTWITPN - “I have shown Myself (Hashem)
holy in the eyes of the nations ...” This declaration revealed
what we already know for generations; Klal Yisroel lives in
the image of Hashem and gleans wisdom from Him.

The Navi then says "NV1a> MY W' - despite the Jewish |

people’s higher level of intelligence, we will live in peace in
Eretz Yisroel amongst our neighbors.

But then the Navi clarifies the second point of contention -
the wealth. Jews are hardworking people and as a result
Hashem showers the nation with wealth. But Yechezkel
HaNavi emphasizes again, "nvba> yawn" - despite our wealth
and prestige, we will live in peace in the holy land.

,,” 5] spelled out that it is forbidden to dress in the latest styles. Nevertheless, a yid must know that it is not enough for one to keep
3 just the dry letter of the law; rather, one must also be “Jewish” - to speak Jewish, to dress Jewish, and to be called a Jewish
N:%| name, as only then does he show how his performance of the mitzvos is done out of love for Hashem and His people. And it is

this mesiras nefesh to retain their Jewishness that gave the Jewish people the merit to leave Mitzrayim. Indeed, the Rebbe, R’

’w 24| Henoch of Aleksander 2"l would explain the posuk (Shemos 6:6): "D1¥N NYAD NN OONN TR to mean that Hashem took

the Jewish people out from getting used to and being able to tolerate (92) all the tumah and shmutz they found themselves in

”ﬁrfc,"ﬁ while in Mitzrayim. According to the above, this was measure for measure, a reward for their tenacity in retaining their Jewishness.

Thus, when it says in Shemos (3:13) that Bnei Yisroel were redeemed in the merit of "nn 90N Sy DPOND NN PTAYR', it doesn’t

A "' *] say outright that they merited redemption because of their accepting the Torah at Har Sinai, but rather that it will be in the
,“ "‘,\,{ merit of “serving Hakadosh Baruch Hu” on Har Sinai. In other words, it is not the Torah and mitzvos in and of themselves that
& | took them out, but the fact that through them we serve Hashem as His Nation - that was the merit that allowed for Yetzias
X:s| Mitzrayim. And it is our separation from the gentiles and their ways and our identification with the Jewish people that will

bring us the final geulah as well, N'12!




