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R’ Yaakov Yisroel Twersky of Tcherkasa ZT”L (Sefer Meori Ohr) would say:
     “‘And the master of the house shall cause him to be brought before the judges to swear that he has not put his

hand to his neighbor’s work.’ Who is his neighbor? We may say, this is Hakadosh Boruch Hu. A person has to
accept everything that comes to him from Hashem with love. This is true even if it means that he experiences
suffering. He should not question the actions of Hashem but accept all that happens to him with love. With that, he
can come close to Hashem. Thus, ‘he has not put his hand,’ i.e. he has not complained regarding ‘his neighbors

work,’ the things that Hashem has done to him, he has not complained about but he has accepted them with love.” 

yca ,"ua ihhg (3) t:t ,hatrc (2) wv j"ut (1)
trehu (5) sh:dn 't:zh ,hatrc (4) h:t h,vev
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power from Heaven to bless the well, so that he need not
lose time from his avodas Hashem. This is based on the
posuk: “And serve Hashem your G-d, and He will bless your

bread and water and remove sicknesses from your midst.” 

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (18)

Saying the Name of Hashem (cont.): o-h-v-k-t. Last week
we discussed what to have in mind when saying Hashem’s

Name v-u-v-h. Now we will discuss the name o-h-v-k-t and the
derivatives of this Name: l-h-v-k-t (Your G-d), o-f-h-v-k-t
(Your G-d [plural]), h-v-k-t (My G-d) and u-b-v-k-t (Our G-d).
The shorter name k-t is also a derivative of this name. 
     The Shulchan Aruch explains (1) that  this Name denotes
“The Strong One, Who can do everything, and is Master of all
Powers (gravity,solar system, energy, etc.).” This can be
summarized in a shorter version: “The Almighty G-d.” When
a possessive suffix such as "ub" (our) is added and means “our

Almighty G-d,” it denotes that Hashem monitors us in great
detail. Therefore, the proper intention when saying u-b-h-v-k-t
is “The Almighty G-d Who monitors us (constantly).” All this
is the halacha as ruled in Shulchan Aruch. For greater depth on
this subject, one should read through the commentary of Ksav

Vehakabala (2) where he brings eight different opinions as to
the exact translation of this Name.
The Name h-s-a. The Shulchan Aruch only discusses the
most common Names that we say in our berachos and
davening. Other commentators assume that it is appropriate to
have the correct connotation for the other Names of Hashem,

When the Tzaddik can devote all his time to serving Hashem,
the Almighty will then put His blessings into the same water
that the Tzaddik was to give out to all the needy petitioners,
and thereby effect recovery and salvation for His people.

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

when mentioning them (3). The name h-s-a denotes, “I have
sufficient for all.” This means that Hashem has sufficient
mercy, food, money, etc. (each  according to the context) for
everything in the world, as explained by Rashi in Chumash (4). 
The Name ,-u-t-c-m. This Name refers to Hashem as the
“Master of the Heavenly Hosts of Angels.”
When to Say it. The ideal manner in which to have the correct
intentions while saying the Name of Hashem, would seem to
be as one recites the Name in an easy and flowing manner, not
rushed or swallowed. Saying the Name and having the correct
intention in mind afterwards (ruchs hsf lu,) can also work.
However, Rabbeinu Bachya (5) holds that one should have it
in mind before reciting the Name. (This is his preferable way;
he is probably not invalidating the other 2 ways.)
Idea of the Eishel Avraham. Having these intentions in mind
time after time, whenever one davens and makes berachos, is not
easy and one should start off slowly (one time per tefillah or per
section). The Eishel Avraham composed a short paragraph,
printed in many siddurim, in which a person declares that each
time he will say v-u-v-h, it will mean “Eternal Master” and each
time he says u-b-v-k-t it will mean “Almighty G-d, Who
monitors us constantly.” Note: This will not help for the first
posuk of Shema, which needs concentration right then and there.

Chacham Rabbeinu Eliezer Papu ZT”L (Pele Yoetz) would say:

     “An arrogant person is upset whenever someone either fails to do for him what he thinks they should have done

or whenever someone does something he thinks should not have been done. To overcome sadness a person should

stop making demands on other people. Especially with regard to demanding the approval of others realize that

ultimately it makes no practical difference if people honor us or not and we need not feel sad about lack of honor.”

A Wise Man would say:

    “Life is like a camera: Our job is to focus on what’s important, capture the good times, develop from the
negatives, and if things don’t work out - just take another shot!”                                                   



 //// tmh updc tch updc ot(d-tf)
   The Torah teaches that when a Jewish slave is released from slavery, if he married a Canaanite maidservant during his
tenure, he must leave her and go out as a single man. The posuk uses the expression "tmh updc" - “he shall go out alone.” The
most common interpretation is that "updc" is rooted in the word "upudc" (his body), meaning that if a man comes into slavery with
only his body (single, unmarried), then he must leave with only his body. Rashi, however, explains "updc" to mean “his
garment.” How does a man’s “garment” depict his marital status? The answer, says R’ Yissachar Frand Shlit’a, is the essence
of what is the most challenging and rewarding aspect of marriage. A man’s garment represents his attitude to the world. His
mind is occupied with himself, his own possessions and his own desires. He cloaks himself with the fulfillment of his own
needs and just as his body is covered from top to bottom with his garment, so too, is he concerned from head to toe with
himself. When a man takes a wife, suddenly he needs to extend that garment to cover not only himself, but his wife, too!  
      Some people call this the “ME” generation - one that is egocentric and self-focused. We are living in a world of I’s! We have
Ipods, Ipads and Iphones. However, we would be wise to face the challenge of marriage head on and extend our “garment” to
cover the needs and wants of our spouses and children. By doing so, this behavior will then surely spill over to all our other
relationships. We could then be surely classified as the “ME” generation - as in “ME K’amcha Yisroel” - who is like you the
nation of Israel! May our display of selflessness and kindness arouse Hashem to cover us with mercy and “cloak” us with love.

 wudu lcren vkjn h,rhxvu lhnhn ,tu lnjk ,t lrcu ofhekt wv ,t o,scgu(vf-df)
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 wudu ovhbpk oha, rat ohypanv vktu(t-tf)
     In 1929, R’ Boruch Ber Lebowitz ZT”L and his son-in-law, R’ Reuven Grozovsky ZT”L arrived in New York city to
raise direly needed funds for the Kamenitz Yeshivah. At every occasion that R’ Boruch Ber spoke, he described the material
poverty and contrasting spiritual riches of the yeshivah. But money was hard to come by; times were tough and the language
barrier made things all the more difficult. Fortunately, they found a native of Kamenitz who had lived in America for some
time, R’ Yitzchok Tendler ZT”L, rabbi of the Kamenitzer Shul in N.Y., and Rosh Yeshivah in Yeshivah Rabbi Jacob

Joseph, who volunteered to help them. His task was immense; bridging the gap between two spiritual giants and the land of
materialism and secularism. To this, add fund-raising during the depression. The results could not be very lucrative.
    After weeks of making the rounds in New York, the three arrived in Baltimore, only to find that one of the biggest shuls in
town had been placed under a prohibition by the local Vaad Harabbanim. The congregants had moved the ladies down from
the balcony onto the men’s level of worship. They had erected a small mechitzah, but the local rabbis, under the leadership of
R’ Avraham Nachman Schwartz ZT”L, felt that this was a blatant breakdown of tznius in an Orthodox shul. Thus, the
European visitors would not enter the building, but Rabbi Tendler felt that the need was great and, under the circumstances, a
local prohibition need not apply to out-of-towners. He appealed to the Vaad Harabbonim, and R’ Schwartz, with the approval
of the rest of the rabbanim, agreed to waive the prohibition for Rabbi Tendler on the condition that he speak to the people
about the importance of a mechitzah. Rabbi Tendler kept his part of the bargain, speaking on the subject twice. 
    That Shabbos, his appeal for Kamenitz netted $2,400 in pledges, a fortune in those days. The shul president, visibly moved,
announced that he would advance a personal check for the entire amount, so they could dispatch the money at once to the
hungry students. On Shabbos afternoon, as Rabbi Tendler went back to the shul to speak about mechitzos, the president of the
shul drove up in a car and walked in, presenting a check of $2,400 to a shocked R’ Boruch Ber and his son-in-law. 
     The two were petrified. They had heard about chillul Shabbos in America, but this was their first personal encounter with
it. R’ Boruch Ber said, “Chilul Shabbos money! That’s the result when one circumvents a prohibition of the rabbonim. Feh!” 
     The president, indignant and enraged, tore up the check in little pieces, stalked out, and slammed the door behind him. 
     When Rabbi Tendler returned after Maariv, R’ Reuven was waiting at the door. “My shver (father-in-law) is fuming. He
did not realize that you were going to the prohibited shul and now the president delivered a check on Shabbos!” 
     “But I only went because the rabbis permitted me to. The president’s conduct was totally out-of-order, but what has that to
do with the shul congregants’ contributions?” R’ Reuven, however, insisted that his shver would accept no such donation.
     Rabbi Tendler entered the room, and said, “Gut voch, Rebbe.” Before R’ Boruch Ber had a chance to say a word, he said,
“Rebbe, I’m calling you to a din Torah!” That was the second shock for the two gedolim. “You came to me, telling me that
the students in Kamenitz are starving. You have no money for expenses. So I volunteered to help. I raised $2,400 and you
refuse to think of accepting it. So I’m calling you to a din Torah since I went to the shul with the approval of the rabbanim!” 
     R’ Boruch Ber turned to R’ Reuven. “When one is summoned to a din Torah, one must go. You will be my advocate.” 
     They decided to bring their case to R’ Schwartz, the chief rabbi of Baltimore. The rabbi gathered together a beis din of
prominent rabbanim and the din Torah took place at the very same table where the president had placed his check. R’ Boruch
Ber’s defense of the sanctity of  Shabbos could have found no better spokesman than his son-in-law, and the needs of the
yeshivah no more stirring an advocate than Rabbi Tendler. The decision was issued with speed and clarity. R’ Boruch Ber
was right in his protest to the president, but the check had to be recovered for the sake of the Bnei Torah in Kamenitz. 
    During the conversation, one of the rabbis revealed that he knew of a local man who played cards with the very same
president and would intercede on their behalf. They recovered $2,000, but the president refused to give $400, which
represented his family’s donation.

       vpry vsac racu hk iuhv, ase habtu
 wudu u,t iufhka, ckfk ukft, tk       (k-cf)

     Rashi writes: “If you (Klal Yisroel) will be holy and

separate yourselves from repulsive forbidden foods, then

you will be mine ("hka"); if not, you are not mine.”  
    R’ Eliyahu Meir Bloch ZT”L explains that this posuk

alludes to an additional point. As per the mitzvah of the
Torah to make oneself holy, a person may be led to focus
solely on his own self-perfection as an individual. He will
invest all his energy and talent in his own growth, for he
understands this to be the object of his existence. To such a
person the Torah says, "iuhv, asue habtu" - “People of

holiness you shall be.” However, the Torah adds, you must
also be "hk" - aligned with “Me” - the will of Hashem. Even
a Jew’s pursuit of his own success, should be driven by his
determination to fulfill the will of Hashem. What is His
will? The Navi tells us it is to sanctify Hashem’s Name. A
person’s lifelong mission of fulfilling Torah and mitzvos

must begin with a dedication to kiddush Hashem.
    In order to achieve perfection in this area, one must be
properly focused. A fellow who is missing a limb, would not
be considered complete despite his many functioning limbs,
for the term “complete” in this case is relative to the entire
body. Likewise, regarding avodas Hashem, perfection
(,unhka) is measured by one’s accomplishments in his all
-inclusive mission of kiddush Hashem. One who excels on
an individual level, but fails to extend himself to the broader
purpose of creation and life, is simply not “complete.”
     When a person makes the commitment to the fulfillment
of Hashem’s will, he essentially ascends a new level as he
becomes one with Hashem. Chilul Hashem will pain him
and kiddush Hashem is his greatest happiness. He will not
differentiate between any mitzvos of the Torah, and even
the seemingly insignificant elements of creation are given
worth, for everything has its part in bringing the world to its
ultimate purpose, the revelation of malchus Hashem.
        EDITORIAL AND INSIGHTS
   ON THE WEEKLY MIDDAH OF ...
      

rdv apb ,t o,gsh o,tu .jk, tk rdu      
 wudu ohrmn .rtc o,hhv ohrd hf       (y-df)

     There was once a righteous Ger (convert) who expressed
an opinion that his Rebbe disagreed with. Rather than explain
why he felt his student was incorrect, the teacher lashed out
with all kinds of disparaging epithets and insults. The Ger

was extremely hurt by the remarks and sent a letter to the
Gadol Hador, the leader of the generation, Rabbeinu Moshe
ben Maimon ZT”L. The Ramba’m could feel the pain in
the heart of the Ger and penned a memorable response:
     “I am pained to learn how your teacher embarrassed you
with all sorts of epithets; what he did was a terrible sin and he
must ask your forgiveness, even though you are his student.
Perhaps he is a fool who does not know that the Torah warns
us no less than 36 times to be mindful of the feelings of a
convert. And even if what you said was incorrect, he has no
right to hurt you with words; he should have explained to you
what your error was and speak in kind and pleasant tones.
     “Know this. The requirement to love a Ger is very
important. The Torah commands us to honor and respect our
parents, even though there is no command to love them. How
much more so must we honor and respect a convert, upon
whom the Torah explicitly demands: ‘You must love a

convert!’ And just as one must fulfill the mitzvah to love G-d
("lhekt wv ,t ,cvtu"), one must fulfill the mitzvah to love a
Ger ("rdv ,t o,cvtu"). The two are very much the same! The
fact that your teacher can insult you by calling you a fool
shows that in truth he is the fool! Any person that can leave
his family, his religion, his fortune, his entire life behind and
embrace the principles of the Jewish religion, to enter into the
confines of the Divine Presence and become attached to
Toras Moshe, how dare he call you a fool! On the contrary,
you are the wise and smart one, a disciple of Avraham Avinu,
and your stature is lofty indeed! May Hashem bless you in
this world with long life and your reward shall be great in the
next world. Signed, Moshe ben Maimon” (wth whx o"cnrv ,rdt)

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: A long line of petitioners waited outside the room of
the Saba Kadisha, R’ Yissachar Dov Ber of Radoschitz

ZT”L, to receive the Tzaddik’s blessing and advice. The
Rebbe, however, was not well and was not up to receiving
petitioners. He did not want to just leave them out in the
cold, so he informed his gabbaim (attendants) to tell the
people to gather around a certain well in the courtyard near
his window, and whoever drinks from the waters of the
well will become healed from whatever sickness ails them.
    With true Emunah in the power of the Tzaddik, most of

chassidim waiting outside rushed over to the well, where
the attendants were doling out cups of water. A few lingered
behind, thinking that when the crowds leave, they will be
able to get in to talk in private with the Rebbe.
     They waited and waited but never did get in. In the end,
the people that drank from the well all became healed and
achieved great salvation in wondrous ways. On the other
hand, those that stayed behind and did not drink from the
water, remained ill and were forced to leave in despair.
kanb: The Rebbe explained that he was granted a special


