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èáùá å"è - äøéù úáù - çìùá úùøô ùãå÷ úáù
  Shabbos Parshas Beshalach - Shabbos Shira  

  February 7, 2004 -  -  -  - ã"ñùú èáùá å"è   

12:37 - úáù / äìåãâ äçðî       (Monsey, NY)      5:01 - úáù úåøð ú÷ìãä                    
 5:20 - úáùä íåé ìù äòé÷ù      ~~~~~~~~       5:19 - úáù áøò ìù äòé÷ù                
6:10 - áéøòî / íéáëåëä úàö        ~~~~~~        9:00 - à"î/òîù úàéø÷ ïîæ               
6:32 - íú åðéáø úèéùì / ë"äö        ~~~~~        9:36 - à"øâä/òîù úàéø÷ ïîæ             
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Dvar Halachah from Rav Boruch Hirschfeld Shlit'a
HALACHOS OF TEFILLIN - PART 2HALACHOS OF TEFILLIN - PART 2HALACHOS OF TEFILLIN - PART 2HALACHOS OF TEFILLIN - PART 2

 (ç-åè) 'åâå íé áìá úåîåäú åàô÷ íéìæð ãð åîë åáöð
   The Da'as Zekanim writes that just as a person's 

heart is at the upper third of his body, so too the 

sea split at the upper third. The seforim bring down 

that the ãé ìù ïéìéôú is placed opposite the heart, as 

a reminder of the miracle of Krias Yam Suf.

Positioning the tefillin on one's body

     Tefillin should be carefully placed in the proper 

position. The Hand-Tefillin must lay on the flesh 

over the muscle, which is raised above the elbow, 

preferably on the lower portion between the arm-

pit and the elbow, but not lower then the muscle (1). 

It should tilt in toward one's heart. The entire  ìù
ùàø should sit above the area where the roots of an 

average person's hair begins to sprout (2).  

     One must have a clean, pure body while wearing 

tefillin. Thus, if one feels the need for a bodily 

release of any kind, he must remove his tefillin (3) 

and recite another beracha when he puts them 

back on (4). One should not sleep with tefillin on (5) 

and if he sees someone who may have dozed off 

with tefillin on, he should wake him up. 

   One may eat a snack while wearing tefillin (6), and

      

 

 

is fully permitted to partake of tikkun for a yahrzeit, 

even if he is not yet ready to remove his tefillin. 

Caring for tefillin

    To keep tefillin kosher and beautiful, one should:

1) Not expose them to extreme heat or cold, e.g., do 

not leave them on a radiator or a hot car in sunlight

2) Minimize any contact of the tefillin with sweat.

3) Dry hair and body from shower or mikva water.

4) Avoid banging corners while removing and 

replacing them in one's tefillin bag.

5) Stand away from a bookcase, high shelf or wall, 

where movements may bang the Head-Tefillin.

    When traveling, it is advisable to keep one's 

tefillin with him in his carry-on luggage and not 

risk losing it in cargo. (One may take tefillin into a 

bathroom, by putting his tefillin bag inside another 

bag (7).) Every ùãåç ùàø áøò, one should examine 

his tefillin and straps. If any black is missing, he 

should say "ïéìéôú úùåã÷ íùì" and dye the faded 

area with a kosher felt-top marker or small bottle 

of ink (with øùëä) that he keeps with his tefillin (8).

   If tefillin fell on the floor in its holder, one should 

give a nickel to ä÷ãö. If the actual bayis fell, he 

should fast that day, if possible (9) (10). If fasting is 

too hard, he should  ask a Rov for a different äøôë.

    

 òâøáå ,äìòðå ääåáâ äâøãì äìò ,äàåáðá åîò øáéã
 áöîá éç êëå .úåéúçú øåáìå íåäúì ìôð ïëî øçàìù
 ,"íéøùé úåî éùôð úåîú" åúù÷áå ,íééëôä ìù

.äìåãâ äâøãá àåäù ïîæá äéäé åúåî úòùáù
 úà åâéùä øáë íà åìéôàù ,åéãáòå äòøô éáâì ð"ääå     
 ,ùîî "íé÷ìà òáöà" é"ò àåä äùòðä ìëù äòéãéä
 ìë åç÷ìå íäî åçøá ìàøùé éðáù êéà åàøù äúò î"î
 ïôåà äæéàá íøéæçäìå íäéøçà óåãøì åáùç ,íðåîî

  .íúúéî àáéù àáä òâøä ìò åáùç àìå ,åìëåéù

 (èë-æè) 'åâå  úáùä íëì ïúð 'ä éë åàø
 íúøîù íà ,ìàøùéì ä"á÷ä øîà" ùøãîá àúéà    
 úåöîä ìë íúøîù åìéàë íëéìò éðà äìòî úáùä úà
 åìéàë íëéìò éðà äìòî åúåà íúììç íàå ,äøåúáù

."úåöîä ìë íúììç
 ì"öæ ïäëä øéàî ìàøùé ø"åîâä ,íééç õôçä ùøôî   
 íãàä úà äòèî øöéäù úåáñä ïî 'àù ,ä"ò áúëîá
 .àåää íåéä úñðøôå ïåéãô åì øñçé úáùá úåáùé íàù
 úáù úøéîù úåëæá ,êåôéäìã ,àåä ìåãâ úåòè úîàáå
 åì àìîúðå íãàä ìù åúñðøôå å÷ñò êåúì äëøá äàá

.úáùä úøéîù é"ò ãéñôäù äî

 äòøô áì úà 'ä ÷æçéå ... íòä úà äòøô çìùá éäéå 
 (ç-ãé,æé-âé) 'åâå ìàøùé éðá éøçà óãøéå íéøöî êìî

 ÷æçå ,åàì íà óåãøì íà (äòøô) äìåú äéäù é"ùøô     
 úòùá øáë àäã ,äåîú øáãäå .ì"ëò óåãøì åáì úà
 ìëù åéãáò ìëå äòøô øéëä íéøöî úàéöéáå úåëîä
 åøîàéå" 'àðùëå,íé÷ìà òáöà é"ò åéä åùòðù íéñéðä
 øçàî ë"àå ,"àéä íé÷ìà òáöà äòøô ìà íéîèøçä
 úà åãéáëäå åáù êéà ,íé÷ìà òáöà àéäù êëá åøéëäù
 íéä êåúì åöøå ë"ë çåìéùä øçàì åøòèöäù ãò íáì

?íðãáà úàø÷ì
 àåä êëù ,ì"öæ øöìî ïîìæ øñéà ø"åîâä øàéá àìà     
 òâøì åúáééçî äðéà äúò ìù äâùääù ,íãàä òáè
 íëçä äéä òùøä íòìá éøäù ,àåä ïëù êì òãú .àáä
 éäúå íéøùé úåî éùôð úåîú" øîà àåäå úåîåàáù
 'îâá ì"æç åùøéôå ,(é-âë ÷ìá úùøô) "åäåîë éúéøçà
 úåáàä ìù ïãòä ïâì úåëæì ÷÷åúùä íòìáù (:äë æ"ò)
 àìô øáã éøäå .ù"ééò á÷òéå ÷çöé íäøáà ,íéùåã÷ä
 ìôù àåäù ,äòøä åúåäî úà íòìá òãé àì éëå ,àåä
 ïéò ì"æçàù åîë ,åéúåãîá úçùåîå íãà éåæáå íéùðà
  ä"á÷ä øùàë éàãå àìà ?äáçø ùôðå ääåáâ çåøå äòø
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ãé:âî ç"åà ì÷ùä úéöçî (7) ç:î ç"åà (6) à:ãî ç"åà (5) æî:äë äøåøá äðùî (4) á,à:çì ç"åà (3) è:íù (2) à:æë ç"åà (1)
íåéä äæì áåø÷ øçà íåéá äðòúé ,íåé åúåàá úåðòúäì ìåëé åðéà íà (10) â:î äøåøá äðùî (9) à:àé íâå ã:âì ç"åà (8)

  

R' Eliyohu of Vilna ZT"L (Vilna Gaon) would say:

    "When a human-being gets angry, he huffs and he puffs, but nothing happens until he acts. It is only 

when he strikes that the object of his anger feels its brunt. Not so with Hashem. His anger is synonymous 

with action: "ù÷ë åîìëàé êðøç çìùú" - "You send Your anger, it consumes them like stubble."

R' Nachman of Breslov ZT"L would say: 

     "The best present you can give people is to give them back their self-confidence."

R' Simcha Zissel Ziv ZT"L (Alter of Kelm) would say:

     "Lofty thoughts and startling revelations which emerge from halacha cannot be derived from pure 

mussar alone. On the other hand, pure mussar and ethical virtues can be learned from anything and 

everything in this world."

ä"áöðú-ì"æ áìâ øæòéìà ø"á á÷òé 'ø åéð÷æå ì"æ áìâ á÷òé ø"á äùî 'ø åéáà ð"éòì é"ð áìâ øéàé øæòéìà 'ø úáãð    
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    Late that night, a flash fire broke out in the church, destroying part of the rectory. There was no desk, 

no document, no evidence that anything had happened. When there seems to be no escape from a 

dilemma, one must never lose faith in the infinite wisdom and power of Hashem Yisborach. ***
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***

 .íúðéãîá ãàî õøôúðù úáùä ìåìéç éðôî åððéà 
 ìç ïéàù åéùëò ,úéøáä úåöøàá éòøå éçà äðäå    
 ÷ç ùé äáøãàå ,ïåùàøä íåé úúéáù ìù äøéæâä íëéìò
 ùé éæà ,éòéáùä íåéá åøçñîî úáåùå úáù øîåùù éîù
 íåù íëì ïéà àìä ë"à ,'à íåéá åúãåáò ãåáòì úåùø åì
 àìä ,ãéæîá àéñäøôá úáù ììçîäå .äô ïåçúôå äðòè
 ïúéù úòá åì äéäé úåëæ äæéàå ,åéðéã ìëì í"åëòë àåä

?ùãå÷ úáù ìåìéç ìò äìòî ìù ã"á éðôì ïåáùçå ïéã

 åðéöîù äî åäæå .úáùä úøéîù é"ò ãéñôäù äî
 ïîä èå÷ìì úáùä íåéá åàöéù íéùðà íúåàù ,øáãîá
 ú"éùä åì ïúð 'ä ìå÷á òîùù éî ÷øå ,äîåàî åàöî àì
 ìëäå .íåìë ùéàáä àìå ÷"ù ìéáùá íâ ïî éùùä íåéá
 äùòîä éîé úùùá äëøá äàá úáùä úåëæáù úåàøäì
 äù÷ä øáùîä íà òãåé éîå .÷"ùä úòôùä úåàìîì
 úéøáä úåöøà úåðéãîá øøåùä (Great Depression)
 ,íäéñëðî åãøéå íðåîî åãáà íéøéùò äáøäù ,úòë

ååååå 'äì úàæä äøéùä úà ìàøùé éðáå äùî øéùé æà  
(æ-æ) 'åëå äàâ äàâ éë 'äì äøéùà øîàì åøîàéå

   This shabbos, in which we read Parshas 

Beshalach, is called Shabbos Shira, referring to the 

Shiras Hayam that was sung by Moshe and the 

Jewish people after the splitting of the Red Sea. 

With the miracles of the mann, Miriam’s well, the 

water at Marah and the war with Amalek, Parshas 

Beshalach definitely does not lack for miracles. 

Why then do we name this shabbos specifically 

after the shira - song? 

     R' Eliyohu Kitov ZT"L writes that the shira 

which Moshe Rabbeinu sang in conjunction with 

Bnei Yisroel, is a part of the Torah which has been 

ritually incorporated into our daily lives in prayer. 

The intensity of the shira and the level of the 

people who sang it at that time was so great that 

the shira has become a universal song, 

transcending time. The shira is also unique in that 

the Jewish people sang it in praise of Hashem, 

reversing the typical pattern in the Torah where 

Hashem speaks and the Jewish people listen. 

     Song in fact, is central to our service of 

Hashem. As the Navi Yishayahu said in the name 

of Hashem, (àë-âî) "åøôñé éúìäú éì éúøöé åæ íò" - 

"I have created this nation for me so that they may 

recount my praises.” On a basic level, we fulfill 

this mission with our daily recitation of the Shiras 

Hayam. However, when we read the shira from the 

Torah in public, we do so with a special melody, 

Ta’am elyon. The variations in our recitation of the 

shira tell us something about shira in general. 

Although we thank Hashem on a daily basis for 

sustaining us, there are those moments in our lives 

which call for greater displays of praise in song.

  

 åðñðà ïòîì .... íéîùä ïî íçì íëì øéèîî éððä
 (ã-æè) 'åâå àì íà éúøåúá êìéä

   Hashem tells Moshe that He will bring down the 

Mann - Heavenly Bread, as a test of sorts to see if  

the Jews will follow in the ways of the Torah.  

Rashi comments, "If they will observe the mitzvos 

connected with the mann; not to leave over from it 

and not to go out on Shabbos to collect it." 

     The Kli Yakar, R' Shloime Efraim Lunchitz 

ZT"L, puts this into perspective. There are two 

kinds of hindrances that stand in the way of a 

person involving himself in Torah-study: one is 

internal, the other, external. The internal hindrance 

is food, which, due to its physical character, blocks 

the mind, and prevents it from absorbing Torah, 

which is totally spiritual. For this reason, after the 

cloud purified him from the food that he had 

previously eaten, Moshe refrained from eating for 

the first forty days that he was on Har Sinai, 

enabling him to learn the entire Torah during that 

short period. The external hindrance is one's 

constant quest to make a livelihood, which does 

not let a person relinquish his mundane thoughts to 

immerse himself in the sea of Torah. That is why 

Hashem fed mann to the generation that received 

the Torah. Here was a food that was purely 

spiritual - the same food that sustains the angels - 

and would not interfere with the Torah that they 

would learn. At the same time, here was a food that 

came to them effortlessly, leaving them free to 

study Torah fully, without interference. For forty 

years they received spiritual food, without a worry 

in the world. Now they really had no excuse not to 

study Torah constantly and to grow in it. This was 

the test that faced Bnei Yisroel in the desert.    
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 'åëå íåøî éãò íéìôù äéáâîå õøà éãò íéàâ ìéôùî - (à-åè) 'åëå íéá äîø åáëåøå ñåñ äàâ äàâ éë 'äì äøéùà

     One of the citizens of Apt was a very wealthy man, who owned several factories and had wide real 

estate holdings. He was the most influential and highly respected citizen of the community. One day, he 

told his Rebbe, R' Yehoshua Heschel ZT"L, that he was much bothered by the posuk in the daily 

prayers: “Hashem lowers the mighty to the ground, and lifts the down-trodden to the heights of heaven.”

     "In what manner could G-d humble me?” he asked. “If some of my businesses were to fail, others 

would still survive. And if in some way I was to lose all of my assets, my children are independently 

wealthy. How would G-d single me out to lower me to the ground?" The Rebbe rebuked him sharply. 

"Do not be so foolish as to challenge Hashem. Simply accept on faith that nothing is beyond Him." 

     Later that day, the wealthy man began to be plagued by the thought that he should convert to another 

religion. At first, he was able to dismiss the thought as an absurdity, but it gradually increased in intensity 

and he could not dismiss it from his mind. Soon he was totally consumed by an irresistible urge, and as 

one possessed, found himself in the priest’s rectory, professing his desire to convert. Seized by this 

strange, passionate desire, the man fell to his knees and began crying, pleading with the priest to accept 

him. The priest, noting his tears said, "I have difficulty in accepting your sincerity. However, if you 

genuinely wish to convert, you must demonstrate this by transferring title of everything you own to the 

church. If you do this, then I will  believe you are sincere." 

     Unable to resist the intense urge which had overtaken him, the man wrote out a document giving 

everything he owned to the church. The priest put the document into his desk, and told the man to wait a 

bit, for he would return shortly for the conversion ritual. No sooner had the priest left, then the strange 

urge abruptly disappeared. As if awakening from a nightmare, the man looked about him. "What on earth 

am I doing inside a church?" he said, and promptly ran out. The man then remembered what had 

transpired. He realized that he was now financially impoverished. He owned nothing. He was poor and 

terribly alone. It was late at night when it occurred to him that the Rebbe might have compassion, for the 

holy Apter Rov never turned anyone away. He broke into profuse tears, and confessed to the Rebbe what 

he had done. The Rebbe looked at him with pity. "Now, my child," he said, "do you see how simple it is 

for Hashem to humble someone?" 

     "I am doomed forever. Nothing can save me," cried the man. "But you forget the second half of the 

prayer," the Rebbe said. "‘He elevates the downtrodden to the heights of heaven.’ You must now have 

faith that Hashem can do this too. Go home, sleep, and trust in Hashem."  
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