
hv,u uhycak ifa ktrah ,t trhu uhbhg ,t ogkc tahu
 /// ohekt jur uhkg(c-sf)uekjc jnav rhag uvzht - 

    th"arlanv kg /"vgr ihg ovc xhbfvk aehc 'uhbhg ,t ogkc tahu" euxpv kg 
ifua ycau yca kf vtr" :h"ar ;hxun "uhycak ifua ktrah ,t trhu" cu,fv
kvt lu,k .hmh tka 'vz sdbf vz ihbuufn ovhj,p ihta vtr 'ihcrugn ibhtu unmgk
tka uckc vkg" :o,uj tuv "ohekt jur uhkg hv,u" ohkhnv kg ';uxcku /"urhcj
,tycn vkhj,c :o,hhuuvf ohrcs ruphxf trenv vtrb ',hjya vhhtrc /"okkeh
grv ihg khyvk ,hbusz vbuufc uhbhg ,t ohrva ogkc ka u,ugar ksud ,t vru,v
rpxn ;uxcu 'kgupc uhbhgk ;eaba vtrnv ,t ,rt,n thv ifn rjtk 'ktrahc
hpk 'okut /vfpv,v u,gsu ohvukt jur uhkg vjb 'okkek vmra ;t kga cu,fv
jur vrutfk vgnana '"ohekt jur"k gar u,ut vfzh vnk :ihcvk vae vz aurhp
ausev lhrm 'uhpc o,ukfku grv ihg khyvk hbuszv ubumr ,t cfgk hsf hfu ?asuev

?vnr vf vkgnc u,ufzku u,bhfa ,t uhkg ,uravk tuv lurc
huek vhv ogkca tuvu 'h"ar rhfzva ;xub yrpc rzghvk ah 'uz vhaue cahhk hsf    
'v) ,uct ,fxnc tcuna hpf 'vcjr apbu vvucd jur 'vgr ihg :,ugr ,ushn aukac
ohhuek okufu uhshnk, ihc ohhudv ohbnb 'okugv ,unutk thcb vhv ogkca rjtn /(yh
,hbxrvv ,h,rcjv vehnbhsvu ovhhj jrut ,t rgak i,hb lf lu,nu 'ukt ,ushnc
kf ,t unmgk epxk sjt kf dtus '"vcjr apb" ovk aha iuuhf /ovhbhc ,dvubv
hbpc ohrtp,nu "vvucd jur"c ohan,an ovca ohjkmunv `uh,uktanu uh,uut,
ukkv ohkpaunv kmt /ohakjv ,t ohkhpan ov lfcu 'o,nfjcu oraugc ovhrcj
'ovhrcj ,jkmvc grv ihg ohkhyn ovu '"vgr ihg" ',hahkav vshnv shn ,rrug,n

ujehu ktrah hbc kt rcs rntk wv vum rat vru,v ,ej ,tz
 /// vnhn, vnst vrp lhkt(c-yh)vnst vrpn tkpb sunhk - 

    dk"kuv 'wvru,vw ,euj ,tz vru,v vrnt gusn 'tres tbahk kg usng oharpn
vrp ka vz eujv cu,fv vk, gusn 'wvrvyvw ,euj ,tz ut 'wvrpvw ,euj ,tz
h"ar c,fa 'vkusd vrh,x vnust vrpc ubhmns 'vae sugu /vkuf vru,v kfc 'vnust
ogy vnu ,tzv vumnv vn rnuk ktrah ,t ihbun okugv ,unutu iyava hpk" :k"zu
/k"fg '"vhrjt rvrvk ,uar lk ihtu hbpkn thv vrhzd 'vej vc c,f lfhpk 'vc ah
'vcr rcsnc) arsnc t,ht ifu /ogy uc ihtu 'euj thv vnust vrpa rtucn hrv
,rvyn vpud thv ohsdc ihtnyn ;ux sgu vkj,n vrpc ihexugv ibhb, in," :(y"hp

 /f"g '"h,rzd kg rucgk htar v,t ht h,rzd vrhzd h,eej vej v"cev rnt ohsdc
htsuc 'ohtnyv rvyna hn hrva 'vumnv ihcvk t"t vnust vrp ka vumna 'hrv     
tuv vnust vrp ,umn f"gu 'uhsdc ,t tnyh htnt f"tu 'u,rvyc ohhe,h unmg tuva
- vnst vrp" :(c"f euxp) inek h"ar c,f obnt /vumnv ihcvk kkf t"tu '"euj"
vrp tc, lf 'vtumv jbe,u unt tc, urnt /lkn ka ihykp ;bhya vjpa ick kan
'kdgv tyj kg rpfk ov hagn kfa rtck h"ar lhrtvu /k"fg '"kdgv kg rpf,u

jur"c ,ufzk 'ovhkt ,uu,avk hsf "vcjr apb" ov od dhavk ohkuvc ohagbu
ohbhbmk vagb sjt kfa lfk orud vz ohnxe kdgn /okundf ovk chavku "vvucd

/vtkvu ovn vuukavu oukavu 'uvgr hbhgc
 :eung iputc oarpku h"ar ka uhrcs hyrp kf ihc raek kfub 'uz vbcv rutk    

,t v,xhf ,hktrahv vnutva gnaafu ',u,ujpv uh,ushn rjt shn, lkv ogkc
vhv, "vvucdv ujur"u o,kgn ourc okuf urhfh ohnhv ,ucrc tna aaj '.rtv ihg
'"grv ihg" ,kyv hsh kg ovc judbku vgucev u,yhaf dvb,vk v,hhv u,mg /xnrnk
oak ovhkg uyhcvc okut /vkusdc uhkg vkuga aaja hn kfk vaug vhva hpf

 ohhura vuujtvu oukava vtr tuv :ihyukjk asj okug uhbhgk vkd,b 'uz vryn'ovhbhc
uhcurek lunx t"f 'ovhycak ktrah ohbfua ifku 'u,kuzk ghhxk aecn sjt kfu
ihcvk u,kufhc vhv tk ifa 'uhbhgc vshjk vhv rcsv /vbuatrc ovk ghhxk hsf
 /vrzgk sh yhauvk ;tu 'vzc vz tbe,vk hkcn uzf ,usjtc ,uhjk ohkduxn ov smhf
vz ohbuufn ovhj,p ihta ihjcvu iur,pv ,t vkhd tuv 'sug ogkc ibuc,vaf     
ohaecn ohhudv sugc :ohhudv in rundv lphvc dvub ktrah oga ihcv tuv /vz sdbf
ohrh,xn ktrah hbc 'ovhrcj hbhg ,t rebk hsf ohcrk ocuy ,t ,ukdku ihmjvk
tku '"urhcj kvt lu,k .hmh tka" :ehusn h"ar iuakc 'uzn vr,h /,ughbmc ocuy ,t
jhycvk aehc 'ukzn uhkg rpa tka hn oda rcsv aurhp /"ukvt lu,k umhmh tka"
,t urucg ssn v"ceva oka iujyhc lu,n 'uka ubhta vnc uhbhg ihzhu kafh tka
/,ur,unk vuut,h tna ,kuzv ,cuyc yhcvk .pj tkku 'uhfrmk ,ehusnv vshnv
hvn vtucbv jufc dhavu ihcva rnuk ubumr  - "ohekt jur uhkg hv,u" 'ifa iuhf
hf "okkeh tka uckc vkg" tkhnnu 'trucv ovc gcya ,hvukt vpeavu jur v,ut
ka .na uc ihtu ihgv in hunxv rcsc vhumn vfrcv uca 'vzf cmnca ihcv

/ovhkg yukak ,kufh ut vzhjt oua grv ihgku vkkek iht ',ucrcr,v
/c"m rcsvu vnust vrpc ogy vzht aha rtucnu

vp iuj,p i,hk tkt kdgv ,t ktrah uag tk" :(:s z"g) wndv p"g 'k"bu     
hutr whv tku uhv ormhc ohyhkau ohrucd rnukf" :h"arpu /f"g '"vcua, hkgck
vp iuj,p i,hk hsf oc yukak v,hv lkn ,rhzd tkt ivhkg ormh rcd,vk
snku tm uk ohrnut hbkceh tka cuat tk tyujv rnth ota vcua, hkgck
utyj ktrah kkfa ogyva 'rtucn /"vcua,c ukce,bu urpfa kdgv vagnn
'cuah otu 'vue, uk aha ,uruvk 'tyuj kfk vp iuj,p i,hk hsf er tuv 'kdgv
vrpva iuhfs rnukf 'wvru,v ,eujw uvzs 'k"h z"pk f"tu /u,cua, kceh v"cev
ohkcen okugka ,uruvk tuv kdgv tyjvu 'kdgv tyjv kg rpfk tc vnust
ogyvu /wvru,v ,eujw 'vkuf vru,v kf ka suxhv uvz f"t 'sjt ka u,cua,
vchxu ogy oua ihta 'unmgk cauju 'tyuj osta rapta ouan ubhhv 'euj tuva
rcfa rjt ukhpt tkt 'sug tku /,gsv kg vkug ubht 'u,cua, v"cev kceha
rntb vz kg /u,cua, v"cev kceh gusn f"t 'cau rzju tyju rzj vcua, vag
tnyn vnust vrpva unfu 'ihcvk kufh ubhta rcs tuvu 'weujw thv vnust vrpa
ot ukhpt ohtnyv rvyn vnust vrpv if unf 'ihcvk t"ta rcs uvzu 'ohrvyv
sunhk lv rehga 'rnukf 'euj tuva vrh,xvk cuahhv uvzu /vz rcs ihcvk kufh ubht

/ihcvk kufh ubht ot ukhpta euj ka rcs tuv t"utf ka u,cua, kcen v"ceva

"j", hbpc vshng"- vtru,p tbj wr the money changer relates: One time during work, I looked up from my table and saw ibjuh wr standing before
me. I wanted to stand up out of respect for him, but he didn’t let me. He said workers are not permitted to stand up for ohnfj hshnk, during work
hours. h"ar explains tbj wr was not self-employed and his responsibilities included asking passersby if they needed any money changed. Standing
up would be a distraction from his work and not fair to his employer.  [iht v"s]wxu,  says h"ar is compelled to learn that tbj wr was not self-
employed, because the iuak the Gemara uses is "ohtar iht" which implies there is an ruxht to stand up and this could only be if he worked for
others. wxu, adds, even if one were self-employed "sungk chhjn tk" because we are ahen the cuhj of rushv (iunn ,bh,b 'ohbp ,thab) to the cuhj of
vnhe. Just like by rushv there is no vftkn kuyhc involved, the ihs of vnhe is only when there is no vftkn kuyhc necessary. So even if one is
working for himself, he is not chhujn to stand up while working. wxu, brings iugna wrc cegh wr who learns that "ihtar iht" actually means "ihchhj iht"
but there is no ruxht and we could now learn that tbj wr was working for himself and still ibjuh wr didn’t allow him to stand, because there is no cuhj. 
    The g"ua says: ,uhbnut hkgc are not "chhujn" to stand for a j", while they’re working. If an employee wants to stand up for a j",, he may not.
The  [wc 'wu ,",]o"cnr  also uses the iuak: sungk ihchhj iht and the vban ;xf comments that the o"cnr is following wxu, who means "ihchhj iht". 
    The Gemara asks from a Mishnah [ohrufhc]: all ihbnut hkgc would stand up for the ohrufhc hthcn as they would pass through ohkaurh and they
would come out to greet them and wish them well. We see from here that ihbnut hkgc were permitted to interrupt their workday. They are permitted
to stand for the ohrufhc hthcn but not for j",. hxuh wr comments, we see from here, "u,gac vumn vchcj vnf", because we don’t interrupt work for
j",, yet we do for the ohrufhc hthcn. The Gemara rejects this because maybe we stand purely for the euzhj aspect but not because we are
witnessing a vumn being performed, as h"ar explains, this was to give them euzhj so they should be khdr to continue bringing ohrufhc.
     The c"gr [wd'd"p ,uhban] says: standing for the ohrufhc hthcn is because of u,gac vumn vchcj. He adds, this is the reason we stand for those
carrying the ,n at a levaya and for those bringing a vkhn ,hrck eubh,. oa habt wxu, brings the hnkaurh: the reason we stand for ohrufhc hthcn is
since it’s only done once a year, there is not much of a xhf iurxj from the interrupted work. But he asks on the c"gr; true the ohrufhc hthcn are in
middle of doing a vumn, the ,nv htaub are doing a ,nv sucf by carrying the niftar and could be considered vumnc exug, but carrying a baby to his
vkhn ,hrc should not be considered a u,gac vumn that requires us to stand, because at best it’s only a vumnk vbfv? He then quotes the hfsrn
who says, we stand at a ,hrc, not in honor of                                                                                 the vumnc "ohexug", but for the vnmg vumnv sucf.  

                                                                                                                                                                                                              

R’ Shloime Kluger zt”l (Imrei Shefer) would say:
    “‘And the people came to Moshe and said, ‘We have sinned, because we have spoken against Hashem and you; pray to
Hashem and have Him take away the snakes from us’ The people, thinking that the snakes were killing them, implored Moshe
to pray for the removal of the snakes. Moshe knew full well that it was not the snakes, but their sins that brought about the
death and destruction. So he prayed wogv sgcw - ‘for the people,’ that they might repent, and then the snakes would stop taking
their deadly toll. As Rabbi Chanina hen Dosa said (/dk ,ufrc), ‘It is not the poisonous lizard that kills, it is the sin that kills.’”  

A Wise Man would say: “There is no greater agony than bearing an untold story inside of yourself.”               
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Halachos and Hanhagos of the Three Weeks (1)
Next week begins the period of time in the Jewish calendar
known as "ohrmnv ihc" - “Three weeks.” It is a time of mourning
over the destruction of the Bais HaMikdosh and the exile of Bnei
Yisroel. In the times of the Mishnah and Gemara, many of the
halachos were more lenient; as the golus grew longer and more
debilitating, added customs of mourning were incorporated into
halachah. (Ashkenazim generally keep more while Sephardim
generally keep less restrictions.) Let us review some halachos. 
Reciting the beracha of Shehechayanu. One should not make
a Shehecheyanu during the three weeks (1), since the thrust of the
beracha is to thank Hashem for allowing us to reach this
time-period; yet many unfortunate things occurred during this
time and it would seem inappropriate to give thanks.
Accordingly, one should not buy new items that necessitate this
beracha. (Clothing and shoes are permitted until Rosh Chodesh
Av.) The appropriate beracha for a new family car, for example,
is "chynvu cuyv" that is said during the three weeks. A new fruit,

      

however, which requires a Shehecheyanu should not be eaten until
after Tisha B’av, or only on Shabbos, according to some poskim
who permit it on Shabbos (2). If one doesn’t have these options, he
may recite Shehecheyanu during the three weeks (3).
Bentching During the Three Weeks. The Gemara says that the
fourth beracha of bentching - "chynvu cuyv" - was added by the
Sages to thank Hashem that the bodies of those Jews who were
killed in the huge metropolis of Beitar and were left out for a long
time, did not rot and were eventually buried (4). The Meshech
Chochma (5) asks: For happy salvations like Pesach, Chanukah
and Purim, we give thanks a few days a year. How come for this
sad but beneficial salvation, we thank Hashem hundreds of times
a year in bentching? He answers that after the churban, the
Yidden weren’t sure whether Hashem was still with them. Thus,
Hashem sends little rays of light in the middle of the darkness
(like the Beitar burial) to remind us that He is still with us. This
important but easy to forget rule, gives us hope in our golus and
must be remembered and thanked for every time we bentch.

   



   As we progress through Chodesh Tammuz, several themes compete for our attention. On the one hand, Shiva-Asar
B’Tammuz and the tekufah of the Three Weeks approaches, with its avodah of aveilus for Yerushalayim. On the other hand, the
kadmonim expound the name Tammuz (zun,) as roshei teivos for "z in, vcuan ananu"tc  as an allusion that the season of
teshuvah approaches, the awesome Yamim Noraim. It would appear that these two avodahs are closely related. 
    The Rambam in Hilchos Aveilus, delineates two distinct aspects of mourning. One, is the nihugei aveilus, the practices
emphasizing the pain and sorrow of one’s loss, for example, sitting Shiva, of shaving or bathing throughout,  and the like. The
other aspect of aveilus is the introspection and teshuvah that follows. Now, as we mourn Yerushalayim and the churban
habayis, we must also do teshuvah for the sin that brought the churban upon us in the first place. For if we do not strive to fix
the root of our exile, any show of mourning is hollow and without real meaning. For what do we gain from mourning the
churban if we do not try to fix the reason for it in the first place?
    Both the sefer Maalos HaTorah and the Ohr HaChaim HaKadosh, citing the Zohar, write that the churban is due to the
bittul Torah of Klal Yisroel, "h,ru, ,t oczg kg". Thus, it would appear that this time of aveilus for the churban is indeed a time
of teshuvah, when we must begin the process of repentance for the bittul Torah that caused it. We say by Nacheim on Tisha
B’Av, "v,ubck sh,g v,t atcu v,mv atc". Hashem destroyed the Bais HaMikdash with fire and Hashem will middah k’neged
middah build it with fire. According to the above, this means that just as Hashem destroyed the Bais HaMikdash due to the lack
of limud haTorah, of the vru,v at -  so will He build it with the fire of our Torah.
    Rabbosai! Let us be mischazeik during this fateful tekufah, to learn with a fire, with a geshmak! And b’zchus our chizuk in
Torah, may we taka be zocheh to the building of the Bais HaMikdash bekarov!

      Many times, when we are lucky to lain two parshiyos on one Shabbos, it is difficult to select from the many available
posukim and topics what to write on. Presumably, expounding on a posuk that’s recited by all daily, can be relevant to everyone.
     Chazal have myriad derashos on the above posuk. Rashi quotes the Gemara in Bava Basra (60a) that lauds Klal Yisroel:
How beautiful their houses are, because their windows are positioned not to be aligned with those of their neighbors; thus
respecting proper privacy and tznius boundaries. Targum Yonason says that this posuk refers to their arsn h,c, as the
Gemara in Sanhedrin (105b) indicates that Bilaam desired to curse our shuls and yeshivos. Although there’s no mitzvah to
reconcile two differing pshatim, as ohhj ohekt hrcs uktu ukt, and words often have varied explanations, perhaps we can suggest
the following machshava the Zaida, Baal Machsheves Halev, would appreciate.
     There’s another diyuk in these words. The posuk begins with "cegh lhkvt ucy vn"  - starting with Yaakov; but closes with
"ktrah lh,ubfan". In Parshas Yisro, Rashi tells us "cegh ,hc" refers to the ohab - the women, of Klal Yisroel. This may be the key
to uniting the two Maamarei Chazal. True, our shuls and arsn h,c are beautiful, incredible institutions; bastions of spiritual
growth. They are so, ONLY due to the ‘Yaakov’ portion of Klal Yisroel; the women, who ensure that our batim, our homes,
are places worthy of vbhfav ,trav. When our homes are permeated with kedusha, sholom bayis, and Torahdike hashkafos,
then those values will spread to our shuls and yeshivos, enabling them to be a spiritual oasis amidst today’s prevalent sea of
decadence, where every Yid, be it a baal habayis, a yeshivah bochur, or a Bais Yaakov girl can continue growing. 
     Yehi Ratzon ... that our homes reflect the homes of old, built with the same apb ,rhxn of our forebears, so that our homes’
influence will extend to our ohausev ,unuen as well.                                                                                                                                 

                                                                                                                                                                                                              

h,xrvu lmrt hrg h,rfvu
 /// lhrmcn kf(h-v vfhn)

kt tcv kf kvtc ,unh hf ost vru,v ,tz
 /// ohnh ,gca tnyh kvtc rat kfu kvtv(sh-yh)

ktrah lh,bfan cegh lhkvt ucy vn /// (v-sf)

 /// ohrmnn ubtmhu ltkn jkahu ubke gnahu wv kt egmbu(zy-f)
     The following true story occurred in recent times. As a young adult, Nachman was looking for the yeshivah just right for
him. Ultimately, he traveled to Eretz Yisroel and found “the place” - a yeshivah that was “his type.” He quickly settled in the
yeshivah, made some “awesome friends” and formed a close connection with its devoted Rosh Yeshivah. Despite his positive
spirit, Nachman carried a deep and quiet loss: his beloved father had passed away years earlier.
    When the Yom Tov of Shavuos arrived, Nachman faced a dilemma. Unsure of the proper protocol for a student from the
Diaspora studying in Israel, he asked his Rosh Yeshivah when he should recite Yizkor, the unique memorial prayer for a
deceased relative. Should he say it on the first day of the holiday or the second?
     The Rosh Yeshivah advised him, “Say it on the first day, as everyone does. Then, if the opportunity arises, you can recite it
again on the second day.”
     Following the tradition, Nachman and his friends stayed up the entire first night studying Torah. After a good day’s sleep,
they decided to push through and stay awake the entire second night as well. By the time dawn approached on the second day,
the boys were utterly exhausted. They decided to do a “quick” Vasikin minyan (the morning service precisely at sunrise)
before finally  going to sleep.
     When the moment for Yizkor arrived, Nachman told his exhausted friends, “Don’t worry guys, it usually only takes about
minute.” The guys would wait outside. However, they were in for a surprise. An older guest had joined the minyan and his
Yizkor was deeply immersed in prayer - taking far longer than “a minute.”
     Nachman’s friends, struggling to keep their eyes open, peeked through the window and gestured to him, making Nachman
a bit uncomfortable. He had promised his friends it would be short, not this long. Being alone in the quiet Beis Medrash, it
suddenly dawned on Nachman that he had a moment to reflect on his life. He thought about his journey since he was a little
boy and the years he had spent growing up without his father. Overwhelmed by the stillness of the morning and the weight of
his thoughts, he looked upward and spoke from his heart.
     “Daddy,” he whispered, “I’ve been doing this for so many years already. If you are really listening to me, show me a sign.”    
     Barely seconds after those words left his lips, the older man, who had apparently just finished his prayers, walked up to
Nachman and gently tapped him on the shoulders.
     “Hey boy, what’s your name?” he asked. A bit startled by the unexpected tap, Nachman mumbled his name.
     The man’s eyes lit up with sudden recognition. “Oh,” he said, “so you’re Moshe’s son!”
    The moment the older man uttered these words, all the blood drained from Nachman’s face; goosebumps covered his body.
He felt his father loud and clear. In the span of a single breath, his father had answered him!
     When Nachman’s friends saw his ghost white face, they inquired worryingly if everything was ok. Still in shock, Nachman
shared the incredible moment with them, moving them deeply. Later, when he recounted the entire story to his mother, she
made the connection. This older fellow was the head of the Chevra Kadisha (Jewish burial society) and had been reciting the
names of many deceased who didn’t merit leaving behind anyone to recite Yizkor for them. 
     Nachman’s mother eventually reached out to the man’s wife to share the profound impact of that Shavuos morning.
Because of the solemn and difficult nature of the man’s life’s work, he practically never showed emotion. Yet, when his wife
relayed the story to him, revealing to him that he had unknowingly acted as a direct messenger from a father in Heaven to his
son on Earth, the man’s emotions swelled, bringing him to tears. Now every time he sees Nachman, the man recounts the
entire story in his stolid way, “You boy ...” is all he needs to say and they both tear up. (Heard from the Baal Maaseh himself)      
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 /// rcsk rnat u,t hpc wv ohah rat ,t tkv rnthu ighu(ch-df)
llllyyyynnnn: R’ Yehudah Neischloss zt”l and R’ Chaim Brim zt”l

were walking through the streets of Jerusalem when a
haggard woman approached them. Excitement radiated from
her as she announced that her daughter was finally engaged
to a fine young man. R’ Chaim responded with immense joy,
showering her with warm praises declaring that her future
son-in-law was one of the finest young men around,
comparing the young groom to legendary Torah scholars like
the Chofetz Chaim and R’ Akiva Eiger in their generation.
   Overwhelmed, tears of sheer joy streamed down the
woman’s face. She wondered aloud if she merited such a
blessing due to her ancestors’ prayers. R’ Chaim gently
assured her that it was entirely in the merit of her own prayers.

  

    After she left, R’ Yehudah asked if she was a relative. R’
Chaim admitted he had no idea who she was. He simply saw
a broken woman whom Hashem placed in his path just so
that he could offer her warm words of encouragement.
llllyyyynnnnpppp: A central theme in Parsha Balak is that human speech
is ultimately controlled by the Divine. Bilaam, the powerful
prophet, was hired by Balak to curse the Jewish people.
Despite his malicious intentions, Bilaam was completely
powerless. He could only speak the exact words Hashem
placed into his mouth. Consequently, his intended curses
were miraculously transformed into beautiful, enduring
blessings. The narrative of this parsha reminds us that
Hashem ultimately guides our tongues.We must seize every
opportunity to use our words to sanctify His name and shun
any circumstances that might profane it.

    Micha HaNavi describes what will happen in the times of
Moshiach, and how a reckoning will come to those who
serve foreign idols. The Navi states, “I will destroy the cities
of your land and demolish all your fortresses” (Micha 5:10).
These words from the Almighty Himself seem strange. In the
previous posukim and those immediately following this one,
Hashem says that He will cleanse the land from all Jewish
enemies, and he will eradicate idol worship from the land.
With a clean and pure land, why would Hashem have the
need to then destroy the cities and fortresses?
    R’ Yaakov Ashkenazi zt”l (Tze’enah Ure’enah)
explains that this promise was in fact a true declaration of
love from the Almighty. When a person feels threatened for

his life, he goes out and hires protection. This obviously
affords him a sense of security which allows him to go about
his life. However, the very thing that is protecting him now
becomes a restraint. No longer can he go where he pleases.
He now has to ensure that his security detail is available and
ready to head out with him. So too with the Jewish people in
Eretz Yisroel. Those living in the holy land always live by the
Almighty’s protection, but it is still displayed in the form of
restrictive physical fortifications. However, in the times of
Moshiach, Hashem will remove those fortifications and the
protective walls surrounding the Jewish cities will no longer
be needed because Hashem’s protection will be open and
apparent to all - not administered through a hidden hand.
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