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THE MITZVAH OF TESHUVAH (2)

   Previously, we discussed the Teshuvah process of 

regret, resolution and confession which delete the sin 

forever. However, for sins that are åøéáçì íãà ïéá - 

interpersonal sins against another individual, there is one 

additional step that is necessary: Asking and obtaining 

forgiveness from the person(s) he mistreated. Yom 

Kippur, and even death itself, cannot atone for a sin 

against another Jew until one appeases the wronged party 

(1). If the sin was a monetary one, such as theft or 

misusing funds belonging to another person, one must 

ask for forgiveness as well as return the money. Even if 

no money is involved, e.g. he offended, embarrassed, or 

slandered another person, he is still obligated to ask for 

forgiveness from the person he victimized.

   This obligation is relevant all year-round and not just 

before Yom Kippur. Erev Yom Kippur is the absolute 

deadline for one to complete this process so as to effect a 

total äøôë for himself on Yom Kippur (2).

Asking for Forgiveness

    One should go himself to ask for forgiveness and not 

send a messenger to do it for him. If this is too hard for 

him, or the middleman will present his request better than 

he can do it himself, one may send another to ask äìéçî 

on his behalf, or even write his request in a letter (3).

    When asking for forgiveness, one should specify the sin 

mv

 that was committed. If this will embarrass the victim, one 

need not be specific, but rather generalize and say, "I have 

done wrong to you." (4) If even that will cause the victim 

anguish, one should ask forgiveness for whatever might 

have been done without saying that he maltreated him (5). 

One cannot fulfill his äìéçî úù÷á by asking forgiveness 

from a whole group which includes the victim (6).

    Before Yom Kippur one is required to ask äìéçî from 

his parents, his spouse and his Rebbi (7). 

Granting Forgiveness

    One who has been victimized by another should forgive 

the sinner (8). In the merit of granting forgiveness to 

another, Hashem will grant him forgiveness, as well (9). 

He should verbalize his words and say, "êì ìåçî" - "I 

forgive you." One should not just imply his forgiveness 

nor leave it as a mutual understanding (10).

     In certain situations, one is not required to forgive:

1) If one is concerned that granting forgiveness will allow 

the other person to harm and persecute him again.

2) If it is beneficial to the sinner that he humble himself.

3) If one was slandered publicly and those who heard the 

slander might not hear about the äìéçî úù÷á.
    The Mishna Berurah (11) explains that in the first two 

cases, although he need not forgive, one should still 

remove the hatred from his heart. In the third case 

(slander), it is the way of humble people to forgive. 
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R' Moshe Yechiel Halevi Epstein ZT"L (Ozhorover Rebbe) would say:

    "The gematria of the word 'øéùò' - is 580, whereas the word 'éðò' amounts to 130. The difference 

between them is 450, which adds up to the word 'ïú' - 'give.' We must bridge the gap between the rich 

and the poor by giving more charity and helping out the needy."

R' Aharon Kotler ZT"L (Lakewood Rosh Yeshiva) would say:

    "A royal crown from which one diamond stone is missing is fatally flawed. It is not merely a diamond 

that is missing; the entire crown is imperfect. Similarly, the total commitment required for Torah study 

does not allow for even one wasted night. The beauty of the crown lies in its completeness."

A Wise Man once said:

     "Some people get lost in thought because it is unfamiliar territory to them." 
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a piece of paper and a pen from his pocket, R' Sholom wrote a brief note, saying that he begged the 

Steipler not to trouble himself to wait for R' Sholom to speak. He assured him that he would not judge 

such a thing severely - on the contrary. The Steipler indicated his deep satisfaction with R' Sholom's pure 

heart, then arose and went home.
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     The Medrash states: "Great is (the mitzvah of) 

charity in that it overturns the attribute of 

Judgement into Mercy. For 'äô÷ùä' - 'Observing' 

in every other place is a negative expression, but 

here, since one has fulfilled what he has been 

commanded (íéøåëéá), it was overturned to refer to 

good." Why must the Torah employ a negative 

language with the intention of changing it over to 

good, and not simply use a positive expression of 

'äèéáä' or something similar, in the first place?

    R' Yosef Chaim Sonnenfeld ZT"L answers 

that an intelligent person understands that when it 

comes to money, anything that one takes out of his 

personal bank account and spends on wasted and 

unimportant items, becomes a liability and an 

expense on his account listing. Although he may 

have had considerable sums in his account before, 

the money that was spent is now lost and not 

coming back. Spiritual matters work much the 

same way. A person accrues a wealth of spiritual 

holdings in the next world through his mitzvos and 

good deeds. However, if he attempts to "spend" all 

his wealth here on this world by pursuing and 

acquiring ever more material possessions, he will 

lose much of what he has accumulated thus far.

    The mitzvah of Bikkurim is different. When one 

takes his choicest and highest quality fruit and 

instead of using it for his own pleasure and 

enjoyment, he gives it away to the Kohen in 

fulfillment of the mitzvah, he is "overturning" any 

expense that may have been listed to his account 

through his acquisition of material holdings, and 

thereby creating a "credit" on his balance sheet. 

This is deemed the highest form of charity.       

äøåúä øôñá áåúë àì øùà äëî ìëå éìç ìë íâ
(àñ-çë) 'åâå íãîùä ãò êéìò 'ä íìòé úàæä 

     When the posuk cites a specific punishment 

which is not found in the Torah that will befall 

Klal Yisroel, it is referring to the death of 

tzaddikim (Medrash). What makes this terrible 

occurrence different than any of the other horrible 

scenarios that are listed in our parsha? Why is the 

death of tzaddikim only hinted at but not stated 

explicitly in the Torah? 

     R' Eliezer Friedman Shlit'a gives a brilliant 

explanation. The seforim bring down that every 

human being, animal, plant, rock, etc. - every 

creation in this world -  has its root in the holy 

words of the Torah. Everything that was, is and 

will be, is included within the words "úéùàøá" at 

the very beginning of the Torah, until  ìë éðéòì"
"ìàøùé at the very end. Not just a passing mention 

either, but even the details of one's existence, the 

total amount of his life experiences during his 

lifetime and the lifetime of his family and children 

from Adam HaRishon until the end of time, is 

recorded for posterity in the words of the Torah. 

    Chazal tell us (âì úáù): "Righteous people are 

taken on account of the sins of the generation." 

Even if a tzaddik was meant to live a long and 

plentiful life, if the generation he is living in is 

wicked and Hashem wishes to punish them, he 

may take the life of the tzaddik to atone for the 

actions of the people in his time. Thus, when a 

tzaddik dies and the amount of years that was 

originally recorded in the Torah for him to live is 

cut short, this is qualified as a punishment for the 

people of his generation "that is not written in the 

Torah." It is not the same amount of years that was 

originally meant to be the tzaddik's full lifetime.
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(åë-æë) 'åâå ïîà íòä ìë øîàå íúåà úåùòì úàæä äøåúä éøáã úà íé÷é àì øùà øåøà

    A great hesped was held for R' Avrohom Yoffen ZT"L, son in-law of the Alter of Novardhok. The 

hesped took place in the Novardhok Yesivah in Tel Aviv and although he was hard of hearing, the 

Steipler Rov, R' Yaakov Yisrael Kanievsky ZT"L, made the effort to come and participate. It was 

obvious that he did not come to hear, but rather to honor the passing of the man being mourned. The 

eulogy lasted long, and the hour was growing late. Immediately after one of the eulogizers finished 

speaking, the Steipler rose to leave. At that moment, it was the famous Maggid, R' Sholom Schwadron 

ZT"L, turn to speak. The Steipler left the hall, and several dozen others followed after him.

  Two days passed. Then, R' Sholom received the following letter from the Steipler: "I beg forgiveness 

from your Torah Honor. I am distressed because one night, when attending the hesped of Moreinu Harav 

Yoffen, I did not come to listen because I could not hear a single word. As everyone knows, I only came 

to show respect for the niftar, as I had learned in his yeshivah for several years, and also to comfort his 

son. I was not feeling well, and I sat there for perhaps an hour and a half, and it was difficult for me. 

When your turn came to speak, I thought that you, being a celebrated speaker, might continue for another 

hour, and that would have been very difficult for me. Therefore, thinking to myself that I had already 

fulfilled my obligation, I wished to go home. I did not think that this would be construed as an insult to 

you as everyone knows that I cannot hear and that I had only come in order to show respect to the niftar.

    "But when I began to leave, another minyan of men, perhaps more, were drawn to follow, and I 

imagine that most of them did not return to the Beis Medrash but returned home instead. So it came about 

that through my actions your honor was wounded. Had I known that my departure would draw others to 

do the same, I certainly would not have left. I request strongly from Your Honor that you tell me you 

forgive me, because an insult to a great man in Torah is very, very serious. My warmest regards to Your 

Honor, and my heartfelt blessing that you achieve great success on behalf of good. 

     "Awaiting Heaven's mercy and the full redemption, Yaakov Yisrael Kanievsky."

     The end of the story came about 10 years later. In the Lederman Shul in Bnei Brak, a hesped was 

being given for R' Eliyahu Weiner ZT"L. The Steipler arrived to join those present. At this late stage in 

the Steipler's life, this was a rare public appearance. R' Sholom, the last of the speakers, stood up and 

began making his way toward the Holy Ark to deliver his eulogy. He noticed that the Steipler had 

remained seated. He could not hear a thing, yet he remained out of respect for R' Sholom.

    R' Sholom did not step onto the bima. Instead, he walked over to the eastern wall, where the Steipler 

was sitting. The audience held its breath, waiting in astonishment to hear what would be said. Removing 

a piece of paper and a pen from his pocket, R' Sholom wrote a brief note, saying that he begged the<><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><> <><> <><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><>


