
jyck o,cahu gcak o,kftu vhrp .rtv vb,bu
 /// vhkg(yh-vf)v,kudxu vnuhe ',ca ,rhna - 

    d',cav ,rhna kg vzc ah znru 'w,ca ouhw ,uh,ut ov wo,cahuw ,ch, vb
',uhmrtv kg cauhv tuv vhvha - wjyck .rtv kg o,cahuwk ostv vfzh v,ufzca
k"zj urnt hrva /ovhrjt lanh tku 'uka rnujv hbhbg kg iustv vhvh tuv 'rnukf
'wuk ihkjun aubt rusf vrz vsucg scug ukhpt u,fkvf ,ca rnuav kfw (:jhe ,ca)
ock ohehsmwa (ch 'd ,uct) k"zjt hrvu 'wrund ehsmw tuv hrv vkhjnk vfuza rjtu
rjt lanh kck uck kg iust ,uhvk jf u,ut uk od ub,ha hutrv in f"t 'wo,uarc
,ukg,vk ostv vfzha rjta 'rnutu cu,fv lhannu /ovk vuut,n ucka ,uhrnujv
gpav scknu 'vfrc ehzjnv hkf ,uhvk unmg rhafh 'uck kg iust ,uhvku ,cav jfn
t,htsfu 'wvhrp ,t .rtv vb,buw uc ohhe,hu hnad gpak od vfzh 'uk lanha hbjurv

eeee""""vvvvuuuuzzzzccccoda ogyvu 'wthk, vtghca tnuhc t,,u tkhgks itfrc kfwa (/jp ;s wc) 
ot od 'uh,uut, rjt yuvk ostva sug kf hf ',cav ,rhnac vhuk, hnadv gpav
ohnav in ohaauj 'ohhea ,uumn vzht ,ufzc ohaauj uhfrm hukhnku gpak tuv hutr
,hrnujv vut,v kt ufhanvk vchx gpav vz vhvh tna ',unhkac uhnxt tknk
kg iust ,uhvk vfuz tukv ,ca rnuav okut 'utrucn ostv ,t vehjrnv
hf 'u,tbvk vkhkj kfth tka - wg%c«G(k o,kftuw ohheh ugpa vcr,, ot odu'uh,uut,
/wuapb gcuak kfut ehsmw (vf 'dh hkan) cu,fv rntnfu 'vghcak uk lrmbv rughaf ot
ohb,ub ,cav ,t dbgnv kfw (/jhe ,ca) k"z ubhnfj rntnc vzk ubtmn znr sug    
uhkg shgvk ohkufha hn kf - w,cav ,t dbgnv kfw :lf arp,hu 'wuck ,uktan uk
,cac eru 'ohdubg,v rjt kkf lanb ubht kuj hnhca iuhf ',cav ,t dbgn tuva

rsb tkph hf aht ovkt ,rntu ktrah hbc kt rcs
 /// wvk ,apb lfrgc(c-zf)hsuvh ,uchaju ihfrg ihbgc - 

    `rfzv lfrg vhvu 'wvk ,uapb lfrgc" :k"zu ihfrg ihbgc tkpb rcs arsnc t,h
hbpk ohthcn o,t tuv lurc ausev ovk rnt 'wudu lfrg vhvu thv vceb otu 'wudu
'hk o,crev ,uapb ukhtf ofhkg vkgn hbtu 'ihfrgv o,ut vtur hbtu 'ofka ihfrg
o,t ukkv ihfrgv ,ufzc ktrahk v"cev rnt /wvk ,uapb lfrgc rntb lfk
hbpk o,frg o,t '(dk 'k whgah) v,p, kun,tn lurg hf vc c,fa 'obvhdn ohkumhb
:(v 'df ohkv,) hrrum sdb ijkua hbpk lurg, rntba 'ijkua ofk lurgt hbtu 'ijkua
cajba v"cev vrnt uhkg ihfrg thcn sjt ota 'ohtkpb ohrcs /f"g '"jmb int
ukhtf v"cue hbpk cajb ihfrg gusn 'vz rcs c"mu /hk o,crev ,uapb ukhtf
ka vbhsn kumhb ihfrg ,ufzca 'arsnv hrcsc t,ht 'sugu ?uk ,uapb o,crev

?oubvhd ka vbhsn kumhb ihfrg ka ,ufz h"g gusn !ohtkpb ohrcsvu 'obvhd
 wev vbv /ihfrg ihbgc ,sjt suxh ohseb arsnv hrcs rtck hsfu    ,,,,nnnntttt    hhhhrrrrnnnnttttvvvv'

?vnk /vjfu,v ,arp rjt shn tuv ihfrg ,arps 'varpv ,fhnxc ruthcv uvns
kfa 'ktrahn t"utf ugsha hsf vjfu,v rjt shn ihfrg ,arp vru,v vb,hbs 'wh,u

'uh,uut, kg iust tuva iuhfu 'iuuf,n ,ca sucfka tuv ,ut 'dbg,n u,ut ohtur
:rnutu cu,fv lhannu /uck ,uktan uk ohb,ubw iftu uh,uktan tknk hutr
ov wo,cahuw ,ch,a 'khgk runtfu] hgcsf ;xub ,ca ,ucah f"jt ot - wo,cahuw
'vjubnu vuuka hshk vthcnv wiujycwk - wvhkg jyckw vfzh zt [w,ca ouhw ,uh,ut

  /wvkutd ih-g-nw.F cajhh vcurnv ucuyu u,uukau ',uhnadcu ,uhbjurc vrh,h wv(H1k2gwku
tkt ohkaurh vcrj tkw (:yhe ,ca) trndc t,hts vnn snkb rfav vz ihbgu    
,usrhyc vtknv trub ,ukd ktrahk ord w,ca kukhjw - w,cav ,t ukkhja kg
(:jhe oa) k"zj urnta unfu ',cav ,t runak 'lphvv tuv lfk iueh,vu ',udtsu
h"g ,uaghvk vfhrm uz vrhna okut /wihktdb shn ,u,ca h,a ktrah urna tknktw
aht ot od okut 'ohcr iuak - wufu wurna tknktw obuakc ehhusnfu 'ktrah kf

h'wvkutdw ka ,nhhuxn vbhjck p"fg tuv hutr ',u,ca h,a ,rhnak vfz hshj
/,ukd ,bhjc - ,udtsvu ,usrhyv lphv ova 'vuukau iujycu vcuy vcrv uk ohghpanu 

hf ',ca ,ufkv kfc hec ,uhvk ohfhrm hgcsf ,ca ,rhnak ,ufzk hsf okut    
 c,fa hpfu ',ca ,ftknn ,jtc ck ,nha tkc kafh hfv utkcwwwwvvvvrrrruuuurrrrcccc    vvvvbbbbaaaannnnwwwwvvvv

 kgc iutdv Ub(C shgv rcfuw :w,ca ,ufkvw kg u,nsevc,,,,rrrrgggghhhhwwww    uuuurrrrppppxxxxcccc    wwwwoooohhhhnnnn,,,,uuuu    oooohhhhrrrruuuuttttwwww
wwwwaaaaccccssssvvvvkg ohbhsv kf snkh tk ot ,ca ruxtn kmbha ,uthmnc kkf rapt ht hf '

sutnk ohhumnv ohkuafnn ,uajnv vnf thcna sug oa vtru /wcyhv cyhv ohruc
 /,ca ,ufkvc cyhv ohthec obhta uktcobht ,ca ,ufkv usnk tka ukt

u"j ot hf 'o,ke, ksudk ock ,nha rrugk hutrv inu 'v,rnuj ksudk ohgsun
oh,ujpvnu ohgurdvn sjtf ztn cajhh hrv 'vru,ca ,uhrgv in sjtc hn ht kafh
kafbv otu /ucaun vhvh ktrah vbjnk .ujnu 'uvuehjrhu uvushbh shnu 'ktrahca
vbudn ,uhvk lhrm ,ca ruxhtc kafbva ifa kf 'lf kf vbudn tuv ,uhrgc

///vkhexc tuv ,ca kukhj kg abugvu 'webjw tuv ,uhrgv kg abugv hrva 'sutnk
'vjfu,v ,arpv ohhxa unfu '"oa tuv ratc" thva cmn kfc lrg uk ah hsuvh
rpvk o,ukfk oh,kgd tku oh,xtn tk ovhchut .rtc o,uhvc ,tz od ;tu
ruxt rcs kf kg rcg sjt ot ukhpta 'rnukf /"ofhekt wv hbt hf o,ht h,hrc
lrg vzht 'u,gs kg vcajnv ,ukgvk rapt 'vjfu,v kf rntb uhkgu 'vru,ca
,ucajn rjtu /vue, oua hk iht uktv ohruxtv ohrcsv kf h,haga rjt 'hk ah
vz kg /okugk ugarc sunghu 'vnhka vcua,c cuak kkfu kkf ks,ah tk 'ukt
vag ot ukhpt 'lrg uk ah hsuvh kfa 'vz ,ugy ruegk 'vausev vru,v tc tpud
kufhu /vnhka vcua,c cuak kufh 'vue, uk ah ihhsg 'vru,ca ruxt rcs kf
- ihsnug vcua, hkgca ouen" :(:sk ,ufrc) k"zj urnta vn kkfc ,uhvk
tc vru,a 'ihfrg ,umnc ,hkf,v rehg uvzu /"ihsnug obht ohrund ohehsm
kg rcgu 'tyj ot ukhpt 'thva cmn kfc 'hsuvh kf ka ,uchajv ksud ,uruvk
ota 'arsnv hrcs k"hs vtrb z"hpku /,uchaj uk ah ihhsg vru,ca ruxt rcs kf
wt ota 'vzc vbuufvu 'o,crev ,uapb ukhtf vz hrv ,"hav hbpk ihfrg thcn wt
cre,ha vchx uvz 'hsuvh kf ka u,uchaj rhfnu 'ihfrg ka usuxh kg ibuc,n ,ntc

 cyhhv icun vz hpku /v"cuek cre,vk icrev ,sucg uvzu 'v"cevk unmgh"g gusn
tuv tkt 'tnkgc vumn er ubht ihfrga 'oubvhd ka vbhsn kumhb ihfrg ka ,ufz
/oubvhd ka vbhsn ukhpt khmvk vjufc f"gu 'w,h ubumr ,uagk hsuvhk tkpb euzhj

",uyjua ohab" - The Mishnah says, anyone may yja, except a u"aj, because we are concerned they may be keken the vyhja. wxu,  quotes the
ktrah .rt ,ufkv, that ohab may not yja, because ,uke i,gs. Tosfos disagrees and says ohab may vkhj,fk yja and brings ,uhtr that they
may yja even ohase. The  [wt 'wt wx s"uh]g"ua  paskens: ost kfu 'ohscg 'ohab ukhpt 'vkhj,fk ihyjua kfv. The t"nr adds, ohab jhbvk ihta t"h
dvbnv ifu 'yujak tka udvb rcfa 'yujak. The  [t]t"rd  says we should not permit ohab to yja, because we are concerned "t,ughap ouan".
    The  [wt s"uh]ruy  says: "ohscg 'ohab 'vkhj,fk ihyjua kfv". The ;xuh ,hc says, this is like our wxu, as most poskim follow wxu,. The h"c brings
the rudt, who says: even though poskim follow wxu,, the ktrah ,ukd kfc dvbn has been that ohab do not yja, and h,htr tk okugn, that women
yja. One should not allow them to yja, because "thv vru, ubh,uct dvbnu vfkv kycn dvbn". The h"c responds, if the rudt would say that
women wanted to yja and he saw that they were not permitted, we could say that is a good vhtr. But just saying "ubhtr tk" is not a good proof. 
     He brings the uc kf, who quotes a statement of ejmh wr: "inmgk ,uyjua ohab". The uc kf says, this implies that they may not yja for others,
only for themselves, which does not follow wxu,. The h"c says, this statement is a vnh, rcs! What difference is there if they yja for themselves or
for others? The same ,uraf is required? He explains, this isn’t what ejmh wr means; rather, when he says inmgk ,uyjua, he means ohab are
trusted and don’t need anyone ivhcd kg snug, (which complies with wxu, ,yha), but he does not mean they may only yja for themselves. 
     The vahrs says, when the h"c quotes the h"t ,ufkv, he says their reason ohab are yujak ruxt is upkg,h tnau ,uke i,gs. However, our wxu,
only says ,uke i,gs! Also, those who quote the h"t ,ufkv also only say ,uke i,gs. He explains: ,uke i,gs means they are not ,ufkvc esesn
properly, while upkg,h tna means they are queasy and might faint. He brings the d"nx, who quotes h"t ,ufkv and says their reason is tna
,uke i,gsa hbpn upkg,h. He seems to be combining the two reasons. The vahrs therefore suggests, in contrast to wxu, who only gives  i,gs,uke
as a reason, we should add a vav to the statement of the d"nx and make it two separate reasons: 1–upkg,h tna, because they are queasy; 2–and
,uke i,gsa hbpn, and also are not vfkvc sesn. The vahrs says, with this insight we may defend the above uc kf from the h"c. It’s now reasonable to
learn that ejmh wr did mean ohab may only yja for themselves and not others, because like wxu,, the only concern is ,uke i,gs. So, for themselves
they are esesn and will yja properly, but if they yja for others, if they were to make a mistake, since they are ,uke i,gs and not so esesn,
they would not mind being rug hbpk rcug, and                                                                                      would not inform others of the mistake.                     

                                                                                                                                                                                                              

R’ Pinchos Halevi Horowitz zt”l (Panim Yafos) would say:
     “wkeanc ofnjk uchavu sjt rub,c ofnjk ohab rag uptuw - It is known that when a loaf is still dough, it weighs more than
when it rises and is thoroughly baked. Hashem is saying that for failing to follow in the path of the Torah, even when ten
women will fill an oven with dough, expecting that the bread should come out well baked, ‘they will bring back your
bread by weight,’ meaning the loaf will be as heavy as it was when it was originally put in and not baked well at all.”

A Wise Man would say: 
     “There are memories that time does not erase. Forever does not make loss forgettable, it only makes it bearable.”       
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daeygd dy`d p"irl acpzp
,d"r gqt 'x za lcprprb

h"lrad xii` b"k hiivx`i 
miigd xexva dxexv dznyp `dz 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (69)
Multiple Guarantors: Areivim. Many times, a lender will ask
the borrower to get more than one arev. This is standard
procedure by many Gamachim who sometimes ask for up to
four guarantors. The Rambam (1) holds that in such a case each
arev has his own separate responsibility to pay the entire debt if
the borrower does not pay. Therefore, the lender can go to claim
and collect the whole debt from whichever arev he wants, even
if the other areivim are able to pay. The Ravad (2) and the
Ramban (3) argue and hold that the obligation is divided and
each arev only has to pay his share. If one of the areivim cannot
pay, or the lender cannot collect from him for any reason, only
then can he go to the other areivim. Their reasoning is that
whenever there are multiple areivim each one only wants to
obligate himself on his share and will only pay more if the
lender can’t collect from the others (4). The Tur (5) brings both
opinions without a psak. The Mechaber (6) seems to rule like the
Rambam, but later Poskim say that since many argue, the arev
can say that I am a “muchzak” [the one holding the disputed

 
  

      

amount] and you cannot make him pay on a safek, and he
doesn’t have to pay more than his share. 
Solution. The halacha (7) is that if the one who lends stipulates
from the very beginning of the loan that he can get all of the debt
from whichever one of the areivim he wants, it is a valid
condition. In fact, many of the standard loan documents of the
Gamachim are worded in such a way that the Gemach can
collect from whomever they want. 
One Arev Getting From the Others. In a case where one arev
ends up paying more than his share, does he have the right to go
to the other areivim to get paid back? The Mechaber (8) rules that
he can go to the other areivim and get paid back. The later Poskim
discuss if this is true according to all opinions, and if this becomes
relevant, they must sit down with a Dayan or a Beis Din to iron out
the matter. There also seems to be a difference between multiple
areivim who obligated themselves together or at separate times
(9), and all this needs to be settled by the above. Presumably if this
would be stated clearly in the initial agreement - that in case one
pays he can get back from the others - it would work.

   



   In concluding the halachos of Jewish slaves, the Torah warns against Avoda Zarah, commands Shabbos observance, and
instructs to fear the Bais Hamikdash. Rashi explains that this warning applies especially to a Jewish slave owned by a non-Jew,
who might feel pressured to adopt his master’s lifestyle. How does this explain the mention of fearing the Bais Hamikdash?
   There is a fundamental distinction in a Yid’s Avodas Hashem. Amongst other nations, there is a separation of church and
state, if you will. Holiness is confined to designated spiritual settings, while everyday life remains mundane. Contrastly,
serving Hashem is all encompassing. A beracha elevates the food we eat, money is earned to support Shabbos and Yom Tov
expenses, tuition, and Tzedaka, and even a casual walk can fulfill the words of the Torah: "ofhbhg hrjtu ofcck hrjt uru,, tk".
Every moment of our day is filled with Avodas Hashem. 
     The Gemara in Yevamos (6a) darshens the connection between Shabbos and the Bais Hamikdash in this pasuk: “Just as
the awe of Shabbos is not from the day itself, but from He Who commanded Shabbos, so too, the fear of the Mikdash is not
from the building but from He Who commanded it.” Many Halachos govern the sanctity of the Bais Hamikdash, but one
must recall that it is Hashem’s Shechina dwelling there which demands the added respect. This, explains R’ Moshe
Feinstein zt”l, is the lesson for the slave of the non-Jew. Even in a foreign environment, do not forget that Hashem is truly
everywhere, and His honor must guide all of our actions. The Seforno adds a homiletical reading in these posukim which is
a lesson for all of us. "ohbac ,ucr sug ot" - even if the Galus is prolonged, and we have been sold by our Master to be
servants to lowly nations, do not serve them, "ofhekt wv hbt hf", Hashem has never forsaken us. 
     Even in exile we must keep Shabbos and preserve honor in our Batei Mikdash Me’at, our Shuls and Batei Medrash.
Indeed, even in exile, our life is an elevated one. How lucky we are to lead a different type of life as children of Hashem!

      Rashi quotes the Medrash which says: ohhen hbt vn tv runt ,umnv ouhe hrv urna, h,umn ,tu rnut tuvaf ,umnv ouhe vz kufh"
"vru,c ohkng uhv,a ufk, h,eujc ot. Loosely translated, the words "ufk, h,eujc" must be referring to vru,v sunhk because the
next words refer to the mitzvos. Many meforshim ask about this: why are the words "vru,c ohkng" used and not "vru, hsnuk"?
Secondly, Chazal teach us that the tachlis of Torah is teshuva and maasim tovim. So why does the reference to ,ukhng come
before the reference to mitzvos in this posuk?
    Sefer Ohel Yaakov touches upon these questions and records the following machshava. In Pirkei Avos (2, 8) the vban says
"lnmgk vcuy ehzj, kt vcrv vru, ,snk ot". Do not pat yourself on the back too hard just because you learned, ",rmub lfk hf" -
because that is what you were created to do. He explains this al pi drush to mean, if you learn Torah, "lnmgk ehzj, kt" - don’t
hoard it for yourself, but teach it to others - ",rmub lfk hf" - because that is a yid’s purpose in life. To teach others. 
     On the words "skuh kngk ost", there is a pshat that the word "kngk" is actually an acronym for "k sunkg kn ,bk"snk  - learn, in
order to teach. The Gemara in Bava Kama (17a) states that although doing mitzvos is greater than learning, however, teaching
is considered greater than performing mitzvos. Perhaps because through that you will enable all their future doros to learn
vru,, be mekayem ,uumn and become ehrliche yidden. Thus, says Rashi, "vru,c ohkng uhv,a" - not just to learn for yourself, but
snkk ,bn kg - learn, in order to be able to teach. And as he just said, teaching comes before mitzvos. And so, because the posuk
referred to Torah before mitzvos, Rashi knew it meant ohkng. 
     Lag Ba’omer signifies learning in a way that is not selfish but rather "vzk vz sucf udvb", and that Torah has and has always
had an everlasting imprint on the world. Let us keep Reb Akiva’s legacy alive and well.                                                                    
  

                                                                                                                                                                                                              

rea lt urnthu /// utch ohud
 /// ubh,uct ukjb(yh-zy uvhnrh)

 ///wv hbt utrh, hasenu urna, h,,ca ,t(c-uf)

 h,umn ,tu ufk, h,ejc ot
 /// o,t o,hagu urna,(d-uf)

 /// ohbav akak vtuc,v ,t ,agu ,haav vbac ofk h,frc ,t h,humu(tf-vf)
     The Torah promises that in the sixth year of the agricultural cycle, just before the land of Israel enters the holy year of
Shemitah, Hashem will send a special blessing. “I will command My blessing for you in the sixth year,” the posuk declares,
“and it will yield produce for three years.” For generations, this promise stood as an assurance that those who observed the
laws of the Sabbatical year would not be left wanting. In 1986, on the eve of the Shemitah year of 5747, the farmers of the
Charedi moshav Beit Chilkiah would witness this promise unfold in a way that none of them could have imagined.
    That year, the month of Iyar brought with it an unusual phenomenon. Instead of the typical spring weather, the heavens
opened with unexpected, abundant rains that lasted for days. These showers soaked the fields of Beit Chilkiah, nourishing the
grain in a way that seasoned farmers had rarely seen. The crops grew tall, strong, and vibrant, as though infused with a vitality
beyond natural explanation. When harvest time arrived, the farmers stood in awe. The yield was not merely good, it was
extraordinary. The fields produced three times the amount they typically yielded in an average year. It was as if the land itself
had risen to fulfill the ancient promise, offering a tangible sign of divine providence.
    Yet the blessing brought with it an unexpected challenge. The Ministry of Agriculture, concerned that such an abundant
harvest across the country would cause a steep drop in produce prices, issued a directive: enormous quantities of fruits and
vegetables were to be discarded into the Mediterranean Sea. The idea was to protect the national market by reducing supply. 
    For the farmers of Beit Chilkiah, this order was deeply troubling. To them, the produce was not merely agricultural output -
it was a gift from heaven, grown in a year of blessing. Throwing it into the sea felt like a betrayal of gratitude. Quietly, and
with a sense of responsibility over economic policy, the residents of the moshav discreetly distributed them to needy families,
charitable organizations, and children’s institutions in Jerusalem, Bnei Brak, and other cities. They believed that food grown
through a divine blessing should nourish people, not be wasted. Their actions were carried out with humility and secrecy,
guided by the conviction that fulfilling a mitzvah outweighed bureaucratic directives.
    But the story did not end there. Far from Israel, in the northwestern reaches of Ukraine, a catastrophe was unfolding that
would ripple across continents. In April 1986, the Chernobyl nuclear reactor exploded, releasing massive amounts of
radioactive material into the atmosphere. The Soviet authorities initially concealed the disaster, even as radiation spread
across the region. Entire communities were evacuated, many already suffering from exposure. The reactor continued to burn,
spewing dangerous particles into the air until emergency crews labored under perilous conditions to contain it. They diverted
rivers, poured lead over the burning core, and eventually encased the reactor in a massive concrete casket.
     The radioactive contamination, however, did not remain confined to Ukraine. Winds carried it across borders, and soon
fields in Turkey and neighboring countries were tainted. The Turkish government, alarmed by the levels of radiation detected
in its agricultural regions, issued a strict ban on the consumption of locally grown fruits and vegetables. Overnight, Turkey
faced a severe shortage of produce. Markets emptied, and the government urgently sought safe imports from abroad.
    It was then that the fruit of Beit Chilkiah - untouched by radiation, grown in purity, and harvested in abundance - found an
unexpected destination. Instead of being thrown into the sea, large shipments were sent to Turkey, where they were eagerly
purchased. The very produce that had been destined for disposal became a lifeline for a nation in crisis. And for the farmers of
Beit Chilkiah, the sales brought significant financial gain, ensuring their economic stability for the coming Shemitah year.
    Thus, on the eve of the Shemitah year of 5747, the farmers had already experienced the Torah’s promise. They had seen a
triple harvest, witnessed unexpected markets open across the sea, and felt the security that comes from divine provision. Their
fields had yielded not only grain but also a revelation of the mysterious ways in which blessing can unfold across the world.             
    

i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i

 /// ufk, h,ejc ot(d-uf)k"fg vru,c ohkng uhv,a h"arp - 
llllyyyynnnn: In sefer Toras HaBayis (13), the Chofetz Chaim brings
a Medrash that tells the story of a king who commanded his
servants to fill barrels with water. As compensation for their
labor, the king paid a wage of one gold coin for each barrel
filled. The task commenced, but eventually, one of the
workers stopped working entirely and sat down on the side.
    Confused by this behavior, someone approached the man
and asked him, “Why aren’t you working? The king hired us
to fill the barrels with water!” The disheartened worker
replied, “I’ve realized that all the barrels have holes in them.
Even if I fill the barrels, in a short time all the water seeps
out, so what’s the purpose?” “That’s not your problem.” His
friend replied, “You do as you were told, and you will get

 

  

paid for each barrel you fill.”
llllyyyynnnnpppp: The Chofetz Chaim explains; many people feel that
Torah study simply isn’t for them because whatever they study,
they inevitably forget. They feel that their efforts are entirely
futile, much like pouring water into a leaky vessel. However,
the Torah’s perspective on success is fundamentally different
from standard metrics of achievement. We tell these
discouraged individuals, “Your obligation is to study Torah
and do your best.” Hashem does not measure our spiritual
worth solely by our intellectual achievements, rather, the
devotion and sincerity we give to His words. Therefore, even
if the knowledge seems to slip away, the spiritual impact of
the effort remains eternal. The ultimate goal is the connection
forged through the act of learning itself. The instruction is
clear: “Just carry out your mission!”

     Once again, in his compassionate, caring, yet esoteric
way, Yirmiyahu HaNavi blends the tragic decline of the
Jewish nation with the love that Hashem has for Klal Yisroel
no matter the circumstance. 
     R’ Yosef  Duchas zt”l (Bais Yosef Lehava) writes that
Chazal detail how the Torah was offered to other nations
before it was given to the Jewish people. Each nation was
given the chance to receive the Torah but declined for a
specific reason. Edom refused because they wouldn’t be able
to stop killing. Yishmael refused on grounds that they were
unable to curb their immorality, and so on and so forth.
Interestingly, the common denominator between them was
that their reasons for refusal were all commandments that

they are required to follow even as gentiles. How then can
that be a reason for them to not accept the Torah?
    The Torah is vast with many different components to it and
could very easily become intimidating which was the colossal
mistake of the gentiles. They wrongfully assumed that there is
a concept of all or nothing and that if they transgressed a
commandment, Hashem would turn His back on them. What
they did not realize is that Hashem operates in a different
manner. Truthfully, all one really needs to do is try his
hardest, and as long as he tries, the outcome won’t matter. As
an extremely important mitzvah, a Jew must study the Torah
as much as he can, however he is not measured for results.
Rather, a person is measured for his toil and hard work.
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