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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (69)
Multiple Guarantors: Areivim. Many times, a lender will ask
the borrower to get more than one arev. This is standard
procedure by many Gamachim who sometimes ask for up to
four guarantors. The Rambam (1) holds that in such a case each
arey has his own separate responsibility to pay the entire debt if
the borrower does not pay. Therefore, the lender can go to claim
and collect the whole debt from whichever arev he wants, even
if the other areivim are able to pay. The Ravad @ and the
Ramban 3) argue and hold that the obligation is divided and
each arev only has to pay his share. If one of the areivim cannot
pay, or the lender cannot collect from him for any reason, only
then can he go to the other areivim. Their reasoning is that
whenever there are multiple areivim each one only wants to
obligate himself on his share and will only pay more if the
lender can’t collect from the others @. The Tur ) brings both
opinions without a psak. The Mechaber () seems to rule like the
Rambam, but later Poskim say that since many argue, the arev
can say that I am a “muchzqk” [the one holding the disputed
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amount] and you cannot make him pay on a safek, and he
doesn’t have to pay more than his share.

Solution. The halacha () is that if the one who lends stipulates
from the very beginning of the loan that he can get all of the debt
from whichever one of the areivim he wants, it is a valid
condition. In fact, many of the standard loan documents of the
Gamachim are worded in such a way that the Gemach can
collect from whomever they want.

One Arev Getting From the Others. In a case where one arev
ends up paying more than his share, does he have the right to go
to the other areivim to get paid back? The Mechaber @ rules that
he can go to the other areivim and get paid back. The later Poskim
discuss if this is true according to all opinions, and if this becomes
relevant, they must sit down with a Dayan or a Beis Din to iron out
the matter. There also seems to be a difference between multiple
areivim who obligated themselves together or at separate times
©),and all this needs to be settled by the above. Presumably if this
would be stated clearly in the initial agreement - that in case one
pays he can get back from the others - it would work.
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e owy’- The Mishnah says, anyone may vnw, except a Y'wn, because we are concemed they may be Spopn the nonw. 'owm quotes the
SN XN oo, that owa may not vy, because mbi ynyT. Tosfos disagrees and says owy may no»nnad vnw and brings nxa that they
may vnw even owTp. The ¥'W XN 'D 7] paskens: DTN 91,0072y 0w 12N NoNNaY punv 90, The NX'p9 adds, ow mind prw X
N 1, INYH Now i 120w, 0nwd. The X" [N] says we should not permit ow) to VN, because we are concemned "Nmywa o',

The Mo [N 1'v] says: "Dy 0w ,NnNnad pomw 91", The qov 11 says, this is like our 'oxn as most poskim follow "o, The ¥"a brings
the 9, who says: even though poskim follow "o, the Sxe» miza 552 3 has been that o do not VN, and s X5 oW, that women
vnw. One should not allow them to vnw, because "N NMN WIMAR 3N N9N VN " The "2 responds, if the N would say that
women wanted to vnw and he saw that they were not permitted, we could say that is a good mx. But just saying "wx N5 is not a good proof.

He brings the a 95, who quotes a statement of pny ™: "yaxyb muvmw owy'. The 1a 93 says, this implies that they may not vnw for others,
only for themselves, which does not follow "own. The »a says, this statement is a n»n 17! What difference is there if they vnw for themselves or
for others? The same mw> is required? He explains, this isn't what pr> 4 means; rather, when he says yaxy> munw, he means ow) are
trusted and don't need anyone y>23 5y 1w, (which complies with "own mosw), but he does not mean they may only vnw for themselves.

The w7 says, when the >*a quotes the Y~ ™50, he says their reason oo are VINWS MON is 19OYTY NV MOP YNYT. However, our 'om
only says mbp yny-! Also, those who quote the >~ mabn also only say mop nyT. He explains: mbip ynyT means they are not maoma p1ipm
properly, while 195y Nw means they are queasy and might faint. He brings the ¥, who quotes >~ 750 and says their reason is now
MR YTV Nan 1abyv. He seems o be combining the two reasons. The nem therefore suggests, in contrast to "o who only gives mbp Yyt
as a reason, we should add a vav to the statement of the a0 and make it two separate reasons: 1-abyr 0w, because they are queasy; 2—and
MR Wy Tw Nan, and also are not nobna Tpm. The nwiT says, with this insight we may defend the above 11 5o from the 2. It's now reasonable to
leam that ony> 3 did mean ow)y may only vnw for themselves and not others, because like "o, the only concem is mbp yny. So, for themselves
they are 1711 and will vnw properly, but if they vnw for others, if they were to make a mistake, since they are mbp Yy and not so PTP™,

they would not mind being my »a% 92w, and ﬁmm n‘,n N"n would not inform others of the mistake.

‘ AP 272 90 SOIDN Y (4) 19 1972 (3) DY (2) %15 MmN 90 (1)
R’ Pinchos Halevi Horowitz z¢”’l (Panim Yafos) would say:

3299 MM (9) 10V (8) 30V YW (7) OV (6) 2" 0" N (5)
““SPwWna 0oNNZ 12U TN NN DINND DIWI WY 19NY - It is known that when a loaf is still dough, it weighs more than
when it rises and is thoroughly baked. Hashem is saying that for failing to follow in the path of the Torah, even when ten
women will fill an oven with dough, expecting that the bread should come out well baked, ‘they will bring back your
bread by weight,” meaning the loaf will be as heavy as it was when it was originally put in and not baked well at all.”

A Wise Man would say:

“There are memories that time does not erase. Forever does not make loss forgettable, it only makes it bearable.”
e Every Yid's purpose is to wholeheartedly CONNECT wnn TENT J”’D"J‘DID
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The Toran promises that in the sixth year of the agricultural cycle, just before the land of Israel enters the holy year of
Shemitah, Hashem will send a special blessing. “I will command My blessing for you in the sixth year,” the posuk declares,
“and it will yield produce for three years.” For generations, this promise stood as an assurance that those who observed the
laws of the Sabbatical year would not be left wanting. In 1986, on the eve of the Shemitah year of 5747, the farmers of the
Charedi moshav Beit Chilkiah would witness this promise unfold in a way that none of them could have imagined.

That year, the month of Iyar brought with it an unusual phenomenon. Instead of the typical spring weather, the heavens
opened with unexpected, abundant rains that lasted for days. These showers soaked the fields of Beit Chilkiah, nourishing the
grain in a way that seasoned farmers had rarely seen. The crops grew tall, strong, and vibrant, as though infused with a vitality
beyond natural explanation. When harvest time arrived, the farmers stood in awe. The yield was not merely good, it was
extraordinary. The fields produced three times the amount they typically yielded in an average year. It was as if the land itself
had risen to fulfill the ancient promise, offering a tangible sign of divine providence.

Yet the blessing brought with it an unexpected challenge. The Ministry of Agriculture, concerned that such an abundant
harvest across the country would cause a steep drop in produce prices, issued a directive: enormous quantities of fruits and
vegetables were to be discarded into the Mediterranean Sea. The idea was to protect the national market by reducing supply.

For the farmers of Beit Chilkiah, this order was deeply troubling. To them, the produce was not merely agricultural output -
it was a gift from heaven, grown in a year of blessing. Throwing it into the sea felt like a betrayal of gratitude. Quietly, and
with a sense of responsibility over economic policy, the residents of the moshav discreetly distributed them to needy families,
charitable organizations, and children’s institutions in Jerusalem, Bnei Brak, and other cities. They believed that food grown
through a divine blessing should nourish people, not be wasted. Their actions were carried out with humility and secrecy,
guided by the conviction that fulfilling a mitzvah outweighed bureaucratic directives.

But the story did not end there. Far from Israel, in the northwestern reaches of Ukraine, a catastrophe was unfolding that
would ripple across continents. In April 1986, the Chernobyl nuclear reactor exploded, releasing massive amounts of
radioactive material into the atmosphere. The Soviet authorities initially concealed the disaster, even as radiation spread
across the region. Entire communities were evacuated, many already suffering from exposure. The reactor continued to burn,
spewing dangerous particles into the air until emergency crews labored under perilous conditions to contain it. They diverted
rivers, poured lead over the burning core, and eventually encased the reactor in a massive concrete casket.

The radioactive contamination, however, did not remain confined to Ukraine. Winds carried it across borders, and soon
fields in Turkey and neighboring countries were tainted. The Turkish government, alarmed by the levels of radiation detected
in its agricultural regions, issued a strict ban on the consumption of locally grown fruits and vegetables. Overnight, Turkey
faced a severe shortage of produce. Markets emptied, and the government urgently sought safe imports from abroad.

It was then that the fruit of Beit Chilkiah - untouched by radiation, grown in purity, and harvested in abundance - found an
unexpected destination. Instead of being thrown into the sea, large shipments were sent to Turkey, where they were eagerly

purchased. The very produce that had been destined for disposal became a lifeline for a nation in crisis. And for the farmers of
Beit Chilkiah, the sales brought significant financial gain, ensuring their economic stability for the coming Shemitah year.
Thus, on the eve of the Shemitah year of 5747, the farmers had already experienced the Torah’s promise. They had seen a

triple harvest, witnessed unexpected markets open across the sea, and felt the security that comes from divine provision. Their |\

fields had yielded not only grain but also a revelation of the mysterious ways in which blessing can unfold across the world.
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nce again, in his compassionate, caring, yet esoteric
way, Yirmiyahu HaNavi blends the tragic decline of the
Jewish nation with the love that Hashem has for Klal Yisroel
no matter the circumstance.

R’ Yosef Duchas z¢’l (Bais Yosef Lehava) writes that
Chazal detail how the Torah was offered to other nations
before it was given to the Jewish people. Each nation was
given the chance to receive the Torah but declined for a
specific reason. Edom refused because they wouldn’t be able
to stop killing. Yishmael refused on grounds that they were
unable to curb their immorality, and so on and so forth.
Interestingly, the common denominator between them was
that their reasons for refusal were all commandments that

DEEP,
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they are required to follow even as gentiles. How then can
that be a reason for them to not accept the Torah?

The Torah is vast with many different components to it and
could very easily become intimidating which was the colossal
mistake of the gentiles. They wrongfully assumed that there is
a concept of all or nothing and that if they transgressed a
commandment, Hashem would turn His back on them. What
they did not realize is that Hashem operates in a different
manner. Truthfully, all one really needs to do is try his
hardest, and as long as he tries, the outcome won’t matter. As
an extremely important mitzvah, a Jew must study the Torah
as much as he can, however he is not measured for results.
Rather, a person is measured for his toil and hard work.
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Rashi quotes the Medrash which says: D1 %X 111 XD WX MNHN OPP YN YIIWN SN NN PN NIIWI MDD ovp m 91"

CONCEPTS IN AVODAS HALEV FROM THE
FAMILY OF R’ CHAIM YOSEF KOFMAN ZT”L

"C, "N oYy YNNY 125N Mpina ON. Loosely translated, the words "25n "nipna” must be referring to nMnn Tw»d because the

next words refer to the mitzvos. Many meforshim ask about this: why are the words "nmna ©9ny" used and not "N >T0"?

B Secondly, Chazal teach us that the tachlis of Torah is teshuva and maasim tovim. So why does the reference to m>ny come

before the reference to mitzvos in this posuk?
Sefer Ohel Yaakov touches upon these questions and records the following machshava. In Pirkei Avos (2, 8) the mwn says
"TANYS N2 PRNN DX 1270 NN NI ON'. Do not pat yourself on the back too hard just because you learned, "nisn 795" -

© | because that is what you were created to do. He explains this al pi drush to mean, if you learn Torah, "1n8y> pwnn X' - don’t
¥ ]| hoard it for yourself, but teach it to others - "N¥ 739" - because that is a yid’s purpose in life. To teach others.

On the words "1o% D0yY N, there is a pshat that the word "ony>" is actually an acronym for 159 nn Sy Tndd" - learn, in

"C, order to teach. The Gemara in Bava Kama (17a) states that although doing mitzvos is greater than learning, however, teaching

is considered greater than performing mitzvos. Perhaps because through that you will enable all their future doros to learn

VAN NN, be mekayem mxn and become ehrliche yidden. Thus, says Rashi, "nmmna ©9ny »nnw” - not just to learn for yourself, but

155 Oy - learn, in order to be able to teach. And as he just said, teaching comes before mitzvos. And so, because the posuk

8 referred to Torah before mitzvos, Rashi knew it meant 0ny.

Lag Ba’omer signifies learning in a way that is not selfish but rather "m% nv 125 »n)", and that Torah has and has always

rt,“"" had an everlasting imprint on the worlq. L¢t us keep Reb Akiva’s legacy alive and well.
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= o %| 7o1: In sefer Toras HaBayis (13), the Chofetz Chaim brings

a Medrash that tells the story of a king who commanded his

Y| servants to fill barrels with water. As compensation for their
& | labor, the king paid a wage of one gold coin for each barrel
&¥| filled. The task commenced, but eventually, one of the
o% | workers stopped working entirely and sat down on the side.

Confused by this behavior, someone approached the man
and asked him, “Why aren’t you working? The king hired us

& | to fill the barrels with water!” The disheartened worker
%] replied, “T’ve realized that all the barrels have holes in them.
© | Even if I fill the barrels, in a short time all the water seeps
=w| out, so what’s the purpose?” “That’s not your problem.” His

friend replied, “You do as you were told, and you will get

paid for each barrel you fill.”

Yom3: The Chofet; Chaim explains; many people feel that
Torah study simply isn’t for them because whatever they study,
they inevitably forget. They feel that their efforts are entirely
futile, much like pouring water into a leaky vessel. However,
the Torah’s perspective on success is fundamentally different
from standard metrics of achievement. We tell these
discouraged individuals, “Your obligation is to study Torah
and do your best.” Hashem does not measure our spiritual
worth solely by our intellectual achievements, rather, the
devotion and sincerity we give to His words. Therefore, even
if the knowledge seems to slip away, the spiritual impact of
the effort remains eternal. The ultimate goal is the connection
forged through the act of learning itself. The instruction is

NUGGETS ON THE PARSHA WITH A

& ] (z-13) /7 38 W W TN NN NN

clear: “Just carry out your mission!”’
GOLDEN
FOCUS ON LESSONS HOW TO SERVE HASHEM
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In concluding the halachos of Jewish slaves, the Torah warns against Avoda Zarah, commands Shabbos observance, and

o _ | instructs to fear the Bais Hamikdash. Rashi explains that this warning applies especially to a Jewish slave owned by a non-Jew,
*| who might feel pressured to adopt his master’s lifestyle. How does this explain the mention of fearing the Bais Hamikdash?

There is a fundamental distinction in a Yid’s Avodas Hashem. Amongst other nations, there is a separation of church and

o | state, if you will. Holiness is confined to designated spiritual settings, while everyday life remains mundane. Contrastly,
¥¥%| serving Hashem is all encompassing. A beracha elevates the food we eat, money is earned to support Shabbos and Yom Tov
VC’ ‘ expenses, tuition, and 7zedaka, and even a casual walk can fulfill the words of the Torah: "D>>»y »INN) D322 NN INNN NI,
»“ %] Every moment of our day is filled with Avodas Hashem.

The Gemara in Yevamos (6a) darshens the connection between Shabbos and the Bais Hamikdash in this pasuk: “Just as

w | the awe of Shabbos is not from the day itself, but from He Who commanded Shabbos, so too, the fear of the Mikdash is not

from the building but from He Who commanded it.” Many Halachos govern the sanctity of the Bais Hamikdash, but one

| ‘rt,"“ must recall that it is Hashem’s Shechina dwelling there which demands the added respect. This, explains R Moshe

o¥%_| Feinstein z¢l, is the lesson for the slave of the non-Jew. Even in a foreign environment, do not forget that Hashem is truly

"' *| everywhere, and His honor must guide all of our actions. The Seforno adds a homiletical reading in these posukim which is

,“ a lesson for all of us. "D»wa M2 Ty OX” - even if the Galus is prolonged, and we have been sold by our Master to be
servants to lowly nations, do not serve them, "02poX NI ", Hashem has never forsaken us.

Even in exile we must keep Shabbos and preserve honor in our Batei Mikdash Me’at, our Shuls and Batei Medrash.

v Indeed, even in exile, our life is an elevated one. How lucky we are to lead a different type of life as children of Hashem!




