
ushdv tk otu hk ushdv hbst ,t ,ntu sxj ohag ofah ot v,gu
 ktna kg ut ihnh kg vbptu hk(yn-sf)v,kgu,u vbh,bv ,kgn - 

     d'u,hc habtu ktu,c hbpk uhrcs ,t ovrct scg rzghkt ohhx cu,fv vzc vb
;ru, kg onu,ah ukt uhrcsc ibuc,nvu 'ejmhk vatk vecr ,t ,jek ubumr ,usut
,t lrc wvu rntu 'ubust ka uraug ksud ,t rt,k khj,v vkhj,c hrva 'ubuak
khjbv vzv raugv kfa rphx lanvcu 'wudu cvzu ;xfu recu itm uk i,hu 'sutn hbust
'oa hwwarc tcunf 'vb,n rya ovk vtrv uhrcs ,t ,ntk hsfcu 'ubc ejmhk ovrct
lrut kfk vkusdu raug v,ugnan ovrct ,hck vecr ,xhbf omg hf ovk vkhd vzcu
,t ,ntu sxj ohaug ofah ot v,guw 'ohburjtv uhrcs rap ihcvk ah if otu /vhnh
rcusn hrva 'rzghkt ,gmvn kusd sxj lk iht hrv ?vbufh sxjk vz rcs hfu 'whbust
cuy kfk vfuzu 'ovrct ,hck thv ,xbfb vpdca 'sckc ohba wd ,c vbye vskhc itf

 ?,ntu sxjk vecr ,nfxv ,t rzghkt rhsdv vnku vn kg if otu 'okugca
hf 'uhrcs kf ucahh,h vzcu 'rjt iputc rzghkt ,buuf ,t k"h rapt lrsc lt     
ghsuvk hsfcu ',kuzvk vbh,bu sxj thv ukuf kfa ubust ka u,uvn ,t ghsuv osuen
ovk rntu 'urag ksud ,t ovk rth, 'u,kuz og chyvk tuv eeu,an vnf sg ovk
'vnutn unmgk rhtav tk cr uaufr vhva ;t kgu 'ejmhk ucuyc ehbgv ,tz kf hf
lt 'ubust ,jpanv ,kgn 'ovk ghsuvk vmr vzcu /u,kuz og chyvk vhv u,uvn kf hf
ka u,hck xbfhvk vhutr vhv,a hsf 'lrsv vzc rjc, vecr oda vmr lshtn
oda ubhhv 'whbust ,t ,ntu sxj ohaug ofah ot v,guw rntu ohhxa vn vzu 'ovrct
'hk ushdv zt 'xrp kcek ,bn kg tka ,kuzvk chyvk vbumr vhv,u 'u,unf uhv, thv

 /vhumrv vatv ,t tumnk hfrsk vbptu 'hutrv lushav vz ihta thv ,ut tk otu
hf 'ostv ka uh,uhkg kf huk, vzc hf 'vz htb, kg rzghkt sng lfk hf raptu     
vyux) kwwzj urnta unfu ',wwhavc ,uecsk ,ufzk kufh u,kuzk chyna vz hsh kg er
hfu ?ufk, ofhvkt wv hrjt (dh ohrcs) :ch,fs htn 'tbhbj hcrc tnj hcr rnt (/sh
at lhvkt wv hf (s ohrcs) :rntb rcf tkvu ?vbhfa rjt lkvk ostk uk rapt
,ufzk lrsva hrv /wufu tuv lurc ausev ka uh,usn rjt lkvk tkt !tuv vkfut
ubhtu 'lfk unmg khdrn ostv ihtaf lt /uhagnk ubhagn ohnsna vzc tuv ,uecsk
'eujhrv ,hkf,c ,wwhavn tuv eujr ihhsg ',uhrcv og chyvk u,kufhc lhtv ibuc,n
/utrucf tuv sxj .pju 'ubue ,gs og vuua ostv ,gsa iputc teus tuv ,uecsv hf
ostv ,jkmvk khcunv htb,v tuvu ',hc ,nevc kusd suxh tuv vz hf ,gsk ahu     
vtrn vzc hf 'kcenvk i,ubv ihc rae rmub chyvk iumrv hsh kg er hf 'u,hc ouehac
ihc ezj rae rmub 'vz og vz chyvk ohmpj ovhbaa z"hgu /kcenvk u,reuv ,t tuv
,uhvk .pj sjt kf ratf if tk 'uh,ubumrk ihcnu 'u,kuz ,gsk sruh t"fu 'ovhba
ohkufhu 'apb ,ndgu ,eukjn thv vh,utmu,u 'i,ubv vhvha hn iht zt hf 'kcenv
hnuj, rtac vjkmvv od huk, vz rcscu /uwwj ohecsv ihc surhp ourdk ohngpk
,urhp vtur od zt 'chyn odu chyvk .pj ostva kffu 'vbh,bc huk, kfv hf 'ohhjv

/vtkvu ubnn thv vjkmvv zt 'ukan ,,k ubumr ihtu 'kcek ubumr kf ot lt ',ucuy

 ohba gcau vba ohragu vba vtn vra hhj uhvhu
 wudu vra hhj hba(t-df)snkk tc wuhvhuw ,khn vn - 

    ` t,ho,kjbu 'ohnhn, hnh wv gsuhw ch,fs tuv tsv" (wt j"b) vcr arsnc
wv rthcu /"wufu ,unhn, ivh,uba lf ohnhn, ova oaf 'wvhv, okugkrrrrppppuuuuxxxx    oooo,,,,jjjj

ohn, ,uhvk hf 'rnuk vmr" '(wufu arsnc vra hhj uhvhu v"s 'wt d"f) wvru,v kg
uvrxj,uw rntb oukav uhkg ubhcr van hcdk ukhpta 'iput ouac rapt ht 'ann
ikufu 'okugc utrcb vbhc hrga ohahnj" :t"f v"r wndc t,htsfu) woheuktn ygn
treb ehsm kfa tkt '(woheuktn ygn uvrxj,uw rntba sjt rxj vank ub,hb
,bhjcc rxj vhv kun,ta cajba sg ,unhn, ;hxun ouh kfcu 'ufrg hpk ohn,
,hkf, tuv ueukhx hbpk iurjt ouhca sg 'okugk ifu ';hxuh sug rjnu 'ouhv
ohnhvw-ohnhn, ohhnuh ut ouh tkt uk iht vrutfka 'tmnbu 'uka ,unhn,v
ouhf ',unhn, ohbak trcba ouhn uh,uba kf zt cajn v"ceva tkt 'wohburjtv
ubhhvu ',tzv vburjtv vdrsnk ,ukgk okuxu ,udrsn uhv ikuf hf 'tuvv iurjtv
'wh,ubau hnh utkn ouhvw v"g ubhcr van rnta '(/t"h vbav atr wg) k"zj urnta

/k"bf h,uba kf utkn 'ohburjtv hnh ouhv utkna h"ga 'aurhp
ivh,uba kf lfw 'iurjtv obnzc wohnhn, ova oafw 'arsnv rntes ubhhvu     
ohnh ygn i,ut wohnhn, hnh wv gsuhw 'cu,fv ,buuf tuv vzau 'grpnkn w,unhn,
sg utrcba ouhnw-wvhv, okugnw unf wvhv, okugk o,kjbuw 'ohnhn, uhva
hf 'wudu vra hhj uhvhuw varpv ahrc cu,fv kmt vz ihhbg lhnxvk ah f"tu 'wuhafg
r,uh vdrsnk v,kgafu whraw vtreb v,khj,c hrva 'vz ihhbg ubhmn vkmt od
,c sg wm ,c v,hv ouhn zkv vdrsncu vzv oac v,hju 'wvraw vtreb vause

 wgu) 'wuhvhuw vhrynhdc ohba z"k tuva 'z"feyyyy""""vvvvggggcccccccc,buuf f"tu '(z"sg rthca 
,khn vhrynhdc er uhv (wvraw ,drsnc ) vra hhjaw-wvra hhj uhvhuw 'thv cu,fv
okuf wohba gcau vba ohragu vba vtnwa chajvk ah n"nu 'wohba z"kw-wuhvhuw
/"whra hhjw tku wvra hhj hbawf ukt ohba chajvk ah grpnka 'wvra hhj hbaw uhv

odu 'wvra hhj hba /// vra hhj uhvhuw - cu,fc ,ukhpfv ,t arsnv cahh lfcu      
 vaeva vnwwwweeeevvvv    jjjj""""vvvvuuuuttttvvvvvra hhj uhvhuw rnt gusn ',gsk lhrm - wudu uhvhu" uhkg 

vktw rnth ut 'woa hjhuw - wost hjhuw ohehsmv kfc runtv rsxf rnt tku wudu
 /"ovrctc runtv rsxf whba

v,,hn ,chxa 'k"z ornut lrs kg rtc,h ift" 'cahh oa wev j"vutc okut       
'rgm curn v,nab vjrpu yjab tka ygnfu ejmh ,sheg vughsuvaf v,hv
urnutc znra tuvu 'ejmh ,sheg ,gunac vrgm smn v,hv vra ,,hn vz hpfu

whhhhvvvvhhhhuuuu'(wrgm iuak tkt ubht whvhuw rntba ouen kfwa-:h vkhdn wg) rgm iuak wu
kg v,na 'rfzbv k"z orntn hpk vmrh ut" 'sug cahhu /"runtv kt znhr lfca
wuhvhuw urnut tuvu 'ohhj vk sug grutnv vhv tk ota shdh vzu 'vgrv vruac hsh
vagn h"ga eru 'uhv r,uh vhnh ,cmea 'vcmevvn ,hbuan vasj vhuv aurhp

/"wufu ihhbgc runtv lx vhhj uhv rfzbv

      Eliezer davened to Hashem for a shidduch for Yitzchak. "ovrct hbst og sxj vagu ouhv hbpk tb vrev" - “Send before me on

this day, and show kindness with my master Avraham.” The Baal HaTurim writes that the last letters (,uch, ;ux) of the words,
g"obst hvrct o"  spell out "ohn" - water. Eliezer said, “For the reward (rfac) of Avraham Avinu who gave the angels water,

answer me now as I stand by the water.” Furthermore, adds the Baal Haturim, if you add the last letter of the word xj"s "  you
get "ohns" - blood. Here again, Eliezer was saying, “Ribono shel Olam, don’t forget the merit (,ufz) of the blood that was
spilled out of fear of the Akeida.” This is interesting. Shouldn’t the blood of the Akeida be more important and noteworthy,
than the water that Avraham Avinu gave to the angels? Why is the Akeida seemingly an afterthought in the tefillah of Eliezer?
     I was thinking that if a person davens that Hashem should do a kindness for him, he must show Hashem that a kindness
was done to deserve such a reward. This is what Eliezer was saying in his tefillah. “Hashem, look at the chessed that Avraham
did by giving water to the angels; now he is worthy to have chessed done for him.” The Akeida was not the main focus of
Eliezer’s prayer because the Akeida was not a chessed; it was an act of mesiras nefesh. For such an act, his tefillah may be
answered, but kindness can only be a reward for another kindness. And in fact: ",tmuh vecr vbvu rcsk vkf ory" - before Eliezer
even finished speaking, his request was answered. Of course, the ",ufz" of mesiras nefesh is great and continues to grow, but

the "rfa" (reward) for an act of chessed is answered immediately with chessed.

c:z rzghkt .hm ,"uac tcun (3) n:s c"n (2) jh:s j"ut (1)
tr:s (8) c:z (7) s:ug j"ut (6) /ck ohjcz (5) th:zfr c"n (4)

s:dp j"utu /uf ,ufrc (10) t:t irvt iez ,"ua ihhg (9)
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- with everything. His life was full and “complete,” however,

he was certainly not “finished.” He lived for many more

years, teaching and instructing the next generation to follow

in his ways - "uhrjtu,hc ,tu uhbc ,t vumh rat ignk". Thus, even   

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (27)

Laws that Apply to Bathrooms. Aside from the restrictions
already discussed regarding waste and bad smells, there are
independent restrictions regarding a bathroom or lavatory, even

where there presently is no waste or smell. The reason is
because the area itself being set aside for these activities cannot
be included in "ause lhbjn vhvu". Additionally, there is a "vgr jur"
- a certain “spiritual uncleanliness” that permeates such an area.
Therefore, one is not permitted to say holy words, think holy
thoughts, or bring holy objects such as Tefillin and seforim inside.
Washing Hands Upon Exiting a Bathroom. In the Shulchan
Aruch (1), there is a list of cases that requires one to wash his/her
hands. One of them is exiting a bathroom, due to the "vgr jur"
that remains on one’s hands when a person leaves. Even if one
just walked in and out of a restroom without doing his needs, the
M”B rules that he has to wash his hands (2). Other opinions
argue on this (3) but the prevalent custom is like the first opinion.
Missing a Beracha. If one exits a restroom and hears thunder or
sees lightning, and will lose the opportunity to recite the special
beracha if he waits until he washes his hands (since the beracha

must be started "ruchs hsf lu," - within the time it takes to say 3
words - approx. 1.5 seconds), he can say the beracha without
washing his hands (4). If his hands are actually soiled with waste,
he cannot make the beracha until his hands are washed.
Sticking Hands Inside a Bathroom. The following question is

CONCEPTS IN AVODAS HALEV

FROM R’ CHAIM YOSEF KOFMAN

though "iez ovrctu" - he became old in years, "ohnhc tc" - he

was still filling his numerous days to come with righteous

acts and good deeds. As a result, Hashem blessed him "kfc" -
he now had everything he would ever need in life. (;xuh xsrp)   

`"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

posed to me quite often: If a person is the last one to leave a room
(like a shul or Beis Medrash) and it is his responsibility to turn off
all the lights, including the bathroom lights, if he just sticks his
hand inside the bathroom to flip the switch, does this obligate
him to wash his hands? (This is similar to a debate in the Gemara

(5) regarding, "utk ut vthc vna ,menc vthc" - if the partial entry of
a Tamei (impure) person who sticks his fingers into the courtyard
of the Bais Hamikdash, is considered like a full entry of his entire
body.) From the Mechaber (6) it seems that one need not wash
his hands and many Poskim (listed in Tzitz Eliezer (7)) rule
according to this leniency. Some Poskim (listed in Piskei
Teshuvos (8)) are stricter. One may rely on the lenient opinion.
Modern Bathrooms. Today, with our cleaner and more modern
facilities, we have two possible leniencies (9) to this question: 

Bathrooms are also used for other things like brushing teeth,
washing up, etc. This causes the area to not have a "vgr jur"
and washing hands is not necessary. 
Since our toilets are flushed right away after the waste enters,
they are similar to the “Persian bathrooms” mentioned in the
Gemara (10). Those were dug out in such a way that the waste
rolled away immediately and thus, they are much more
lenient in halacha. One who relies on these opinions has upon
whom to rely and would not have to wash his hands for just
entering. However, since there are Poskim who argue, many
people still wash their hands even when just entering.

1)

2)

A Wise Man would say:
     “Isn’t it sad that kids who need the most love tend to ask for it in the most unloving way?”     



 //// vra hhj hba ohba gcau vba ohragu vba vtn vra hhj uhvhu(t-df)
     What is the posuk trying to teach us with these repetitive words? Obviously these were the years of Sarah’s life? What is
the chiddush? R’ Simcha Sheps ZT”L points out a Medrash that teaches us how beloved the lives of tzaddikim are in this
world, and in the next world. He explains this to mean that quite often, people do things solely because of what others will say.
They don’t act as they should or do what they really believe in because of social pressure. Tzaddikim, on the other hand, live
their lives completely for Hashem’s sake and do what they believe to be right no matter what other people will say. 
     R’ Yissachar Frand Shlit’a once described the three stages of a person’s life. For the first 20 or so years, a person is very
concerned about what people will say. They pattern their lives around their peers, making sure to “fit in” and be one of the

crowd. For the next 20 years, a person takes the opposite approach. “I really don’t care what anybody thinks! I am doing what I
want and if somebody doesn’t like it, well that is just too bad on him!” And then for the next 20+ years of a person’s life, he
realizes that no one really cared, or cares, what he is doing in the first place! He looks back at all those wasted years when he

was living for others, either trying to impress or depress them by proving that he doesn’t care what they think, and he comes to
the stunning realization that everyone is so busy doing the same thing - that no one is even looking at him! 
     "vra hhj hba" - “These were the years of Sarah.” Sarah lived her life the way she knew was right. She lived her life solely to

do Hashem’s will. These were HER years because she lived them fully, ohna oak, and not for anyone or anything else!

 wudu kfc ovrct ,t lrc wvu ohnhc tc iez ovrctu(t-sf)
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 wudu v,fcku vrak spxk ovrct tchu igbf .rtc iurcj tuv gcrt ,hrec vra ,n,u(c-df)
     Avraham Avinu was placed in the unenviable position of eulogizing, burying and mourning his wife Sarah. The
Shulchan Aruch (t-sna s"uh) codifies the obligation to eulogize a deceased person as follows: “There is a great mitzvah

(vkusd vumn) to properly eulogize a deceased person, and the mitzvah is to raise one’s voice, saying words (about him/her)

that break the heart in order to generate a great deal of crying, and to speak of his praise.” A few halachos later, the rcjn
(author) qualifies this by stating: “If he (the deceased) asked not to be eulogized, they must listen to him.” Since the mitzvah

is intended to give respect to the deceased, it is within the deceased’s rights to decline this honor and refuse a eulogy.
     In the year 5498 (1737), the renowned Yeshivat HaMekubalim, Yeshivat Bet El, was founded in the holy city of
Jerusalem. Not long after, the great Yemenite Kabbalist, Chacham Rabbeinu Shalom Sharabi ZT”L took the reins of
the yeshivah and helped it grow steadily and purposefully until it became the premier yeshivah for the study of Kabbalah

in all of Jerusalem. The yeshivah was centered around its lengthy prayer services, which through mystical communion
with the Almighty, would bring its students and scholars closer to understanding the secret teachings of Kabbalah.
Chacham Sharabi initiated regulations, orders and kavanot (intentions) of the daily prayers according to the Nahar Shalom

siddur (today it is known as Siddur HaRashash) which he authored, continuing the teachings of the Ariza’l and
incorporating profound kabbalistic symbolism, entreaty and meditation on the mechanism of prayer.
    After the passing of the Rashash, his son, Chacham Rabbeinu Chizkiya Yitzchak Sharabi ZT”L, took over and
became the Rosh Hayeshivah of Bet El. He taught and expounded on the many deep and meditative precepts that his holy

father had conceptualized, and his numerous students adored him for his wisdom and great modesty. Unfortunately, he did
not live very long and less than six years after becoming the Rosh Yeshivah, he became sick and passed away.
     As Chacham Chizkiya was lying on his deathbed, in the throes of his final sickness, his students tearfully gathered
around their master’s bedside as he imparted his final words of wisdom, as well as his last will and testament. He informed
them that at his burial, they should not lower him into his grave but rather, they should drop his body into the tomb that
was to be his final resting place. When his disciples protested, he explained, “One time, during the Rashash’s lifetime, I led
the yeshivah in prayer, against my father’s wishes. Until this day, I cannot shake off the feelings of reproach that my father
reserved for me, and although I have spent my entire life fasting and repenting for this sin, I cannot be sure that it was ever
fully absolved. Therefore, I command you, my dear pupils, to treat my corpse with disrespect by throwing it into the grave,
and by doing this, I might receive the penance I have sought my whole life.” The master’s breath became shallow, and
within a few minutes, his pure soul left its physical confinement and rose up to meet its Maker.
     Well, as one can imagine, the students were mortified at the thought of disrespecting their master’s lifeless body.
Although he specifically requested it, they unanimously ruled against treating him with such irreverent sacrilege, reasoning
that surely his sin was far greater in his mind than in physical reality, and the many years of Teshuvah had undoubtedly
cleansed him of the need for further absolvement. Besides, no one could bring themselves to show such dishonor anyway.
     On the morrow, the funeral procession began, with all the residents of the Holy City mournfully escorting the Chacham’s

bier, hoisted by his closest disciples, on its journey up to Har Hazeisim. As they approached the freshly dug gravesite, they
were suddenly accosted by a large band of Arabs, coming up from the Silwan valley, who refused to allow them to advance
and began attacking the mourners. As the mortal danger intensified, all the Jews and even the disciples carrying the coffin,
were forced to flee from the merciless savages. They carefully put Chacham Chizkiya’s body down on the ground and ran for
their lives. The Arabs chased them, but a few stayed back, laughing gleefully, as they picked up the corpse and hurled it
into the nearby open grave. Thus, Hashem ensured that the will of the Tzaddik was carried out and his self-imposed
Teshuvah was accomplished. 

ubhrce rjcnc ubfu,c v,t ohekt thab hbst ubgna
 wudu l,n rcen lnn vkfh tk /// l,n ,t rce(u-df) 

     We find an interesting distinction in the manner in which

the Bnei Ches spoke to Avraham, and the words of Ephron

HaChitti when he addressed Avraham. They accorded him
the greatest honor and respect, referring to Avraham as “Our

Master, a prince of G-d.” Ephron, on the other hand, did not
include such complimentary honorifics, resorting to a rather
perfunctory greeting, “Hear me, my Lord.” R’ Yosef Sholom

Elyashiv ZT”L notes this distinction and uses it to explain
the words of the Gemara (:cb ihrsvbx): “How does an ignorant

man (.rtv og) view a Torah scholar? At first, he compares

him to a golden ladle; if he converses with him, like a silver

ladle; if he (the scholar) derives benefit from him, like an

earthen ladle, which once broken cannot be mended.”

     Rav Elyashiv explains that the allure of basking in the
presence of a Tzaddik or scholar of note, is not a lasting
attraction for the course and uneducated masses. Of course,
in the beginning, even a simpleton is excited and proud to be
associated with distinguished rabbis and Roshei Yeshivah, to
whom they show respect and bend over backwards to honor
and serve. But after a short while - perhaps after writing a
check to the rabbi’s yeshivah or engaging in a discussion not
pertaining to Torah - the am haaretz loses interest in the
“act” and, not coincidentally, respect for the rabbi. This is
precisely what Ephron did. At first, he saw the glamour of
hosting the great Tzaddik Avraham, the “prince of G-d.” He
was viewed as a celebrity and he held his head up with pride.
But it didn’t take long for a man of Ephron’s character to
lose interest in the proceedings - and respect for Avraham.
     Unfortunately, this is the way of the world. Once upon a
time, rabbis were accorded great respect and given titles that
reflected their standing among the masses. But as "vru,v sucf"
has fallen in later generations, all one needs to do is see how
the youngsters speak to their respected elders to realize that
we are nowhere near the level of previous generations.

   EDITORIAL AND INSIGHTS
ON THE WEEKLY MIDDAH OF ...

ub,trek vsac lkvv vzkv ahtv hn scgv kt rnt,u
wudu xf,,u ;hgmv je,u hbst tuv scgv rnthu (vx-sf)

    The Rada’k, Rabbeinu Dovid Kimchi ZT”L, writes the
following: “When Rivkah saw a man in the distance and

Eliezer told her that this was Yitzchok, she immediately flung

herself off the camel she had been riding, and fell to the earth.

She quickly took her veil and covered her face, and only

then, did she resume riding on the camel. From this incident,

we learn the importance of Derech Eretz (proper behavior)

and Tznius (modesty), for it is proper for an engaged

woman to be covered so that her future groom should not

look at her (more than once) until they are married.” 
     It is nearly impossible to fathom the depth of greatness of
our Matriarch Rivka, who grew up in a home that was filled
with deceit (her brother Lavan was the ultimate liar),
treachery (her father tried to poison Eliezer) and immorality
(Besuel, from the word "vku,c", due to his licentiousness
with young damsels). In such a depraved environment,
Rivka managed to retain her purity and innocence, and this
is the ultimate testament to her absolute righteousness.
     Furthermore, writes R’ Moshe Alshich ZT”L, due to
her extreme modesty, she merited to have sons. The Medrash

(uy-xp r"rc) tells us that in the entire Torah, we only find two
women who wore a veil. Rivka when she saw Yitzchok for
the first time, and Tamar when she went to Yehudah. In
both cases, the purpose of the veil was to cover up their
faces in a modest way, and in both cases, the women
merited to have twin baby boys. The Alshich Hakadosh

explains that this phenomenon can be derived from the
posuk in Tehillim: (d-jfe) "l,hc h,frhc vhrup ipdf l,at" -
“Your wife shall be like a fruitful vine, in the innermost

parts of your house.” If retaining one’s modesty by staying
inside the home (vnhbp lkn ,c vsucf) will cause a woman to
be fruitful and bear a child, if a woman wears a veil to go
the “extra mile” in the area of Tznius, Hashem will give her
an “extra reward” and she will merit having twin boys.

 FROM THE WELLSPRINGS OF 
R' GUTTMAN - RAMAT SHLOMO

lyn: There was a recent linguistics conference held in

London, England, which was attended by some of the

leading linguists in the world, for the purpose of advancing

education in the study of language acquisition, language

usage and language instruction. Samsundar Balgobin, a

world-renowned Guyanese linguist, was the presenter at the

conference when he was asked a formidable question.

     One of his colleagues in the erudite audience stood up

and said, “Some say there is no difference between the word

‘complete’ and ‘finished.’ No dictionary has ever been

able to satisfactorily define the difference between these

two words. Please, honored sir, explain the difference in a

way that is easy to understand.”

     There was a slight pause before Mr. Balgobin delivered

his response. “When you marry the right person, you are

‘complete.’ If you marry the wrong person, you are

‘finished.’ But pity the soul who strays from the first and ends

up with the second - that person is ‘completely finished’!” 

     His answer received a five-minute standing ovation.

lynp: When Avraham reached old age, he was blessed "kfc"


